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~ This thesis is composed of a translation of an

>

ic text, with en introduction and a bibliography.

The text is a history by the Maronite priest

¥ rjis Zghayb and others, originally writteﬁ in Karshﬁni

| ript. The original manuScript has not yet been found;
'two'ideﬁtieal'eépies"which are at present a¥sllsbls are
si"ﬁiébié seriﬁf;ﬁ”ohe of these copigs was found by Bﬁlus
'11 'in 1922, and edited by him in a book called Tarikh

al-Nasdrs 118 Jurld Kisrawan (A History of the return

the Christians to the Mountains of Kisrawan).

Qara'li divided the manuscript into three parts:
"The Burning of Hardjil", which forms Chapter IT of this

he Christian Families Living in garajil“, which forms

ter IV of this thesis. Qara'li's book contains also

notes and an introduction by the editor himself and two

r articles, one by Bulus Mes'ad on the family of al-Khazin,
the "other by 'Isa Iskandar al-Ma'luf on the Shugayr family.
have sometimes used these as réferences meking my own

not €8

- As to the style of the text, it is very close to the

ken Arabic. Because of this, the expression is always
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alive. I have found some passages of the text a
obscure and therefore difficult to translate. In

'3?§éﬁ%v@r, the meaning is clear.
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explaining some terms, Dr. Nicola Ziihmh for suggesting
me references, and Dr. Constantine Zurayq, for helping

le write the bibliographical notes.
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The seventeenth and eighteenth centuries witnessed
) %%%e&ﬁ“ofatﬁe“ﬁarbnites in the Lebanon. The

shows how the Maronites, aslready settled in
g the seventeenth century, took over the

il from the Shi'tes, or Mitwalis, as they

i1 Lebanon.

-iéa&ing“to it passes through the village of

s Balluni, 'Ajalttn, Rayfun, Biq'ata and Mayrﬁbé.2
ent, garéjil has a population of about 4500

fﬁﬁnté, all Maronites. But, during the first half of
enteenth century, it was inhabited by Mitwalis only,

have been a central village, with dependencies,

The present_district of Kisrawan is limited
by Nahr Tbrahim to. the north, Nahr al-Kalb
to the south, and Jabal Sannin to the east.
The majority of the inhabitants of Kisrawan
(130,000 people), are Maronites., But there
are some Mitwali villages like Zaytun, al-
-Hugayn, al-Mu'aysri, Lassa, Maezra'at al-
-Jayyad, Ku' al-Mashnaga, al-Ghabat, Janna,
Sannur, and Qirgiriyya. (This information,
as well as the following, comes to me from
a geography teacher from Harajil,)

There is a footpath from Baalbek to Harzgjil,

passing through Sannin.




I S

40 &8 "The farming-villages of Hardjil".l Such

: : k.4 i e
ies were Mazra'at Kafar Dibyan, Jurat Bigq'ata
®n

Farayya, and Qalt a1*Wa§5, or ngé al-Jawz.
”?‘lnﬂ |
- The present study is a translation of a history
'y;the priest Jirjis Zghayb and continued by the
'wie‘succeeded him in the service of the church of
m;>a (the Lady) at Haraail Priest Jirjis Zghayb
Aggiﬂaraall from the neighbouring farming-village

: E?féfat Kafar ﬂibyan, and served the church of Haraail,
1761 until’ hls death, in 1729° He was the fifth

st to serve this church, after it had been rebuilt in

; and the first priest to be buried in it. He wrote

history in the ILebanese vernacular, in Karshun13

script,
d got his information, as he himself says, from wrltten

ecords and oral traditions.

Qara'li, who edited this history, divided the text
e three parts, giving each a separate title. These

ts form Chapters II, III and IV of this thesis.

'lInfra. p.l8.

See also Georg Graf, Geschichte Der
Christlichen Arabischen Literatur

(4 vs.; Vatican City, 1944-1953), V.1V,
Pp.436-437.,

3syrisc alphabet.
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fn Chapter II, Jirjis Zghayb tells, in a wvivid and
h‘style, two stories: the burning of garajil by the
ry of the's.ér'i'ja,l and the murder of $he Iatwaal
%vu.maa Za'rur, in 1691. According to Zghayb, both
dents had“important results. After the burning of the

lage, the Mitwalis deserted it, thus becoming wery poor.

