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ABSTRACT

The Orthodox Patriarchate of Jerusalem, over the
past few centuries, assumed a "monastic" character.
This meant that the Brotherhood of the Holy Sepulchre
came to be the ruling bedy in the Church: from among its
members all the bishops and other high Patriarchal
ecclesiastics were chosen. During the four centuries
of Ottoman rule the membership of this Brotherhood
gradually came to be composed exclusively of Greek
nationals, and the higher offices in the Church were
filled by Greeks, while the large majority of the lay
Crthodox community together with the parish priests under
the jurisdiction of the Patriarchate were Arabic-speaking.
The community was considered a secondary concern of the
Fatriarchate. This situation was accepted for a long
time by the community, but as a result of national feelings
in the nineteenth and twentieth centuries, it became
conscious of a need for change.

The attempt on the part of the community to enhance
its position in the Church, and to acquire the right to
a share in Church administration was resisted by the
Greek hierarchy of the Church. The situation in the

nineteenth century was further complicated by the clash
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of interests between the Hellenic and Slavic elements

in the Orthodox Church of the East. This clash made

the Greek hierarchy of the Jerusalem Patriarchate more
determined than ever to preserve and strengthen its special
position in the Church and to resist any changes which
might weaken them.

The discontent of the local lay Orthodox community
reached a crisis in 1872-1875 (at the time of the
Bulgarian crisis), and the struggle to assert its
rights in the Church was resumed between 1908 (shortly
after the proclamation of the Ottoman Constitution) and
1914, During this period the struggle assumed a pro-
nounced national character. The only achievement of
the community was the provision in the Turkish Order
of 1910 for the establishment of a Mixed Council of
lay and ecclesiastical members, and of Local Community
Councils in the various towns and areas, The Mixed
Council was to take responsibility over the administration
of certain revenues and affairs connected with the Church
and the community, A Mixed Council was established only
in 1914, and when the War broke out, its meetings were
discontinued; it was never revived later.

At the end of the war, the finances of the Patriarchate
were completely disorganized, owing to the loans it was

forced to contract. This situation was the first concern



of the Government of Palestine under British Mandate,
and Patriarch Damianos found in this a support for his
view that no practical purpose would be served by the
re-establishment of the Mixed Council, as it would have
no funds at its disposal for the discharge of its
responsibilities.

The struggle of the Orthodox lay community in
Palestine and Transjordan to assert its rights in the
Church and to regulate its relations with the Patriarchate
proved to be a long-drawn out and acrimonious affair,
whose story may be divided into four successive stages.
The first of these was the period of the 1920's, when
the Government of Palestine attempted to find a solution
to the problem in the Church by setting up two Commissions
of Inquiry, (the Bertram-Luke (1921), and the Bertram-
Young (1925)) to examine all facets of the work of the
Patriarchate. The Commissions were requested to report
to the Government on the situation in the Church, and
to recommend practical measures for solving the problems,
The second stage began in 1931, following the death of
Patriarch Damianos, and went on till 1935, During this
period, the lay community demanded that the recommendations
of the Bertram-Young Commission which included proposals
for the amendment of the Ottoman Regulations of 1875,

(the Constitution, or Fundamental Law of the Church),
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be put into effect, prior to the election of a new
Patriarch., Neither the Govermment nor the Patriarchate
accepted this demand, and the crisis over the Patriarchal
election lasted until the summer of 1935. 1In July 1935,
Eishop Timotheos was elected Patriarch, but the community
refused to recognize him as Patriarch. However, the
controversy entered a new phase in 1936, when under
Government auspices, both parties agreed to conduct
negotiations that would lead to an amendment of the
Fundamental Law of the Patriarchate which would be accept-
able to both parties. In 1938, on the basis of the
negotiations and agreements, a draft law for the Orthodox
Patriarchate of Jerusalem was drawn up and published by
the Palestine Govermment, which was not enacted until
1941, and was confirmed in 1942. The new Law was criti-

cised by both parties. When in 1944, the Government

intimated its intention to put the Law into effect, the
struggle of the community entered upon its fourth and
final stage under British administration. Upon the recom-
mendation of members of the administration im Palestine,
it was suggested that the affairs of the Orthodox Church
and the community in Palestine should come umder the
provisions of two separate, but supplementary laws: one
pertaining to the Patriarchate as such; the other setting

forth regulations for the organization of the lay
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community, with the understanding that the interests of
the community would be upheld in both. Suggested legis-
lation was drawn up and in 1947 was forwarded to the
Colonial Office for approval, but the British Mandate
over Palestine came to an end before any decision on
this matter was taken.

The manner in which the struggle with the Fatriarchate
was conducted by the lay community in Palestine during the
period of the Mandate represented one aspect of the inter-
nal development of the community during this period. 1In
this struggle, the community unified efforts and acted as
an organized body, meeting in periodical Arab Orthodox
Congresses, Lts organization on the local level was not
less significant; it learned tec be independent ¢f the
Church to meet the needs of its members. The success of
the wvarious Orthodox congregations in this field depended
on the type of leadership available and on the circumstances
and meeds of the community in each particular area. But
probably the most significant aspect of the life of the
Orthodox community during the period of the Mandate was
that it regarded its struggle with the Patriarchate as
part of the larger Arab struggle for independence in
Palestine. As part of the Arab society in Palestine, it
contributed towards raising its standards, and as such
it shared in the political fate of this society, both
during the period of the Mandate, and as a result of the

struggle in 1948,
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CHAPTER I
THE (RTHODOX PATRIARCHATE

OF JERUSALEM

The Holy Orthodox Catholic Church, better known
2s the Eastern Orthodoex Church is a family of self-
governing or "autocephalous" Churches which are held
together by the double bond of unity of faith and of
sacrament, rather than a centralized organization or a
simgle prelate. Each Church, while independent, is in
full agreement with all of the other Orthedox Churches
in all matters of doctrine.1 These churches constitute
orie body inasmuch as they possess the same faith, the
same principle of government, and the same basis of
worship. The Patriaxrch of Constantinople is known as

the "Ecumenical™ or universal Patriarch of the Orthodox

1Stefan lankov, The Eastern Orthodéx Church,
trans, and ed,, Donald A, Lowerie (London: The Student
Christian Movement, 1929), p. 33; Nicolas Zernov, The
Church of the Easterm Christians (Londen: S.P.C.K.,
1924 ), pe 10,




Church, and since the schism with the Latin Church has
enjoyed a position of special honor among the Orthodox
communities. He does not have the right to interfere

in the internasl affaixrs of the other chu:n:n::l:ms.2

Many of these Orthodox Churches are national

Churches, In former times, in Orthodox countries,
Church and State have usually been closely linked. An

independent State possesses its own autocephalous Church,
but due to historical circumstances, ecclesiastical
divisions do not always coincide with State boundaries.3

At present, the orthodox federation of Chuxches comprises

the following:!

(1) The four sncient Patriarchates of Constantinople,
Alexandria, Antioch and Jerusalem,

(2) The three ancient self-governing Churches of
Cyprus, Georgia, and Sinei.

(3) The five great nationel Churches of Russia,
Rumenia, Greece, Yugoslavia (serbia) and Bulgaria,

(4) Churches in countries where Orthodox Christians
are in a minority such as Poland, Albania,
czechoslovakia, Lithuania, Latvia, Estonia and

Finland,

2pimothy Ware, The Orthodox Church (Middlesexs
Peng‘-‘in mi ) 1961) Il ppc 10"15.

Sﬂrid., p. 15.
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(5) Several other Churches formed by either the
missionary efforts, or the migration overseas
of Eastern Christiens, Such are the Orthodox
Churches in Japen, China and Manchuria, North
and South America, Australia, and in Western
Europe (especially among the Russian emigrants),

The correct name for all these bodies of Eastern
Christians together is "™the Orthodox Church of
the East," and such terms as "the Greek Church",

"the Russian Church", denote only the verious

branches gf the internatiomal federation of

Churches,

The common faith which binds these independent
Churches together is expressed in the words of the s=o-
called Nicene-Constantinopolitan Creed embodying the
two cardinal truths of the mystery of the Holy Trinity
and the mystery of the Incarnation, on which rests the
whole edifice of christianity.5 The second bond of
unity between the autocephalous Churches is the common
principle of Chuxrch Govermment. According to this
principle, the head of the Church is Jesus Christ.
Believers are diwvided into clergy and lesity. Each auto-
cephalous Church is administered by its bishops and the
clergy under them. The clergy consist of three grades,

bishops, priests and deacons. Whereas the pastoral

clergy, or priests, are free to be married, provided

l‘L.;l.as't of Churches as given in Zernov, op. cit.,
pp . 1.6-'1? .

3rrid., p. 52.



such marriage takes place before ordination to the dia-
conate, bishops must be single or widowers. For that
reason they are chosen from among the monks, or must
receive the momastic habit before being consecrated to

the epiacopate.6 Unity is a2lso maintained through a
common basis of worship. The center of worship is the
Bucharist or Divine Liturgy. Two types of liturgies

are used in the Orthodox Church: that of St. Basil the
Great, which is recited on fixed days; and that of St.
John Chrysostom, which is used throughout the rest of

the year, The liturgy of the Presasnctified (celled after
the nomenclature of St. Gregory, the Dialogos), is recited
only in Lent, There is no one liturgical language in the
Orthodox Church. Each Church performs its services in the

language of its conmunity.7

The Orthodox Church traces its origin to Christ.
Its history begins with that of the first Church. The
apostles, obedient to the command of Christ (Matt., 28:19)

"o forth and teach all mnations, baptizing them in the

6Dona1d Attwvater, The Christian Churches of the
Fast, Vol., II: Chuxches not in Communion with Rome
(London: Geoffrey Chapmen, 1961), pp. 11-12,

7chhbiahop Porphyriocs II of Sinai, "Eastexrn
Orthodox Church," Encyclopedia of Religion and Ethics,
v (1912), 134-136.




name of the Father, and the Sen, and the Holy Ghost:"

preached wherever they went, at fdirst te Jews, but in

the first generation began to preach te the gentiles as
well, In this manner the message of Christ was spread
by his followexs, beginnimg in Palestine and expanding
throughoat the wvhole Roman Empire. The propagation of
the nev religion in the Roman Empire provoked persecu-
tions because At was thought te endanger the Empire's

security, The (hristians did mot belong to one of the
legal religions of the Empire and were not prepared to

obey the Emperor in religious matters,

In 312, an event occurred which transformed
the outward situvation of the Church, In that vear the
Empexor Comstantine became a supporter of Christianity.
In 313, the Edict of Milan, jointly issued by the Emperor
Constantine and his fellow-Emperor, Licinius, proclaimed

Christianity as a religie licita, or permitted rel.igion.s

The Church was then free from persecution and was able
to attempt a clarification of its doctrine, This work
was done by the Great Church Fathexrs such as Athanasius,
Basil of Caesarea, Gregory Nazianzus, Gregory of Nyssa

and Cyril of Alexandria in their axrguments against such

a‘ifure, o cites Pe 25,



opponents as Arius, Nestorius and Eutychus, Orthodox
doc trine was defined and stated in the Seven Ecumenical
Councils held between 325 and 787 A,D. These Councils
also decided upon priority among the five patriarchal
Sees, that together formed the majority of Christendom,
The first general or ecumenical council of the Christian
Churches at Nicea was summoned by Constantine in 325 to
settle the Arien controversy which was dividing the
Church., Later councils clarified and articulated the
ecclesiasstical order of the Church and crystallized
the position of the five great Sees or Patriarchates,
But the main work of these Councils was the Christolo-
gical discussion and the attempt to settle the wvarious
controversies arising therefrom. A% Constantinople in
381, Rome received the primacy of honor, and Constanti-
nople (new Rome), received the second place, Alexandria
and Antioch followed the first two. At Chalcedom in 451,
Jerusalem was freed from the jurisdiction of Caesarea and
became the fifth Pstriarchate. In this manner the
system of the Pentarchy was completed amd the sphere
of jurisdiction of each Patriarchate was defined.
Cyprus vwas granted an independent position by the
Council of Ephesus in 431, and has remained self-
governing ever-since.9 In spite of this division, the

systen of the Pentarchy did not impeir the essential

gtbidty PPe 2"4"'33-



equality of all bishops, nor did it deprive each local
community of its importance. However, from the fourth
century on, when the Church received the protection of
the Emperor, it lost its complete independence and be-

came more and more subject to the control of the State,

During the fifty years before the meeting of
the sixth Council in 680-1, the Church of New Rome was
faced with a new alarming development., This was the
rise of Islam and its rapid expansioen, Within fifteen

years of the death of the Prophet Mohammad, in 632,
the Arabs had occupied Syria, Palestine, and Egypt.
The regions of the three Patriarchates of Alexandria,
Antioch and Jerusalem passed under Moslem Control,
Within the Christian Empire of the East, the Patriarch

of Constantinople was then without a rival,

During the period whemn the Councils were being
held to define the Church's doctrine and heresies were

being fought, relations between the Eastern and the

Western Church were slowly deteriorating. The division

10

of the Empire into two parts, while still theoretically

one, prepared the way for the differentiation of the

‘OZanov, OpPs cit,, pP. 5.



Churches as wel.l.“ VWith the ecclesiastical power of the

west centralized in their hands, the popes tried to extend
their Jjurisdiction over the easterm Patriarchates which
did not deny them primacy of honor, but refused to admit
any right on the part of the popes to interfere in their
affairs, This was the basis of the misunderstandings
vhich began to arise with the Eastern Chuxrch, especially
with that of Constantinople, and these developed into
disputes which finally ended in the division between

the Western amd the Eastern Churches, From the ninth to
the eleventh centuries, the situation was further strained
by doctrinal disagreements on various levels, one of the
mnost significant being the insertion of the Filiogue
clause by the west dnto the Nicean creed.12 In the
eleventh century the schism, which still exists, came

into beinge. ¥

11Archbishop Antony Bashir, Studies inm the Greek
Orthodox Church (mne city given: by the author, 1911),
Pe 10.

12“!.1‘0, OP« cit., P» 58-

13!‘0:‘ an authoritative discussion of the schism,
see: Stevem Runcimamn, The Eastern Schism (Oxford: The
Clarendon Press, 1955), and Frantisek Dvornik, The
Photian Schism (Cambridge: The University Press, 1948).




With the fall of Constantinople to the Ottoman
Turks in 1453, the Eastern Roman Empire and the Orthodox
Church of the Empire, passed under Moslem domination,
The Church retained its internal organization without
any substantial change, but it became a civil as well
as a religious institution, It was turned into the

Rum Millet, the "Roman nation", The Patriarch of Con-

stantinople became not only the spiritual head of the
Orthodox Church in the Empire, but the civil head of

the "Rum" nation -~ the ethmarch or millet-bashi.‘h

Outwardly, the power of the Patriarchate of Constanti-
nople expanded as never before, It expanded with the
growth of the Ottoman Empire, which from the sixteenth
century had brought Egypt, Syria, Mesopotamia and other
Eastern areas and parts of North Africa under its
domination, The Patriarch of Constantinople was re-
garded by the Ottomans as the head of all the Oithodox
Christians in the Ottoman Empire. The other Patriarchates

within the Empire, Alexandria, Antioch and Jerusalem —

14Far a thorough discussion of the millet system
and the position of the non-Moslem religious heads, or
millet-bashis within the context of the Ottoman Empire
and its administration, see: Alford Carleton, "The
Millet System" (unpublished Ph,D dissertation, Kennedy
School of Missions, Hartford Seminary Foundation, 1937),
(Dissertation available on microfilm (No. 1#; at the
Jafet Library, American University of Beirut &



although they remained theoretically independent, were

to a large extent in practice subordinate to the Ecumenical
Patriarch, Rumania, Bulgaria and Serbia were also under
Ottoman rule, By 1767, the national Churches in these
lands had all lost their former independence and were

entirely under the Ecumenical Patriarch's control.15

As Dttoman power declined in the nineteenth
century, the frontiers of the Ecumenical Patriarchate
of Constantinople contracted, The nations which gained
freedom from the 0ttoman Empire found it impracticable
to remain subject ecclesiastically to a Patriarch
resident in the Ottoman capital and so deeply involved
in the Ottoman political system, The Patriarch resisted
as long as he could, but in each case he bowed eventually
to the dnevitable, A series of national Churches were
thus carved out of the Patriarchate.16 Parallel with
this movement for the establishment of independent
Churches was a movement against the power and predominance
of the Greek national element in the hierarchy of the
Orthoedox Church in the Patriarchates of Constantinople,

Antioch, Jerusalem and to a lesser degree in that of

VSWare, op., cit., 100.

'61bid., p. 100.



Alexandria, "The unwillingness of the Greeks to give
up their privileges, which raised them above the other
nationalities, gave rise to the schisms of Antioch and
Jerusalem, , . . and to the more serious Bulgarian
achism."17 In spite of these movements, the Orthodox
Church still continued to grant the Patriarch of Con-
stantinople a primacy of honor above their own chief

ecclesiastics.
LL

According to tradition, the first bishop of
Jerusalem was James "the brother of Jesus", After the
destruction of Jerusalem in 70 A.D., at the hands of
Titus, Caesarea had become the civil Metropolis of
Palestine, This arrangement was adopted by the Church
and the bishops of Jerusalem became suffragans of the
Metropeolitan of Caesarea.18 In the fourth century
the position of the local bishop of Jerusalem began

to take on more importance especially after the Emperor

173&‘]11!‘, OPe cit-, Pe 17.

18T. E, Dowling, The Patriarchate of Jerusalem
(2nd., ed. rev, & enlarged; London: 1909), p. 15.




Constantine and his mother, Helena, built and endowed the
shrines in the Holy Places, and the Holy City became a
center of Christian religious life and pilgrina,ge.'9
However, it was not until the Council of Chalcedom in
451, that the small Patriarchate of Jerusalem was carved
out of Antioch in order that the Bishop of the Holy City
might have a position more worthy of the dignity and
sacredness of his See, The boundaries of the new
Patriarchate were to extend to the Lebanon in the north;
to the Mediterranean on the west; to Sinai on the south
(Mt, Sinai was originally included in its boundaries);

and to Arabia and the desert on the aaat.zo

With the Arab conguests, the Patriarchates of
Jerusalem, Antioch and Alexandria fell within the Arab
dominion and were cut off from their customary contacts
with Rome and Constantinople., The condition of the
Christians was generally good under the (mayyad Caliphs
and later during the period when Syria came under the

direct rule of the Abbassids, The Moslems regarded

19 yarian Fortescue, "Jerusalem," (Parts II & IV),
The Catholic Encyclopedia, Vel., VIII (1913), 356 - 357.

2%1hid,, p. 357.
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both Christians and Jews as "People of the Book" who
were entitled to protection vnder Moslem rule, though
they were never granted full equality with Moslems.21
However, under Fatimid, and later under Seljuk rule,
the condition of the Christians underwent periods of
oppression, intolerance, and periods of peace, After
the death of the Seljuk Tutush in 1095 Seljuk rule in
Jerusalem became so ineffectual and oppressive that the

Orthodox Patriarch, Symeon, and his higher clergy re-

tired to Cyprus, well before the commencement of the

First Crusnde.22

According to western sources and tradition,
Symeon died a few days before the Crusaders occupied

Jerusalem in July 1099.23 The eastern tradition

21For a study of the position of the Christians
and Jews under Moslem rule, see: Arthur S, Tritton,
The Caliphs and Their Non~Moslem Subjects (London:
Oxford University Press, 1930); Majed Khadduri,
War and Peace in the Law of Islam (Baltimore: John
Hopkins Press, 1955).

22Steven Runciman, A History of the Crusades,
Vol,l: The First Crusade and the Foundation of the
Kingdom of Jerusalem (Cambridge: the University Press,

1954), PpP. 78-79.

231bid., I, pp. 289-290,
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waintains that Symeon lived on till 1106, so that the ap-
pointment of a Latin Patriarch after the occupation of
Jerusalem by the Crusaders was definitely an act of
aehism.ah It also appears that the Orthodox Patriarchs
of Jerusalem continued to be elected and consecrated at
Comstantinople and lived there all during the period of
the Latin dominatiomn of Jerusalem.25 As for Orthodox
rights in the Holy Places, these were re-established and
re~confirmed soon after the recapture of Jerusalem by

Saladin in 1187 upon the request of the Byzantine Emperor,

lsaac LngeLus.zé

2uﬂicoﬁhore Moschopoulos, La Terre Sainte (Athens:
by the author, 1956), p. 132; Khalil 1, Qazagiyya, Tarikh
Al-Kanisah Ar-Fasouliyya al-Uroushalimiyya (The History
of the Apoestolic Church of Jeruralem) iCairo: Al-Muqtataf
& Al-Mugattam Press, 1924), p. 73, basing his information

on Russian sources, mainly the Bulletin of the Imperial
Orxrthodox Palestine Society, and Arabic sources,

25Hoschopouloa, op. cit., p. 13J; Foxrtescue,
op. ¢it., p. 366; Qazaqiyya, op. cit., pp. 78-79.

26Rnnciman, The Crusades, Vel. II, The Kingdom
of Jerxusalem and the Frankish East, pp. 467- o
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The fate of the Christian communities under Mamluke
rule was generally precarious.27 "The anti~Christian feel-
ing engendered by the Crusades was mow chanelled to the in-
digenous Clu':l.ast::l.a.na..""28 Whenever the Mamlukes were in
conflict with the Christian west, their Christian subjects
felt the repercussions, This, howewver, did mnot rrevent
Christian pilgrims from coming to the Holy Land, It be-
tame more and more difficult for the Jerusalem Patriarch
to communicate freely with the Ecumenical Patriarch at

(onstantineple and led to many hardships on the part of

the Patxiarch, his hierarchy, priests, and community,

The most important development in the Patriarchal
See of Jerusalem daring the period of Mamluke rule, was
that it took on a more predominantly Axab or local
character, The hardships suffered by the Christians,
rparticularly towards the latter part of the Mamluke period
made it more and more difficult for Greeks or other mnon-
decal monks and prelates to live im the area, So that

until shertly after the Ottoman occupation of the area

27‘1‘110 Manlukes were.the slave dymasty which replaced
the Ayyubid dymasty of Saladin and hdis successors in 1250,

aamilip K. Hitti, Lebanon im Histo (2nd.ed, ;
London: Macmillan & Ceo., Ltd., 1932!, P, 32%.
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in 1516, most of the Patriarchs were Arabs or Syrians, of
the local population, elected by the local priests and the

local higher clerg?.zg

Vith the passing of Syria amnd later Egypt under
Ottoman rule in 1516, the three ancient Patriarchates
of Alexandria, Antiech and Jerusalem, were again united
under the same political regime with the Ecumenical
Patriarchate of Constantinople, and were incorporated
into the O0ttoman system of administration. The Ottoman
rulexrs took over the general Islamic principle regarding
the legal status of mon-Moslem subjects in a MNeslem state,
and developed this into the complicated millet system in
the administration of the large non-Moslem communities
in their Eapire. ZEach of the considerable bodies of

their noen-~Noslem subjects were placed by the Sultans

29Anton Bertram and J.W.A, Young, The Orthodox
Patriarchate of Jexusalem, Report of the Commission
(Londen: Fumphrey Milferd, 1926), p. 56; Fortescue
ops cdt., P+ 367, referring to the Ottoman period, states:
"The patrisaxchs were all Greeks. Originally under the
Egyptian rule, they had been Arabs, taken naturally from
the native clergy of Palestine", Dowling, op, cit.,
PPs 55-~61, On page 61, he states: "In a booklet en-
titled Palestine, Hellenism and Clericalism, by Frank
Karsal, Comstandrus I, Patriarch of Constantimnople,
is quoted a2as writing: "After the dispersion of the
Crusaders until A.D, 1534, all the Patriarchs of
Jerusalem who preceded Germanus were Arabs, appointed
by the leocal priests and the higher clergy”,




wnder the control of its highest religious head and hierar-
¢thy. ™"Such a community was called in Ottoman usage a millet
and the officer responsible to the state for its administra-

tion was entitled MilLet—basi'.30 Proceeding yet further

vith the same principle, the Ottomans granted even greater
neasures of self-govermment and privileges to mon-Moslem
foreigners residing within the Empire under what came to
be known as "the Capitulatory system", By 1740 France's
capltulatory privileges had come to include a guardianship
over European Catholicism in the Ottoman Empire and a right
to protect Ottoman Christians, especially Catholics in the
Asiatic provinces of the Empire.31 Russia's capitulatory
privileges were stipulated in a special treaty. Her

later claim to the protection of all Orthodox subjects of
the Sultan was based upon a liberal interpretation of

articles 7 and 14 of the Treaty of 1774.32

304.A.R. Gibb and Harold Bewen, Islamic Society
and the West, Vol, I, Part II (Londen: Oxford University
Press, 1935,, PR. 212-213.

31Naaim Sousa, The Capitulatory Regime of Turke
(Baltimore: The John Hopkins Press, 1033), PP. 52-82; J.C.
Hurewitz, Diplomacy in the Near and Middle East, Vol, I
(Princeton: Van Nostramd Co,, 1956), p. 24,

32Hu1ewitz, @p. cit., I, PP. 54-61 £f, gives the
full text of the treaty,.



Aftexr the 0Ottoman conquest of Syria, and upon
the application of the Patriarch of Jerusalem, the Sultan
Salim I confirmed the Patriarchate in its ancient pri-
vileges, The Patriarch was recognized as the local
head of the Orthodox community in the area of his juris-
dication, His election to office was confirmed by the
Ottoman Sultan by neans of a berat. Each new Patriarch
of Jerusalem had his accession to the Patriarchal throne

approved and recognized by a be::‘a'i;.x3

It was during the four centuries of 0Ottoman
rule that the Patriarchate of Jerusalem by a gradual
- and almost imevitable development, became more and more
Greek in character, and assumed the form it still retains
to the present day, as an active institution with a

34

"monasti¢ character™.

From the sixteenth century onward, the Patriar-
chate became invelved in a series of continuous struggles

with the Latins, mainly the Franciscans, and with the

ijeorge Young, Corps de Droit Ottoman, Vol, II
(0xford: The CLarendomn Press, 1905), p. 1.

4

Bertram and Young, o0p. cit., pp. 62 and 252,



Armenians over rights of guardianship to the Holy Places.35
The struggle with the Latins did not abate until after

the Crimean War ( 1854-1856), It was while the contro-
versy was raging that Sultan Abdel Majid issued a firman
(or decree) in 1852, which became the first formal dec-

laration of the policy of the status quo in the Holy

Places, This regularized the claims of the various
parties concerned wvith regard to the guardianship of
the Sanctuaries, and it was later endorsed in Article

62 of the Treaty of Berlin of 18'78.36

From about the middle of the seventeenth century
until 1867, the Jerusalem Patriarchs were non-resident
while lLiving im Constantinople in a palate purchased
for the Patriaxchate in the Phanar Quarter, During
this period, the Patriarchs though they did not per-~

manemtly reside in Jerusalem, frequently visited it.

351“01‘ a detailed account of the Armemian claims
and struggle for rights in the Holy Places, see: Avedis
K. Sanjian, The Armenian Commuanities in Syria under
0t toman Dominion ( Cambridge, Mass,: Harvard University
Press, 1965), chap, VIL, In connection with the
problem as a whole see: Collin, La probleme juridique
des Lieux-Saimkts (Cairo: Centre d'Etudes Orientale,

1956), and Moschopoulos, op. cit.,

35Ra'ymond Janin, Les Eglises oriemntales et les
rites Orientaux (Paris: Maison de la bonne presse,
1922)! Pe 2050
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Their permanent residence was at the eapita1.37 Ancther
important development at this time was that from 1661 for
nearly two hundred years the Patriarchs of Jerusalem, were
actually elected at Constantinople. The elec¢toral Synod
used to comprise leading members of the Greek commumity

at the capital as well as the Princes of the Danubian
principalities when these were present, the Ecumenical
Patriarch, Metropolitans of the Ecumenical See, "together
vith representatives of the monastic clergy, office bearers
of the See of Jerusalem, and representatives of the Turkish
Goverment".38 0ften a Patriarch nominated a successor
daring his lifet.ime.39 In 1843, fellowing a bittexr ec-
clesiastical dispute, it became the custom again to elect
the Patriarch dn Jerusalem.m?‘he custom of nominatinmg a
saccessor was continued until 1875 when the COttomamn
Government issued new Regulations for the Patriarchate

of Jerusalem, which provided for the method of electing

a nev Patriarch, From the 1860's onward the Patriarchs

37Dowli.ng, op. cit., p. 16; Anton Bertram and
Harry Charles Luke, Report of the Commission Appeimted
by the Government of Palestine to Inquire into the
Affairs of the Orthodox Patriarchate of Jerusalem
London: Humphrey Milford, 1921), p., 167.