'sectutions on the part of the Ottoman authorities, caused
2 settlement of some Christian families in the
ghbourhood of Harajil, in Mazra'a and 'Ashqut.

As for the murder® of Ahmad Za'rur, its effects

1In the teyt of Zghayb this word appears as
gariglz% arija (vﬂth is a Turkish word
esigna ing a class of gncient Turkish
irregular militia", J.W. Redhouse, "garija"
A Turkish and English Lexicon (Constantinople:
A.H. Boyajian, 1890), p.l1l56. This type of
soldlery was raised by the provincial Pashas
in the seventeenth centurg. $&rija may refer
to the standard of this militia which may have
been yellow, for Sari in Turkish means yellow.,
H.A.R. Gibbs, H. Bowen, Islamic Society and the
West: A Study of the Impact of the Western
Civilization on lMoslem Culture in the Near East
(2 vs.; Oxford: Oxford University Press 1960),
Yol o DATE"J5 7 Dl B85 BB

2The murderer was a Christian called Shahwan of
Ghusfa. After the death of Za'rur, Shehwan fled
to Wadi al-Taym. Then he was given & place to
live in, now called Qurnat Shahwan. Mangur Tannus
ai-Hattuni ‘Nabda Tarikhiyye fI al-lMugata'a
al—Klsrawanlyya & Y 1884), pp.103-105,




T
1t throughout the district which, after his death,

oM
very calm. 'As the Mitwalis grew poorer and poorer,
Be Moo
e field was left open for Christians to settle in
L Har: :
bz,

o

Bigq'ata and Harajil.,

it = In Chapter ITT, Zghayb relates the history of the
thurch of al-Sayyida at garéjil. ‘His text ends in 1722,
and is continued until the middle of the nineteenth century
by some of the priests who succeeded him in the service of
the church. According to Zghayb, the church of garéjil

was built when.the Christians settled in the village.,
‘These Ghristians were thrown out by the Moslems® who
destroyed the church and settled in Harajil.? zghayb then
proceeds to describe how the Mitwall element became
predominant in garéjil, This, he ekplaiﬁs, was made

possible by the Banii Hamada,> who bought land from the

lSunni Moslems.,.

2For the identity of these 'Christians" and
Moslems', see Infra., ppi9.

3Phe MitwE1T Band Hamada, reached the height

of their strength in 1654, when their power
extended over Jibbat Bisharri, al-Batrun,
al-Dhnalyya, Jubayl, and al-Hirmil, and "they
imposed the rimya (farida) over every willage
of those lands". In 1756, the inhabitangs of
Jibbat BsharrI rebelled againgt the Hamadas B
and shook off their rule. Antonius Abu Khatfar

al-'Aynjurini, Mukhtagar Tarikh Jabal TLubnan,
ed. Tennus al-Khuri (Beirut: The Catholic Press,
1953), pp.54-136. Zghayb does not give a precise

date as to when the Banu Ham3da bought land
from the Moslems.,



Moslens fhere and encourasged the MitwaliIs of Baalbek to
h@ms»to garajil in 1505.% The Witwali emigration continued
ﬁu;til'garajil»came to be inhabited by 307 Mitwali and

- 5 Christian families. Then Zghayb describes how the

| éﬁristian element in garéjil became predominant, especially
éfter 1671, when the church of al-Sayyida was rebuilt.
Finally, during the days of priest Yusuf 'Aqiqi, who came
to Harajil in 1696, all the Mitwalls left the village and

2

went back to Baalbek,” In 1826, the Christians built a

new church3 on the site of the old one.

Chapter IV is a record, kept by Jirjis Zghayb and
his successors, of the families who came to live in garéjil.
The record is interrupted by a history of the families of
“al—Hu§ari and of Mubarak, written by priest Yusuf KhalIl.%4

According to Zghayb, the first Christian, Faris Shaayr,

lI have found no reference to this incident.

2The sources consulted do not mention this
incident. ‘

31t 1is the actual church of Harajil. It is
approximately 3x5.25m. The door is to the
south and the altar to the east.

‘ppe Priest Yusuf Khalil copied the manuscript
found by Qafaliv from the original Karshiini
copy. See Bllus Qara'li ed., Tarikh 'Awd
al-Nagara ila Jurud Kisrawan (Cairos the
Mugtatal and Mugattam Press, B.l.)s D27, Bl,
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qt%o the village in 1664. He was followed by more

¢ v b o b
stians from Mazra'at Kafar Dibyan, the region of FtTh,
b} i .

at Bsharri, and Mayruba.

g In the following pages, I will relate some phases

of the history of Kisrawan, for they are closely related to

- the present translation,

In Chapter II of this thesis, Zghayb mentions that
the church of al-Sayyida was built when the 'Christians!
inhabited garajil, and that these Christians were later on
thrown out by the 'Moslems'. When was the first church
of garéjil built? Who were those fChristians' and those
'Moslems'? When did these events happen? None of the
sources consulted mention anything about the first church
of Harajil or the date of its construction. The building
of this church can only be approximately dated from what
follows it, i.e., from the fact that the 'Christians were
later on thrown out by the 'Moslems', This could only
have happened in 1305 when Kisrawan was invgded by the
Mamluk armies, who massacred the people, demolished the

houses and cut the vines.l Those who escaped massgere fled

Loagins o - - = :
§alih ibn Y a ]
%a‘Akhbar a E Uﬁar%; aI—%Ek%urEyy§n
min Bani al-Gharb, ed., Louis Sheikho
(2nd ed. rev,; Beirut: The Catholic

Press, 1927), pp.32-33.




o g
- to other regions, and Kisrawan was depopulated.l This
expedition was mainly directed against the Druzes and the
Witwalis. Salih ibn Yahya (d. 1450), calls the people
defeated by the Mamluk armies, ahl Kisraw§n2(the inhabitants

of Kisrawan), and does not mention the bPresence of any
Christians. A contemporary of the event, Abd él—FidE
(1273-1331), mentions the MamlUk invasion of 1305, but does
not signal the presence of Christians. He calls the
victims of the Mamluk invasion yPhe Nusayris and the
Denniyyin® (the inhabitants of ad-Dinniyye, a district in

north Lebanen). Ibn Sibat (d.1520), does not mention the

Christians either. In describing the Memllk Attack upon
Kisrawan in 1305, he calls the people defeated by the
Mamluks, !'Druzes' and 'Kisrawénites',4 But, in spite of
the fact that the Christians were not the main aim of the
Memluk invasion, they had their share of suffering too,

Two authors, Ibn al-Qila'i (d. 1516) aﬁd Is?ifén al-Duwayhi

(d. 1704), signal the presence of Christians in Kisrawan

| ~ lHenri Lammens, La Syrie: Precis Historique(lv&}
' /Beiruts The Catholic Press, I9?IS,V.IT),
pp ° 16'—17 o

2

100 edd ¢

31Im54 a1-Din Tsma'Il ibn 'A11, AbE al-Fida,
Al-Mukhtagar fi Akhbar al-Bashar (4 2o Ve

1st ed.; Egypt: The Husayniyya Press, 1325 h,)
vell, P52, Y

Yemmza ibn Agmad ibn SibEt (al 'Al3yhI), Tarikh,

American University of Beirut, 956.9,
v.II, part III, p.52.
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at that time. TIbn 21-Qila'i says that the Mamlik army
pillaged the mountains of Kisrawan, until both sides,

the Maronites snd the Moslems, became fed up.. As 4o
al-Duwayhi, he says that when the MamlTks invaded Kisrawsn
they destoyed all the churches.2

If the presence of Maronites in Kisrawan at the
beginning of the fourteenth century is accepted, the
'Christiané' mentioned by Zghayb could have been those
lMaronites, and the 'Moslems' could either be Mamlik soldiers,
or members of the Turkoman tribes sent by the Mamliks to
guard the coast from An?ilyﬁs to Tripoli, and to keep watch