381bid.. p. 168; Bexrtram and Young, op., cit.,
| =1 Sho
) 391vid., p. 64; Bertram and Luke, ope cit.,
P. 169,

5 .
Ombid., pp. 23 1, ; Frecderick J, Bliss, The M
Sixie and Palestine (Bdinburgh: T, & T, Clark, 1912), pp'!.ﬂ%ﬁ'_c. EModern
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once more resided in Jerusal em,

The monastic character which the Patriarchate came
to acquire during this period of Ottoman rule involved the
subordination of the docal Arabic-speaking community. The
situation in the Church of Jerusalem at this time came to
be that while the large majority of the lay community were
Arabic~speaking and identified in semntiment with the Arabic-
speaking population axoumd them, the higher clergy were
exclusively Greek. The subordinatiomn of this Arabic-
speaking community was suppcsed to be compensated for by
a system of pastoral administratiom under which the commu-
nity received benefactioms but had no rights or responsibi-
lities, This situation was accepted for many generations,
but in the latter part of the nineteenth century, it came
to be resented and was repudiated. This resentment mani-
fested itself in a violemt outbreak which took place in
connexion with the depositiom of Patxiarch Cyril II in

42 1n the mind of ¥as ruling bedy of the Church, this

1872,
eruption was somehow confused and identified with the
tensions and antagonisms which had developed between the

Hellenic and Slavic elements in the QOrthodox Church in

b1
h2

Dowlj-ng, 02. Cit-, pc 15|
Bertram and Young, op. cit., p. 253,
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the nineteenth century. This antagonism reached a climax
over the Bulgarian questiom. Cyril was deposed because he
declined to jodin the other Patriarchs in excommunicating
the Bulgarians who had declared thedir independence from the

jurisdiction of the EBcumenical Patriach in 15870,

The lLocal community and Russophils -4in the Patriarch-
ate of Jerusalem refused to recognize the new Patriarch,
Frocopios. In 1875, with a view to & subsequent Patriarchal
election, a Fundamental Law for the Jerusalen Patriarchate
was hurriedly drawn up and enacted by the Ottoman Government,
As a result of further protests made by the local community,
the new Patriarch Hierotheos in 1875, in a letter addressed
to the Ottomam authorities granted what was considered a

"Constitution." This constitution recogmized three things:

1) The rdight of the local community to a Mixed Council
for the purpose of the administration of education

and other serxrvices,

2) The right of the establishment of Local Coancils

in the local centers,

3) ‘The unrestricted right of admission to the monastic

Confraternity of the Holy Sepalchre, b3

&31131(1-, PPe 253-254,
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However, none of these provisions was carried out, and re-
Lations between the Patriarchate and the community remained

strained umtil 1908,

In 1897, Damianos was electesd Patriarch of Jerusa-
lem. He had a Ling and troubled pontificate, (1897 to
1931). His troubles began after the Turkish Revolution of
1908, and the proclamation of a Turkish Constitution. Upon
the announcement of the Constitution, the local Orthodox
laity of Palestine, purporting to act upon Article III of
the Constitution, presented to the Patriarch in October
1908, a series of demands including a demand that they
should take part dn the administration of their Church by
meens of a Nixed Council of ecclesiastical and lay members;
that there should be more resident bishops and better
educational faci.l:i.t:ias.hh In December 1908, the majority
of the members of the Synod and of the Brotherhood of the
Holy Sepulchre, (the ruling institution in the Church),
decided to depose the Patriarch on the ground of his sup-
posed vant of vigour in resisting the demands of the
laity. The mews of the deposition resulted in another

violent outbreak on the part of the laity in Jerusalem

M‘Ebi{i., pP. 31. Bertram and Luke, op, cit.,
Appendix C, pp. 250-=251, give the provisions of Article IIIX

of the Constitution.
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and many other parts of Palestimne. The Ottoman authorities
at first hesitated to recognize the deposition of Damianos,
whe disputed the right of the Synod t¢ depose him., How-
ever, the Goverrment eventuallwy recognized the newly

elected Topeteres or locum temens, an act which amounted to

recognition of the deposition., But as the Topeteres soon
died, and in view of the serious local situation, the
government brought strong pressure to bear on the Convent
to revoke the resolution of deposition, which it did, A
recomciliation betveen the Patriarch and his Synod and the
Brotherhood followed. But the tumult of the laity con-
tinued, Both the laity and the Patriarch mow sent deputa-
tions to Constantineple and finally im May ‘1910, the Turkish
Government imposed a settlement directinz the establishment
of a Mixed Council and of Local Councils, and took note of
the remewed Patriarchal assurance that the dooxrs of the
Confraternity were open to receive local meu‘bers.us' There
were further dispates and dAifficulties, but a Mixed Council
was Tinally set up in 1914, The troubles of Patriarch
Damianos, both with his Synoed and the Brotherhood, and with

the local community were not over, They vwere remnewed after

hslbid., PPe 26~28. Bertram mand Young, op., cit.,
Appendix ¥, pp. 3L8 ff, zive the full text of the Turkish

Order of 1910, in vwhich all these provisions amd rulings
are embodied,
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the war, the first cxisis being his second attempted
deposition in 1918. But this forms part of the later
Lé

discussion,

11X

"The Orthodox Patriarchate of Jerusalm is, strict-
ly speaking, the omnly Patriarchate in the Holy City, mccord-
ing to the original significance of the word."?’ The
Patriarch bears the title of "the Most Blessed and Holy
Patriarch of the Holy City of Jerusalem and all Palestine,
Syria, Arabia beyond Jordan, Cana of Galilee, and Holy
Siun."ha He resides im the Patriarchal building near the

Great Convent in Haret Deir Exr-Rum, mot faxr from the Church

of the Holy Sepulchre, He also has residences in the new

city and elsevhere in the country,.

The governing body of the Church is the Holy Syned,

conposed of Bishops and Archimandrites under the Presidency

usFor 2 full account of the events of 1908 and

the years following, see: Qazagiyya, op, cit., pp. 189-235;
Bertram and Luke, op., cit., Appendix C, pp. 250-278.,

u7Bertram and Young, o©op, cit., p. 79.

usFortescue, op, cit., ps 370; Dowling, op, cit.,
P. 17.
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of the Patriarch. The Bishops of the See have come to be
purely titular with no actmal diocesan responsibility,
"except in a limited degzres the two Metropolitans of
Ptolemais and Nazareth,® who have responsibility for
definite Dioceses, 'S <The higher clergy of the Patriarchate
are recruited exclusively from among the members of the

Brotherhood of the Holwy Sepulchre,

The Confraternity or Brotherhood of the Holy
Sepulchre is the most ancient and powerful imstitution of
the Patriarchate, Kts Presidemt is the Patriarch himself,
and its principal function dis to act as the guardian of the
sacred shrines, For many centuries after the Arab Conquest
the Confraternity had a strong local Orthodox Arabic-
speaking element within dts essentially Greek character,
During the Ottoman rule the Greek character and composition
of the Confraternity was greatly sténgthened. During this
perioed too, it took upon itself the rule of the whole
Church, and the Patriarchate thus assumed what came to be
called a "monastic character."sb The principal monastery
of the Brotherhood is the Central Monastery known as the

Convent of §t. Constantine which is also the headquarters

EgBertram amd Lake, op. cit., p. 56.

jertram and Young, op. cit., pp. 252-253.
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of the Brotherhood, In it is situated the Patriarchal
library with its valuable manuscripts, the printing press,
and the offices of the journal Nea §$3£.51 About twenty
members of the Brotherhood live day and night in the Church

of the Holy Sepulchre,

In addition to the Central Momastery, there are a
number of dependent monasteries, including the famous
Monastery of Si. Saba and monasteries of the Jordan Valley.
Most of the other monasteries are empty except for the monk
or two who live in them for the sake of maintaining them.
"In addition to these dependent buildings outside Jerusalem,
there are buildings which are referred to as 'monasteries!
in all parts of the country, The only resident of these

monasteries generally is the Patriarchal representative for

the district.?’2

Outside of Palestine there are a number of foreign
establishments, not less than nineteen in number, where
representatives of the Patriarchate were maintained, at least

until the World War of 1914, These are known as metachia

SLTho publication of Nea Siom commemced in January
190, It is a bi-monthly Greek ecclesiasteical magazine,

SzBar't:ram and Young, L3 ) cit.' Pe. 87&



- 28 -

and included the metachia established at Constantinople,

Moscow, Athens, and elsevhere,

Until the outbreak of war in 1914, the Patriarchate
supported numercus educational imstitutions in Palestine
and Tramsjordan, including a High Schcol at Jerusalem, a
Commercial School at Jaffa,‘and elementary schools in all
parts of the country. Its most outstanding educational
institation was the distinguished Theological Seminary at
the Convent of the Holy Cross near Jerusalem, which had an
adnirable library, and maintained a high standard of
acholarahip.53 The language of instruction was Greek, so
that few of the children of the local community could
benefit from the institution., The College was originally
opened im 1855 by Patriarch Cyril II. After having been
three times closed, it was re-opened by the Patriarch
Gerasimus in September 1893, but was again closed in the

troubled period before the First World War,

The Patriarchate also maintained a hospital and a

Pharmacy or dispensary din Jerusalem, and was responsible

53For a detailed description of the seminary and
the high standard of education it maintained, see: E,
Montmas son, "L'ecole theologique de Sainte-Croix a
Jerusalem," Echos d'Orient, XI (1908), 27-35.
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for other charitable vorks.Su

The funds required for the expenses of the
Patriarchate were, until the VWar of 191l, derived from
Local endowments; from the revenues of valuable lands in
Russia, various parts of Greece, and the Dttoman Empire;
from the gifts of generous donors; and from the generous
contributions of pilgrims, mainly Russian, With the loss
of the revenues from Russia and the contributions of the
thovsands of Russian pilgrims, the income of the Patrisr-
chate has been greatly reduced., This, together with the
financial difficulties and losses maintained during the
period of the First World War, led to am acute financial
crisis in the affairs of the Patriarchate after the war,
The financial crisis became involved in the general
developments which led to the second attempted deposition

of the Patriarch Damianos in 1918,

54Thuue included the bi-weekly doles of bread to
widows, house remts to the Jerusalem commumity, payment
of the military tax for each male adult, amd the support
of the churches and local parish priests, (meagre as the
amounts spent on the churches and priests were),
throughout Palestine and Transjordan, See Dovling,

025 Ci-to’ P “'3.



CHAPTER IX
TEE EFFECTS OF NINETEENTH CENTURY
FOREIGN MISSIONS ON THE ORTHODOX COMMUNITY

IN PALESTINE

There were many important incidents and changes in
the life of the people of s:rrial in the nineteenth century,
During this period direct Ottoman administration was re-
pPlaced for asbout ten years by the rule of Mohammad Ali and
his son, Ibrahim, (from 1831-1840), It was a period when
the Euxopean powers intervened directly in the life of
the sres, at first by helping the Ottoman authorities expel
Mohammad Ali from Syria in 1840; and then by taking part
in the conflict and controversy ower Christiam Holy Places
in Palestine between the Orthodox and the Latims, thus
precipitating the Crimean War in L1845, Later, in the 1860t!'s,
the BEuropeam powers intervened directly in behalf of the
Christian commumities folleowing the massacres in the
Lebanon and Damascus, They helped establish the special

status of the Lebesnon as an automomous Mutassarrifiyra (or

district) of the Empire, During this period, too, Syria, and

l"l'he texrm "Syxia" as used here and in the following

pages denotes the whole of geographic Syria, di.e, the areas
of Lebanon, Palestine, Jordan asnd Syria proper, umless
otherwvise specified,
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particularly the Christian communities there, were exposed
not merely to political ideas and intervention from the
west, bat also to the pemnetration of western cultural and
religious dnfluences brought in most directly through the
renewed activity of Christiam missionaries. The opening
up of the area to greater economic exchange and trade with
Europe, and the immigratien of considerable nambers of the
population (mainly Christians) to western lands, were also
inportant channels for the penetration of western ddeas,
Through these channels, England, France amxiRussia, and later
Germany and Italy, attempted to extend their influence in

Syria and to advance thedr special interests,

The Ottoman Government, on its part, in an attempt
toe safeguard the integrity of the Empire in the nineteenth
century, and to check European imtervemtion in dts affairs
(particularly in behalf of its Christian subjects) embarked
on a program of reforms known as the Tanzimat, The Tanzimat
lasted from 1839 to the proclamation of the Ottoman
Comstitution din 1876. These reforms proclaimed the egquality
of all Ottoman subjects before the lav and altered the
legal status of the dhimmis (the Christians and Jews) with-
in the Empire. They inaugurated a period of admimnistrative
reorganizatiomn, and generally brought greater order and

secarity.,
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Hence, the Christisns of Syria witnessed -Din the
nineteenth century a revolution in twvo fields: im their
own position, and in the interest of Christendom -Hin Syria,
and particularly in Palestine as a Christian Holy Land.
This interest manifested itself largely in the esteblish-
mnent of numerous Christian missions snd phileanthropic
organizations in the area. C(atholic missionaries vere
not new to Syria; but the Protestant missionaries vho
came in the nineteenth century, and the Russian (xthodox
ecclesiastical and philanthropic orgenizations which vere

established in Palestine, vere new,

The first Protestant missionsxies to appear in Syria
in the nineteenth century vere English and Amerdican. Their
aim, as they stated £t, was to reform the Eastexrn (Churches
and to convert Moslems and Jews.z The work of Protestant
missions in Palestine did not become f£irmly established until

after an Anglican Bdshopric was established in Jerusalem in 1841

2‘I'hese were missionaries of the Church Missionary
Society, the London Society for Promoting Chrxistianity
Among the Jews, and the American Board of Commissdiomers
for Foreign Missions, See: A.L., Tibawi, British Jnterests
in Palestine, 1800-1900 (london: Oxford University Press,
1961), p. 2L; Rufus Anderson, History of the Missioms of
the American Board of Commissioner foxr the Oxiental Churches,
Vol. Iy (Boston: Congregetional Publishing Society, L872),
. L0,
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under combined British and Prussian a.uspices.3 The first
Anglican Bishop to Jerusalem was Dr, §, Alexander. He
was succeeded in 1846 by Samuel Gobat, a Swiss, who had
previously served the Church Missionary Society in Abyss
sinia. Bishop Gobat held the See from 1846 until 1879,
During this time he undertook extensive educatiomal amd
medical woxk, He realized that direct work among the
Moslems was almost impossible and therefore directed his
efforts to raise the level of education and spirituality
anong the Easterm Christians, When he died schools for “the
education of Arab children had been established in at
least ten dAifferent centers. In Jerusalem, a Diocesan
School was opened in 1852, which later became the Bishép

Gobat School. .

In addition to English missionaries, Bishop Gobat

secured German missionaries and a number of German Pastors

Bg_andboolc of the Anglican Bishopric im Jerusalem
and the East (Jerusalem: by the Bishopric, 19%1), p. k.
The Prussian King hoped by this expedient to improve the
conditions of the Christians in the Holy Land, and
entertained hopes of restoring the unity of the Charch,
The English wished to signify their position as a
Christian power vis-a-vis the Porte; and the Amglican
Charch desired to establish relations with the Orthodox
and other Eastern Patriarchates.

Iy

Ibid.’ p. 8.
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end lay workers. Among these was Mr, Ludwig Schneller, who
in 1860 started an crphanage for girls and boys in Jerusalem,
It was named the Syrian Orphanage but locally was known as

5 Vhen, late in the century, Emperor

Schneller's School,
Villiam IT of Germany made his historic trip to Jerusalem,
the work of German missions and religious orders, both

Protestant and Catholic was'greatly enhanced.

The activities of the Protestant missionaries and
ths churches and shcools they established did not proceed
without opposition from the Orthodox and Catholic commu-
nities, In 1851 troubles, instigated by the Orthodox in
salt, (Jordamn), broke out. In 1852, it was the Catholics
who attacked the Churgh Missionary School in Nazareth, and
in 1855, the Catholics burnt Protestant books in the church
yard and attacked the missiomaries in their homes.6 In
¥ablus, members of the Orthodox community attacked the
¥ission in 1853. The opposition of the Orthodox authorities
and communities abated when cordial relations were re-
established by later Anglican bishops with the Eastern

Charches, and a sincere effort was made not te accept members

Stbid., p- 12.

6reatad Mansour, Tarikh an-Nasira (Caire: by the
author, 1923). Pe 85,
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of the other Christian denominations inte the Amnglican

Communion.

It was partly to combat the influence of Russia as
champion of the Orthodox in the Ottoman Empire, and partly
due to the establishment of an Anglican Bishopric in
Jerusalem, that the Latin Patriarchate was zxevived in 1847,7
and Mgr. Joseph Valerga took up residence in the Holy
Ciby.8 Upen his arrival in Jerusalem, the Patriarch
started widespread educational activity for the Catholic
and Uniate communities in Palestine and the rest of Syria,
By the end of the cemntury, the Catholics had established in
the country thirty different orders, brotherhoods and as-
sociations, These represented the various Catholie countries
of Europe: France, Austria, Spain, Italy, Germany and
others. The Catholic orders operated six higher schools,

forty~six day schoels, sixteen orphanages and four industrial

7Theofanis Ge. Stavrouw, Russian Interests in Palestine

1882-191L4 (Thessaloniki: Institute for Balkan studies,
1963), ». 29; Shehadeh Xhoury and Nicola Khoury, Xhulasat

Tarikh Kanisat Uroushalim al-Orthodoxi (Summary History
of the Church of Jerusalem) (Jerusalem: Bayt al-Magdess
Press, 1925), p. 194,

sTibawi, 0p. cit., P« 170, The Latin Patrxriarchate
was first established at the conguest of Jerusalem by the
Crusades in 1099, With the expulsion of the Crusades from
the Levant, the Latin Patriarchate of Jerusalem was allowed
to lapse and was not revived until 1847.
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schools, These includedthe excellent boys' schools run by

the Brothers of Christian Schools (the Fréres Schools) 2

Russia was the third Christian power to establish
herself dmpressively in Palestine in the mnineteemnth century.
Russian pilgrims had been coming in steadily increasding
nunbers to the Holy Land since the beginning of the mine-
teenth century. It was partly to provide for the welfare
of these pilgrims; partly to dncrease Russian influence in
the Ottoman Empdire through strengthening the Orthodox in
Palestine; and partly to counter-act Catholic imfluence
under French protectiomn, and Protestant missionary activity
in the awrea, that the Bussian Government decided to establish
2 Russian Ecclesiastical Mission at Jeruaalem.lo The first
Russian Ecclesi=mstical Mission was set up in 1847, It was
headed by Archimandrite Porfiri Uspenski, who was sent to
Jerusalem in 1842 to report om the situation of the Orthodox

Church, the Patriarchate of Jerusalem and the local comunity.ll

9Julius Richter, A History of Protestamt Missions in
the Near Bast (New York: Fleming H, Revell Co., 1910), p. 55.

- |

OSta-vrom, op, cit., p. kl.

JLIbid.’ 0P . Citl, P 33; Qaz‘qi”a, 02. cita|
pp. 168-169; James Finn, Stirring Times or Recoxds From
Jerusalem Consular Chronicles of 1853 te 1556, Vol., I
London: C, Kegan Panl & Co., L878), p. €1,
Mrs, Pimnm in Reminiscences of Mrs, Finn (Londom: Marshal,
Morgan & Scott, Ltd., 1929'. P. 107, describes Uspenski as
follows: "Hitherto the Greek Convent had acted for Russia
in all transactions; but mow there arrived a Russian
*Archimemdrite", an ecclesiastical dignitary of high rank.
He was a wery highly educated and interesting ‘mam, and he
wore magnificent decorations and jewels omn his bxreast,"
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Uspemnski's aid was often sought by the local members of the

Orthodoex community in Palestine whemn these despaired of

receiving redress to their grievances from the higher Greek

dignitaries of the Church., So that, in addition to caring

for the needs of Russian pilgrims in Jerusalem, Uspenski

became the champion of the local Orthodox commnity, and
iz

espoused their grievances against the Patriarchate, How-

ever, in 1848 Catholic-Orthodox rivalry, which was heightened

121’. Deplaissan, "La Politique russe dans la Palestine
et la Syrie,” Echos d'Orient, IV (1900—1901) y 202-212,
275-2823 Abdel-Ahad Shafi, Lamha Tarikhiyya fee Achaviyvat
al-Qabr al-Mugaddas al-Yunaniyya (A Historical Glimpse into
the Greek Brotherhood of the Holy Sepulchre) (mo city, no
date) {(first edition is believed to have appeared early in
the L§Y9O's and was published by Jirjius Abdallah al-Issa),
pPp. 70-79., It appears that Deplaissan bases much of his
infornatiom on this work, In the pages cited, Shafi gives
the folloving excerpt taken from Uspenski's Diary, of a
conversation comducted between Uspenski and the Patxriarchal
Delezate, Archimandrite Meleteos, on Jume 23, 1844k, It is
illustracive of the attitude of the Patriarchate towards the
Local community and the parish clergy.

Melateos: "We do mot allow Arab priests to approach
Us because this would derogate fxom Our
episcopal dignity. As for their requests,
the dragoman acquaints Us with them."

Uspenski: "This is the first time din my lLife that I
hear it said that the approach of a priest
is derogatory to episcopal dignity. My
lord, wvhat mean these woxrds?"

Meleteos: "We do not understand their language.™

Uspenski: "Why mot learn it? But let it bel . . . .
Bat why not allow the dragoman te set out
the requests of the nmative priests in theirp
own presence?"

Meleteos: "This is impossible! We camnnot dAntroduce
new customs,"
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by the presence of a Latin Patriarch in Jerusalem and a
Russian Ecclesiastical Mission, deweloped intoe an interna-
tionel crisis over rights and keys to the Holy Shrines in
Jerusalem and Bethlehem, The crisis led to the outbreak of
the Crimean War in 1854, and to the closing down of the

first Russian Ecclesiastical Mission in Jerusalem on May 7,
1854, After the Paris Peace Treaty of 1856, Russia felt that
it had lost prestige in the Levant and embarked on a wvigor-
ous renewal of activity in the area under cover of religi-

ous inmterests,

In 1858, a Russian Consul took up residence in

13 and in 1859, the Grand Duke Constantine came to

Jexruasalem,
Jerasalem, at the time of the pilgrimage, to observe condi-
tions for himself., As a result of his visit, Russia acquired
a historig spot near the Church of the Holy Sepulchre, and an
extensive arez of land outside the 0lLd City, north-west of

the Jaffa Gate, (the area then known as the Hei.dan).lu On

Lrivawi, op, cit., p. 174,
lhAccordi.ng to Mrs. Finn, op. cit., pp,. 1L68~169,
there was great astonishment at Jerusalem when it was learned
that Russia had acquired the area of land outside the walls
of the 0ld City - "the only Govermment public land near
Jerusalem" vwhich "commands the city at its north-west

coxrmex, "
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this land hostels and a hospital for the Russian pilgrims
were built in addition to a Cathedral Church, residence

for the Russiam Consul, and a home for the Russian Ec-
clesiastical Mission with a private chapel and accommoda-
tioru.ls Latexr, establishments in Nazareth, Jaffa, Haifa,
Ramallah, Ein Karem, Bedt Jala, and other places in Galilee
and elsevhere were also bnilt, and the Russians came to be
extensive owvners of Jdland throughout Ethe country.16 But it
was largely through Russian influence that a new and criti-
cal issue arose withim the Orthodox Patriarchate of
Ferusalem, The coming of the Second Ecclesiastical Mission
revealed a2 new departure in Russian policy in Palestine,
Whereas attempts so far had been made to work in cooperation
with, and through the Greek hierarchy of the Patriarchate
in Ferusalem, Russia now seemed to be following a policy of
ignoring the Greek element in the Chuarch, and directing its
attention to the local Arab (or Arabic—speaking) Orthodox
comunit:y.17 It was at this time that Russian activity

brought inte focus the frictions between Russian expansion

1"5Accor¢:lng' to James Finn, op. c¢it., I, P. 80,
Russia had obtamained a promise that permission would be
ziven to build a Russian Church, hospital, hospices and
other establishments, from the authorities in Jerusalem
as eaxrly as 1853, But it was not until after the Peace
Preaty of 1856, that this was effected.

léstavrou, op. cit., p. 42,
174pide, p. 43,
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in the Orthodox East and receeding Greek influence shielded
by the CWrthodox Patriarchates., "As Russian Panslavism as-
sumed greater proportions, it came inte conflict with

Panhellenism,'ls

The conflict between Russian sponsored Panslawvism
and Panhellenism, fanned to flame by the Greek War of
Independence, reached a crisis over the Bulgarian questiomn
in 1872. Patriarch Cyril of Jerusalem was deposed by the
Brotherhood of the Holy Sepulchre and the Synod at Jerusalem,
because he refused to join the other Patriarchs in excom-
municating the Bulgarians, The local Orthodox community rose
in suppoxt of the Patriarch. Their sympathies were with
the Bulgarians whom they recognized as a race suffering under
a commom grievance, as themselves, mainly Hellenic predo-
minance in the Church.19 The members of the community in
Palestime began to air their grievances over the whole
field, ©One of their main complaints was that they received
no educational epportunities and very little pastoral care
from their own Church. The crisis did not end until after

the election of Patriarch Hierotheos who promised the lay

JBIbid., p. 46, For another good discussion of
Russian policy in Palestine and Syria during the nineteenth
century, see: Deplaissan, op. cit.

lgBartrnn and Young, op. cit., p. 26.
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community a "Comstitution®" in 1875, The promises made by
Patriarch Hierotheos were never carried out and matters
simmered until the Turkish Reveolution of 1908 and the

crisis which followed it in the Jerusalem Patriarchate,

After the Congress of Berlin in 1878, it became ap-
parent that if Russia hoped to increase her cultural in-
fluence in the Near East, it was necessary to set up a new
organization for the purpose. The answer was the creation
of the Orthodox Falestine Society. The persons responsible
for its creation were Vasili EKhitrovoe, an official of the
Tsarist Government who visited Palestine imn 1871 and 1880,
and the Grand Duke Sergei, who in 1881, made the journey to
the Holy Land accompanied by his brother, Paul, and his
cousin, Constantine, On the basis of their observations of
the situation in Palestine, it was decided to form the
Society.ac The aims of the Scciety were outlined in its

constitution:

The Orthodox Palestine Society is founded exclusively

for scientific and charitable purposes for the at-
tainment of vhich it endeavours:

(a) to collect, elaborate on, and propagate in Russia
news about the Holy Places of the Easts;

(b) to render assistance to the Orthodox pilgrims to
these places;

20stavrou, op. cit., pp. 57-64, 68-69,
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(¢) to found schools, hospitals, hostels and simultane~
ously render material aid to the native citizens,
monasteries and clergy.

So efficient and successful was the work of the
Society in all three fields of its activity, that in 1889,
Tsar Alexander III officially recognized it as the
representative of Holy Russia in the Orthodox East, and ite

name was changed to that of the Imperial Orthodox Palestine

Soc:i.ety‘.22

In its endeavors to support Orthodoxy in Palestine,
the Society built on the work begun by the Ecclesiastical
Mission, Despite Greek hostility to its activity, the
Society went ahead with its educational program. However,
as Greek opposition to the Society's activity increased,
and after 1895, the Society was forced to concentrate its
efforts more in the nmorth, in the area under the jurisdic-
tion of the Patriarchate of Antioch., In 1902 the schools
of the Society were officially recognized by the Ottoman
Government, and by the outbreak of the War in 1914, their
nanber had reached over a hundred in the whole of Syria.23

In Palestine, alonme, there were four schools in the

2lipbid., p. 76.

—

221bid., pp. 115, 126,

231bid., pp. 187-189; Dewling, op. cit., Pp. 68,
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Jerasalem area and eighteen imn Galilee.zu These included

two teacher training schools of a high standard, one for
men im Nagareth, which was established in 1838, and ome

for women in Beit Jala, which was completed in .1.890.25

The transfer of the Societyt's activity to the area
of the See of Antioch, helped crystallize the issues on
which the Greeks viewed the Seciety with suspicion. The
Society suppoxrted the movement among Ehe Orthodox Arab com-
munity to regain control of the Patriarchal throne of
Antioch which the Greeks had monopolized for the past one
hundred and fifty yvears. However, it would be wrong to
assane that this movement was the result of Russian intrigue
only. Like the Orthodox comnmunity in the Patriarchate of
Jerusalem, the Orthodox community in Syria had real
grievances against the Greek hierarchy and Greek dominatien
of the Patriarchal throne, Besides, the various educational
and cultural influences in the area im the nineteenth
century had helped awaken national semtiments among members
of the community, and 2 desire for more effective participa-

tiom in the administration of the Church. This desire had

24 *The Imperial Orthodox Palestine Seciety,"
Al-Mahabba, LV (1902), 343.

258tanrou, op. cit., PP. 114-216, 162,
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been heightened after the proclamation of the Ottoman

Imperial Rescript, the Khatti Humayoun of 1856 which laid

down that each community should be given a comnstitution
alloving due weight to the woice of the laity in the
administration of the Church, Such a comstitution had been
drawvn up for the Patriarchate of Constantinople, and a
Mixed Coumcil of ;cclesiastical and lay members had been
created, No such constitution was at the time drawn up for
the Patriarchates of Antioch and Jerusalem.26 Russian sup-
port may have helped the novement for Liberation from Greek
dominatiom in the See of Antioch attain its end, which was
the election of an Arab Patriarch, Meleteos Doumani, teo the
Patriarchal throme in 1899, But probably such an end would
have beem eventually attained even without Russian influence
and support.27 The prolonged attempts of the Arab Orthodox
community in Palestine to gain a greater share in the
sdmimistration of Church affairs in the years following

the crisis of 1908, were not as successful,

26?011]13’,. 02. Cj-tg’ II’ pp. 12"'3“‘:

27por a study of the incidents in the See of Antioch,

gee: Bishop Elias Kurban, "Al-Azama al-Butriarki*za al-
Antakiyys al-Orthodoxiyya min Sanat 1891-1 99" (The
santiochian Orthodox Patriarchal Crisis from 1891=-1899)
(unpublished Master's thesis, Departmemt of History,
American University of Beirut, 1954). Also see: Bliss,

op. cit., pp. 66-70,
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The wvarious Christian missions which were established
in Palestine in the nineteenth century did much to improve
the general welfare of the Christian communities in the
Holy Land, Their major efforts were directed to the field
of" education, although the medical and other facilities
they offered were as significant and beneficial. In most
cases, the educational program of the missionaries was of-
fered to the whole population, but it was mainly the
Christians whe took advantage of it. As the Orthodox com-
munity in Palestine was by far the largest of the Christian
commmities in the area, it was the nmembers of this com-
munity who were most affected by the results and consequences

of the missionary activity.

As a Tesult of the many schools established by the
various missions in Palestine, education became more vwide-
spread among the Christian communities. The minds of the
people in the area were opened to new cultural influences,
new learning and new ideas, By the end of the century, a
snall educated class of people, including mem of profes-
gions, had come into being, and these began 10 demomstrate

a new spirit of responsibility in the affaris of their

communities.
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Another result of missionary activity in Palestine
was that a number of new Protestant Churches and denomina-
tions, (even though very small in number), were inevitably
established, and the membership of the Catholic and Uniate
Churches was increased. It was mainly from among members
of the Orthodox community that these new converts to
Protestantism and Catholicism were made. It was also mainly
through the influence of the educational institutions of
the Protestants and Cathelics, and also due te the situa-
tion in the Orthodex Church that members of the Orthodox
Community left their Church and joined these other Christian
denominations. TWhereas, the members of the Orthodox Church
formed nine~tenths of the total Christian population of
Palestine at the beginning of the nineteenth century, by
the end of the century they represented only tvo—third.s.z8
It was natural that this situation should create a feeling
of resentment among members of the Orthodox community, and
great concern to the Orthodex Russian Missions in Palestine,
one of whose chief aims was to revive and strelgthen

Orthodoxy in the Holy Land.29

23Jamea Parkes, A History of Palestine From 1
A.D, to Modern Times (Lendon: Victor Gollancz Ltd., 1949),
;T-ZhZ; Stavrou, ope. cit., P. 61, quoting Khitrove gives the
figures as follows: In 1840 the Orthodox population was 90%
of the Christian population in the Holy Land. In 1880 it
was only 67%.

29Thia again may be gauged from the writings of
Khitrove as quoted in Stavrou op. cit., p. 60 ff,
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The feeling of resentment on the part of the Arab
lay community was mainly directed against the Patriarchate
and the religious leadership in the Church. Members of the
Orthodox commuanity felt that the Church had failed te pro-
vide adequately for the needs of the community especially
in the field of education.30 As a result, the children of
the community had been obliged to seek education at the
schools of the Protestants and Catholics, while other
menbers of the community sought various other benefits
from these missionaries. The Patriarchate in defence of
its stand, argued that the generous donations and endowments
which had greatly enriched the Chuxch in the nineteenth
century, were made not for the service of the local con-
gregations, but for the maintenance of the Christian
sanctaaries in Palestine for the whole of Orthodoxy. This
was the whole purpose of the Patriarchate and the special
duty of the Brotherhood of the Holy Sepulchre im the Holy
Land. These arguments became involved in the national
implications inherent in the situwation in the Church. The
ruling body, (the higher ecclesiastical hierarchy), was a

closely-knit Greek oligarchy with a stromng national

3O'I‘hiu resentment and the continuous demands of the
community for better educational facilities for their
children withim the context of their own Church is reflected
in the grievances listed against the Patriarchie and the
resolations taken at the Congresses of the Community after
1918, (See following sectiom).
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consciousness, and the lLarge Arabic~speaking lay community
was subordinate to this bedy. It was becoming more and

more Arab-nationally comscious as the centuxy proceeded,

When the Russian religious and philanthropic or-
ganizations commenced their activities in Palestine in the
nineteenth century, they found the situation in the
Or thodox Church suited to the furtherance of their interests,
although the sincerity of their concern for Orthodox in the
Holy Land should not be minimized. The Orthodoxylay com-
munity in Palestine welcomed the Russian missions. At
least they were Orthodox and their activities did not imply
the alienation of members of the community from the fold of
the Church, The Russians provided something for the needs

of the community at a time when the Jerusalem Patriarchate

failed to do so adequately.

The Russians, on their part, attempted to increase
their influence in Palestine, as elsewhere in the Near
Fast, by supporting and fostering the disaffectiomn of the
indigenous Orthodox community from the Greek rulimg body
in the Church, and against the other missions in the area,
This inevitably led to a clash between Panhellenism and
Panslavism, as supported by Russia,. This clash made the

position of the local Orthodox community more difficult.
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The local lay community in Palestine was willing to receive
aid from the Russians, but it had no inclination to replace
treek predominance with Russian predomin.a.nce.jl On the
cther hand, the clash with Panslavism made the Greek
hierarchy of the Patriarchate of Jernsalem view the situa-
tion of the local community with less sympathy, and their
connections with the Russian missions with suspicion., It
made the Greek ruling body more intransigent te the demands
of the community and more strongly determined to strengthen
and preserve its special position in the Church and its
exclusively Greek national composition, The Arab Orthodox
community din Palestine thus found itself caught in the web
of rivalry and the conflict of dinterests between the various

foreign Christian bodies in the area,

In spite of this, the new educational facilities,
the mew cultural influences, and the newv contacts with
westexrn ways which missionary activity introduced into Pales-
tine in the nineteenth century, helped create and mold the
nevw leadership within the lay Orthodox congregations in
Palestine, After 1908 this leadership assumed the responsibi-

Lity for the struggle with the Patriarchate,

31811:3, Ope ¢it., Pe 66, quoting a Damascene
gentleman who expressed this view; states: "There was no
mi staking the note of genuine convictionm in the voice of the
Damascene gentleman who, . . + = repudiated the idea of
subserviency to Russia, ®"Why change the rule of the JIonians
fox that of the Russians?", There is no reason to doubt that
this was the attitude of the members of the Orthodox community

in the area generally,



CHAPTER III

THE COMMUNITY AND THE PATRTIARCHATE:

ATTEMPTS AT A SOLUTION, 1918-1948

With the establishment of a Mixed Council in 1914,
it was hoped that amicable relations between the Community
and the Patriarchate would be resumed, But all such hopes

vere lost as a result of the War.

At the outbreak of War in 1914, the Patriarchate
found itself in financial straits. It was cut off from its
main sources of income in Russia, Rumania and elsewhere, and
there were no pilgrims from anywhere to make generous con-
tributions to the Church. The Patriarchate was therefore
forced to borrow large sums of money &t a very high rate of
interest to meet its expemses, and when the British Fforces
occupied Jerusalem in December 1917, they found "the Church,
Convent and Community barnkrupt, and saddled with a debt of

® 600,000 almost all contracted by the Patriarch Damianos, "t

lnonnld Storrs, The Memoirs of Sir Ronald Storrs
(New York: &.,P. Putnam's Sons, 1937), pp. B27-428.

According to Bertram and ILuke, op, cit., p. 225, the amount
of the debt was about LE 556,000, (At the time, Storrs
was Military Governor of Jerusalem),
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In Novenber 1917, the Turkish authorities had
removed the Patrdarch and the whole of his Symod to Damas-
cus, The affairs of the Patriarchate were left in the
hands of a Committee of Management of the Brotherhood of
the Holy Sepulchyre, Soon after the British occupation of
Jerusalem, it appears that communications took place
btetween the Committee of Management and the Greek Govern-
nment. In May 1918, at an extraordinary meeting, the
Brotherhood passed a resolution to confide "its fate entire-
ly and unreservedly to the Rowal Hellenic Government."2
The Greek Govermment, through its Consul General in Caire,
informed the Committee of Management of its willingness to
undertake the reorganization of the financial affairs of the
Patxiarchate and the Brotherficod through the MNational Bank
of Greece, but that for this purpose, it was essential that
some person other than the Patriarch Damianos be placed as
head of the Churxch in Jerusalem.3 Accordingly, on October
2, 1918, at a general meeting of the Brotherhood, it was
decided to revive the deposition of the Patriarch of 1908.

There wvere immediate protests against this from the laity,

2J.B. Barrom, "The Orthodox Patriarchate of Jerusalem,"
The Nineteenth Century and After, XCV (1924), 283, Also
Bertranm and Luke, ope ¢it., p. 29.

3Bertram and Luke, op., cit., p. 30.
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and General Allenby, the British Commander of the area,

after a full examination of the situation first directed
that all members of the Synod should be allowved to return
From Damascus, and later extended the same permission to
the Patriarch Damianos. However, it appears that at the
time the Brothexrhood were under the impression that the

British Government had acquiesced im their policy of ap-

pealing for aid to the Greek Govermment,

The Patxiarch xeturned to Jerusalem early in 1919
in time to officially celebrate the 0Orthodox Christmas
services at Bethlehem, A reconciliation between him, his
Synod and the Brotherhood followed, and the attempted
deypositiom was declared a thing of the past. However,
differences soon arose between the Patriarch and his Symnod
over a proposed Greek loan and the adoption of certain new
"Internal Regulations,™ which apparently had been drawn up
in Athens., The lcan was to come from the National Bank of
Greece, with strict contxrol over the property and financial
mzanagenent of the Broth.e:rhood.5 The terms of the loan, it

appears, wvere communicated to representatives of the

hGeneral Allenby was the British Commander of the
Dgyptian Expeditionary Force which carried through the
cempaign in Palestine and Syria against the Ottoman forces
diring the First VWorld Var. Palestine remained under a
British nilitary admindistration until a civil administra-
tiom was established by the British Govermment in July 1920,

5Bartram and Luke, op., ¢it., pp. J1-]2; Barron,
op., cit., p. 284; Qazaqiyya, op. cit., p. 242,
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commanity and parish priests by the Patriarch. These in
turn immediately protested to the local authcerities,
Neither the Patriarch nor the Military administration in
Palestine were willing to accept the Greek proposal as it
inplied the subjection of the Patriarchate and the whole of
its finmancial administration to a foreign bamk. TIn March
1920, the Military Govermment informed the Patriarch that

a loan of this nature from a foreign bank could not be

6

permitted, Meantime, a moratorium for the debt was

declared for an indefinite periocd of t:l.me.7

Et was at this point that the Synod introduced the
request £for the new Internal Regulations for the Patxiar-
chate which would have altered the whole Constitutiom of the
Church and destroyed its autocephalous and independent
character by admitting the right of a tribunal to depose
the P'a-tri.arch.s The financial guestion now became involved
in a Constitutional issue within the Patriarchate, The
Regulations proposed by the Syned were completely unac-
ceptable to the Patriarch, and as a result there was a dead-

lock between the Patriarch and his Synod. The situation in

GQazaqiyy'a, Op. cite, PP. 242-243; Barren, op., cit.,
p. 284; Bexrtram and Luke, op. cit., pp. 33-34,

?Qaaaqiwa, op. cit., P 44; Barron, op. cit.,
Ps 284; Bexrtram and Luke, op. cit., p. 35.

aﬂarron, 0Pe cit., p. 284,
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the Patriarchate became critical, and the first British
High Commissiomer for Palestine after the establishment of
the c¢ivil administration, Sir Herbert Samuel,9 decided to
appoint a Commission composed of Sir Anton Bertram, Chief
Justice of Ceylon and Mr. H.C., Luke, the Assistant of the
District Govermor of Jerusalem, "to inquire into and report
on the present controversies between the Orthodox Patriarch
and nembers of his Syned, and to advice the High Conmis-
siomer” as teo what measures should be taken for the liquida-

tiomn of the debts of the Patriarchate.lo

The Commission commenced its activities in January
1921, and on Maxch 24, 1921, presented its report to the
1
High Conmissioner, 3 On the stremgth of this report, the

Palestine Govermment was able to settle the internal questions

gtn April 1920, Great Britain was appointed by the
Supreme Council of the Allied Powers as Mandatory over
Palestine, The mandate for Palestine, embodying the policy
for the Jewish mational home, was confirmed by the Council
of the League of Nations in July 1922, but did not enter
inte force until September 1923, Meanwhile, the British
Government decided to replace the military administration of
Palestine by a civil government, pending the fiml ratifica-
tion of the mandate and the conclusion of peace with Turkey.
The civil govermment would govern the country under the
guidance of the Foreign 0ffice, and later the Colenial office.
Hence in July 1920, Sir Herbert (later Viscount) Samael, was
appointed first High Commissioner to Palestine,

loaertram and Luke, op, c¢it.,, p. V; Barron, op. cita.,
D 235 '

llThs Report was published in 1921 and is the vork
cited as "Bertram and Luke" throughout this tpesis.
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im the Synod and to establish a control over the finances
of the Patriarchate by means of a Commission which was

set up in accordance with The Orthodox Patriarchate
Ordinance, 1921.12 But the Commission, whose membership
was constantly changing achieved Little until it was recon-
stitated im 1925 and the Treasurer of the Government be-
came its Chaiman.13 Much of the landed property of the

Patriarchate was sold (mostly to Zionist orga.nizat:ions),lk

amd a loan was raised, mainly in the United .‘:":‘I:a:a.‘cel5 on
fair terms, with the aid of a Government guarantee to pay
off most of the creditors., By the summer of 1928, the
Cormission was able to hand over its work to a non-official
Commission which had as its function the administration of
those immovable properties of the Patriarchate that were
allotted as security for the loan. The Patriarchate took

ower the menagement of the rest of its affairs, "but with

the benefit of the counsel of an expert adviser if it

12 yorman Bentwich, land in Palestine (london:
Kegan Paul, Trench Trubner & Co., Lid., 1932), p. 58, For
the Full text of the Ordinance, see: Govermment of Palestine,
Official jl’aleatino) Gazette, September 21, 19%21; or, Bertram

and Lake, ope c¢it.,Supplement to the Report, pp. 326-333.
13

14

Bentwich, op. cit., p. 1537
Attwater, o0p. cit., IX, P. 59,
1pid,, II, pe 59
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thought Tit to ask for ip, nib

The lay community in Palestine and Trans jordan had
been watching all these events with great concern. As a
result of the prolonged and bitter struggle with the
Patriarchate prior to 1914, the members of the community
had attained ome single substantial privilege - a privelege
which had been promised them by the Patriarch Hierotheos as
early as 1875, This was the establishment of a Mixed
Council which was to become the supervising authority for
educational and other matters connected with the community,
and the Church and its properties, The Council was to
consist of twelve members, six of whom were to be of the
Monastic clergy, and six of the local community elected
from the various districts, with the Patriarch as President
having a "casting"” vote.17 However, the Turkish Order of
1910, which made and enforced the establishment of such a
Council in 1914, was never given permanent statutory form,
and when war broke out the proceedings of the Mixed Council

came to an end and were mot revived after the var.18 Now,

6 5entwich, op. cit., pe 157.

17To this Council was to be entrusted a third of the
annual revenues of the Patriarchate, or a sum not less than
LE30,000 in case a third of the revenues should not amount
to that sum. See: Bertram and Young, 9D cit., Appendix F,
citing the Turkish Order of 1910 and Subsequent Elucidatory
Orders, ppe 310-321; Qazagiyya, ©p. cit., Pp. 225-231.

183artram and Young, op. cit., PP. 32 and 154.
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with a change of Goevernment in the area, members of the
Orthodex lay community in Palestine and Tramsjordan felt

that they had entered upon a mew exra. They were looking
forvard te a new life for their coumtry and their com-
nmumity, and were anxious to defime thedir position and
responsibilities in the Church, and te regulate their
relations with the Patriarchate on a soumnd basis. They had
high hopes that the British Administration in Palestine would
shov sympathy and understanding towards their peculiar

Problems and s:l'tuat:ton.]"

However, no soomer had the Patrxriarch returned te
Jerusalem after the British occupation im 1918, than the
apprehensions of the membexrs of the community were roused
by the crisis im the Patriarchate. The Brotherhood of the
Holy Sepulchre had not only revived the depesition of
Patriarch Damianos without consulting xepresentatives of
the laity, bringing back bitter memories of 1908, but they
had been in actual contact with the Greek Govermment request-
ing it officially te take charge of affairs in the Church.
The community protested to the British authorities con-

cerming beth this and the proposed deposition eof the

lg:[ntervtov with Mxr, Mikhael H. Tuma, previously
President of the National Orthodex Commumity Council im
Haifa, March 8, 1967,
Interview with Mr. Habib Hemsi, previously President
of the Orthodeox Charitable Society im Jaffa and Legal
Attorney of the Orthodox Patriarchate ian Jaffa, February 7, 1967.
Interview with Mr. Peter Malak, previously President
of the Orthodox Youth Club of Jaffa and Vice President of the
Unien of Orthodex Clubs in Jerusalem, February 20, and March

2, 1967.
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Patriarch.20 The British authorities on their part, indepen-

dently of the views of the community, disallowed the
Patriarchate from placing its financial affairs in the
hands of a foreign bank. When the Bertram-Luke Commission
was appointed te look inte the affairs of the Patriarchate
in 1921, the newly established Mandatory Government for
Palestine recognized the interests of the community in the
affairs of the Church by appointing two members of the
Orthodex laity as assessors to the Commission im addition
te the assessor nominated by the Patriarch, and the one
provided to represent the Hely Synod.Zl Likewise, para-
greph 5 (44) of the Orthodex Patriarchate Ordinance, 1921,
establishing the Commission en the Finances eof the
Patriarchate provided that:

It shall consist of five persons te be appointed

by the High Commissioner from time to time, of

whom ome shall be appointed after censultatien

with the Patriarch and eme after consultatien

with the lay Orthodox Commumnity.
Also, in oxrder to further regulate the affairs of the

Orthodex Church in Palestine and Transjordan, the Palestine

2°Bertrmm and Young, op, cit., pP. 33; Khoury and
Khoury ep. cit., p. 293.

alsoe Bertram and Luke, op, cit., PP« v-vi,
wpublic Netdce", cemcerning the appeintment of the Com-
missien. ‘The twe lay members appointed were Yacoub Farraj
and George Siksek, The Patriarch om his part appointed
the Archimamdrite Timothees Themeles, later teo succeed
Damiancos as Patriarch. ’



- 59 -

Goevernment put streng pressure om the Patriarch in the lat-
ter part of 1921, to summon the Mixed Council, But it
appears that the Patriarch did neot censider that any practi-
cal purpose would be served by calling the Council tegether:
On the 2nd. of December, 1921, he addressed a letter
te the Governor of Jerusalem declaring that he accept-
ed in principle the re-establishment of the Mixed
Coumcil en the basis of the Turkish Order of 1910,
but that for the time being, as long as the debts of
the Patriarchate were not settled and its revenues
not restored, he and the Synod were of the opinien
that the reconstitution of the Mixed Council weuld,
for the moment, serve no useful purpose, VWhen,
however, the financial situation of the Patriarchate
was restored in such a manmer as te render the meet-

ing of the Mixed Coggcil of value, he would be
happy te summon it,

The Patriarch's declaration was accepted by the Government,

The lLay members of the DOrthodex community were mnet
reassured, Their suspiciens with regards te the intentions
of the Symod and Brotherhood had been further aroused by
reports of the sale of valuable property belenging te the
Patriarchate im Jerusalem and elsewhere prior te the
establishment ¢f the Commission of Centrol.za The reluctance
of the Patriarch to re-establish the Mixed Council cenwvinced

the more thoughtful among them that it was time the

225&rtran and Youmng, op, cit., p. 33.

231nterviown with Tuma and Homsi, previously cited.
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commumity met as a body and attempted te take practical
mezsures to define its rights and position in the Church,
They were upset about the general financial situatien,
particularly in se far as this affected the educational
program of the Patriarchate. Not only was the one Orthodex
theological seminary in the country for the education of
the Church clerics, the Theolegical Scheol of the Convent
of the Cress, not re—epened after tkeWar, but mest of the
primary scheols run by the Patrimrchate, with the exception
of sixteen, had alse remained closed. This meant that most
of the children of the Orthedex community had been obliged
to attend foreign Protestant amnd Catholic mission schools

and come ander influences not of their own Church rite at

2l

a tender age.

With all these considerations in mind, the represen-
tative leaders of the Coemmunity decided to held a general
congress of the Orthedox lay community at Haifa in July
1923. What gave further impetus to the calling of this
congress were the developments at Kazaroth.zs There, the

Orthodox commumity had split up inte two hestile factions

2“Khoury and Kboury, op, cit., PP. 324~325.

251b1d., p. 3263 Qazagqiyya, op. cit., p. 252.



over the election and appeintment on August 22, 1922 of a
new bishep for Nazareth. Archbishep Cleopas was te replace
the deposed Metrepelitan of Nazareth, Glykerios, vheo had
refused to become reconciled with the Patriaxch after the
svents of 1920-1921, snd vas living inm exile im Egypt.>
One party of the Commumity im Nazareth supporxrted the ap-
pointment of Archbishep Cleopas. The other party which
represented the majority, stremgly eppOsed this mainly
because the election had not been conducted strictly in |
accordance with tradition, and because the mew Bishep
knew no Arabic, "One of the few privileges accoxded to
the local populatien by the Regulations of 1875 dis that
in the two Metropolises of Acre and Nazareth they shall
have a bishep acquainted with their own languuge.'27
News of the election produced an immediate storm of pro-
test and a state of local friction arose., The aggrieved
party in Nazareth appealed te the local Govexrnment, in

accordance with accepted custom under Ottoman rule, and

sent a protest to the Patriarch. Violent dissension in

261110!.1:-7 and EKhoury, ep. cit., p. 326. Cleopas,
the Archbishop ¢f Dio-Caesarea, was a member of the
Financial Commission of Contrel., The Patriaxch, it ap-
pears, desired his removal frem the Commissieon. See:

Bertram and Youang, op. Cit., P. 255

27 Bertran and Young, op, cit., p. 13, (see
Appendix A at the end).
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the diocese IE‘o.].J.m-red.z8 Several attempts made at recom-
ciliation between the twe parties were to no avail. Many
members of the community outside Nazareth began to view
the issue as one more example of the trxrifling eof the
Patriarchate with lecal epinion and the regulations in
the Church, It was now felt that the time had arrived
for the calling of the general congress of the whele
comnm:l.ty.zg Accordingly, after several meetings held
in Jerusalem by preminent members of the lay community,
invitations were issued for this purpose on May 30, 1932,
and on July 15, the Congress met at Ha:lfa.ao Fifty-four
representatives of all factions of the cemmunity in Pales-~
tine and Transjordan and these residing outside Palestine

attended. 3

2811):1.:1., p. 255; Manseur, ep, cit., p. 12L.
2911::!.:1., pp. 121-122; Qazagiyya, ep. cit., Pe. 252;
Khoury and Xhoury, ep. c¢it., p. 326,

3oBa::'rou,. op. cit., p. 287; Bertram and Young,
.Et cit' ] P L] 1“.

31Ihoury and Khoury, op. cit., PP. 329-~33L;
Qazagiyya, ope cit., pp. 252-253; Iss Sifri, Falastdn
al-'Arabiyya Bayn al-Intidab was-Sahyouniyya, (Arab
Palestine Betwixt the Mamdate and Zienism), 2 bks in 1 Vel.,
Book 1 (Jaffa: Maktabat Falastin al-Jadida Press, 1937),
p. 86, It appears that the Congress was deliberately held
at Haifa in oxrder that the meetings may preceed free of
the pressure and influence of the Patriarch em certadin
factions and individuals in the commmunity. (XKheoury and

Xhoury, op., cit., p. 326).
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The Patriarch appears te have been greatly concerned
over the summoning of this Congress, and teek immedize
steps to rally the support of the Hellenic ecclesiastical
world in defence of the Patriarchate, The Archbishop of
Cyprus, the Metropolitan ef Athens and the Hellenic League
of the Holy Sepulchre in Caire, addressed letters to the
British Government emphasizing "the prescriptive rights of
the Hellenic Race in the Holy Places.'32 At the same
time, the Patriarch Damianos addressed a long memorandum
to the Government givimg the history of the Patriarchate,
its activities em behalf of the Holy Shrines, and refer-
ring to an article of the Treaty of Berlin of June 22,
1878, declaring that "me alteration whatever could be made
in the Status Que relating te the Holy Places," The

Patriarch further explained that in the status gque was

inc¢luded an acknowledgement of the special "Meonastic"

character of the Patriarchate and its relatiomns with the

Arabic-~speaking commuanity. 33

3 2’I‘he Archbisheop of Cyprus addressed a memorandum
dated July 13, 1923 to the Secretary of State, The
Metrepelitan of Athems addressed his memorandum on July
21, 1923 to the lecal Government. Copies of these protests
were alse addressed to the Foreign effice, The Hellenic
League in Caire addressed its memorandum teo the Prime
Minister of Great Britain, Memoranda are cited in Bertram

I.ﬂd. T°W| .E. cit.| Pp. lh-l6.

”This memorandam of the Patriarch was later printed
and published, See: Memorandum om the Monastic Character of
Acministration of the Greek Orthodox Church of Jerusalem

Jerusalem: Greek Comvent, 1923). The memorandum as submit-
ted to the Government is given in Appendix C of Bertram and
Young, op. cit., pp. 284-290. The memorandum is alse queted
in Ibid., p. 17.
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‘The reply of the Palestine Government to the
Patriarch was that it was undesirable for the time being
to make any formal declaratioms that would recognize ani
confirm the status que in the Patriarchate. Teo the com-
munications frem Cyprus, Athens amd Caire, The

Government's answer was:

Accoxrding teo the information at the dispesal of
His Majesty's Government, the present differemce
of opinion between the Arab and Greelk Orthedox
elements in Palestine does not call for any
intervention on their part, but if both the
disputing parties desired that His Majesty's
Government should act under the capacity of
mediator they would be prepared to comns igar by
what method this could best be effected.

It appears that in addition teo the organization of
Greek religious forces, and the appeal made to the British

Government to maintain the status gque, the Patriarch at-

tempted to organize lecal oppesition to the Congress, This
became apparent after the publicatiom of the resolutions of
the Haifa Congress, vhen petitions from members of the
community all over Palestine and Transjordan began to pour
in denoumcing some of the resolutions of the Congress as
too extreme and likely to prejudice the Patriarchate and

the Commumity. Also, it appears that it was after the Haifa

3“;& guoeted in Ibid., p. 18. The Palestine
Government did more or less abide by this pelicy in all
its future dealings with the "Orthodox Case," as it
came te be called.
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Congress that a party, which came te¢ be known as the
"Moderate Party," was organized, and met in Jerusalem on

the first of October 1923.35

Meanwhile, the Haifa Congress held its meetings
which lested from July 15 to July 20, and included nine
sessions, under the elected Presidency of Mr, Iskandar
Kassab of Haifa. Mr. Yacoub Farraj was elected Vice-

Preaidont.jé

The Congress after much deliberation passed
a series of resolutions, although "towards its close its
proceedings are said not te have been marked by complete
unanimity.'37 It also elected an Executive Committee, teo

carry through the reselutions of the Congross.38 0of the

jslbld., p., 19, Of the societies organized by a
group of this Moderate Party was the Orthodox Reform
Society which addressed a memorandum to Sir Antom Bertxyam,
as Chairman of Commission set up to inguire inte the
controversies betwveen the Patriarch and the Commumity im
1925, ‘The Memorandum, dated March 28, 1925, was printed,
and a copy of it was seen at the Patriarchal library im
Jerusalem. The gist of the Memorandum was that before
adopting the extreme decisiomns of the Haifa Congress it
was necessary to reform the organization of the community
in the wvarious parishes. Theirs was a moderate group
demanding reforms first as against the extreme demands of
the traditionmalists of the Orthodox Fraternity Party, whe
wanted to assert rights before effecting reforms.

36Khoury and Khoury, ep, cit., pp. 331-332; Sifri,
°Eq Cit., BK.J—. pp. 86.

37Bartram and Young, op, cit., p. 16,

38 ;
Kheury and Khoury, op. cit.,pp. 323-333; Sifri,

op, cit., BK.l, p. 187; Qazaqiyya, op, cit., pp. 252-253,
gives the names of the representatives to the Cemgress and

the towns or areas they represented.



- 6B =

more important demands of the Haifa Congress were the

following:

1. The necessity for the reformation of the Mixed
Council in such a manner that its composition
should include two-thirds lay representatives
and one-third ecclesiastical members,

2. The formation of local community councils in
every city composed of elected members of the
community and presided over by an ecclesiastic,.

3. The establishment of an ecclesiastical school
for the children of the local community, so that
its graduates may be entitled teo rise to the
highest ecclesiastical positions in the Church.

4. The opening of primary schools in all parts of
the Diocese, and three high schools; one in
Jerusalem, one in Trans jordan, and omne in Jaffa.

5. That the local community councils should be
eligible to participate in the election of
Bishops for their areas.,

6. That the religous courts of the community be re-
organized so that eligible members of the court
be elected; and that the Church laws be translated
into Arabic.

Members of the Arab Orthodox Executive Committee to the
first (i.e. Haifa) Arab Orthodox Congress were as follows:

President: JIskandar Kassab (Haifa).

Members: Fid Fakhouri (Salt); Yacoub Tawil (Gaza);
1ssa al-Issa (Jaffa); Najib al-0deh (Nazareth);
Jssa Mdeinat (Karak); Yacoub Farraj (Jerusalem);
Tbrahim Shammas (Jerusalem); Dakhlallah al-
Musa (El-Husn); Salim Zarou (Ramallah).

(Nanes as given in Sifri, op. ecit,, BK.1l, P. 187).
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7, Ths acceptance of lecal chiagren in the Brother-
hood of the Holy Sepulchre.

The demands of the Haifa Congress were presented
to the Patriarch by the Arab Orthodex Executive Com-
mittee of the Congress on August 4, 1923, Aftexr con-
saltatiom with the Symod, the Patriarch gave his official
reply om October 2, 1923, EHis Beatitude pointed out to
the Committee that the resolutions of the Haifa Congress
were similar to the demands made by the community in
1908, and that the decision on these demands was made
by the Ottoman Government in its Order of 1910, which
could net be reversed at this time.uo The Vice President
of the Arab Orthodex Executive Committee, Mr. Yacoub
Farraj, took up the matter with the Government and a
few days later, the Committee addressed a long menoran-

dum to the Government, setting forth the chief difficulties

39!‘0:- a complete record of these resolutioms,
see: Bertram and Young, op. cit., Appemndix A, pz(.)
273~278; EKhoury and Kheury, © cit., pp. 333-340;
Qazaqiyya, op, ¢it., pp. 254-256; Sifri, op.cit.,
BK.J., P 1870

ml.,ettar from the Patriarch teo the Arab Orthodox
Executive Committee dated October 2, 1923. (Cited in
Bertram amd Yom, Op . cite, Peo 22).
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of the Church and expounding their grievancas.h1 This
memorandum was then communicated to the Secretary of
State and a vovering letter "earnestly invited the in-

tervention of the (}ﬂre::-nment".k2

The Moderate Party, on the other hand, met in
Jerusalem on the lst, of October 1923.“3 It held 23
sittings which spread over a period of five months.

At the end of its sessioms, it compiled a pamphlet,
which it printed and circulated. Om April 3, 1924,
the Moderate Party presented its demands to the Pat-
riarch.ha Although a certain number of the demands of
the Haifa Congress were not included, there was a Very
considerable measure of common ground betweemn the tvo

parties, In particular, it appears, both parties

InThe memorandum was entitled, "Memorandum by the
Arab Orthedox Committee to the Palestine Government", The
full text of the Memorandum, in Arabic, is given in
Khoury and Khoury, op. cit., pPp. 341-383,

hzsortram and Young, © cit., pP. 23.

%31p14., p. 20.

hhThe demands of the Moderate Party, which were
printed, were addressed: "Te the Beloved Members of the
Orthodox Community in Palestine and Transjordan and
Elsewhere", (An English translatiom is given in Bertram
and Young, op., cit., Appendix B, pp. 279-283).
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desired the recognition of the right of local admission
to the Brotherhood, and the revival of the Mixed Council

instituted under the Turkish Order of 1910.“5

The Patriarch sent his reply to the Mederate
Party on July 22, 1924, and informed them that inasmuch
as their demands have been found te be in "harmony with
the creeds of our Church, the civil regulations and de-
cisions of the Ottoman Government, published 1910-12",
they have been provisionally mccepi:ecl.h6 Te a further
ingquiry of the Mederate Party concerning the re-esta-
blishment of the Mixed Council, the Patriarch replied
in November 1924:

Regarding the re-opening of the so-called "Mixed

Council", I have to inform you that, owing to

the financial crisis fully explained in our let-

ter No. 375 of 9/7/24, and the enmity between

the Congregation and the Patriarchate, xe

have to avoid this with all our powers., 7

Meanwhile, the deadlock at Nazareth continued,

The party oppesed to Archbishop Cleopas, which apparently

hsTheae were included in Arts, 1 and 18 of the
Moderate Party's Demands; and in items 1 and 7 of the
Resolutions of the Haifa Congress.

I"S"Loiﬂtmr of the Patriarch Damianos, dated July
22, 1924, (As gquoted in Bertram and Young, op. cit., P.20).

h7This was in reply to a letter from the Moderate
Party dated September 29, 1924, (Julian calendar).
(Excerpt as quoted in Bertram and Young, op. cit., P. 21).



- 70 =

represented the majority in the communii:;',r,h8 refused to
recognize the election of the new Bishop and continued
to request the intervention of the Government, Later,
this party decided to rent a room for themselves as a
Church, and, with the help of certain priests who were
of their opinion, to carry on services in that Church.
Tt was not until September 1929, when Archbishop Cleopas
died suddenly while celebrating in the Church of the
Annunciation in Nazareth that a reconcilation between
the two parties took place and the party oppesed to the
deceased Archbishop with the priests supporting it,
resumed attendance at the Patriarchal Church in

Nazareth.hg

hSBartram and Young, op. cit., P. 255.

49For circumstances of the death of Bishop Clecopas,
see: Sir Harry Luke, Cities and Men, An Autobiogra )
Vel, III, (192h-195£) (London: Geoffrey Bles, 1953;, p. 30.

Information concerning the reconciliation

between the two parties in Nazareth is related as given
in an interview with Mr. Labib Farah, a prominent member
of the Orthodox Community in Nazareth, February 17, 1967.
Mr. Farah remembers the circumstances well, as it was on
the occasion of his wedding, which took place soon after
the death of Bishop Cleopas, that the reconciliation

took place, and the Nazareth community met again as a
body to celebrate in the same Church,
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However, in 1924, the Palestine Government in
view of the continued unrest in Nazareth and the strained
relations between the Orthodox community on the one hand,
and the Patriarch and the Brotherhoed on the other, decided
to recommend to the secretary of State the appointment of
a special Commission to examine the situation and suggest
to the Government what steps might be taken to regulate
the affairs of the Orthodox Church in Palestine and
Transjordan on a more acceptable basis te all parties
concerned.so The Palestine Government's recommendation
was approved in October 1924, and the terms of reference
for the Commission were finally settled by a telegraphic
dispatch of the Colonial Office of February 26, 1925.51
The members of the Commission were composed of Sir Anton
Bertram, Chief Justice of Ceylon, who in 1921 had served
on the Commission established to settle the controversies
between the Patriarch and members of his Synod, and teo
study the financial difficulties of the Patriarchate;
and Mr. J.W.A. Young, sometime Financial Adviser to the

Orthodex Patriarchate of Jerusalem. The terms of

reference of the Commission were:

5°Bortram and Young, op. cit., DP. 24,

511pid,, p. 2h.
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(o)

(a)

¢« » « to inquire into and report upon such
controversies between the Orthodox Patriarchate
of Jerusalem and the Arab Orthodox Community
as de not affect custody of the Holy Places
and will mot fall within the competence of

the Yoly Places Commission when that body

has been set up, and to advise the High
Commissioner:=-

whether any, and if so, what steps should
be taken fto revise the Ottoman Imperial
Regulations of 1875 concerning the 'Romant
Patriarchate of Jerusalemsg

whether any, and if so, what steps should

be taken to secure the right of admission

of the Arab Orthodox Community te the fraternity
of ihe Holy Sepulchre;

as to the constitution of Mixed Councils of
the Patriarchate of Jerusalem, to be composed
partly of clergymen and partly of laymen,

and as to the functions and powers of such
Councils;

as to any other questions in dispute between
the Arab Orthggox Community and the Patriar~
chate; veoe

On June 26, 1%25, the Commission submitted its

report and recommendations to the High Commissioner,

In conducting their inquiries on the affairs

of the Orthodex Patriarchate of Jerusalem, both the
Beriram~Luke and the Bertram~Young Commissions em-

phasized that the situation in the Church which gave

52144id., pp. viieviii,

. e
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rise to the controversy between the lay commanity and
the Patriarchate was closely connected with certain
historical developmentis in the Church, These develop-
nents had given to the Church of Jerusalem a character
different from that found in the other Orthodox Pa-
triarchates. This was due to the special pesition
which the Confraternity of the Holy Sepulchre, the
most promiment institutiom of the Chuarch, had come to
acquire in the Church. During the four centuries of
Dttoman Rule two histoeric developments took place
in the Confratermity:
Firstly, it gzradually acquired a more and more
predominently Greek character, secondly it
took upon itself the rule of the whole Church,
and the Patriarchate assumed what is customarily
described as 'monastic character', These were
not canonical but historical developments, and,

whatever criticism they may deserve, they have
now acguired a certain prescriptive force,

Fur thermore, the Bretherhood had come to regard itself
as Castodian of the Holy Places, not in trust for all
the Orthodox Churches, but as mandatory of the Hellenic

nation, which was assumed to have special interests

531pid., pp. 252-253; alse, Bertram and Luke,
op. cltog PP- 12-22,
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and rights in those sacred shrinea.5h Consequently, the
members of the Brotherhood had come te look upon themselves
as a Hellenic garrison, and had lost sight of the fact
that their privileged position in Jerusalem carried
with it very great obligations both te local Orthedox
Christians and te the Orthodex Church at 1arge.55 The
general attitude of the Brotherhood towards the local
community was that they were not really Arabs at all,
but 'Arabophones®, that is, Greeks who have forgotten
the language, and who are only able to speak Arabic now,
They have repudiated their Greek origin and have identi-
fied themselves with the Arabic-speaking people around

than.56 Moreover, this Arabophone local community was

5uTheale views were expressed by Archimandrite
Kallistes in a memorandum submitted te the Bertram-Luke
Commission in 1921, and entitled, "Character and Cem-
position of the Patriarchate of Jerusalem", The Archiman-
drite Kallistos, it appears, semi-officially expressed
these rights as including actual ownership, (The full
text of the memorandum is given in Appendix E, pp. 284-
291, Bertram and Luke, op. cit.,).

55Bertran and Luke, op, cit., P. 15.

EGBertran and Young, op, cit., PP. 36 and 75.
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a secondary body in the Church which the Patriarchate

has bemevelently kept al:l.ve.s 7

On the other hand, the community, on its part
felt that it had a special interest in the Patriarchate
and the Confraternity by virtue of local amnd historical
associations. For many centuries it furnished a sub-
stantial proportion of the members of the Brotherhood,
and at one time, it was actually the predominant ele-
ment. For one period, by Patriarchs drawn from its
ranks, it kept the traditiens and successien of the
Patriarchate al:lve.58 At the same time, from the
latter part of the nineteenth century there had been
a growing disposition among the members of the commanity

to decline to accept the theory that the local
population are the subjects of the Greek monastery,
and to claim that they are entitled to be considered
at least as partners, This has been accentuated
by the development of nationalist ideas and the
emphasis of the principle of self~-detexrmination
which have taken place in modern times .59

The members of the local community tended to

exaggerate their own side and represented the Greek

monks amd hierarchy as a group of fereignexrs who had

571bid., pp. 35 end 138,

58 1bid,, p. 71.

3%1pia., p. 99.
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robbed them of their birthright. They claimed that all the
Patriarchal endowments should be in the communal owner-
ship of themselves, and that the Holy Places were the
property of the local Church of Jeruaalem.so Although
such statements were extravagant, yet they were based en
real grievances, most of which were reflected din the
demands of the Haifa Congress, and these of the Meoderate
Party. Bertram and Young concluded their repoxt by as-
serting that:
The Orthodox population of the country is in fact
the victim of an unfortunate histerical develop~
ment, This is the reverse side of their privileg-
ed position as residents of a country which is the
historic cemtre of Christendom. That historical
development cannot be reversed. All that can be
hoped for is that its effects should be mitigated.
The position of the lecal population as spiritually

subject to a clergy alien in race and language from
themselves is one vhich mast necessarily call for

sympathy,61
In its report, the Bertram-Young Commission sug-
gested how the Ottoman Regulations of 1875, (the Funda~
mental Law of the Patriarchate) could best be amended,
so that while the status gueo would be maintained, and

Government interference in the affairs of the

sonertran and Luke, op, cit., P. 22.

61Bertram and Young, o cit., P. 267,
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Patriarchate would be strictly limited to matters of
administration, the lay community could be granted a
few privileges in Church administration through widening
the scope of the Mixed Council and the comstitution of
local community councils, One of the important sug-
gestions made with regard to the Mixed Council, was
that its membership be comstituted so that the lay-
members would form two-thirds of the Council and the
ecclesiastical representatives would form one third
only.sz The report further sugzested how the Ecclesiastical
Courts could be reorganized to meet some of the demands
of the laity and how the regulations pertaining to the
election of the Patriarch and Bishops of Metropolises
could be further elucidated to allow the laity some actual
participation in both, The Commission also suggested
that the oft-made assurance of the Brotherheod that
their corporation was always open to the admission of
¢hildren of the local Orthodox Community, be given practi~
cal effect, These suggestions and recommendations, the

Commission embodied in a suggested draft law which was

621t was this provision that the Patriarchate
opposed most in all its later negotiations concerning
the Govermnment's attempts to amend the Fundamental
Law of the Patriarchate.
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imserted as am appendix to the report.63 It was recom-
mended that this draft law be eventually put into effect
by the Palestine Administration to replace the Ottoman

Regulations of 1875 and subsequent Orders and regulations,

The report of the Commission proved to be a very
fair and therough investigation of the situation, It gave
reasonable, practical recommendations of how the con-
troversy between the Patriarchate and the laity could
best be eveniually resolved, The COrthodox community in
Palestine and Transjordam, at first objected to some of
the provisions of the report and the suggested draft
law., Later, however, they realized that, with a few
amendments, it was probably the best and the most that
they could hope for under the circumstances, In their
later struggle, in what they came to refer to as the
"orthodox Case", they used the recommendations of the
Bertram-Young Report as the basis for their demands and

negotiations with both the Patriarchate and the Govern-

ment.

6359& Appendices 1. and E, pp. 291~-317, of the
Bertram and Young Repeort, op. cit., giving the full
text of the suggested draft Ordinance "To Revise and
Supplement the Fundamental Law of the Orthodox Pat-
giarchate", and the "Form of Enactment to Be Submitted
to the Tramsjordan Government",
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The Patriarch, on the other hand, had refused to
‘recognize or to cooperate with the Commission frem the
start, He felt that the Palestine Government was in
no way justified in setting up a Commission to meddle
with the historic privileges and Fundamental Law and
Constitution of the Ghurch.sh He therefore did net
accept the report of the Commission as official, or
as binding on him eor the Patriarchate in any way.

The publication of the report inspired the writing of
a number of learned studies on the Hellemic side, part-
icularly with regards to the legal status of the Pat-
riarchate; critcisms of the recommendations of the
report; refutations of some of the statements made
therein; all peinting out that any attempt on the

part of the Government to revise the Fundamental Law

of the Church unilaterally would constitute an in-

fringement of the status que, and an infraction of

6“Bertran and Young, op. cit., PP. 2~8. (The
Patriarch's ebjections on this occasion are surprising
as this kind of interference was unexceptional after

325) .
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Article 14 of the Palestine Mandate.65

The Palestine Government om its part, felt that
during the lifetime of the Patriarch Damianos, a fumnda-
mental change could not be accomplished in the affairs
of the Patriarchate., So that apart from the publication
of the weport in English, Arabic and Greek, no practical
steps vere taken to implement its reconmendations.66 The

Orthodox community on the other hand, through the Arab

Orthodox Executive Committee kept on urging the

65Ls examples, see: Patriarchate of Jerusalem,
Refutation of the Allegations Put Forward by Sir Anton
Bertram Against the Patriarchate of Jerusalem (Jerusalem:
Greek Conmvent Printing Press, 19375; also the legal
opinion prepared by J. Spiropoulos, Professor of Inter-

national Law in the University of Salonica, entitled:

The Legal Status of the Patriarchate of Jerusalem under
the British Mandate for FPalestine ino publication in-

formation[, and submitted to His Beatitude, the

Patriarch of Jerusalem, some-time after 1935.

Article 14 of the Mandate provided foxr the appointment of
a Special Commission for +the Holy Places of Palestine,
whose work was to "study, define and determine the rights
and claims in connection with the Holy Places, and claims
relatimg to the different religious communities in Pales-
tine".

66'Beltri.:w:Lozzl:L, @p. ¢it., P. 1573 Great Britain, Report
on the Administration of FPalestine, 1926, p. 4.
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Government to implement the provisions of the report,67

and matters dragged for the next few years.
1X

On August 14, 1931, His Beatitude, Damianos,
Orthodox Patriarch of Jerusalem, died after thirty-
four turbulent years of Office, and Keladion, Metro-
politan of Ptolemais (Acre), was immediately elected as

locum tenens for the Patriarchate.68 The Arab Orthodox

Executive Committee (henceforth referred teo as the Ex-
ecutive Committee) of the First Arab Orthodex Congress,
at once submitted a memorandum to¢ the High Commissioner
for Palestine, requesting that the recommendations in
the Bertram-Young Report for the amendment of the
Fundamental Law of the Patriarchate be put into effect

prier to the election of a new Patriarch.69 This was

67As cited in the Proclamation addressed te the
Orthodex Community in Palestine and Trans jordan by the
Executive Committee of the First Arab Orthodox Congress,
Jerusalem, on August 25, 1931, referring to its memoran-
dum of November 21, 1926, on the subject of the Bertram-
Young Feport to the Government, and subsequent communica-
tions, (In the files of H.E. Samaan Daoud, Ramallah,
sometime Secretary of the Arab Orthodox Executive Com-

mittee). (In Arabic),

6SReport on the Administration of Palestine,
1931, p. 12

69Ibid., 1931, p. 12; Proclamation of August
25, 1931 of the Executive Committee cited above.
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followed by a memorandum dated September 14, 1931, addressed
to the Chief Secretary of the Palestine Government, by the
Natdional Orthodox Committee in Jerusalem Ce¢ the same ef-
fect, but rather more strongly worded.7o The Government
took the stand, that since the Patriarchate had not pro-
posed any anendments to the Fundamental Lav governing the
election of‘/a Patriarch, it did not deem it advisable to

intervene at this asi:age.'r1 Meanwhile, the lecum tenens

issued the notice required by law inviting the lay
members of the Church te elect parish priests te re~
present them at the electiona.7z The laity refused to
participate in the election unless their demands were
satisfied, and addressed a letter to the Government to
this effect on October 21, 1931.73 The Orthodex com-~
munity in Transjordan on its part presented a petition

to His Highness Amir Abdallah of Transjordan (Later

79¢co y of memerandum seen - (In the files of H.E.
Samaan Daoud).

71Ragort on the Administration of Palestine,
1931, p. 12,

72403d., 1931, p. 12.

731b:i.d., p. 12; copy of letter seen- (in the files
of H.E, Samaamn Daoud).
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King Abdallah of the Hashemite Kingdom of Jordan), on
behalf of the Executive Committee informing him of the
decision of the community te boycott the Patriarchal
elections and requesting the aid of the authorities in
preventing the 'simple' parish priests from proceeding

te Jerusalem for that purpose, since this was against

the wishes of the community they purported to repreaent.7u
The election proceedings were postpomed while the parties
attempted to find a solution of their difficulties. The
Patriarchal Synod refused to give any assurances that

the reforms sought by the lay community would be in-
troduced after the election, on the ground that it could
not thus commit the future Patriarch in any way.75 The
more extreme elements of the Arab Orthodox community,
however, began to demand the electionm of an Arab

Patriarch, going so far as to propose the formation of

a separate Arab Orthodox Church.76 The Executive

7“Copy of petition signed by Odeh Pasha Qussous
(in the files of H.E. Samaan Daoud),

75Report on the Administration of Palestine,
1931, p. 12.

76Ibid,, 1931, p. 12. Also Broadsheet issued by
Nakhleh Kattan, addressed to the Orthodox Community in
Palestine and Transjordan entitled, "Call for an Arab
Patriarch", (Inffiles of H.E. Samaan Doud).
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Committee at this point sent out invitations on November
17, 1931, to all members of the Orthodox community in
Palestine and Transjordan to send elected representatives
to a second Orthodox Congress to be held at Jaffa on

November 28, 1931.77

The Becond Arab Orthodox Congress met at Jaffa
on November 28, 1931, under the Presidency of Mr, Issa
al-Issa; and eighty~-five representatives of the various
parishes in Palestine and Transjordan attended, The

following resolutions were taken by the Congress:

1L,The election of an Arab Patriarch, wvhich is the
dearest wish of every member of the Orthodox com-
mupiity in Palestine and Transjordan, is not pos-
sible at the present time due to various factors.
However, this should not deter the community from
endeavoring to create the necessary circumstances
that would make such an eventuality possible in
the futuare;

Oral assurance of Nicela A, Ziadeh, Professor of History
at the American University of Beirut, that in Nazareth,
the community seriously considered the natter of setting
up an independent Church under am Arab Patriarch, and
someé people even approached him for the address of a
maternal uncle, then Bishop in South America, in order
to ctommunicate with him as a possible candidate,

7700py of General Invitation seen (in the files
of H.E. Samaan Daoud).
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2,To address a strong protest to His Excellency the
High Commissioner concerning the unwarranted in-
terference of the Greek Comsul General in
Jerusalem and other foreign bodies in Palestine,

in the affairs of the Patriarchate,

the Brother-

hood and the Holy Places;

3.To continue to boycott the Patriarchal elections
and to refuse to recognize any Patriarch in whose
election the laity does mot participate, until
such time as the community attains its full

rights, 8

A new Executive Committee to replace the previous Committee

was olectad.79
78The resolutions as given in Sifri, op. cit.,
BK.l1, pp. 189-190,

consisted of the following:

For

For
For
For
For
For
For
For
For
For
For
For
For
For
For
For
For
For

791bid., pp. 189-190, The new Executive Committee

Jerusalem:

Jaffa:

Haifa:

Nazareth:
Bethlehem:

Beit Sahour:
Ramlah and Lydda:
Irbed and Ajlun:
Gaza, and environs:
Nablus and environs:
Karak:

Salt:

Acre:

Ramallah:

Beit Jala:

Madaba:

Ammans

El-Husn:

Yacoub Farraj, Shukri Deeb,
Andoni Atallah,

Issa al-Issa, Massad Sayegh.
Mikhael Tuma,

Amin Odeh.

Issa Jeha.

Issa Jeha.

George Kutteh.

Barham Samawi.

Yacoub Tawil,

Yousef al-Khoury.

Issa Mdienat and Salameh Sharayha
Yousef al-0deh and Ibrahim Mansur.,
Elias Khammar,

Samaan Daoud (Balat).

Jabra Issa Musleh,

Yacoub Jm#¢an,

Oweis Musharbash.

Salti Ibrahim,
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A compromise between the two parties therefore,
appeared impossible, The Confraternity of the Heoly
Sepulchre accordingly proceeded without the cooperation
of the representatives of the laity, to the first stage
of the election of the new Patriarch, consisting of the
nomination of persons deemed suitable to occupy the
Patriarchal Throne, According to the law, lay rep-
resentatives only attend the nomination meeting but do not
participate in the proceedings. A list of candidates
was submitted to the Government in accordance with the

law, "in the form of a proces verbal, recording that

the Synod had questioned the eligibility of three
names on the list, on the ground that they were not,
as required, subject to the Patriarchal Throne of
Jerusalem, and had concluded by a majority of sixteen
to seven that these candidates were ineligible", The
High Commissioner, however, accepted the list as pre-
sented and approved of the election being held.ao But
before any election could take place, the Executive
Committee of the Second Arab Orthodox Congress applied

for an order from the High Court requiring the locum

tenens to show cause why he should mot be ordered

Bongport on the Administration of Palestine,
1931, p. 13.
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to stay the election on the ground that it was not being
carried out idmn accordance with the law, The application
of the lay community was granted, the Court holding that
the preliminary proceedings had not beem taken in ac-~
cordance with the Fundamental Law of the Orthodox

Patriarchate, The locum temnens of the Patriarchate,

acting upon the advice of the Holy Syned, did not allow
himself to be represented at the hearing of the ap-
plication as the Synod challenged the jurisdiction of
the Court on the ground that any decision in regard

to matters relating to the Patriarchate had always

been given by administrative and mot judicial autherity.
The Court however, ruled that it had jurisdiction under

Sec, 6(b) of the Courts Ordinance, 19214.81

#ybid., 1931, p. 13; Ibid., 1932, p. 14. A
complete record of the Case is to be foumd in: Sir
Michael McDonnell, The Law Reports of Palestine (London:
Waterlow and Sons, Ltd., 1934), pp. 649 ff, See also,
Church of England Council on Foreign Relations, Survey
on the Affairs of the Orthedex Church by A, C, Gloucests
(Westminister: Press & Publications Board of the Fhurch

Assenbly, May 1934),
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The Palestine Goverrnment realized that the pre-
lininary difficulties as to the election could only be
resolved by legislation and a long peried of negotia-
tions followed with both representatives of the Pat-
riarchate and members of the Executive Committee of the
Second Arab Orthodex Congrena.82 On April 18, 1934, a
draft Ordinance was published prior to emactment, to make
provisioen for the election of the Orthedox Patriarch in
Jerusalem, The draft Ordinance became law on May 24,
1995, as the Orthodox Patriarchate (Election) Or-
dinance, Neo., 21 of 1935.83 In the meantime, the Colonian
office officially recognized the Metropolitan Keladion

as locum tenens of the Orthodex Patriarchate by the

issnance of a warrant of appointment with effect as of

4 But on October 1, 1934, Keladien,

August 114, 1931.8
Metropolitan of Ptolemais resigned from the post of

locum tenens. In his place, Meliton, Archbishop of

82Rocord of meetings of the Executive Committee
with the Chief Secretaryy Jume 1933, (In the files of
H.E. Samaan Daoud)

83Govcrnncnt of Palestine, Official ‘Pnlestine

Gazette, Supplement to No. 514 of May 27, 1935, gives
the full text of the Ordinamce and comfirms its enactment,

E&Rn ort on the Administratiom of Palestine,
1233, P. 76.
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Madaba, was elected by the Holy Synod, and was officially

recoegnized as such by the British Governnont.85

With the puhlication of the Orthodox Patrdarchate
(Election) Ordinance, the way was clear for the election
of a new Patriarch, But the members of the community were
highly disturbed, On June 8, 1935, the Executive Committee
of the Second Arab Orthodex Congress held a meeting at
Jerusalem under the presidency of Mr, Yacoub Farraj and

adopted the feollowing resclutions:

1. The non-participation in the Patriarchal elections,

2, The communication of this decision to the members of
the community.

3. To request the President of the Congress of Arab
Orthodox Clergy to inform the parish priests of
the decision to boycott the elections and hence
the necessity of their nom-participation as
representatives of the laity.

4, If the elections are conducted despite the absence
of the representatives of the lay community, the
Executive Committee will refraim from recognizing
the new Patriarch and will invite the community
to hold a general comgress to decide upen the
line of action to be follewed.

A communique to this effect was circulated to all the
parishes in Palestine and Transjordan, and was published

in the Arabic daily newspaper Falastin on June 9, 1935.

851via,, 1934, p. 8k,
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The President of the Congress of Arab Orthodox Clergy
addressed a similar communique to the Arab Parish

Priests and members of the community on Jume 20, 1935.86

The locum tenens of the Patriarchate, how-

ever, sent out the required notices to all the parishes
in Palestine and Transjordan inviting the members of the
lay commnity to elect priests to represent them at the
nomination meeting to be held on July 1, 1935-87 As no
representatives of the lay community appeared on the ap-
pointed day, the nomination proceedings were postponed
to July k.BB On that day the Heoly Synod under the

Presidemcy of the locum tenens conducted the nomination

of candidates to the Patriarchal Throne, and on the
followimg day presented the list of candidates, (eight

in all), to the Gevernment for approval.ag

Other than publish proclamations and protests

indicating their disapproval of the proceedings, the lay

BéFalaatin, June 20, 1935, p. 3.

871pid., June 11, 1935, p. 5.
88
Ibid:, July 1, 1935, Pe 5.

aglbid., July 5, 1935, p. 53 July 7, 1935, Pp.

7o
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community in Palestine could deo little.9o The members of
the Orthodox community in Transjordan had more scope for
action, and the Nahda Orthodox Seociety in Amman presented
a petition to His Highmess the Amir Abdallah, explaining
the situation and imploring His Highness to intervene
with the High Commissioner for Palestine on behalf of

the Orthodox conmunity.of Trans jordan, The petition
further pointed out to the Amir that since the legisla-
tion of the Palestine Government did not automatically
become part of the law of Transjordan, and since the
Patriarchal election proceedings were being conducted

in accordamnce with 2 law not applicable in Transjordan,
the 0Orthodox community in Transjordan contested the
legality of the election proceedings in sec far as the
Orthodex Church of Transjordan and the Orthodox com-
munity which came under the jurisdiction of the Patriar-
chal See of Jerusalem, were concerned. "Therefore, the

An-Nahda al-Orthodoxiyyah Society presents your Highness

with this petition, stroengly protesting against the il-
legal activity of the Brotherhood, and confident that

Your Highness will use His good offices to pronounce

goFor Orthodox opiniom at the time see Ibid,,
Jaly 6, 1935, p. 5.
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woid any act not carried out in accordance with the
legislation issuing from His Highness's Government, and
which purperts to undermimne the national sovereignty., . .
This act on the part of the Orthodex community in Amman
was greatly appreciated by the community in Palestino.gz
On July 12, the Amir Abdallah sent his reply to the Nahda
ODrthodox Society, informing it of his great concern over
the whole issue and assuring the Society that should the
Brotherhood comntinue in their stand, he would uphold the
rights of the community to the extemnt of supporting the
election ef an Arab Patriarch to take up his residence

in Amman until such time as justice has truimphed.93
At the meeting of the Executive Committee held on July
14, to discuss the situation after the nomination proce-
edings, the members from Transjordan informed the Com~
mittee that the Amir Abdallah was in communicatien

with the High Commissiener contesting the applicability

9L

of the election Ordinance in Transjordan, It was

91ybida,, July 9, 1935, p. l.
92

Ibidtt July 10, 1935' P 5
93ypid., July 13, 1935, P. 5.

9I‘Ib‘id=’ Jul? 1"" 1935, Po 70

n91



decided at this meeting that a delegation of the Arab
Orthodox Executive Committee proceed to Amman to thank

His Highness on his stand., This was done on July 15,

195,99

The Palestine Administration, fearing further
complications following the election of a Patriarch,
published on July 17, 1935, a further law, the
Orthodox Patriarchate (Further Provisions) Ordinance,

No. 29 of 1935.96 Sections 3 and 4 of the new Ordinance

Tread:

3.N0 application to or proceedings im any court in
comnection with or arising out of the elections of
a Patriarch shall be made, brought or commenced
after the expiration of 30 days from his election
under the provisions of Art, 9 of the Fundamental
Laws

Provided that the preovisions hereof shall not
apply to any criminal proceedings instituted by
or with the consent of the Attorney General.

4 After the issuance of the High Berat, provision
for which is made in Art. 11 of the Fundamental
Law, the validity of the election of the person
mamed therein shall be final and binding for all
purposes and shall not be guestiomed in any court,

951pid,, July 16, 1935, p. 5.

96Government of Palestine, Official !Palestine!
Gazette, Supplement Noe. 1, to No., 525 eof July 15, 1935.
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On the same day, the Government forwarded to the

Holy Synod of the Patriarchate, the approved list of can-

didates for the Patriarchal Election.97

The election of the new Orthodox Patriarch took
place in Jerusalem on July 22, 1935. The Most Reverend,
Timotheos, titular Archbishop of Jordan, was elected as
Patriarch, The lay community did not participate in
the election.98 As soon as the results of the election
vere known in Jerusalem, members of the lay community
held a meeting the same afternoon and passed the fol-

lowing resolutionss:

1.To propagandize against the recognition of the
Patriarch in whose election the lay community

took no part,

2,To protest to the High Commissioner against the
stand of the Govermment with regards to the
election and the unamswered demands of the com-

munity.

3.,To seek, through the Executive Committee, to
close down all the Orthodox Churches until
such time as the demands of the community
have been granted; amd te request the pa-
rish Priests not to mention the Patrdarch's
name in the Church services.

97Fa1astin, July 19, 1935, p. 5.

98Ibid., July 23, 1935, p. 5; Report on the
Administration of Palestine, 1935, p. 93.
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4.To request the Executive Committee to take steps
to bring an action in the courts to dnvalidate
the election,%?9
These resolutions were reiterated by members of
the commumity in the various parishes in Palestine and
Transjordan in their many telegrams of protest addressed
to the High Commissioner, the Patriarchate and the Ex-

ecutive Comnittee.‘oo

The Executive Committee on its part began teo

contemplate the possibility of bringing an action in

the courts against the election, However, at this point,

palastin, July 23, 1935, Pa 5.

100Aa examples see: Ibid., July 23, 1935, p. 5,
telegram to the High Commissioner and the Executive Com-
mittee from St, George's Orthodox Society, Jaffa; JIbid.,
July 24, 1935, p. 5, telegram te the High Commissioner
and the Executive Committee from the Orthodex Youth
Club, Jaffa; Ibid., July 31, 1935, ps 7, telegrams to
the High Commissioner, the Executive Committee and the
Patriarchate from members of the community in Amman,
Jaffa, Haifa, Gaza, Acre, Nablus, Nazareth, Bethlehem,
Ramallah and others., In many of these telegrams,
particularly the ones published in Ibid., July 25,

1935, pe 5, the community expressed its non-recogni-
tion of Bishop Timotheos as the new Patriarch,
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it appears that His Beatitude, the newly elected Patriarch
Timotheos, took the initiative and invited the Executive
Committee as +the representative body of the lay community
to appoint a delegation on its part to participate in dis-
cussions with the Patriarchate, with a view to reaching
an anmicable understanding and reconciliation between the
Commurnity and the Patriarchate on the points at issue
between them.101 The response of the Community to this
approach was opitimistic and enthusiastic, and the ?irst
meeting with the newly elected Patriarch took place on

the afterncon of July 29, 1935, The delegation re-=
presenting the Executive Committee was headed by Mr,

Yacoub Farraj, the President of the Committee, The

meeting was also attended by the locum tenens, five mem-

bers of the Holy Synod, in addition to the new Patriarch
himself, Mr, Farraj immediately expressed his Com-
mittee's appreciation of the friendly gesture shown by
the Patriarch and its approval of the principle that

understanding between the two parties should be effected

101Ibid, July 30, p. 5., It has not been possible
to trace how the Patrisrch's approach to the Executive Com-
mittee was made, as the two issues of Falastin, namely
those of July 28 and July 29, 1935, giving the details,
are mot available,
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without outside madistion.102 Yet, despite the good spirit

which prevailed during this first meeting, the discussions
and the correspondence exchanged between the two parties
during the next few weeks failed to achieve a rapprochement
or compromise between the differing points of view. The
possibility of amending the Fundamental Law, or the grant
of some concession to the lay community by the Church
could mot be agreed upon, The Executive Committee in-
sisted that the recommendations of the Bertram-Young
Report form the basis of discussion, particularly in so
far as the reconstitution of the Mixed Council was con-
cerned, The Patriarchal party categorically refused

this, To them the Report of the (Commission was not an
officially recognized document, although members of

the Synod had read it with interest end were acquainted
with its contents, but had mot so far passed official

103

judgment omn it, By November 1935, the negotiations

between the two parties had brokem down,

(4]
102145d., July 30, 1935, p. Se

191bid,, July 31, 1935, p. 5; August &, 1935,
Pe 73 August 18, 1935, p. 5; August 9, 1935, p. 5;
August 11, 1935, p. 5; AUgust 30, 1935, p. 5; September
6, 1935, p. 2; September 8, 1935, p. 5; September 10,
1935, Po 5. Also, League of Nationa, Minutes of the
Twenty~ninth Session, (May~-June, 1936), p. 158.
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Despairing of the attitude of the Patriarchal
party, the President of the Executive (Committee prepared
a detailed memorandum, outlining the course of events,
which he presented to the Govermment during the first
week of August.10h On August 5>, the Patriasrch-elect
was invited to an audience with the High Commissioner,
which took place on August 7, 1937. It appears that
the High Commissionmer wished te¢ compose relations be-
tween the new Patriarch and the members of the lay
community which had become wvery strained during the
course of the negotiations, prior to his departure for

105 At the same time, the Executive Committee

England,
set up a special committee of legal advisers, to take
the necessary steps towards contesting the legality
of the Patriarchal electiomn before the High Court.106
The application for an actiomn to invalidate the
Patriarchal election was presented by the President of

the Executive Committee to the High Court on August 7,1935.107

108 a1astin, August L, 1935, p. 3; Ibid.,

August 7, 1935, pe 6.

1051bid., August 6, 1935, p. 5; Ibid, August 7,
1935, P. 5. -
106Ib:l.d., August 9,1935, p. 5; August 14,1935, p.k4.

107 1pid., August 18, 1925, p. 5.
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But the appeal was disallowed by the High Court in its

ruling of October 18, 1935.108

News of the Court's decdision was met with dis-
appointment and disway by the Executive Committee and
the members of the community. The community now ex-
pressed itself in no uncertain terms towards the whole
issue, the Brotherhood and the new Patriarch, The
failure of the negotiations with the Patriarchal party
and the Holy Syneod's intransignence towerds any suge-
gestions mede by the lay delegation in the natter of
the amendment of the Fundamental Law, only made matters
worse, There followed the usual flood of protests,
declarations and telegrams all denying recognition to
the newly elected Patriarch.109 The Patriarch meanwhile,
attempted to reconcile Orthodex opinion in the wvarious
parishes by friendly pastoral letters, promises of re-
forms and the opening of schools, and an attempt to
explein the Patriarchatefs point of view in the me-

110

gotiations, The community, however, was not appeased

1OSIbid.., Octcber 19, 1935, p. 5. Also, Report
on the Administration of Palestine, 1935, p. 93.

10955 examples, see, Falastin, Oct. 21, 1935,
pPP. 4, 5, 7; October 27,1935, p. 5; November 16, p., 5;
November 20, 1935, P. 5.

110Letter from Patriarch Timotheos to Mewbers of
the Executive Committee, Transjordan, Ref. 963 of QOctober
13, 1935, (in the files of Mr. Saad Abu Jaber, Awman),
would serve as an example,
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and now resorted to expressing its disapproval and its
sentiments im a more practical manner, In Jerusalem,
the Cathedral Church of 8t, James, which is adjacent to
the Church of the Holy Sepulchre, is administered by the
lay community., Once a year, on the Feast of St, James,
November 5, the Patriarch with his clergy officiates

at this Cathedral, On November 5, 1935, the lay com=-
munity in Jerusalem decided to close the Church to

prevent the locum tenens from officiating there in

accordance with tradition, The Government attempted

to mediate with the community, but to no avail.111

The Church remained closed all day, the locum tenens

was unable to celebrate there, and when a member of
the community passed away the same day, the burial
service had to be conducted at the cemetry on Mt.
zion,'1? Likewise, the community at Lydda decided to
boycott the traditional Patriarchal celebration of the
feast of St. George at the Church of St., George in

Lydda, usually preceded and followed by a big and

'11FaLastin. November 5, 1935, p. 5. Report
on the Administration of Palestine, 1935, pe. 90.

'12Fulastin, November 6, 1935, p. 5.
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colorful procession; and the feast pessed quietly and

113 11 Jeffa, the

colorlessly at Lydda that November,
community, rather than participate with the Patriarchal
party in the celebration on St, Michael's Day at the
Patriarchal Church of St, Michael in the 0ld City,

held the celebration at the community Church of St,

George inatnad.11k

In December of the same year, the
Orthodox community im Bethlehem, Beit Sahour, and Beit

Jala took a decision to refrain from participating with

the representatives of the Patriarchate and the Holy

Symod in the traditional receptions, preocessions and
ceremonies held in Bethlehem om the day preceding Christmas,
and on the Orthodox Christmes -eve and mid-night service

115 A call

celebration at the Church of the Nativity.
to all the members of the Orthodox community in Palestine
and Transjordan to boycott the Christmas ceremonies at
Bethlehem was published in Falastin newspaper on

December 17, 1935.

1131bid., November 12, 1935, p. 5. The Ramallah
eand Haifa community supported the stand of the Lydda
community, see Ibid., Nov, 13, 1935, p. 5 and November
16, 1935, P+ 5.

11thid., November 20, 1935, p. 5.

115Ibid., December 1, 1935, p. 8; December 17,
1935, p.6j; December 19, 1935, pp. 5 and 7; December £74

1935, P« 5o
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The Executive Committee did not hold a meeting
following the decision of the High Court until November
4, 1935. At this meeting it was decided either to
present an appeal of the High Court'!s decision to His
Majesty's Privy Council, or to request the British
Government to withhold issuance of the High Berat,
officially confirming the new Patriarch in office,
until such time as a just solution to the situation
had been attained, through negotiations to be conducted
under the chairmenship of amn officially appointed re-
presentative of the Government, It was also decided
that no action with regards to an appeal to the Privy
Council would be undertaken until a delegation of the
Committee had had an audience with the High Com-
missionar upon his return to Pulestine.116 The audience
with the High Commissioner did not take place until
February 24, 1936, In the meantime, it appears that
the Government decided that the controversy in the
Orthodox Church had to be settled, and therefore, un-

officially, let it be known to the new Patriaxrch, that

the High Berat would not be issued to him until after

11‘Ib:l.d.., November 5, 1935, P. 5.
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a final solution had been found to the present situa-
tion.1ﬂ7 At the audience with the High Commissioner
on February 24, His Excellency mentioned that he
nnderstood that the delegatiom representing the Ex-
gcutive Committee meant to suggest to him the resump-
tion of negotiations with the Patriarchate under the
cheirmanship of a Govermment officer. His Excel-
lency welcomed this suggestion and also pointed out
that the Executive Committee had every right to lodge
an appeal to the Privy Council against the decision
of the High Court in the matter of the Patriarch's
election the previous July, but that it would be
preferable if matters disagreed upon could be set-
tled outside the Court, Law-suites were costly affairs,
and processes of the lav were lengthy, and would only
lead to greater ill-feeling between the two parties,
He therefore welcomed the suggestion that the nego-
tistions be resumed, It was agreed at this audience,

that the Arab Orthodox Committee should select =ix

117Ibid., February 20, 1936, p. 5.
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members to represent the laity at the forthcoming dis-

cusai.on-‘s.118

Forthwith, on March 25, 1936, a Committee composed
of the following was appointed by the High Commissioner
to hold amicable discussions under the chairmenship of
the District Commissioner, Jerusalem District, between
representatives of the Holy Synod of the Orthodox Pat-
riarchate of Jerusalem and of the Arab Orthodox Executive
Committee, with a view to framing an agreed solution of

119

the matiter at issue between the two parties:

Representatives of the Arab Orthodox

Executive Committee

Yacoub Farraj
Issa al-Issa For Palestine

Mikhael Tuma
Issa Bandak

Yousef al—=QCdeh For Transjordan,
Issa Mdeinat

Representatives Appointed by the Holy Synod

Archimandrite Epiphanios, Chief Secretary of the Patriarchate.
Archimandrite Kyriakos, Guardian of the Holy Sepulchre,
Archimandrite Naxos,.

Archimandrite Vassilios.

118:1,14,, March 26, 1936, p. 5. Minutes of the
Meeting of the Executive Committee, March 2, 1936 (in
the files of H.E, Samaan Daoud).

119leastin, March 3, 1936, p. 5; March 8, 1936,
p. 7; March 26, 1936, p. 5. Also Minutes of Meeting
referred to above,



- 108 -

With the formation of this Committee, which was
officially designated as "The Orthodox Committee", a
new phase in the development of the "Orthodox Case",
began, But more important, was the fact that as the
political situation in Palestine steadily deteriorated,
and as the international political developments slowly
led to War, the problems of the Orthodox Church in
Jerusalem assumed a far less important place in the
consideration of the Government, the Patriarchate, and
the lay community in Palestine and Transjordan, than
hitherto, though they were never forgotten or completely

neglected.120

III
The first meeting of the Orthodox Committee
took place on March 30, 1936, and the meetings continued
on a daily basis all through April of that year, except

during Orthodox Easter week at the beginning of the

month, At-thia first meeting it was decided that the

120’.[‘1113 is probably best illustrated by a review
of the issues of Falastin, the mouthpiece of the Orthodox
community, during the period from April 1936 until mid
1939 (i.e. the last issue on file at the Jafet Library
of the American University of Beirut, until 1948).
Whereas in previous issues there are at least 2 or 3
items of news on Orthodox affairs in each issue, there
are no more than a dozen such items during the whole

period mentioned,
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records of the meetings would be drafted and kept by

the Chairman of the Committee, and that the deliberations
would not be made public.121 However, after the General
Arab Strike was proclaimed in Palestine towards the end
of April 1936, the meetings of the Committee became
irregular, and for a time weare completely discontinued,
In September, they were resumed in a more regular man-
ner and went on steadily till the end of the year.122

The Report on the Administration of Palestine for 1936,

stated on page 116:

Negotiations were held during the year between
representatives of the Orthodox Patriarcha te and of
the Orthodox Lay Community under the Chairmanship of
the District Commissioner, Jerusalem District, with
a view to composing the differences between them,

It appears, though that towards mid-December

1936, the representatives of the Holy Synod on the
Orthodox Coﬁmittee informed the Chairman that they could
not continue discussions on the amendment of the Fund-

amental Law in the Committee. They would be willing

to negotiate with the Government's representative on

121, 1astine, March 3, 1936, P. 5.

1221bid=, September 20, 1936, p. 4, concerning
the resumption of the meetings,
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this matter, but without the presence of members of the

123 On January 19, 1937, the Executive

lay delegation,
Committee met in Jerusalem, and the President, Mr., Yacoub
Farraj informed the Committee of the above development,
and of the District Commissioner's request, (that is the
Chairman of the Orthodox Committee), that the lay com=
munityt!s representatives submit their suggestions with
regards to the amendment of the Fundamental Law of the
Patriarchate to him in writing., The Executive Committee
decided that this should be done, and that the District
Commissioner should be asked to keep the representaties
of the Executive Committee informed of the Patriarchate's
suggestions and comments on the matter., At this meeting
too, it was decided that the "Orthodox Case" should be
presented before the Royal Commission of Enquiry on the
Palestine Disturbances which was established by the
British Government in May 1936, soon after the general
Arab strike commenced, and which did not begin its in-
quiries in Palestine until November 1937, The Arabs

had boycotted the Commission until about the end of its

stay in Palestine, The "Orthodox Cese" was to be presented

123
1937, Pe 5.

Ibid., December 24, 1936, p. 4; January 20,



- 108 -

to the Royal Commission in the form of a comprehensive
memorandum to be submitted to the Secretary of the Com~
mission before his departure from Palestine.lzh Such
a memorandum was drafted and addressed to the Chairman
of the Royal Commission on February 16, 1937. But since
the Commission had already left Palestine by then, no
investigation of the question by the Commission was
possible, Besides, the Royal Commission had learned that
the reorganization of the internal affairs of the
Patriarchate, including the establishment of a mixed
council has been discussed between the Government,

the Patriarchate and the laity and is at present
under consideration by the Government,125

In the Report on the Administration of Palestine

for 1937, the British Government was able to include the
following statement:

A draft Ordinance to amend the existing Fundamental
Law of the Orthodox Patriarchate of Jerusalem is now
under the consideration of Government,12

1ZAIbid., January 20, 1937, p. 5.

125Great Britain, Palestine Royal Commission Report
(London: Colonial Office, 1937), PP. 325-327. Copy of the
memorandum is also available in the files of H.E. Samaan
Daoud,

126‘I‘he same note appeared on p, 109 of the report
for 1938,
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After further representations from the Patriarchate
and the Arab Orthodox Executive Committee, amendments were
agreed upon and a new draft Ordinance was published in the

Official (Palestine) Gazette, No., 800 of July 21, 1938,
127

under the title of "Orthodox Patriarchate Bill, 1938",

The Patriarchate, all during this period of trial
and negotiations since the death of the Patriarch Damianos,
was undergoing constitutional difficulties within the
Synod, it appears. The delay in the election of a new
Patriarch, and the delay in the official confirmation
of the new Patriarch in office by the British Government
must have had an adverse effect on the government of the
Church., Xeladion, Metropolitan of Ptolemais, who had

held the office of locum tenens following the death of

Patriarch Damianos, had resigned from this office in

1934,128 and in October of the same year, Meliton,

127360 also Falastine, January 4, 1938, p. 5.
July 21, 1938, p. 2; League of Nations, Minutes of the
Thirty-sixth Session, (June to August, 1939), p. 82,

12SAccording to the Archbishop of Jordan, Vas-

sileios, Chief Secretary of the Patriarchate, interviewed
on August 23 and 24, 1965, this was due to ill-health.
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titular Archbishop of Madaba was elected to replace him,
However, after the election of His Beatitude Kyr Timotheos

as Patriarch in 1935, the position of the locum tenens

became ambiguous, The official recognition of the new

Patriarch, which would have relieved the locum tenens

from his post as such, was not forthcoming, nor did

the Ottoman Regulations make provision as to how affairs
in the Church should be conducted under circumstances
similar to those which existed in the Patriarchate in

the summer of 1935 and subsequent years.129 It also ap-
pears that a certain amount of friction and misunderstend-

ing developed within the Synod as to the rights and

duties of the newly elected Patriarch prior to his of-

ficial recognition vis-a-vis those of the locum tenens
under such circumstances, In August 1936, +the Synod
deposed Meliton, Archbishop of Madaba from his post a®

locum tenens.13° In his place, Keladion, the

129506 Chapter II of the Ottoman Regulations of
1875, (Appendix A to this thesis) entitled, "Concerning
the Election of the Patriarch", and providing for the
method of electing a locum tenens and his duties until
such time as a Patriarch has been elected and officially
confirmed in office.

130Felastine, March 17 1936, p. 5; Report on the
Administration of Palestine, 1936, p. 116, reports the
deposition of Archbishop Meliton,
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Metropolitan of Ptolemais was re-elected_locum tenens,

(a post he had held from 1931 to 1934), However, this
act was not quite in accordance with the Fundemental
Law of the Church, (the Ottoman Regulations of 1875),
which make mo provision with regard to the dismissal

131

of a locum tenens from office, and raised new issues,

Therefore, it appears, that in an effort to regularize
the matter and to smooth over some of the difficuliies
in the administration of the Church, the Palestine
Government promulgated a law, The Orthodox Patriarchate
(Further Provisions) Ordinance, No., 73 of 1936, "to
Make Provision with Regard to the Dismissal of a

132 This was

Locum Tenens of the Patriarchal Throne",
preceded by the issuance of a Warrant of Appointment

as Locum Tenens to Keladion, "His Grace the Metropolitan

133

of Ptolemais",

In January 1937, on the occasion of the Orthodox

Christmas, which is kept in accordance with the Julian

131Falastinh October 24, 1936, p. 7.

132Government of Palestine, Official (Palestine)
Gazette, Supplement No, 1 to No, 650 of January 2, 1936,

1331pid,, No. 656 of December 31, 1936, p. 136k,
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calendar, the new locum tenens officiated at the celebra-

tion in Bethlehem. But as in the previous year, the
Orthodox community in Bethlehem and the area did not
participate in the ceremonies, nor did it accord the

locum tenens and his party, the traditional welcome

end reception upon their arrival in Bethlehem the day

before Christmas.13h

It appears that His Beatitute, Patriarch Timotheos
was not officially confirmed in office by the British
Government until sometime after the outbreak of the

Second World War,135

and in the meantime, attempts were
underway for the amendment of the Fundamental Law of the
Church, It also appears that the Patriarch's attempts

to effect a rapprochement with the members of the com-

munity in 1935, and his later willingness to continue

13#Falastine, January 5, 1937, p. 53 January 9,
1937] Pe 7

1351nterview with Archbishop Vassilehos, Chief
Secretary of the Patriarchate, August 23, 1965,
Interview with Rev. George Khoury of Amman,
August 31, 1965.
Interview with Mr. Yousef Abdo, Member of
the Arab Orthodox Executive Committee, of Jerusalem,
April 18, 1967 (at Beirut).

No official record of the recognitign of the
Patriarch by the British Government was found in the

Official (Palestine) Gazette. No issues of Falastin
for the latter part of 1939 and until 1948, are available,
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negotiations evoked the opposition of the Hellenic party
in the Patriarchate and ocutside the Patriarchate., So
that the Patriarch's position was not an easy one all

during this period.136

IV

When the draft Ordinance of July 11, 1938, was

published in the O0fficial (Pelestine) Gazette, its

object, it was stated, was "to provide a statutory con-
constitution for the Patriarchate and, while generally

preserving the status quo in matters touching the

Constitutional and canonical rights claimed by the
Patriarchate", the Ordinence was to make certain amend-
ments to the Fundamental Law which were deemed necessary
for the removal of doubts as to its meaning or of technical
obstacles to its operation, and ul;o "certain further
amendments which have been substantially agreed upon
between the Patriarchate and the Orthodox Lay Community

in the course of negotiations in the past", When enacted
as law, the draft Ordinance was to repeal the Ottoman

Regulations of 1875, and the Orthodox Patriarchate

‘jﬁAttwater, op. cit., II, p. 41.
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Ordinances: 21 of 1928; 14 of 1932; 21 of 1935; 29 of

1935; and 73 of 193637

The Draft Bill was not enacted until 1941 when
it appeared as the Orthodox Patriarchate Ordinance No,
32 of 1941, in Supplement No, 1 to the Official

(Palestine) Gazette Extraordinary, No. 1142 of November

20, 1941, The Ordinance was confirmed on June 4, 1942,

(See 0fficial (Palestine) Gazette of the same date). The

Orthodox Patriarchate Ordinance contained many of the
suggestions proposed in the Bertram-Young Report, but
was orgenized in a more comprehensive and orderly manner,
It provided for a Mixed Council to consist of the
Patriarch as President, and seven ecclesiastical mem-
bers to be appointed by the Holy Synod, and seven lay
members, elected by the Orthodox community in Palestine,
as provided in Sec, VIII of the Ordinance. (Part IV,
Sec, 9). Three other lay members were to be elected

by the Orthodox community in Transjordan in the manner
prescribed by local legislation, This meant a small
lay majority on the Council, The powers and duties of
the Mixed Council were enumerated (Part IV, Sec. II),

and the funds at the disposal of the Council for its

137 3overnment of Palestine, _Official (Palestine)
Gazette, No. 800 of July 21, 1938, pp. 807 ff.
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various activities were to amount to one-third of the
general revenues of the Patriarchate, (Part IV, Sec. 12).
Likewise provision was made for the establishment of
Local Councils in certain districts specified therein,
and the powers and duties of the Local Councils were
outlined, (Part V, Sec. 16, 17, 18). The Local Council
of Jerusalem was to receive an annual sum out of the
revenues of the Patriarchate, not to exceed &P, 2,200

for the purpose of providing annual allowances, rents end

other charitable services to the poor of the Community

in Jerusalem, (Part, IV, Sec. 19).

The Ordinance also provided for the conditions
and manner in which the deposition of a Patriarch or a
Locum Tenens could take place, and provided for the
participation of the married parish priests as re-
presentatives of the laity in such proceedings, (Part
ITII, Sec. 8 (2)). In the matter of the election of a
Patriarch, the Ordinance clarified the steps to be
followed in the nomination and election of a suitable
candidate and the participation of the married parish
priests as representatives of the laity, in such no-

mination and election, (Part VI, Sec. 21,22,23,24,25,26,27).
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The Ordinance further provided for the manner of ap~-

pointment of Metropolitans and Titular Bishops, (Part

Iv, Sec. 30 (1]s(z)r(3))-

As was to be expected, both the Patriarchate and
the lay community immediately raised objections to many
of the provisions of the Ordinance., The Palestine
Administration, however, decided to wait for a while,
until both parties had had a chance to give the Ordinance
further thought and consideration, before it proposed to

put it into effect.138

Some of the amendments suggested by the lay com-
munity to the Ordinance of 1941, were: fhat members of
the Mixed Council rather than elected married parish
priests should participate in the Nomination and General

Council established by law in the proceedings leading

138
Report of the Secretariat of the Arab Orthodox

Executive Committee of the Third Arab Orthodox Congress
submitted to the Committee at its second meeting held
in Jerusalem on February 4, 1945, The report refers
to a letter from the Government to the Executive Com-
mittee dated November 19, 1942, to the above effect,
(In the files of H.E, Samaan Daoud), (In Arabic).
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to the election of a Patriarch; and that the composition
of the Mixed Council be changed to allow & two-third lay
najority on the Council. The lay Community slso wished
t0 have the number of the Lecal Councils increased to
avoid conflict where more than one town was to be in-

139

¢luded in one Council,

The objections of the Patriarchate tc the
ordinance of 1941 were listed in a long letter dated
January 27, 1942, addressed by the Patriarch to the
chief Secretary of the Palestine Government, (reference
No. 681)e In concluding this letter, the Patriarch
observed that he was claiming mo new rights for the

Patriarchate, but rather requesting that the status guo

be maintained, although the following rights have been

granted by the Ordinance to the lay community:

(1) A Mixed Council,

(2) The admission of members of the lay community in-
to the Brotherhood of the Holy Sepulchre,

139"A Unanimous Communigque of the Demands of the
Arab Orthodox Executive and the Articles of the Orthodox
Patriarchate Ordinance, 1941, Pertaining Thereto." (Copy
in the files of H.E, Samaan Daoud), (In Arabic, undated).
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(3) The establishment of Local Councils.

(4) The right of the participation of married priests
as representatives of the lay community in the
nomination of candidates for the Patriarchal
office,

(5) The third of the annual revenue of the budget of
the Petriarchate to be placed at the disposal of
the Mixed Council.

(6) The granting of the additional sum of &P, 2,200
out of the Patriarchal funds to the Local Council
of Jerusalem,

(7) The right of objection to the Budget of the
Patriarchate,

In addition to the many points raised in protest
against the provisions of the Ordinance, the Patriarch
objected to the use of the term "Orthodox Patriarchate"
rather than "Greek Orthodox Patriarchate"™ in the title
of the Ordinance. "The Holy Synod in the desire that
the "Orthodox Patriarchate Ordinance, 1941" should be
free from all points which prejudice essentially the
Status Quo, and in the interest of our Patriarchate
made the above-mentioned observations." With this

statement the Patriﬁrch's letter ended.‘ho

In September of 1944, the Orthodox community in

Palestine and Transjordan held its Third Arab Orthodox

IkoCOPY of the letter seen in the files of the
Patriarchate, Jerusalem,
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Congress at Jerusalem to discuss the orthodox Patriar-
chate Ordinance of 1941, It appears that the Congress
rejected the Ordinance unless certain amendments were
made, and decided thet further negotiations be conducted
with the Government and the Patriarchate. A new Ex-
ecutive Committee was elected to replace the old one,

By 1944, Mr. Yacoub Farraj who had so persistently
followed up the various developments in the "Orthodox
case" during the period when he was President of the
Executive Committee, had pesssed away. The deliberations
of the Congress were conducted under the Jjoint Chairman=-
ship of Mr, Issa al-Issa, the editor and co-owner of

Falastin newspaper, and Mr, Nakhleh Kattan.1h1

It appears that negotiations with representatives
of the Patriarchate and the Government were commenced

as early as September 26, 1944, by members of the

11“Report of the Secretariat of the Arab Orthodox
Executive Committee submitted to the Committee at its
second meeting in Jerusalem, on February 4, 1945, (In the
files of H.E., Samaan Daoud). Also, interview with Mr,
Yousef Abdo, April 18, 1967 (at Beirut). Mr. Abdo
participated in the Congress as one of the representa-
tives for Jerusalem,
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Executive Committee, and continued for several weeks

before they broke down.142 Hence in a memorandum ad-

dressed to the Chief Secretary of the Palestine Gov ern-
ment by the Executive Committee, soon thereafter, it

was pointed out by the Committee that

The Arab Orthodox in neghboring countries watch
with concern the strained relations between the
Patriarchate and the laity. Russia too is in-
terested in the situation and under the guise of
concerning itself with the rightful demands of
the laity, attempts, as in the past, to appear as
the protector of the Holy Places. The present
state of affairs makes this an opportune moment
for Russia to interfere, whereas, if the Govern-
ment would give more serious consideration to
the claims of the community, it would be in a
better pogition to find a just solution to the
problem, 143

In June 1945, His Beatitude, Alexis, Patriarch
of Moscow and all Russia paid a visit to the Holy Land.
On this occasion, the Executive Committee addressed a

letter to His Beatitude on June 4, 1945 setting forth

the history of the struggle of the lay community in

1haRepor‘l: of the Secretariat of the Arab
Orthodox Executive Committee submitted to the Committee
at its second meeting Jerusalem, on February k4, 1945,
(In the files of H.E, Samaan Dacud).

43,5 quoted in Ibid.
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Palestine and Transjordan, and listing its grievances,
The letter further begged the Patriarch's intexvention

with the suthorities on bshalf of the community,!'?

It appears that both the memorandum addressed
to the Chief Secretary and the appeal made to Patriarch
Alexis did not go unheeded, The Chief Secretary sent
a reply to the memorandum and promised the Executive
Committee that he would present the case of the Or-
thodox community before the High Commissioner, Upon
his sudden departure from Palestine in the Spring of
1945, the Chief Secretary requested the District Com-
missioner, Jerusalem District, te take charge of the
matter and to hold meetings with members of the Ex-
ecutive Committee. The first meeting between the
District Commissioner and members of the Exécutive
Committee took place on April 14, 1945, It appears
that some time later, the District Commissionex wrote
to the Executive Committee suggesting an entirely
new approach to the whole problem, His suggestion
was that efforts should be made to replace the Or-

thodox Patriarchate Ordinance of 1941, with two

1““00py of the letter seen, (In the files of
H.,E, Samaan Daoud).
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separate laws: one to deal with the organization and
affairs of the lay Community; the other to be limited to
the affairs of the Patriarchate as such, provided that
the interests of the Community would be upheld and
safeguarded in both. As a result of this and of the
discussions which followed, the District Commissioner
presented members of the Executive Committee with a
suggested law for the orgenization of the Orthodox Com-
munity in Palestine, on August 2, 1945, The draft law
was open to comments and smendments by the Executive
Committee. The District Commissioner hoped that upon
his return to Palestine from leave, the Executive Com-
mittee would be ready with recommendations and comments.

The main points of the proposed law centered on the

following:

(1) The Formation of a General Assembly.

(2) The Formation of a Supreme Council for the Community.

(3) The Formation of Local Community Councils.1u5

145Raport of the Secretariat of the Arab
orthodox Executive Committee submitted to the Committee
_at its meeting held on August 18, 1945, in Jerusalem,
(In the files of H.E. Samaan Deoud)., (In Arabic).
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It is not possible to reconstruct the develop-
ments that followed this suggestion, But it appears that
by 1947, these had taken the form of "Rules made by the
High Commissiomer in Council under the Greek Orthodox
Patriarchate Ordinance, 1941. Pert I: These Rules may

be cited as the Arab Orthodox Community Rules, 19“7."146

These rules were not published in the Official ]Palestine[
Gezette. According to His Excellency Samaan Daoud, then
Judge in the Palestine Administration and member of the
Executive Committee, the rules were submitted to the
Colonial Office in London for approval late in 1947, By
then, the political situation in Palestine had reached a
critical stage and was fast deteriorating. The British
Mandate over Palestine ended on May 135, 1948, before a
reply had been received from the Colonial Office with
regards to the suggested Rules. And the affairs of the
orthodox Patriarchate of Jerusalem and of the Orthodox
Community in its area of jurisdiction, remained subject
to the Fundamental Law of the Church promulgated by the
Ottomen authorities in the Imperial Regulations of 1875,
It was not until after the death of His Beatitude,

Timotheos, Orthodox Patriarch of Jerusalem in 1957, and

luécopy of these draft Rules seen. (In the files
of H,E., Samaen Daoud).
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the election of his successor, His Beatitude, Benedictus,
that the Government of the Hashemite Kingdom of Jordan
promulgated a new law in 1958, te supersede the Ottoman
Regulations of 1875 and all subseguent orders, ordinances
and lagislation.lh? The new law was entitled "The Law of
the Greek Orthodox Patriarchate of Jerusalem." It became
the new Fundamental Law of the Patriarchate, and although
it did not meet all of the demands, for which the lay
Orthodox community had fought so hard during the period

of the Mandate, it at leest provided for a Mixed Council,
Local Community Councils, that two among the Bishops should
be of the local community, and that a fixed proportion of
the general revenues of the Patriarchate would be available
for schools, church buildings, poor relief, and other
necessary expenditures. The Mixed Council, under the
Presidency of the Patriarch would have the responsibility
for the administration of property held on charitable trust,
and to direct lay educational affairs., This by no means
satisfies all the lay community's aspirations, "but it is

a big step in the right direction," as Attwater put it.lua

1u7Seax Jordan Government, Official Gazette, No.
1385 of June 1, 1958, for the full text of the Law of the
Greek Orthodox Patriardhate of Jerusalem, No. 27, of 1958,

14811’-‘(’-’“’31‘:0!‘. OE. Citnp II’ p. ""1.



CHAPTER IV
THE INTERNAL DEVELOPMENT AND ORGANIZATION

OF THE COMMUNITY

All through the period of the British Mandate
the Orthedox lay community in Palestine and Transjordan
carried on the struggle to assert its position and its
rights in the Church, To¢ the community at large, their
situation was only a part of the larger Arab national
cause, It was one aspect of the Arab struggle for in-
dependence, and of Arab opposition to foreign demina-
tion. As Falastin commented in 1931 during the crisis
which followed the death of Patriarch Damianos, there
were three mandates oppressing Palestine, the English,
the Ziomist and the Greek, the latter of which was "not

the 1ighteat."1 The community felt itself to be part eof

lyalastin, October 16, 1931, as cited by Elie
Kedourie, "Religion and Politics: the Diaries of Khalil

Sakakini," St, Antony's Papers. Number 4, Middle Eastern
Affairs Number One (London: Chatte & Windus, 195§i,
p. 86, nate 22,
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the larger Arab society, and prominent members of the
community played an active role both in community affairs
and in national developments and affairs outside the

commanity .

The struggle with the Patriarchate was one
feature of the internal development within the Orthedex
community during the period of the Mandate, There were
other aspects which were also impprtant and significant.
These reflected an attempt on the part of the community
to organize its affairs, as a bedy, and on the leocal
level, to become independent of reliance on the Patriar-
chate and the Church to meet its needs. The constitu-
tional issue, while it remained unsolved, prevented this
organization from assuming an official character as
provided for in the Religious Communities (Organization)
Ordinance of 1926 of the Palestine Gavernment.z Never-
theless, the community attempted to bring order inte its

affairs on an unofficial basis and demonstrated a marked

Gevernnont of Palestine, Statistical Abstract of

Palestine 1944-1945 (eighth ed. ); Ne. 15 of 1946, p.i2.
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advance in assuming responsibility for its needs and

problems,

The intermal development of the Community during
the years from 1920 te 1948, may generally be examined
under the following main trends: the united effort and
organization of the Community as a body meeting in
Orthodox Congresses to discuss and solve over-all
communal affairs, (especially those connected with the
constitutional struggle with the Patriarchate); the
community's efforts, as part of the larger Arab society
to participate in general national affairs; the erganiza-
tion of the community on the lecal level, to meet its
special needs, and when possible and necessary to extend
its services to meet the meeds of those outside the com~
munity, However, these developments within the community
were only a continaation of attempts started earlier in
the century and even dating back te 1872, They were the
result of changes, developments, and new influences which
had been penetrating inte the area since the nineteenth
century, and which helped bring abeut a slow movement of
change in attitudes, and an awakening of a sense of social

responsibility and a new political,con-ciousnes-.
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The Peried Prior teo 1914

As early as 1872, when the crisis in the
Jerusalem Patriarchate flared up as a result of the
Bulgarian schism, the community attempted to act as a
boedy. The protest against the deposition of Patriarch
Cyril who had supported the Bulgarians was not confined
to members of the community in Jerusalem, It was a general
protest of all the parishes, who sent delegates to Jerusalem
to discuss the situation in the Church.3 On this occasion
the National Orthodox Society was formed, and the delegates
meeting in Jerusalem decided to send a deputation to
Constantinople te protest, teo the authorities, the
deposition of Patriarch Cyril., But it appears that this

deputation was able te achieve 1itt1a.u When in 1873,

3Mansour, op. cit., PP. 99-100, According to
Mansour, the delegate from Galilee was Tannous Kawar,
a scion of one of the leading families in Nazareth.
His presence in Jerusalem on this occasion appears to
have greatly upset the Brotherhood whe began to intrigue
against him with the authorities and te accuse him of
Russian sympathies, It was only his personal friend~
ship with Kamel Pasha, the Mutassarref of Jerusalem, that
saved him from coming to harm,

tion consisted of Banayot Sawabini, Hanna Zacharia and

Sama 'an Mushabbek.
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the new Putfiarch Procopious was elected, the community
refused to recognize him and the agitation continued.
The Patriarch, short of funds after the Russian Govern-
ment confiscated the properties of the Brotherhood of
the Holy Sepulchre in Russia (as a sign of disappreval),
proceeded to close down many of the schools of the
Patriarchate, and the hospital in Jerusalem, Thereupon,
the community organized an Orthoedex Seociety in Jerusalem,
and undertook to run some of the schools with financial
aid, it appears, from the Bulgarians and the Russian
Consulate in Jeruaalem.s Due to the continued unrest
within the Community, the Ottoman authorities requested
that a second delegationm proceed to Constantinople to
present the demands and grievances of the community be-
fore the authorities., Such a delegation was formed and
sent to Conatantinople.ls The Ottoman authorities appear

to have viewed the demands of the community with sympathy,

5Ibid., Pe 210, Mansour, OE: cit.. Pa 100,

6Khoury and Khoury, op, ¢it., P 220, This second
delegation was sent in 187&, and was composed of Elias
Mushahwar, Giries Qudsi, and Hanna Zacharia.
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and the Patriarch Procopious was never officially recog~
nized by the Ottoman authoritiea.7 Procopious was suc-
ceeded by the Patriarch Hierotheos, who, in order to
settle the question with the community, addressed a letter
to the Governor of Jerusalem in 1875 making certain preo-
mises to the Community, This letter came to be known

as the 'Katastatikon' or Constitution, and comprised all
the practical points for which the community had been
fighting and centinued to do so, all during the peried
of the Mandate, The agitation of the community appears
to have subsided, for a time at least, although nothing
was done about carrying out any of the promises made in

the Katastatikon.a

Meanwhile, as the century advanced, educational
and other opportunities in the country steadily increased
and improved., Towards the end of the century, a small
educated class of people, had emerged, and began to

demonstrate a new spirit of respomnsibility and social

7Qazaqiyya, ops cit., pp. 177-178.
sIbid., ppe. 183~184; Khoury and Khoury, op, cit.,

PP. 221-223; See also Bertram and Young, op. cit.,
PP. 28-29, for the full text of the Katastatiken.
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consciousness within the community, It was from among
this class of people that the new leadership in the Orthodex
community arose, The younger generation expressed a new
spirit. While they whole~heartedly supported the older
generationt's preoccupation with the need to fight for and
defend the rights of the community in the Church, they at
the same time felt that the members of the community owed
certain duties and responsibilities'towards the community.
It was under the influence of this younger generation that
a beginning was made in the establishment of philanthropic
and other Orthodox societies in Palestine around the turn
of the century.9 Another impertant factor in developing
this spirit of responsibility, was the example set by

the Orthodox communities in the north, namely in Beirut,
Damascus, Homs and other places. Personal contacts and

the religious journals that were published in Beirut and

9This spirit may be best gauged from Khalil
Sakakinit's diaries, See: Khadha Ana Ya Dunya, the Diaries
of Khalil Sakakini, edited and selected by Hala Sakakini
(Jderusalem: The Commercial Pr@iss, 1955), pp. 40-41, entry
for October 31, 1908; p. 41, emtry for October 16, 1908,
See also, Al-Mahabba, IV (1902), p. 556 ff, reporting the
speeches made on the occasien of the formation of the
Orthodox Charitable Society in Jerusalem on July 1k,
1902, The speeches were made by Daoud Sidawi, Aftim
Mushabbek and Issa al-Issa, the future editor of

Falastin newspaper.
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Damascus and circulated in Palestine and Transjordan
towards the end of the nineteenth century and the beginn-
ing of the twentieth century, such as An~Ni'mah and
Al-Mahabba, kept the people well informed of the good
philanthropic works being done by the Orthodox community
in the nmorth, and encouraged members of Orthodox community

in Palestine to emulate them.lo

Probably, the Russian educational establishments
in Palestine in the nineteenth century did much to encourage
this spirit and bring about a revival within the community
too., The teachers trained at the Russian Teacher Training
School in Nazareth, which was run by the Imperial Palestine
Orthodox Society, were sent to staff the many schools of
the Society all over Palestine and Syria. They of ten

were leaders of movements for revival within the community.

One of their duties, particularly in the villages and in

1ahn—H1'nah was the efficial publication eof the
Orthodox Patriarchate of Antioech, Its first issue appeared
in 1909, It was published in Damascus, See Vol, I,

p. 258, for information concerning subscriptions te the
journal in Jaffa and Jerusalem,

Al-Mahabba was the official publication of the
Orthodox Society for the Promotion of Christian Knowledge,
Beirut, Its first issue appeared in January 1899, A
persusal of its centents, particularly news items, will
give the reader an idea of the kind of influence it must
have had on its readers, and the wide circulation it
enjoyed in the area, Even in remote places like Madaba
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towns where the parish priests were not sufficiently
educated to do so, was to preach in Church, and te
promote knowledge of the Bible and the Church liturgy
among the people. They had to instruct the young in

the rites of the Church and Church history, and set

the example for the strict observance of the Church

fasts and important feast days. Where possible, they
were expected to help the community form religious

study groups and Orthodox societies to develop a sense
of communal responsibility and fellowship among members
of the community. In Nazareth itself, the first Orthodox
ladies' religious instruction group was organized at the
Russian Girls! School for the mothers of the students and
their friends., Out of this group, later grew the

Orthedox Ladies' Benevolent Society of Nazareth.ll Like~

and Karak, members of the Orthodox community read it and
contributed news items to its pages. It reported the
activities of Orthodex philanthropic societies, details
about which it published in the journal,

1l terview with Mr. Nitmeh Sabbagh, Maréh 11, 1967.
Mr, Savvagh is a graduate of the Russian Teacher Training
School of Nazareth and for many years taught in the schools
of the Imperial Palestime Orthodox Society. After the war,
he was co~opted as a teacher of Arabic in the Government
schools of the Department of Education of the Palestine
Govermment, Mr, Sabbagh gave the above information from

personal knowledge and experience.
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wise, the men's Teacher Training School in Nazareth
helped set the example for the growth of men's Orthodox

Societies in the community,

Another important factor was probably the
increased prosperity of certain members of the community,
particularly in trade centers like Jaffa and Acre towards
the end of the century. By 1900 there were already in
existence in Jaffa at least two Orthodox philanthrepic
societiea.lz Bethlehem appears to have had an Orthodox
Benevolent Seciety as early as 1890.13 In Acre, by 1906,

twe Orthodox Societies were already doing good work.lu

Interview with Mr, Alexandra Kuzma Shamiyya, February
20, 1967, Mrs, Shamiyya is the daughter of Iskandar Kuzma,
for a long time the superintendent of the schools of the
Imperial Orthodox Palestine Society in Palestine and
director of the Teacher Training School in
Nazareth., Mrs. Shamiyya gave the information about the
ladies' Bible group in Nazareth.

lzTheae were, the St., George's Society for the
care of the sick and the poor, established in 1896, and
the Orthodox Charitable Society of Jaffa., The St. George's
Society was running a free clinic by 1905, and had long-
term plans for the building of a haspital, See: Al-Mahabba
IT (1900), 90k; III (1901), 368; VII (1905), 568~569.

131pia., T (1899), 22. Accerding to the editor

of Al-Mahabba, this society appears to have devoted most
of its activities to the promotion of Christianm knowledge.

See alseo, Qazaqiyya, op, cit., 190, where menfion is made
of the existence of such a society in 1908,

lkrhese were a men's society, The Committee for
the Succour of the poor, and a ladies' society, The Society
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An Orthodox Benevolent Society was organized in Gaza
1
in 1899, 5 and a similar one was organized in Jerusalem

16 By 1909, Nazareth had an Orthodox

on July 14, 1902,
Benevolent Society which was soon followed by a Ladies!
Eenevolent Society.l7 However, it appears that when

the crisis arose again in the Jerusalem Patriarchate and
the conflict was resumed between the community and the
Patriarchate in 1908, Societies of Orthodox Fraternity
were organized in many places to facilitate the election

of representatives who would form part of the delegation

to be sent to Constantinople to plead the cause of the

community in the capital.l8

for the Support of the Orphan, whose main aim was to help
educate orphan girls, See: Al-Mahabba, VIII (1906), 829

and IX (1907), 46-48, respectively,

151b1d., T (1899), 540-541; 736. From the pages of
al-Mahabba it appears that the President of the Society was
Dahdah Farah; its Vice President, Hanna Tarazi; its Secretary,
Ibrahim Zarifeh; its Treasurer, Bishara I, Farah, The President
of the St. George's Society in Jaffa was Hanna Jahshan,

16!2&9«. Iv (1902), p. 556 ff,

17Mansour, ops cit., pp. 103 and 197,

1BInvitation Call for the Convening of the First
Arab Orthedox Co ess at Haifa in 1923, (In the files of
H,E, Samaan Daoud), The invitation requested members of
the community to re—organize the Societies of Orthodex
Fraternity as in 1908 in order to elect members to the

Congress,
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During the crisis which followed the proclamation
of the Ottoman Constitution in 1908, and which led to the
temporary deposition of the Patriarch Damianos by the
Brotherhood of the Holy Sepulchre, the same kind of unity

and solidarity was shown by the community, as in 1872. As

in 1872-1875, the Cathedral Church of St, James in Jerusalem

was closed by the community and many convents and monasteries

all ovexr the country were occupied. The people decided
to boycott the Churches and there were angry demonstra-
tions all over the country.19 But by 1908, the spirit of
the age had changed. When members of the Community in
Jerusalem demonstrated before the Governor's offices on
Nobembexr 24, 1908, as a mark of protest against the
Patriarch's refusal to listen to their demands, they
were joimed by many sympathizers from other communities,
notably from among the Moslem community in Jerusalem.20

The whole issue began to take om a more national celoring

now, te the extent that when some time later the Governar

19
Qazaqiyya, op, cit. Pp. 190-191; Sakakini,
op, cit., PP. hh—hs: entry Tor Nov. 6, 1908; p. 49, entry

for Nov, 28, 1908,

2°Ibid., p. 49, entry for Nov., 24, 1908,
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of Jerusalem received orders from Constantinople to put
an end to the agitation, by force if necessary, he was
obliged to telegraph back that this was not possible,
as the troops in Jerusalem were in full sympathy with
the Orthodox commmunity, and would refuse to obey orders
te fire on their demonstrations or in any way interfere

with their activities.21

As in 1872-1875, the Community decided to send
a delegation to Constantinople, By January 1909, the
delegation had arrived in the capital,22 and commenced
its activities, The work of the delegation was not easy.

The Patriarchate had sent a similar delegation to

21Khoury and Khoury, ©ope cit., Pe. 2513 Bertram and
Luke, OE. Cito, Pe 2600

22Qanaqiyyn, Ops Citey Ps 1913 Khoury and Khoury,
ops cit., P. 247, The delegation was composed of the
following:

Jurji Zacharia and Khalil Sakakini for Jerusalem,
Khalil Qazagiyya and Yacoub pahbour for Bethlehem.
Hanna al-Issa and Farid Kassab for Jaffa,

Iskandar Khoury for Beit Jala,.

Bishara Kawar for Nazareth,

Faddoul Rubeiz for Haifa.

Jad Habib Hawwa for Acre.

Bishara Atalla for Jenin.
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Constantinople, and the Patriarchal delegation had the
advantage of the backing of the Ecumenical Patriarch,

the influential Phanariot Greek community of Constantinople,
and the local Turkish press, Nevertheless, the community
delegation persisted in its efforts, By October 1909,
most of its members had returned to Palestine. In the
end, only Khalil Qazagqiyya, one of the two delegates

from Bethlehem stayed behind in Constantinople to carry
through the fight to the end,. It was when matters were
becoming desperate in 1910, that Qazaqiyya made a special
appeal to the Arab delegates in the Ottoman Parliament

for support and presented the case of the Orthodox Com-
manity in Palestine as an Arab movement for self-assertion
in the Church as against Greek donination.23 The Arab
delegates to the Ottoman Parliament had already shown
sympathy to the Orthodox cause in Palestine, and the
appeal made in 1910, produced an immediate response., It
appears that Shaikh Assad Shuqairi, the member for Acre,
and Abdel Hamid Az—-Zahrawi, the member for Homs and

Abdel Karim al~Khalil, took special interest in the

23qazaqiyya, ops Eit., Pp. 203, 211-212, 225;
Ehoury and Khoury, 0ps cit., Pe 260,
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matter and rallied the whole-hearted support of the other
Arab members of Parliament, Suleiman Bustani, the member
for Beirut was requested to follow up the case with the
Ministry of Religious Affairs, while the other delegates
tried to influence other members of Parliamemt and the
Turkish press to adopt the cause of the Orthodox Community
in Palestine, or at least to regard it with sympathy.zh
However, all that the community was able to gain out of
its prolonged efforts was the provision in the Ottoman
Order of 1910 for the establishment of a Mixed Council

and local community councils.25 When differences of
opinion arose over the organization and scope of activity
of the Mixed Coumncil, there was a movement in 1911 to hold
a general Orthodex Congress in Jerusalem, but it appears
that the Patriarch used his influence to prevent such a

Congress from being held.26 By 1913 some kind of a com-

2“ngaqiyvu, op. cit., pp. 225, 211-212, Qazaqiyya
gives the full account of the activity of the community
delegation in Comstantinople, See pp. 191-234,

251pid., pp. 226-231, give the full text of the
Turkish Order ofl1910 in Arabic, Feor an English transla-
tion of the Order, see Bertram and Young, op. cit.,
Appendix F, pp. 318-327.

26Qazaqiyya, ope ¢it., p. 235.
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promise solution had been arranged between the community
and the Patriarchate, and in Januar} 1914, in a symbolic
ceremony, the keys of the Church of St., James were offi-
cially presented to the Patmarch and returned to the lay~-
readers of the Church as a sign of reconciliation and the
re-~opening of the Churches in Palestine by the comnunity.27
One of the more interesting aspects of the crisis
of 1908-~191k, was that broadsheets were for the first time
used by both parties as a means of advancing their views
and drawing public opinion te their side. In September
1908, as soon as the Community began to agitate for the
constitution of a representative council (majles milli),
in accordance with the provisions of Sec, III of the
Ottoman Censtitution, members of the community began to
issue, secretly, a newssheet entitled Al-Ahlam (or Abul-
Ahlam)., It was a handwritten broadsheet and apparently
carried strong pole@ics against the Patriarchate and the

Brotherhoeod. The Patriarchate, in answer, began to publish

278*&1‘1‘11, OP s Cit.' pp. 56“"58’ entries for
Jan., 11 and Jan, 12, 1914k, Khoury and Khoury, op. cit.,

p. 279.
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in December 1908, Bashir Falastin in Arabic and Greek.za

It is not known for how long a time either continued to
appear, but by January 1911, when Falastin newspaper came
into being, it assumed the role, among other things, of

representing the Orthodex community's point of view.29

The efforts that were begun prior te 1914, and
were interrupted by the war, were resumed after the

British occupation of Palestine, They were pursued with

281 terview with Mr, Issa M, Tubbeh, Mukhtar of the
Orthodex Commmunity in Jerusalem, August 12, 1965. In 1908,
Mr. Tubbeh was employed at the Greek Convent Printing Press,
Both he and Mr, Iskandar Khouty, a graduate of the Russian
Teacher Training School in Nazareth, and later judge in
the Palestine Administration, edited the paper. The edi tor
of Pashir Falastin was a certain Athanasius Bandazi, See
also: Philip Tarazi, ed., "Arabic Perkodicals Fascide,"

A Post-War Bibliography of the Near Easterm Mandates-— A
Prelimin Survey of Publications on the Social Sciences
Dealing with Iraq, Palestine and Trans-Jordan, and the

Jen States from Nov, 11, 1918 to Dec., 31, 1929, gen.ed,,
Stuart C. Dodd (Beirut: American University of Beirut -
Publications of the Faculty of Arts amd Sciences - Social
Science Series No. 1, Arabic Fascicle, 1933), p. 66.
Tarazi lists Al-Ahlam as one of the early newspapers to
appear in Jerusalem. It commenced its first issue in
September 1908, On the same page is listed Bashir Filistin,
which first appeared on Dewember 5, 1908, Its editor is
given as Athanasius Theofil Bandazi, The paper appeared
in Arabic and Greek and produced three issues only, Tarazi,
however, does not give the name of the editor or editors

of Al-Ahlam,

29Accord£ng to Tarazi, ops cit., p. 70, Falastin
first appeared on January 14, 1911 at Jaffa. Its owners
and editors were Issa D, al-Issa, and Yousef al-Issa.
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vigor and enthusiasm all through the peried of the

Mandate, even though they were often interrupted by, or

became involved in the larger political issues in

Palestine,

The United Efforts of the Community

One of the more striking features of the. life of
the Orthodox Community in Palestine and Transjordan during
the period of the Mandate, was the general Orthodox Congresses
which were held periodically, when matters of over~all
importance touching vital aspects of the life of the
community and its conflict with the Church came to the
fore. These Congresses were an important development in
several ways. They represented a responsible awareness
on the part of the community of the need to unite efforts
and organize affairs, so that the struggle of the community
would het be a matter of spasmodic enthusiasm, but rather
would become a continuous and sustained activity. Hence,
after decisions were taken and resolutions passed at these
Congresses, an Executive Committee was always elected and

entrusted with the task of carrying out the recommendations
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of the Congress, The general Orthodox Congresses were
also important as an experiment in representative and
elective organization, team~work, and majority decisions,
The very fact that the Palestine Administration in its
official contacts with the Orthodox community, accepted
the Arab Orthodox Executive Committee as the officially
elected representative of the community, was an indica-
tion of the success of this representative experiment,
The Congresses gave members of the community an epportu-
nity to air their views and thus sustained their interest
in community affairs, They also helped, to a large extent,

to overcome the spirit of localism among the members of

the community,

After the British occupation of Palestine, the
leaders of the Orthodox community had to resume the fight
to establish the rights of the community in the Church.
With a change of government in the area, the community
wished to define its position and to regulate its rela-
tions with the Patriarchate on an acceptable footing. The
financial difficulties of the Patriarchate and the crisis
which accompanied this only made members of the community

more anxious to do something about the whole situation.
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The indidents in Nazareth following the appointment

of the new Bishop in 1922, further confirmed the
apprehensions of the leaders of the community and con-
vinced them that the time had come for the convening
of a general Orthodox Congress to define the stand of
the community with regards to the present state of
affairs in the Church, Leading members of the community
from various parts of Palestine and Transjordan met in
Jerusalem and on May 30, 1923 sent out general invita-
tions te the Orthodox Community in Palestine and Transe
jordan to send representatives to a genmeral Orthodox

30

Congress to be held at Haifa on July 15, 1923, These

invitations included instructions to members of the
community to organize branches of the Society of
Orthodox Fraternity in all the towns and districts

to act as the representative bodies of the community,

BEach community numbering from 100 to 500 persons, was

3%opy of invitation seen (In the files of H,E.
Samaan Daoud), Khoury and Khoury, op. cit., pp. 324-328, also
give a copy of the invitation, and give the mnames of
those who signed it, See also Qazagiyya, op, cit.,
pp. 252-256, for invitation and list of names,
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to elect one member to represent it at the Congress,

Vhere the members of the community numbered from 500 teo
1000 souls, they were to elect two representatives; and
vhere the number exceeded 1,000, the community was to
elect three represantativas.sl The response to this
invitation was general, and even at Nazareth where the
community was divided into two eopposing factions, each
party formed a society and elected members te represent

it at the Congross.32 The Congress met on July 15 under
the Presidency of Iskandar XKassab of Haifa, and fifty-seven
representatives attended., These included a representative
of the Executive Committee of the Sixth Arab Congress of
Palestine, a representative of the Palestine Orthodox
Community in Egypt,33 and a representative of the

Palestine Orthodox Community overseas, (fi-1l Mahjar

Although, it appears, there was no unanimous agreement on

).3h

all the points discussed at the Congress, yet a number of

31Khoury and Khoury, op, cit., pPP. 326~328.

32Mansour, ope cit., p. 122,

33The representative from Egypt was Salim Qubain,
the well-known journalist and editor of several journals in
Egypt. Originally from Nazareth, he was educated at the
Russian Teacher Training School there.

3ll'Ilev. Jurji Qattuf represented the Palestinian
Orthodox Abroad,
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resolutions were passed by majority wvote, and an Executive
Committee was olected.35 As already mentioned above the
convening of this Congress greatly upset the Patriarch
Damianos who rallied to his support the Hellenic ecclesias-
tical world to intervene with the British Government., The
Patriarch was also able to maneuvre the creation of a strong
oppositiomn party within the community in order to negate

the effectiveness of the work of the Haifa Congress, Des-
pite all this, the majority in the community still supported
the Executive Committee of the Haifa Congress, and the
British Administration had to accpet this Committee as

the representative body of the majority party in the

Community.

The resolutions of the Congress dealing with
the demands of the Community in its conflict with the
Patriarchate have already been touched upon. However,
a few of the other resolutions are of interest as they
shed light on how the community planmed to conduct its

affairs and the aims it hoped to achieve, It was resolved

35ror the names of all the representatives at
the Comgress, a list of the resolutiomns taken, and the
names of the Executive Committee elected, see: Qazaqiyya,

op, ¢it., pPpP. 252-256; Khoury and Khoury, op, cit.,



at the Congress that an Executive Committee should be
elected to include seven members from Palestine and

three members from Transjordan, One of the duties

of this Committee was to ensure that Societies of

Orthedox Fraternity were formed in all of the areas,

Each member of the Orthodox Community in Palestine and
Transjordan was to pay a yearly subscription of 10 mils

to help finance the activity of the Executive Committee.
The 15th., of July of each year was to be considered a come
munity holiday, and an Orthodox Congress was to be held
annually on that day, It was decided that a properly
documented history of the "Orthodox Case", starting from
1875, and including the proceedings of the Haifa Congress,
should be compiled, together with a short survey of the
Arab Orthodeox movement in the See of Antioch. An Orthedox
Journal in Arabic was to be issued under the supervision
of the Executive Committee., The Executive Committee was

to be responsible for the implementation of all these

resolutions,

These were high aims and few of them were put into
effect, No Orthodox journal was issued until the 1940's

in Jerusalem, No annual Congresses were held, and no
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|
history of the Arab | Orthodox movement in the See of

Antioch appeared, énwever, two histories of the Church
of Jerusalem, tracing the development of the controversy
between the community and the Patriarchate were written
and published, The first of these to appear was Tarikh

Al~Xanisa Ar-Rasouliyya Al-Uroushalimiyya (The History

of the Apostelic Church of Jerusalem), by Khalil Ibrahim
Qazaqiyya of Bethlehemn, (often referred to in this theais).
The book was published in Caire in 1924, The latter part
of the book is of particular value and may be considered
as 2 primary source on the activities of the community
delegation in Constantinople, and the events in Jerusalem
during the crisis of 1908 and subsequent years., The
author participated actively in the affairs of the com~
nunity during these years and until the convening of the
Haifa Congress in 1923, He was the one delegate of the
community who steadfastly pursued the "Orthodox Case" in
Constantinople during the 1908 crisis and until a settle=-
ment was decreed by the Ottoman authorities in 1910, His
narrative of the comrse of events from 1908 to 1914, and
his account of the megotiations, audiences, correspondence

and contacts with the authorities in Constantinople are
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based on personal experiemnce, and well documented with
copies of correspondence, references to official letters,
registers, and decrees of the Government to which he had
access as an official delegate, and of which he kept a
careful account and copies, Qazagiyya was not a scholar,
and had to resort to the services of Nasser Issa Rassi

to help edit the language and composition of the book,
Yet, the facts throughout the book are carefully checked
and are very accuraté when compared with the same facts
in standard works. Where there is ambiguity with regards
to events and dates in the earlier history, Qazaqiyya
honestly states this, and presents the various versions
available of the situation, Except in the latter part
where the author states his point of view, no attemp is

made to color the facts in the book,

The other book to appear was Khulasat Tarikh

Kanisat Uroushalim Al-Orthodoxiyya, (A Summary of the

History of the Orthodox Church of Jerusalem) by Shehadeh
Khopiry and Rev, Nicola Khoury, (alse frequently referred
to 4n this thesis). The book was published in Jerusalem

in 1925, It i2 a summery history, but of interest in
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that the authors knew Greek,36 and were able to base

their facts on Greek histories of the Jerusalem Patriarchate,
namely those of the Patriarch Dositheos and of Chrysostomos,
Again, the latter part of the book dealing with the

yeriod after 1918 is of value in that it contains copies

of correspondence and other documents which are difficult

to obtain elsewhere at the present time. Many of these
documents (few as they are) are mentioned in the Bertram-
Young report which was published in 1926, This, to a large

extent coxrroborates their authenticity.

The Executive Committee of the First Arab
Orthodox Congress, as the Haifa Congress came to be
referred to, remained in charge of Orthodoex affairs until
after the death of Patriarch Damianos in August 1931,

In 1926, after the publication of the Bertram-Young

jsrnterview with Mr, George Nicola Khoury, son of
Bev,., Nicola Khoury, March 16, 1967. It appears that
Rev, Nicola Khoury was educated at the Patriarchal High
School of St. Dimitrius in Jerusalem, where Greek was
the officdial language of imnstruction, He was a t eacher
at the Orthodox Patriarchal School in Karak until shortly
before the outbreak of World War One, From 1914 until
about 1924, he was in the Jerusalem area and participated
actively in Orthodox affairs prior to his ordination in
1928. His knowledge of facts and events from 1918 to

1924 arxe Ffirst hand,
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report, the Committee continued to urge the Palestine
Government to implement the recommendations of the
Commission but without result. VWhen the controversy bet-
ween the Patriarchate and the community flared up
again after the death of the Patriarch in 1931, a second
Arab Orthodox Congress was convened at Jaffa on November
28, 1931, The reason which called for this Congress was
the failure of the Executive Committee to come to an
agreement with the locum tenens of the Patriarchate with
regards to the amendment of the regulations leading to
the election of a new Patriarch, The Congress met under
the presidency of Issa al-Issa., Its resolutions included
a decisiom to boycott the Patriarchal election and to
malke it the duty of every member of the Congress to help
collect the 10 mils vyearly subscription of every Orthodox
in Palestine and Transjordan, A new Executive Committee
was elected, and its membership was enlarged to include
representatives from all areas., The Congress appears to
have tempered the extremists' call for an Arab Patriarch
and the establishment of an independent Arab Orthodox
Charch. The first resolution passed by the Congress was

that the election of an Arab Patriarch was not possible,
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for the time being, The foundations for such an
eventuality had first to be laid through the tireless
efforts of the members of the community.37 It appears
that those who stood firmly by this decision at the
Congress were highly criticised by the more extreme
faction, They were accused of belenging to the

moderate party which was created under the auspices of
Patxriarch Damianos in 1925.33 Nevertheless, the majority
in the Congress appear to have supported this group, and

the resolution was passed by a majority vote,

The Executive Committee of the Second Arab
Orthodox Congress had a hard task before it, and it
continued diligen¥ly to carry out its many responsibili~
ties ander the Presidency of Mr, Yacoub Farraj of

Jerusalem, It raised two law-suites in the €ourts

37For the names 8f the nmembers of the new Executive
Committee and the resolutions passed by the Congress,
see: Sifri, ope cit., pp. 188~190.

3BIt appears that Salim Qubain, the editor of
Al -Tkhaa'Journal of Cairo took up the defence of this
more moderate group. See undated Supplement te Majallat
al~Tkhaa! entitled, "The Palestime Orthodox Case.,"
iur. Qubain was himself a member of the Orthodox Community
of Palestine, and was born and educated in Nazareth,)
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against the validity of the Patriarchal election (in
1932 and 1935 respectively), as already described

above, It had to make decisions with regards to the
stand of the community in 1935 beoth yefore and after

the Patriarch Timotheos was elected, and it had to elect
from among its numbers members to the megotiating com=
mittee estahlished under Government auspices in 1936,

in an attempt to agree with delegates of the Patriarchate
on possible amendments to the Fundamental Law of the
Chirch, As a result of these negotiations a draft law
was published in 1938 which was later enacted as The
Orthodox Patriarchate Ordinance, No, 32 of 1941, The
Committee remained in charge of Orthodox affairs all during
the difficult years in the history of Palestine from
1936-1939, and until 1944, when a thixd Arab Orthodox
Congress was held at Jerusalem, All during this period
it appears to have commanded the support and confidence

of the comnunity39 who frem 1935 onwards resorted to

39Aa evidence of this support see the following
references in Falastin: July 26, 1935, p.5; August 26,
1935, p. 7; June 11, 1935, p. 2; June 18, 1935, P« 7}
Jume 19, 1935, p. 5; October 31, 1935, p.4; October 27,
1935, P.5; November 5, 1935, p.5; November 13, 1935,
P.5; December 1, 1935, p. 8.
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expressing disapproval with the situation by closing
churches, as in the past, and by boycotting feasts and
Church celebrations in which the Patriarch was official-

ly represented,

In 1941, the Palestine Administration enaceted
the Orthodox Patriarchate Ordinance which was confirmed
in 1942, It appears that in 1944, the Government intimated
its intention to implement this Ordinance as the new
Fundamental Law of the Patriarchate, Hence a third Arab
Orthodox Congress was held in Jerusalem in October 1944,
under the joint Presidency of Mr, Issa al-Issa and Mr.
Nakhleh Kattan, to discuss the new law, The Congress
decided to reject the law in the form in which it
appeared and requested its newly elected Executive Com-
mittee to re-open negotiations on the subject with the

4o

Patriarchate and the Government authorities, The efforts

hoIt has not been possible to ascertain the names
of all the members of the mew Executive Committee elected
in 194k, It appears that many of the members of the
previous Conmittee were re~elected. By 1944, Mr,
Yacoub Farraj had passed away, and his responsibilities
were now taken over mainly by Mr, Issa al=Issa, Mr,
Anton Atallah, and Mr. (later Judge ) Samaan Daoud, One
of the new members on the Committee was Mr, Saad Abu
Jaber, one of the representatives from Transjordan,
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of the Executive Committee of the Third Arab Orthodox
Congress might have brought about a final solution to

the "Orthodox Case", but the events in Palestine, the
termination of the Mandate in May 1948, and the war which
followed put an end to all this and left the problems of

the community and the Church unresolved,

The Orthodox Congresses were not the only
occasions when members of the community from the wvarious
areas met together for a common purpose, It appears that
in 1935, some of the leaders of the community felt that
the younger generation needed to be made aware of the
critical stage the "Orthedox Case" was passing through
in the summer of 1935, They wished to awaken a more
enthusiastic interest in the minds of the youth of the
commanity in the affairs of the community in order to
prepare them for the future leadership. Hencé, the
decision made in October and November 1935 by representa-
tives of some of the Orthodox Societies in Palestine and
Transjordan, to hold a Congress of Arab Orthodox Young

b1

Men at Ramlah on Sunday, November 17, 1935 at 9 a.m. The

thalnstin, October 29, 1935, p.6; November 6, 1935,

P+7+ Also see Sifri, op, cit., P. 193. The Organizing Com-
mittee of the Congress was composed of the following:
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organizing committee stipulated from the start that
neither the proposed Congress, nor its elected Executive
Committee would have the right at any time to claim to be
the representative body of the Orthodox Community., Only
members elected and delegated by Orthodox Clubs, Societies
and Community Committees in Palestine and Transjordan would

be allowed to attend, and these would be issued special

cards by the organizing committee,

The Congress met on November 17 and adopted the

following resolutions:

(1) To work towards creating a spirit of coeperation
and amity among the various Orthodox organizations

in Palestine and Transjordan.,

(2) To make efforts to establish Orthoedex Clubs
and Societies in towns and villages where such

organizations do not exist.

(3) To support the efforts of the Executive Committee

of the Second Arab Orthodox Congress.,

(4) Te work and propagandize for the "Orthodox Case"

by all possible means,
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It was also proposed by the Congress that every member
of the Orthodox community in Palestine and Transjordan

should adept the following covenant:

I . «+« « + « 3 +the Palestine, or Transjordan
Aralk Orthodox, declare that I have a historic

right in the Orthodox Patriarchate of Jerusalem,
and am entitled as a member thereof, to participate
actively in its affairs, and share in its administra-
tion and religious leadership. I also believe

that the spiritual leadership in this Patriarchate
has robbed me of this right and denied it me for
the past four-hundred years., 1 hence make a
covenant before God that I will go to any length
to withhold communication with this leadership,
antil such time as these my rights have been
recognized.

The Congress proved to be a great success and
was followed by a burst of enthusiasm on the part of the
participants. In Ramallah, members of the community
decided to adopt the covenant and immediately commenced
the organizatiom of a committee to take charge of com-

manity affairs in the t-own.h3

thalastin, November 19, 1935. A report on the
Congress is given on p«l, including the resolutions and
decisions adopted. The names of the delegates who
attended and the societies and clube they represented
are given on p.7 of the same issue,

hBIbid., Nowember 27' 1935' Pe 7.
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Another interesting development within the
Orthodox Community during the period of the Mandate was
the effort of the Arab Orthedox Parish Priests in
Palestine and Transjordan to organize their affairs.

On September 13, 1932, a Congress of Arab Orthodex

Clergy was held at Ramallah under the Presidency of

Rev. Yousef Harb to deliberate on various affairs of

the clergy and adopt a program of reform in the Church.
The Congress adopted several resolutions, It was decided
to protest to the Patriarchate against the lowering of
the salaries of the parish priests and to raise the
Tueetioh of the posaibi%ity of establishing a retire-
ment fund, It was also decided to request the Patriar-
chate to appoint a preacher to the Jerusalem See; to
request that the Theological Seminary of the Convent

of the Cross be reopened; and that Churches be re-

paired and provided with necessary vessels., The Congress
also decided that Sunday-~schools should be run in all the
areas, and that an Arab Orthodox journal should be published.
The Congress passed a resolution te support the Executive
Committee of the Second Arab Orthedox Congress in all its
efforts, and te hold annual meetings to discuss affairs

of the clergy. The necessity of reopening the Orthodox
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plementary schools was re—emphasized, so that the
children of the community should mot come under the in-
fluence of other churches at an dAmpressionable age,

The Congress elected an Executive Committee to carry
out negotiations with the Patriarchate and to put inte

effect the other resolutions of the Congress.hh

It appears that the Emecutive Committee of the
Arab Orthodox Congress was always represented on the
Executive Committee of the Clergy Congress. Likewise,
The Congress of the Arab Orthodox Clergy was always
represented on the Executive Committee of the Community.
The President of the Executive Committee of the Congress
of the Arab Orthodox Clergy was until July 1935, Rev.
b5

Elias Qanawati, and the Secretary was Rev, Nicola

Khoury. The Committee maintained a permanent office in

uhSifri, op. citsy P 191. The Following were
elected members of the Executive Committee of the First
Congress of Arab Orthodex Clergy: Rev., Nicola Khoury,
(Ferusalem); Rev. Saliba Zeidan, (raffa); the Rev.
Economos Nicola Azzam,( Hhifa%; Rev, Yacoub el~Hanna,
(Acre); Rev, Elias Qamawati, Bethlehem); Rev, Suleiman
Sharayha, (Karak); Rev, Nasser Owels, (Ajloun).

hsFalastin, July 9, 1935, P.5, announces the
death of Rev, Qanawati, the President of the Executive
Committee of the First Congress of Arab Orthodox Clergye.
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Jexrusalem under the direction of its Secretary, Rev.

Nicola Khoury.h6

The last of the Congresses of the Arab Orthodox
Clergy was held early in the 1940's under the Presidency
of Rewv, Yacoub el~Hanna, of Rama, who was elected President
of the Executive Committee and represented the Clergy on
b7y

the Executive Committee of the Commumity. It appears

that the resolutions taken at this last Congress were

of an extreme nature and very natiomalistic  in temper,
The clergy in the villages wer# greatly upset to see so
médny of their flocks leave the mother Church and join
other Christian denominations, due to the meglect of the
Patriarchate to provide schools for the children and other

amenities, At this Congress it was decided:

(L) To abst ain from mentioning the Patriarch's
name in the Church services, as the Patriarch
has neglected his duties as head of the Church,
and has followed a policy imtended to disperse
the Orthodox Community and send it into the arms

of other Christian Churches,

uéInterview with Mr, George N, Khoury, son of Rev,
Nicola Khoury, Marth 16, 1967.

h7Interv:l.ew with Mr, Hanna el-Hanna, son of Rev,
Yacoub el-Hanna, March 13, 1967. ‘
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(2) To emphasize the mecessity that the Arab Orthodox
be granted a share in the direction of Church

affairs together with the Greek hierarchy,

(3) That the "Orthodox Case" be considered as part
of the larger Arab national cause, both of which
were a struggle against a foreign mandate and

usurpation of rights.

(4) That Palestine was an Arab land, and that the
Orthodox Community of Palestine had always
48

been Arab even prior teo the Moslem invasion,

It appears that the decision of the Arab Clergy
not to mention the name of the Patriarch dim the Church
Services upset the Patriarch who appealed to His Highness,
the Amir Abdallah., The Patriarch, it appears, requested
the Amir to use his good offices to put pressure on the

priests in Transjordan to pray for the Patriarch in the

i::lrmrt:hes..h9

hBIhid., The above information was cited from the
Diaries of Rev. Yacoub el-Hanna, (now deceased) (in the
possession of his son, Mr, Hanna el-~Hanna, presently of
Beirut). Rev, el~Hanna was of the graduates of the
Russian Teacher Training School in Nazareth.

ugInterviev with Mr, Hanna el-Hanna March 13, 1967,
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The large majority of the Arab Orthodox Clergy
supported the Executive Committees of the Arab Orthodox
Congresses and cooperated whole-~heartedly with the
community in its struggle to assert its rightful pesition

in the Church,

The Community and National Affairs

The strongly national sentiment expressed in the
last Congress of the Arab Orthodox Clergy was only a reflec-
tion of the national sentiment of the Orthodoex Community
as a whole, as with all other Arabic-speaking Christian
communities in Palestine at the time, The Arabic-speaking
Christians of Palestine, identified themselves completely
with the Moslem Arabic-speaking peoples around them and
considered themselves to be Arabs, As Bertram and Young
so aptly desctibed this in their report when referring
te the Greek claim that the members of the Orthedox community
of Palestine were not Arabs at all, but Arabephones:

National consciousness is noet a matter of what
ought to be felt, but of what actually is felt.
No amount of eloquent reasonimg would persuade
the inhabitants of Alsace~Lorraine that their

national consciousness is German, Similarly,
no amount of such reasoning would persuade the
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Orthodox congregations of Palestine that they

are not Arabs but Greeks. . « « The dearest

thought of every young local Orthodex Christian

is that he is an Arab, and his most cherished

aspirations are those of Arab nationali sm,

vwhich he shares with his Moslem fellow-country-

men, 50
When the Royal Commission of Ingquiry was sent out to
Palestine to investigate the situation after the general
Arab strike of 1936, three representatives of the
Christian communities in Palestine, the Melchite or
Greek Catholic Archbishop, the lay leader of the Orthodox
Community in Palestine, Mr, Yacoub Farraj, and a Protes-
tant minister, testified before the Commission, Their
individual testimonies vere preceded by a statement,
which opened with the following line :

The Christian Arab population of Palestine

of 21l communities are in full agreement with

their brethren, the Muslim Arabs, wi;k whom
they form a united mational entity.

It shonld alse be noted that the classical work on the

history of the Arab natiomal movement, The Arab Awakening,

5°Bertram and Youmg, ope c¢it., PP 77-78.
51

Great Britain, Royal Commission, Minutes of
Evidence Heard at Public Session, Colonial No, 134 (London:
H.HlS‘OO ’ 1937,' p. 357‘
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was written by a member of the Orthodox Commmunity,

George Antonius, who resigned from a high post in the
Mandatory Administration and then wrote his book, There
were other Orthodox Christians, less well known outside
Palestine, but quite prominent in their own commanity,
whe participated actively in the nationalist movement,
Members of the community were represented in all the
national organizations which were formed in Palestine
after the establishment of the British Mandate, They
were members of the Moslem~Christian Societies of the
early years of the Mandate, and a leader of the community
was elected as a member of the first Arab Delegation sent
to Londom im 1921 to plead the Arab cause before the
British.Gowernment.Sz The Vice President and the Secretary
of the Executive Committee of the First Congress of
Palestine Arab Young Men held in December 1932 were

Orthodox Ghrdstians.SB The Orthodox Community was

5ZThJa was Mr, Ibrahim Shammas, See: Sifri, op, cit.,
Bk, 1, pe 90; and Mansour, op, cit., p. 121,

SJThnse were Issa Bandak and Yousef Abdo, res-
pectively, See: Sifri, op, cit.,, Bk, 1, p. 195,
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54

presented in the Second Congress as well, Mr, Khalil

Sakakini was at one time secretary of the Executive
Committee of the Arab Congress of Palestine, and his
cousin Mr, Yacoub Farraj was vice-president of the
Executive Committee of the Seventh Arab Congress of
Palestine in 193&.55 When Arab Political Parties began
to be formed in Palestine late in 1934, both Mr., Yacoub
Parraj and Mr, Issa al-~Issa, the editor of Falastin news-
paper, were founding members of the National Defence Party
and Mr, Farraj became the Vice President of the Party.56
Likewise, two members of the Orthodex Community were
founding members of the Arab Reform Party which was
organized in 1935.57 The President of the Society of

Arab Laborers in Jaffa was alsoe a member of the Orthodox

community in Jaffa.ss During the troubles in Jaffa in 1935

suSaliba Arida and Emil Ghory were members of the
Office Committee.

" 55Kedourie, ops cit., p. 78; Sifri, op, cit., Bk.l1,
Pe 224,

' 561bid., Bk. 1, p. 240, Also, Report on the Administra-
tion of Palestine, 1936, p. 23.

57Ibid,, Pe 23. These were Issa Bandak and
Dr., Yacoub Burdcosh,

5BSifri, ops cit., Bk. 1, p. 240, This was Michael
Mitri.
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and 1936, and all through the period of the Arab strike

in Palestine, the scout troops of the Orthedox Youth Club
of Jaffa as well as the other Orthodox Societies rendered
relief services to the poor and needy and first-aid services
as part of the national effort, as did all Arab societies
and clubs in Palestine at the time., Again, when the Arab
Higher Committee was formed im April 1996, Mr., Yacoub Farraj
wvas a member, Later, he was replaced by Mr, Emil Ghory.

In July 1936, Mr, Emil Ghory was member of the delegation
sent by the‘Arab Higher Committee to London.59 The follow-
ing year, Mr, Ghory and Rev, Nicola Khoury made a tour of
the Balkan states to explain the case of the Arabs of
Palestine and plead against partition. It is not clear
whether they représented the Arab Higher Committee or the
Palestine Arab Party.so But it appears that the Orthodox

Community requested them to present the case of the Orthodex

59¢bid., Bk.II, Pe 112,

60, vort on the Administration of Palestine, 1937,
p. 24. The report does not give the name of the priest,
However, his name was ascertained during an interview with
Mr. Yousef Abdo, April 18, 1%67, and during an interview
with his son, Mr, George Nicola Khoury. The tour commenced
with an audience with the Ecumenical Patriarch at Constan-
tinople, and included visits to Greece, Bulgaria, Rumania,
and Yugoslavia, The mission of Ghory and Rev, Khoury was
made easier due to Rev, Khoury's knowledge of Greek, They
appear to have made an impression on the ecclesiastical

world of these Orthodox states,
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Community in Palestine to these Orthodox states where
the point of view of the Patriarchate only was known.61
This active participation of the community in national
affairy as individuals and as groups organized in
societies and clubs, continued throughout the period

of the Mandate in Palestine,

The Arab national leaders on their part adopted
the "Orthodox Case" as an inseparable part of the larger
Arab national cause in Palestine. As early as June 1923,
when the Sixth Arab Congress of Palestine was held at
Jaffa, the Congress took a resolution, among others, that
the Orthodox case in Palestine was part of the national
cause, and called on all to support it.62 In December 1931,
a Moslem Congress, attended by 145 delegates including

visitors from Transjordan, Egypt, Syria, Iraq, North

611nterview with Mr, Yousef Abdo, April 18, 1967.
According to Hr,., Abdo, the trip of Mr, Ghory and Rev,
Khoury was financed by the Orthodox Community in Palestine,
with the understanding that the case of the Community
would be presented along with the Palestine Arab cause
to these Ortjodox states.

625401, ops cits, Bk, 1, Ps 96.
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Africa and India met in Jerusalem.63 At the end of
the meetings a number of resolutions were adopted, the
fifteenth of which read as follows:
The Christians of Palestine and Transjordan are
to be thanked for the sympathy they have expressed
towvards the Congress, Special greetings are
addressed to the Second Arab Orthodox Congress
held at Jaffa, It is hereby declared that the
cause of the Arab Orthodox community should be
considered as part of the larger Arab Cause
which is the major problem of the East, The
attention of the Government should be directed

to the necessity of making it possible for 6L
the Orthodox community to elect an Arab Patriarch.

These sentiments were continnally repeated
whenever the occasion arosee King Abdallah of Jordan,
then Amir of Transjordan, publicly upheld the cause of
the Oxthodox Community during the critical summer of 1935,
and went so far as to threaten the support of the election
of an Arab Patriarch should the rights of the Community
contimue to be neglected.65 Similarly, when the "Orthodex

@ase” came to the fore again in the summer and autumn of

631pid., Bk. 1, p. 178. Report on the Administration

—_—

of Palestine, 1937, P. 11.

6hS:|.fr.‘l., OE' cit-’ Bk. 1’ P 182.

65palastin, July 13, 1935, P+ 5.
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1944, and the Third Arab Orthodox Congress was held in
Jerusalem, greetings and statements of support were
addressed to the Congress by the various Arab political
parties and committees in Palestine, and Amir Abdallah
again sent special greeti.ngs.66 At the mnational rally
held in Jerusalem in June 1945 by the Palestine Arab
Party the following declaration was made :

The Orthodox case has always been considered as

part of the general Arab cause, hence this

neeting reasserts its support of the "Orthodox

Case” and demands of the Govermment a speedy

solution to the problem that will geet the

just demands of the Arab Orthodox, 7

On the other hand, the Orthodox Community

in Palestine was sensitive to the hcomplete lack of interest
shown by the Patriarchate and the Patriarch as head of one

of the major religious communities in Palestine to the

66Telegrams by Fayez Haddad, Ragheb Bey Nashashibi,
Awni Bey Abdel Hadi and Tawfik Saleh al~Husseini (on behalf
of the Palestine Arab Party). Telegram of Greeting dated
Sept. 25, 1944 from H.H. Amir Abdallah, Letter of
good wishes supporting the demands of the Congress
from the Director of the Independence Party. (In the
files of H,E, Samaan Daoud).

67 etter dated June 5, 1945 from the Palestine
Arab Party addressed to the Arab Orthodox Executive
Committee informing it of the above. (In the files of
H.E. Samaan Daoud).
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wvhole situation in the country. They felt hurt that

they could not point with pride to the stand of their religious
head on any of the issues then troubling the land, as

other religious groups could,. This only emphasized

further the rift between the Patriarchate and the

coumunity.68

It was not only in the political field that
the community participated in national affairs, Members
of the commumnity were represented on all the wvarious
non-communal Arab social, philanthropic, cultural, economic
and educatiomnal organizatiomns, As men of business, of
the professions, or as dedicated indiwviduals they con-
tributed much towards raising the standards of the Arab
community in Palestine as a whole, ©Ome of the two lead~-
ing Arabic newspapers of Palestine, Falastin, was owned
and edited by members of a prominent family of the
Community in.Palestine.69 $imilarly, one of the leading

newspapers in Transjordan, Al-Urdon was owned and edited

68As an example of the sentiments of members
of the community on this matter see: Falastin, June 23,
1936, P. 2, reporting on a letter addressed to the
Patriarch by Andrea Bannura of Beit Sahur.

69Thia was the al=Xssa family of Jaffa. For
long, the chief editor of Falastin was Issa al-Issa,
See: Tarazi, ope cit., Pe 70,
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70

by a prominent member of the Orthodox Community.
Two of the leading non-sectarian national schools in
Palestine were likewise, founded by members of the
Oorthodox Community. These were An~Nahda College

7L Some of the

and al-Umma College, in Jerusalen.
most outstanding men of letters, scholars and educationa-

lists of Palestine were members of the Orthodox Community.

In Transjordan, they rose to positions of
high eminence in the service of the state, and many out-
standing members of the Orthodox Community were honored
by the title of "Pasha" by Amir Abdallah in recognition

of their contributions to the welfare of the nation.72

7°This was Khalil Nasr, originally of Palestine,
who later moved his paper and his family to Transjordan.
Interview with Mr. Ni'meh Sabbagh, March 11, 1967.

71An Nahda Codlege was founded in 1938 by
Khalil Sakakini, Ibrahim Shehadeh Khoury, Labib Ghulmiyya
and Shukri Harami., See: Sakakini, op, cit., footnote
te page 306, Al-Umma College was later founded by
Shukri Harami and others, Shukri Harami still runs this
school in Jordan, It was amongst the first co~educational
schools of the Arab community in Palestine,

725mong them one may cite individuals like Odeh
Pasha Qussous, Dr., Hanna Qussous, Suleiman Pasha Sukkar,
all of whom served on Jordanian Ministries, and Said Pasha

Abu Jaber, and many others.

Among the Palestinian men of letters and educa~

tionalists ome may cite people like George Antonius,
Khalil Sakakini, Nicola Ziadeh, Dimitri Baramki, Shukri

Harami, and many others.
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The Local Organization of the Community

Such were the activities of the Orthodox community
as a body and as part of the larger Arab community. The
success of the organization on the local level depended
on the leadership and the degree of communal conscious~
ness available in each particular area. However, general-
1y, the period following the establishment of the Mandate
was a time of development, a time when the community came
to a realization that it could nd longer continue to
depend on the Church and the Patriarchate to supply it
with all its needs, The convening of the First Arab
Orthodox Congress in 1923, appears to have had a posi-
tive influence., It helped give the impetus for the
organization of Orthodox societies of all types, and
it was late in the 1920's that most of the Orthodox
Societies, which by 1934 amd 1935 were flourishing
organizations, had come jinte being, The enthusiasm
of the Community underwent a relapse during the difficult
period frem April 1936 until the outbreak of the Second
World War, but was revived again during the war years.

The growth of a new attitude and spirit was attested

to as early as 1925 by Bertram and Young in their report:
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Some of the best of the younger generation have
begun to feel that the dependence of the
Community on the Patriarchate has been a source
of demoralization, and that they must de things
for themselves.

And indeed they did, By the 1930'!'s, Orthodox Societies
with a wide range of activities had come into being. The
range of activity of these societies, to a large extent,
reflected the practical demands the community had been

fighting for ih its conflict with the Patriarchate.

These included such items as:

That schools, especially secondary schools of a
standard equal to those of the Catholic and
Protestant missionary schools in the area be

opened,

That a clerical seminary for the education of
the parish priests be established.

That the churches and the school buildings be
repaired, embelished, and properky cared for,
and mew churches built.

That preaching and the teathing of the catechism
be properly carried out and the church services
improved, particularly the singinge.

That special funds be available to each local community
for the care of the poor, the sick, the old and the
orphan; and that hospitals, orphanages and old

people's homes be opened,

That the parish clergy be paid fixed, adequate salaries,
so that they would no longer be dependent on contribu~
tions made on special occasions.

7330rtran and Young, © cit., pPp. 105-106,



Yence, many of the Orthodox societies assumed
responsibility for the care of the poor, the sick, the
old and the orphan, Some devoted themselves to furthering
the education of the childremn of the community. Others
undertock to care for the churches, improve the singing
im the sexrvices and form church choirs, xTun Sunday-
schools amnd teach the young the liturgy and the Church
rites generally. Many others took the form of Orthodox
¢lubs to meet the caltural and recreational needs of the
community under healthy auspices. A number of these
¢lubs formed scout troops which proved very helpful in
keeping oxder and providing first-aid facilities at
big commumity or church celebrations., Many of these
scout troeps organized brass bands to add ceoler and
pomp to communal cerenonies, A considerable number
of the Orthodex so#ieties, mainly in Haifa, Jaffa and
Vazareth were able to acquire properties and establish
sndowments to help support their projects. The Orthodox
societies were financed through annual subscriptions,
generous contributions of individuals in the community,
or of institutions cutside the community, or even of the
Patriarchate itself, Charity bazaars, fairs, entertain-

ments, foot~ball games, concerts and lottery tickets
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were other means by which funds were raised. The men
and women who organized these societies and activities
did so on a voluntary basis, They worked devotedly and
conscientiously to help raise the standards of the
community generally.7h (Appendix B at the end gives a
list of as many of the Orthedex Societies as could be

traced in the various towns and areas).

In the field of education, the Orthedox Seocieties
had established four schools by 1924 at Haifa, Jaffa and
Jarusalen.75 The number of these schools was increased to
pdx six later on, and included two elementary schools,
one for boys and one for girls in Haifaj; three schools
in Jaffa, two of them elementary schools, one for
byys and one for girls, and an important Secondary
School for boys; and one school in Jerusalem, It appears
that there was a school in Acre, but it has not been

pessible to adcertain whether this was a community school

7“The above discussion is based on information
derived from a questionnaire whigh was circulated teo
many members and leaders of the Orthodox Community whe
participated actively in community affairs in various
parts of Palestine and Transjordan during the period of
the Mandate., The names of those who supplied the informa-
tion are listed at the end of the thesis (in the bibliography).

75peport of the Administration of Palestine,

192“, ppe 19 and 73«
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or a Patriarchal sch001.76 The most significant of
these schools was the National Orthodox College for

boys at Jaffa, which provided a full elementary-secondary
course, leading to the matriculation ezamination.77 The
school was first established in 1921 by the school
Committee of the Men's Oorthodex Charitable Society

of Jaffa.78 Until the early 1930's, it had am elementary
section only. However, under the direction of Mr, Kamel
Deeb who became the headmaster in 1933, the school was
gradually developed into a full secondary school of

a very high standard. The school had a good laboratory,
the funds for which were contributed by a Moslem parent
of one of the students in the school, It had a school
band, and later, when Mr. Habib Homsi became chairman

of the school committee, it developed an active sports
From among its students, supplemented by

program,

members of the Community, a Church choir was formed to

improve the services in the Community Church of St. George.

76Reggrt on the Administration of Palestine, 1938, p.1l56.

77A4 1. Tibawi, Arab Education in Mandatory Palestine
(Lendon: Luzac and Co., Ltd., 1956) .

78Bertram and Young, ops cit., Pe 106.
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When the Community Church was no longer able to hold the
enlarged Church attendance, through the efforts of Mr.
Deeb, the Community was persuaded to hold its services
at the larger Patriarchal Charch of St. Michael in the
0ld City. This inevitably improved relations between
the Community in Jaffa and the Patriarchate, who now
donated the extensive land suarrounding the National
Orthedox College to the school, The land was converted
into proper sports grounds with a foot-ball field, where
the school in conjunction with the Orthodox Youth Club
of Jaffa, held public foot-ball games and thus raised
money for a scholarship fund. This fund was set aside
for the higher education, each year, of the best student
in the school=leaving class, Howewer, only one student

benefitted from this opportumity before all was leost in

1948,77

The Orthodox Community at Jaffa was probably the

most commmunity-conscious and the best organized of the

791ntarviev with Mr, Habib Homsi, an active leader
of the Jaffa Community, February 7, 1967,
Interview with Mr., Kamel Deeb, previously

headmaster of the Natiomal Orthodox School, Jaffa, and
presently headmaster of the National Evangelical School,

Beirut, December 1, 1965,
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orthodox Communities in Palestine and Transjordan, Jaffa
was a compact town, and its people, living in a commercial
center had acquired the habit of self-reliance, Besides,
¥Mr. Issa al-=Issa, one of the pillars of the Orthodox
Community in Palestine published his newspaper, Falastin,
(the mouthpiece of the Oorthodox Commmnity) in Jaffa.

This must have contributéd towards developing the com=-
munity spirit in the town,. The Commuanity was also
fortunate in the kind of devoted leadership that was
always present in Jaffa. The Orthodox Youth Club of
Jaffa was the most flourishing of the Orthedox Clubs,

its cultural programs were always of a high standard,

and its foot=ball team was anong the best in the countr;y.
Jaffa boasted at least twelve men's and women's Orthodex
Societies, equally well-organized, imcluding a one~room
hospital-clinic, and an Orthodox Committee of the

Christian Laborer's Cooperative Society.so

The organization of the Community in Haifa.

was of special interest. It appears that Haifa was

SOInter‘view with Mr., Habib Homsi, February 7, 1967.
Interview with Mr, Peter Malak, an active
jeader of the Community in Jaffa amd Jerusalem, February

20 and March 2, 1967,
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one of the centers where a Commanrdity Council had been
established in 191k, in accordance with the provisions
of the Ottoman Order of 1910, After the British occupa-
tion of Palestine, the Council resumed its activities

as the trustee of the Community and its properties
under the Chairmanship of Mr. Mikhael Tuma, However,
the members of the Community ¢clamoured for new elections
early in the 1920's, and Mr, Tuma vas re-slected Chairman.
Undexr the circumstances in the Church and the non-
recognition of this Council by the Patriarchate, the new
Council had no real legal status, Hence, Mr, Tuma, upon
the advice of & British friend in Haifa, registered the
Council as the National Orthodox Compmunity Council, a
charitable society. As much the Council was able to
resume its activities, and to acquire properties for

the Community which did not come under the direct super-

vision of the Patriarch.ate.al Over the years, through

81 terview with Mr., Mikheil Tuma, Chairman of the
Oxrthodox National Community Council, March 8, 1967. This
was done in accordance with the Proclamation of Aug. 26,
1919 comncerning the Registration of Societies and Clubs.
In this Proclamation Articles 6 and 13 -of the Ottoman Law
of Ang. 3, 1323, requiring the notification of the Govern=
ment of the establishment of politisal and philanthropic
sociaties and clubs was confirmed., (Norman Bentwich,
Legislation of Palestine 1918-1925, Vol, II prepared for
the Government of Palestine, (Alexandria, Whitehead Morris,
Ltd., 1926), P. 377.) (This Proclamation was re~inforced
by the Charitable Trusts Ordinances of 1925 and 1927).
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the indefatigable efforts of Mr, Tuma and the other
leading members of the Community, the properties of

the community in real-estate became quite extensive,
Also, all the other activities of the Community in
Haifa came under the supervision of the National
Orthodox Community Council, In 1943 or thereabouts,

a constitution was drawn up for the Community at Haifa,
and the National Orthodox Community Council was enlarged
to become a kind of representative legislative council
of the co-munity with an executive committee, A yearly
subscription of 129 mils was collected from each member
of the community. The Community alsc had a number of
men's and ladies! societies and ram two elementary
schools which came under the directiom of the Orthodox

Young Men's Charitable Society.82

Nazareth was an important center of Orthodoxy, but
until 1929, the Community was troubled by the divisions

and factional differences which followed the appointment

82, \orview with Mr. Mikhadl Tuma, March 8, 1967.
Interview with Mr, George Khammar, Member of the
orthodox Natiom 1l Community Council, February 15, 1967.
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of the new MNetropolitan in 1922, It was not until the
summex of 1935, when the well-known educator in Nazareth,
Mr, Costandi Xanaze' retired from Gevernment service and
devoted himself to the service of the Orthodox Community,
that the affairs of the Community im Nazareth were properly
organized, Mr., Kanaze', not only repaired the properties

of the community and added to the buildings, but he also
reorganized the Charitable Society, built a hall for the
Oorthodox club, started a regular Sumnday School and attempted

to train a choir for the Church servieua.aB

Nor were the other centers of Orthodoxy like Acre,
Bethlehem, Ramiah, Lydda, Karak, and Madaba of lesser
enthusiasm in organizing societies and clubs., At Gaza, a
Community Council was organized in 1923. As this Council
was recognized by the Patriarchate as an official institu-
tion of the Church it remained in charge of community

affairs, officially, although it does not appear to have

831nterview with Mr. Labib Farah, prominent member
of the Orthodex Community in Nazareth, February 17, 1967.

Interview with Mr., Nitmeh Sabbagh, prominent member
of the Orthodox Community im Nazareth, March 11, 1967.

Interview with Mrs, Nadia Kanaze' Makhkhouleh,
daughter of Mr. Kanaze', February 20, 1967. Mr. Kanaze'
was educated at the Russian Teacher Training School at
Wazareth and then spent nine years of higher studies in
Russia. He taught at the Teacher Training School upon his
return to Nazareth. In addition to his other qualifications,
Mr. Kanaze' played several musical instruments, and had
considerable experience in training choirs,
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enjoyed the support of the majoxity in the community,
However, when the community wished to act independently of
this Council and its connection with the Patriarchate, it

organized an Orthodox Club.au

It appears that the major burden of organizing com-
munity affairs in Amman was borne by the Nahda Orthodox
Society, This Society had also to represent the community
generally before the authorities at the capital. of its
outstanding members were Odenh Pasha Qussous, one of the
leading personalities of Transjordan, Dr. Hanna Qussous,
Suleiman Pasha Sukkar, Mr. Sa'ad Abu Jaber, and others.
When Mr. Abu Jaber was elected President of the Society in
1947, he embarked on the gramnd project of building a
proper Church for the Orthodox Community in Amman., In
January 1948, the official sandtion, or irada was granted
by King Abdallah fox the building of the Church and the
organization of an Orthodox Club.BS Mr. Abu Jaber and
the members of the Society immediately began a fund-raising
campaign., Although the Patriarchate promised a substantial

contribution, its donation, when made, proved meagre.

Bhlnfonnation received by letter from Mr. Wadie
Tarazi of Gaza, a well-known educationalist and headmaster
of a National Secondary School at Gaza, at present.
(May 2, 1967).

85Jordan Government, O0fficial Gazette No. 933 of
January 1, 1948,
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After May 1948, the Society could no longer count on con-
tributions from Palestine, Mr. Abu Jaber and his Commit-
tee resolutely set out to meet the financial committment
by claiming monthly contributions from wealthy members of
the Community in Amman, By 1950 the Church building was

completed and steps were taken to organize the Club.86

The activities of some of the Orthodox societies
and c¢lubs in the smaller towns and areas are of special
ihterest. In 1940, a St. Barbara's Orthodox Society was
organized in Ramallah. .The aim of this Society was to
keep order in the Churchj teach the ladies of the Community
and the children the rites of the Church and liturgy;
and to improve the singing in the services. Ramallah had
several other Ortheodox Societies, and also an Orthodox
Club at one time, it appears. But this was the first time
an Orthodox society devoted itself to teaching the ladies
of the community the essence of the Church rites and
1iturgy.87 0f equal interest was the dedision taken by the
orthodox Club at Beit Jala on July 8, 1934, abolishing

the old custom whereby a bridegroom paid a mahr or

BGIntorview with Mr. Saad Abu Jaber, President of
the Nahda Orthodox Society, Amman, August 27, 1965.

Bvlnfornation received by letter from an Elder of
the Commnity at Ramallah., (March 1, 1967).
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marrisge money to the bride's father upon betrothal. A
notice of March 14, 1935 in Falastin newspaper, informs
the xreaders and praises the Orthodox notable of Beit

Fala vho pat into practice this ruling on the occasion of

the engagement of his daughter.88

Howewver, the main center of the whole Orthodox
movement was Jerusalem, It was there that the Executive
Committee normally held its meetings, It was at Jerusalem
that permament offices of Executive Committees and organiza-
tions of general Orthodox interest were maintained. It
was at Jermsalem that important decisions and negotiations
took place, And it was at Jerusalem that the community
had to establish its position and prestige as the largest
Chri stian Community in the area. The Ortheodox Community
of Ferusalem was the largest of the Orthodox communities in
Pslestine and Transjordan, but many of its members were of
4the less fortunate class. It was for this reason that the
members of the community sought so hard to attain aid from
the Patriarchate to help relieve some of the misery of the
many poor of the community in Jerusalem. ¥ot that the

membexrs of the commmnity failed to organize societies and

GSMIastin March 1k, 1985, p. 7. In this news
item reference is made to the decision passed by the
orthodox Club of Beit Jala om July 8, 1934,



- 185 =~

make efforts to meet a large part of this responsibility.
But generally, Jerusalem was not a wealthy commercial
center, and the ma jority of the more prosperous members
of the Community, until the war-time boom in the 1940's
were not of the truly rich class. Neve#theless, attempts
were made and it was the ladies! societies that persisted
hardest in carrying the larger burden of this responsibi-
lity. As early as 1918, a ladies Society for the
Education of Youngz Women was formed and continued teo pay
the educational expenses of poor girls in the community
throughout the period of the Mandate. The Ladies' Seciety

of Hamilat at-Teeb, established in 1926, specialized in

caring for the sick and the needy. From this Society,

a nev society branched out, which through the tireless and
dedicated efforts of its President, Mrs. Catherine Siksek,
established the first Orthodox 0ld Peoplet's Home in
palestine, early im the 1940's, im Bethlehem,>? Similarly,
the ladies! committee of the National Orthodox School of
Jerusalem, did commendable work in helping the School

Committee raise funds for the school and care for the

89Report of Jamiyyat Tahthib al-Fatat al-Orthodoxi
al-Filistiniyyah in Jerusalem, (published 1920). Interview
With Mr. Saliba Jouzy, Chairman of School Committee of the
National Orthodox School of Jerusalem, February 10, 1967.
Intepview with Mrs., Andoni Halaby, of the leading members
of the Community in Jerusalem, July 3, 1966,
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school premises. But it was after the outbreak of the
Second World War, that the activities of the Orthodox

community in Jerusalem really flourished,

The early attempts at meaintining an Orthodox
club in Jerusalem were not as successful as they were
elsewhere. It was not antil early in the 1940's when the
Orthodox Union Club was reoxrganized and housed in attrac-
tive premises in one of the subuxrbs of Jerusalem, that it
attracted the enthusiastic suppoxrt of the community. The
President of the reorganized club was Mr, Hanna Salameh,
one of the wealthiest members of the community in Jerusalem,
who together with others, did much to make the new club a
success., It was this cLub that finally met the attempt of
the Orthodox Community in Palestine to publish a community

journal, Al-Minbar. Al-Minbar first appeared in 1946, and

was published bi-monthly. Mr, Nicola Ziadeh, was asked
to help in editing the jourmsl, and through his connections

with the literary and intellectual circles in the area, many

90

worthwhile contributions were made to the journal. In

IO1nterview with Mr. George Khoury, March 16, 1967.

Interview with Mr, Peter Malak, February 20 and
March 2, 1967, The abowe information was confirmed by
Prof. Nicola Ziadeh of the American University of Beirut.
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1943, the Club established a savings and advancements fund
for the members in the form of a cooperative society which
was officially registered with the government on April 1,
19#3.91 It appears that the Club helped greatly in
strengthening community ties in Jerusalem, and in stimulat-
ing new interest in community organization and philan-

thropic activity.

In the 1940's there was a mevement among the
Orthodox clubs in Palestine and Transjordan to form a
closer tie between these individual organizations. Hence,
in 1943 or thereabouts, a Union of Orthodox Clubs was
formed with headquarters in Jerusalem., All the Orthodox
clubs in the various towns were members of this Unien.

The purpose of the Union was to unify efforts, and:

(1) To promote general cultural activities and a
spirit of sportsmanship among members of the
communityj .

[2) To encourage effective participation in general
Orthodox affairs particularly in so far as the
controversy with the Patriarchate was concerned;

(3) To support the education of suitable future
parish priests of the community.

Mr. Hanna Salameh was again elected President of

this Union, Mr. Peter Malak was elected its Vice President,

91The name of the cooperative society was: Jamiyyat
At-Taslif Wat-Tawfir At-Ta'awuniyya Li-Nadi Al-Ittihad Al-

Orthodoxi Bil-Quds Al-Mahdoudat Al-Masouliyya, Notice of
its registration appeared in Official !Paleatino[ Gazette,

No. 1259, April 1, 1943,
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and Mr. Michael Qutran its Treasurer.92

Although the Orthodox Commmunity in Palestine and
Trans jordan did not publish an Orthodox journal until the
Orthodox Union Club of Jerusalem began to publish al-Minbar,
Falastin newspaper, to a large extent met this need for
the Community. It acted as the official mouthpiece of the
Community, and the forum for the discussion of Orthodox
affairs, It published news items, notices, announcements
and communiques about the Orthodox Community and its
activities in Palestine and Transjordan, and kept the general
public informed of the progress of the "Orthodox Case" in
its warious vicissitudes. 1In addition to this it published
a weekly or fortnightly editorial nsually entitled
"Orthodox Affairs," commentiing on or discussing topics of
interest to the Community. These editorials were written

93

by various members of the community at various times.

92Interview with Mr. Peter Malak, February 20 and
March 2, 1967,

Interview with Mr. Habib Homsi. February 7, 1967.

Interview with Mr. George Khoury, March 16, 1967.

93At one time the main contributions came from
‘members of the Executive Committee, or other leaders. For
a time, in the 1920's, Rev. Nicola Khoury, prior to his
ordination as priest in 1928, contributed articles under the
pseude-name of Al-Fata Ar-Ramli. (Interview with Mr. George
Khoury, March 16, 1967). 1In 1935~1936, Mr. Issa Sifri of
Jaffa was a chief contributer. (See: Falastin, September 1,
1935; September 15, 1935; October 6, 1935; October 20,
1935; October 31, 1935, as examples), The Orthodox Youth
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The Community for its part used the pages of Falastin to
make special comments or appeals. Omne of the more
interesting of these was an anonymous appeal made on
page 6 of the issue of August 6, 1935, In it the writer

states that

Many of the villagers do not understand what the
"Orthodox Case" is nor anythimg about it, although
many c¢f them have expressed their support of the
Executive Committee., Under the circumstances it is
difficult to blame those among them who have an-
nounced their recognition of the new Patriarch,

and have thus failed to stand with the rest of the
commanity on this dissue,

It would be of great value if the Executive Committee
sent a few persons on a tour of the villages to

enlighten the Orthodox Communities there about the
history and development of the "Orthodox Case", ...

It was probably under the impulse of this appeal that the
Congress of Arab Orthodox Young Men which met at Ramlah
on Navember 17, 1935, adopted as one of its resolutions
the necessity of going to the villages and organizing in

these areas Orthodox clubs and societies.

Although the main efforts of the Orthodox Commu-

nity im Palestine and Transjordan centered around the

Club of Jaffa during the same period undertook te con-
tribate a connected series of articles on Orthodox
affairs. At least ten of these articles may be traced in
the issues of Falastin available at the Jafet Library of
the A,U.B,, for the years 1935-1936. (See: Falastin:
November 6, 1935, p. 7; February 2, 1936, p. 103 March 1,
1936, p. 5; March 9, 1936, p. 5; March 15, 1936, P. ’4;
Aprdl 5, 1936, p. 53 April 12, 1936, p. 53 April 19,
19369 Pe “)o
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issue of the position and the rights of the community in
the Church, and this inevitably led to strained relations
with the Patriarchate, yet communicatioms between the

two were never completely severed. In the Community

there was always a moderate group ready to follow a milder
pelicy and assume a more conciliatory attitude towards the
Patriarchate, This group was always ready to mediate
between the two parties and help bring about a rapproche-
ment. The efforts of these members of the community were
not always without effect, even though theirs often

proved to be a thankless job. In places life Jaffa and
Haifa, there was a definite step forward in improving
relations and re-establishing mutual respect and good will,
but then, the Orthodox congregations in Jaffa and Haifa
were the best organized and the most self-supporting, and
hence the least in need of material aid from the
Patriarchate., In other areas where outside aid was needed,
the resentment of the members of the community against

the Patriarchate was greater, and the Patriarchate on its

part felt less inclined as a result to aid such areas, and

the vicious circle repeated itself,

However, by 1948, the Orthodox Community in

Palestine and Transfordan had travelled a long way from
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the days when it had depended entirely on the Church and
the Patriarchate to supply it with its meeds. But the
members of the Community in Palestine were destined

not to enjoy the results of their tireless efforts and
good works. Nevertheless, the movement they had set

into motion did not die out with the loss of their homes
and their country. The experience, the spirit of
responsibility and the enthusiasm they had acquired, they
carried with them wherever they went. Those who settled
in or remained in Jordan, and particularly those whe

made Amman their home, once the initial difficulties of
resettlement were overcome, resumed the struggle with
zeal to reassert the community's rights in the Church

and to revive the spirit of Orthodoxy. The merged
community in Amman now assumed the leadership in local
communal organization. It assumed the responsibility

to meet the needs of its members in all possible fields -
spiritual, philanthrepic, cultural, educational and
recreational with commendable results. And it set the
example for the disheartened members of the community in
the other towns and areas to once again tread the path
of revival and growth in order to raise the standards of

the community as a whole,



CONCLUSION

The "Orthodox Case", as the problem in the
Orthodox Patriarchate of Jerusalem came to be called,
was strictly an affair of the Orthodox Church and the
Community, In one sense, it was a liberal constitutional
struggle between the lay members of the community, and
the Church hierarchy. In this struggle, the lay members
attempted to assert their right to a share in the direc-
tion of the affairs of the Church, especially as these
affected the community. However, the nature of the
situation in the Patrisrchate of Jerussalem, made this
struggle assume a strongly national coloring., The national
implication was inherent in the organizstion and composi-
tion of the Church - a nationally-conscious Greek higher
ecclesiastical hierarchy, and an Arabic-speaking lay
community subject to this foreign body. S§o that although
the "0Orthodox Case" was essentially a struggle within the
Orthodox community and at no time commanded the unanimous
support of all the lay members of that community, it was

viewed, by the majority of the lay members, as a part of

- 192 »
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the larger Arab national issue: the attempt to attain
independence from foreign domination. The Arab nationa-
lists, on their part, adopted the "QOrthodox case" as

part of the nationsl crusade in Palestine.

The active participation in Arab national affairs
was not confined to the leaders of the Orthodox lay com-
munity. The local Orthodox societies and the members of
the community in the various towns and areas, espoused
the Arab national cause and shared in its varying vis-
sicitudes, As a part of the Arab population of Palestine
they volunteered their services throughout the Arab
struggle in their country, and contributed generally
towards raising the standards of the Arab society,

educationally, culturally, economically and socially,

As the Arab lay Orthodox community represented
the largest Christian community in Palestine and Trans-
Jjordan, its complete identification with the Arab national
ceuse was significant, It reflected the growth of a new
trend in the area: an attempt to outgrow the narrow
bounds of communal loyalty and to become actively in-
velved in the social and political affairs of the Arab

society at large. The complete identification of the



- 194 -

lay Orthodox community in Palestine with the Areb national
cause meant that the members of the community shared in

the ultimate outcome of this cause in 1948,

Simultaneously with the preoccupation with the
national czuse and the struggle with the Patriarchate,
there was a movement within the Orthodox community during
the period of the British Mendate, to organize its affairs
and to attempt to meet the special needs of its members
independently of the Church., This was the outcome of the
development of a new sense of responsibility and a spirit

of self-reliance among members of the community.

The detachment of the Orthodox Patriarchate in
Jerusalem from the political and other issues troubling
the populatioh of Palestine during the period of the
Mandate, at a time when the members of the community
participated actively in national affadirs, further ac-
centuated the rift between the Church hierarchy and the
lay community, and hence the raciml and national dif-

ferences., It was one more cause for the feeling of resent-
ment in the community against the Church. Yet it is dif-
ficult teo believe thet the controversy in the Church of

Jerusalem was only an outcome of inflamed national pride

and sentimaﬁt. At the basis of it thexre was an essential
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concern for the Church, The community®s outbrusts and
revolts were to a large gxtent an attempt to reform the
abuses in the Church, and to safeguard the membership of
the Church from leaving the fold and Jjoining ogher
Christian denominations in the axrea. It was an attempt
to change the Church's administrastion to make it more
compatible with modern ideas, and trends. The resistance
of the Patriarchete and the Brotherhood of the Holy
Sepulchre to any chenge was a mnatural reaction, To a
large extent this resistance was motivated, among the more
sincere members, by a true concern for the safety of the
Christian Holy Places in Palestine, lest changes and

innovations should affect the status guo and thus endanger

these sites so¢ dear and sacred to Christendom,



APPENDIX A

IMPERIAL REGULATIONS OF 1875

Law of the 'Roman' Patriarchate of Jerusalem

CHAPTER 1

Concerning the Duties of the Patriarch and of the Holy Synod
in Attendance

1. The 'Roman' Patriarch of Jerusalem is the President
and Superintendent of the Churches and Monasteries, and of
the Metropolitans, Bishops, Monks, and Priests subject to
his Patriarchal throne, as well as of all the shrines belong-
ing to the 'Roman' community within the circle of his
Patriarchal office in the Holy Sepulchre, both independently
and in partnership with other communities, and being the
Director of the Sghgg}s and Hospitals attached to the said
Monasteries his duties are, as far as possible with the
knowledge of the Monks in attendance who are present, to
devote his attention to the carrying out at the appointed
times of the ancient religious customs which are in force
2b antiquo in the Holy Sepulchre and other shrines, to see
to the poor of the community in accordance with the limits
of the revenue of the Churches and Monasteries, as well as
the good administration of the Hospital and the existing
schools.

2. 1In the event of any application from the public
concerning matters of their religion and spiritual advice,
or from the Spiritual Chiefs concerning their religious
duties, the Patriarch will assemble the Synod under his
presidency and it will elucidate and arrange the matter
either by agreement or by a majority of votes.

3., The Holy Synod is composed of six Bishops and
nine Archimandrites, and, in such a manner that the per-
manent body of its members shall not be altered, the
changing, withdrawal, and addition, according to necessity,
is referred to the spiritual advice of the Patriarch. The
Synod shall meet always under the presidency of the
Patriarch, it will discuss the administrative matters con-
cerning the spiritual objects of shrines, churches, and
monasteries; the nature of the offices and spiritual
duties of the Monks and servants appointed and attached
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to these; the procedure, such as the hiring, leasing,
alienation, inheritance, purchase, and sale of charitable
objects, and likewise, as the question arising out of
these will be settled in the Nizam and Sheri Courts in
accordance with their special laws, the increased develop-
ment of the revenues of these; the benefit of the poor of
the community; and other spiritual matters., The resolutions
and decisions of the Synod will be carried out by the
Patriarch. In the event of a valid excuse, such as the
illness or absence of the Patriarch, the Metropolitan, or
Bishop, or Archimandrite appointed by him will sit in his
place.

CHAPTER 11

Concerning the Election of the Patriarch

4. In the event of a wacancy occurring in the
Patriarchal throne of Jerusalem the Synod will assemble
and elect a person combining the desired qualifications
from among the Metropolitans and Bishops in Jerusalem to
be locum tenens, or submit to the Mutessarif a Mazbuta
notifying the vacancy and the locum tenens. The matter
will then be submitted at once, either by letter or by
telegram, as may be necessary, to the high office of the
Grand Vizierate by the Mutessarif, and action will be taken
in accordance with the telegram and Emirnamé which will be
sent in reply ordering the confirmation in his office of
the locum tenens and the election of a Patriarch in accord-
ance with the law,

5. After the provisions of the last preceding Article
have been carried out, letters will be written by the locum
tenens to the Metropolitans and Bishops who are resident
and subject to the Patriarchal throne informing them that
the Metropolitans and Bishops should be in Jerusalem within
twenty-one days at the latest for the election of a
Patriarch, and he should specially notify the people that
a married Priest from each Metropolis and Bishopric should
come within the specified time in order to be present on
behalf of the people at the Council of Election.

6. At the expiration of the said period, when the
invited are collected in a monastery in Jerusalem, he
will assemble the said Spiritual Council comprising all
the Metropolitans and Bishops, and each one will write
on a separate paper the names of the persons whom they
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know to be worthy of the Patriarchate from among the ranks
of the Metropolitans, Bishops, and Archimandrites subject
to this Patriarchal throne, whether they are in Jerusalem
or outside, and sign and give it to the locum tenens.

7. Without considering who has more or less votes
among these persons all will be considered as equally
eligible for election and the names will be entered in
a register in the presence of the Council, and the end
will be signed by the locum tenens and the members of
the Council.

8. The person to be Patriarch being according to
the Church its spiritual head, the register of those who
are eligible for election to be made as stated in the
preceding Article will be sent to the Mutessarif, who
will immediately communicate to the Sublime Porte, by
letter or by telegram, the names of those who are entered
in the register, and in case any of them are excised by
the Government they will be withdrawn by the Sublime
Porte and the order received in reply for the election
to be carried out from among the others will be notified
to the locum tenens and the S5ynod by the Mutessarif.

9. When the order of the Sublime Porte has been
communicated by the Mutessarif as has been explained in
the preceding Article, a general council will be assembled,
consisting of the Synod, the Archimandrites, and the
Protosynkelloi of the Jerusalem monastery, and the native
Priests who have been invited and come from outside,
together with two native Priests, similar to those elected
by the Christian inhabitants of Jerusalem itself, and it
will proceed with the carrying out of the customary elec-
tion in accordance with the order, so that three persons
of those nominated for election will, by a majority of
votes gained by secret voting by the Monks and invited
Priests, that is to say by the whole Council present, be
appointed candidates. When these three candidates have
been appointed the monastic members of the Council will
proceed to the Church of the Holy Sepulchre, together
with the paper bearing their names, and in the presence
of the other members of the Church the religious rules
of the Church will be carried out, and one of the three
nominated candidates will be elected by a majority of
votes to be Patriarch by secret votes on the part of the
clerical body of the Synod in accordance with the official
rules customary to be carried out ab antiguo. In the event
of an equality of votes, the matter e settled by the
advice of the locum tenens.
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10. Those of the Metropolitans and Bishops who are
jnvited to be present at the elective council who come
and are unable to be present will be subject to the general
vote, and each one of those who are present at the elec-
tive council, whether he be a monk or a priest, will be
entitled to give only one vote.

11. As soon as the election has been carried out
as aforementioned, a report will be prepared according
to ancient custom and presented to the office of the
Grand Vizierate through the Mutessarif, and when the
high Berat ordering the acceptance and appointment of
the person elected arrives, the local Patriarchate will
notify and carry it out,

CHAPTER III

Concerning the Qualifications required to be possessed
by the Person elected to be Patriarch

12. The person to be elected to be Patriarch is
required to be more than forty years of age; to be of the
body of monks having the rank of Bishop or Archimandrite,
to have served for ten successive years with ability and
without any default in a metropolis; and he and his father
at least to be subjects of His Imperial Majesty.

13. The manners and character of the person to be
Patriarch must be free from evil reputation; besides its
being necessary that it should be proved and known from
his antecedents that he has as far as possible literary
and scientific knowledge; a perfect acquaintance of the
laws and procedures of the Churchj and that he is subject
to the doctrines of his sect and the works of his religion,
it is necessary for the religious works of the Church that
he being the Patriarch of the Holy Sepulchre and its
dependents and Bishop of Jerusalem itself, should be the
religious father of all the churches and monasteries of
which he is President, and able to protect at all times
and in all circumstances the Orthodox and their religion.

14, As the person who is Patriarch, besides his
prearranged religious duties, is the officer destined
to carry out all the matters described in the exalted
Berat which contains the privileges granted by the Caliph
Omar El-Faroukn, may the blessing of God be upon him,
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confirmed by Faith Sultan Mohammed, proclaimed and carried
out by various of the past great Sultans, and repeated by
the exalted Padishah, the person elected Patriarch, besides
combining the qualifications mentioned in the preceding
Article, must be worthy of entire trust by His Imperial
Majesty, who will grant confirmation of the election, as
well as have a knowledge of the Laws and Statutes of the
exalted Govermnment and be worthy of the trust and respect
of the community,

CHAPTER 1V

Concerning the Qualifications required by Monks entitled
to be Bishops, and the Mode of their Election

15, It is required that the person who is elected and
appointed to be Bishop should be:-

1, A subject of the Imperial Government in origin
and that there should be no stain on him either
from a Government or from a community point of
view,

2, Educated in the Patriarchate or Monastery of
Jerusalem, and should he not be of the rank of

Archimandrite or Protosynkellos he must at any
rate be a zealous monk,

3. Of mature age in accordance with the provisions
of the laws of the Church and in his full senses,
with a perfect knowledge of the work of the

Church and & possessor of the desired experience
in the good administration of a Bishopric.

4, Acquainted with the Arabic language and if possible
the Turkish language besides the Greek language.

16, As the election and appointment of a new Bishop
to the vacant throme of a Bishop will be carried out by
vote and appointment of the religious Council of the Synod
with the permission sent by the Patriarch, the said
Council will prepare a Register of the Monks who combine
in their person the desired qualifications for a Bishop
from among those who are possessors of equal proficiency,
those who have given the most faithful services to the
Church will be chosen, and out of these three persons will
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be appointed as candidates for the vacant Bishopric, and
subsequently they will go to the church and carry out

the rule in force and again by secret vote one from among
the said three candidates will be finally elected and
appointed and in any case of an equality of votes a
majority of votes will be obtained by the vote of the
Patriarch,

17. When a Bishop dies, after a letter signed by
the notables, monks and leaders of the people of the
town in which the deceased had his residence has been
received, the formalities of the election will be
commenced,

Dated 5 Sefer, 1292
1 March, 1291 (1875).

1 As given in Bertram and Luke, op.cit., Appendix B,
pp - 243-250 -



APPENDIX B

ORTHODOX ORGANIZATIONS 1IN PALESTINE AND
TRANSJORDAN, 1918-1948

%%% The Orthodox Committee for the Succour of the Poor.
(Established prior to 1914).

#%% The Orthodox Ladies' Society for the Support of the
Orphan., (Established prior to 1914).

* The QOrthodox Club,

AMMAN

* The Nahda Orthodox Society.

%% The Orthodox Club.

BETHLEHEM

% The COrthodox Charitable Society.
k%% (Established prior to 1914).

% The Orthodox Ladies' Society.
% The Bethlehem Orthodox Youth Club,

BEIT JALA
* The Orthodox Benevolent Society.

* The Orthodox Ladies' Society.
* The COrthodox Youth Club.

* As ascertained from notices in Falastin.

%% As ascertained from interviews with members of
the Orthodox community.

*%k As ascertained from the pages of Al-Mahabba.
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**% (Qrthodox Community Council
(Established, 1923).

*% The Orthodox Ladies' Benevolent Society.
(Established prior to 1914),.

i

The Orthodox Charitable Society.
(Established prior to 1914).

%% The Orthodox Club.
(Established 1928, reorganized, 1942 and 1952).

2

FA

* The Arab Orthodox National Community Council.
*% The Nahda Orthodox Society.
** The Orthodox Ladies' Benevolent Society.

* The Orthodox Young Men's Charitable Society.
*% The Orthodox Club.

* The Orthodox National School for Boys.
(School had & Scout troop and a brass band).

* The Orthodox National School for Girls.

JAFFA

* The Orthodox Ladies' Benevolent Society,
(Ran an Orthodox School for Girls).

* The Orthodox Ladies' Society for the Support of
Oxphan Girls.

* The Orthodox (Men's) Charitable Society.
*%*% (Established prior to 1914).
(In charge of the National Orthodox College).

*

As ascertained from notices in Falastin.

#% As ascertained from interviews with members of the
Orthodox community.

*%% As ascertained from the pages of Al-Mahabba.
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*# The Orthodox Committee of the Christian Laborer's
Cooperative Society.

*% The S5t., George's Church Society.
(For the care of the Church).

* The 5t., George's Orthodox Society,
(Ran a one-room clinic for the needy).
#%% (Established prior to 1914).

* The Committee of St. George's Church,

* The Orthodox Youth Club,.
(Had a Scout troop, a football team).

*# The National Orthodox College.
(Under the direction of the School Committee of

the Orthodox (Men's) Charitable Society).
(Had a Scout troop and a brass band).

*% The Orthodox School for Boys.
(Elementary, free of charge).
(Under the direction of the Orthodox (Men's)

Charitable Society).
* The Orthodox School for Girls.

éElementary, mainly free of charge).
Under the direction of the Orthodox Ladies'

Benevolent Society).

JERUS ALEM

*% The Orthodox Community Council (Majles Milli)
(Established in 1944),

The National Orthodox Committee.
The Nahda Orthodox Party.

s

*

* The Orthodox Charitable Society,
*%% (Established prior to 1914).

¥

As ascertained from notices in Falastin.

%% As ascertained from interviews with members of the
Orthodox Community.

*%% As ascertained from the pages of Al-Mahabba.
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The Palestine Orthodox (Ladies') Society for the

Education of
(Established

The Orthodox

The Orthodox
(Established

Girls.
in 1918),

Society for the O0ld People's Home.

Society for Prayer and Meditation.

in the 1940's).

(Ladies') Society of Hamilat At-Tib
for the Aid of the Needy Sick.

Society of Jerusalem.
the churches, cemetries and other

Fraternity Club.
troop).

Union Club.

in 1925, reorganized in the 1940's).

for the National Orthodox School.

Organized a cooperative society to provide a
savings and advancement fund to its members.
Published an Orthodox journal, Al-Minbar in 1946).

(Under the direction of the School Committee of

* The Orthodox
* The Orthodox
(To care for

* The Orthodox
(Established
(Had a Scout

%% The Orthodox
(Established
(Responsible

%% The National
the Orthodox

KARAK

Orthodox School.
Union Club).

** The Orthodox Charitable Society.

*%* The Orthodox Club.

LYDDA

*

The St, George's Charitable Society.

The Orthodox Youth Club.

X ow

As ascertained from notices in Falastin.

As ascertained from interviews with members of
Orthodox community.

As ascertained from the pages of Al-Mahabba.

the
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MADABA
%% The Orthodox Charitable Society.
*% The Orthodox Ladies'" Benevolent Society.
%% The Orthodox Club.
NAZARETH
%% The Orthodox Charitable Society.
(Established in 1907).
* The Orthodox Defence Society.
*% The Orthodox Ladies' Charitable Society.
(Established prior to 1914),
%% The Society of Crthodox Fraternity,
(Established in 1922).
** The Society of Crthodox Union.
(Established in 1922).
* The Orthodox Club.,
* The Orthodox Sunday School.
RAMALLAH
%% The Orthodox Conmittee.
(To care for St. George's Community Church),.
** The St. Barbara's Orthodox Society.

EEstablished in 1940).

To teach the women and children the rites of the
Church; to improve the general order and the singing
in the Church).

#*# The Society of Orthodox Fraternity.
*% (Established in 1924).
* As ascertained from notices in Falastin.
%% As ascertained from interviews with members of the
Orthodox community,
*%% As ascertained from the pages of Al-Mahabba.
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RAMLAH

*

#*

SALT

ok

Yok

The St., George's Charitable Society.

The Orthodox Youth Club.

The Arab Orthodox Reform Society.
(Established in 1931),

The Orthodox Club.

TULKAREM

*

The Orthodox Charitable Society.

Orthodox Organizations of a General Nature

i

Jedk

The Orthodox Society for the Burial of the Dead.
sEstablished prior to 1914).

Te provide for the burial of the poor dead).
The society had branches in Haifa, Nazareth, Acre
and Jerusalem.

The Orthodox Society of the Graduates of the

Schools of the Imperial Orthodox Palestine

Society in Galilee.

glts membership was open to the graduates anywhere).
1t maintained a representation in Jerusalem).

The Union of Orthodox Clubs.

(All the Orthodox Clubs in the various towns were
members of the Union. Its headquarters were at
Jerusalen).

(Established about 1946),

i

As ascertained from notices in Falastin.

As ascertained from interviews with members of the
Orthodox community.

As ascertained from the pages of Al-Mahabba.
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Elder of the Orthodox Community of Ramallah, February 20, 1967,