3

‘over Kisrawan. Accordingly, it can only be said that the

first church of Harajil was built before 1305. I cannot
L QCCDI‘AIRS o Ibn alo Qil&‘:"}

give a more precise date, for{the Maronites were already

" lsee muxhtagar TErTkn Jubrs'Il ibn
al-Qila'i, in Antonius abu-Khattar
al-TEynturini, Mukhtagar Tarikh Jabal
Lubnan, "ed. AgnEtius %annus al-Khuri
(Beirut: The Catholic Press, 1953)%; p+83;
see Kamal Salibi, Maronitée Historians
of Mediaeval Lebanon (American University
oI Beirut, Publicaftion of the Faculty of

Arts and Sciences, Oriental Series No.34;
Beirut: 1959), p.73.

Istifan al-Duwayhi, Tarikh al-Azminas
1085-1699, ed. Ferdinand Tawbal (Deirut:
The Catholic Press, 1951), p.163.
Al-Duwayhi dates the expedition of 1305 in
the year 1307. See Salibi, op.cit., p.74,
pp.119-120, .

3Ibn Yahya, op.cit., pp.29-33,
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‘present in Kisrawdn, as from the eighth century.®

During the fiteenth century, the Maronites gradually

~ settled in Kisrawan. But the district was very poor and

#

in ruins.2 This aspect changed during the sixteenth
century, with the arrival of the Ottoman Turks, for the

tax imposed on the district by sultan Salim I, being light,3

~ caused it to prosper, thus encouraging Druze, Mitwali and

Maronite families to settle in it.* The Mitwalls, who had
started to come to Kisrawan from Baalbek and its surroundings,
as from 1505, continued to do so, and they settled in the
villages of Farayya, Harajil end Big'atd.” As for the
Maronite family of al-Khazin, it left the village of Jaj in

IMukhta§ar Tarikh Jubra'il ibn al-Qila'i,
in al-fAynturini, op.cit., p.79. Ibn
al-Qila'i says tha e country of the
Maronites extended from the northern
frontier of al-Shuf to 'Akkar.

®Ibrahin Harfish (ed)., "Dayr Mar Shallfys
Magbis", al-Mashrig, v.V, 1902, pp.183-185.
The guthor of This article is anonymous.,

But the sources of his work are: Ya'qub
'Awwad al-Hagruni (d. 1733), and the oral _
tradition he got from the Sheikhs of Ghusta.

He says that in 1462, when the family of i)
al-Mubasib came to inhabit Ghusta, Kisrawan
was in ruins and the Christians living in
it very few.

3Is§ifan al-Duwayh, Tarikh al-Ta'ifs
~al-Maruniyya, ed. Rashid al-shartuni (Beirut:
The Jesui% Catholic Press, 1890), p.153.

41bid.

5A1-Duwayhi, 104 cit,
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the district of Jubayl, in 1545,  and settled finally at
Balluni, Kisrawan.2 They chose that district, because of e
"justice and peace" which reigned in Kisrawan during the
rule of Man§ﬁr 'Assaf (1522-1580), the Turkoman rulér of

3

Kisrawan.

With the coming to power of Fakhr al-Din II,
Kisrawan became a district coveted both by Fakhr al-Din
end by his enemies, the Banu Sayfa of TripolI, who had, at
the death of Man§ﬁr 'Assaf in 1580, inherited all his
domains, ineluding Kisrawan. To weaken the Banu Sayfs and
bring the district under control, Fakhr al-Din allied
himself with a Maronite family, the Khazins of Kisrawant
who belonged, like him, to the Qaysi faction.’ He appointed

Abu-Saqr Ibrahim al-Khazin as chief counsellor (mudabbir),6

Lrvid., p.163

rannis al-ShidyBa, Akhbsr al-A'yan I
Jabal Iubnan, ed. Bujrus al-Bustani
(2 vs.; 2nd ed.; Beirut: Samia Press,
1954) ) VoI, p.80.

3A1-Duwayhi, op.cit., p.164.

*It is said that =t the death of Prince
Qurqumaz in 1564, his two sons, Prince

Yunis and Prince Fekhr al-Din were taken

to Balluni to Abu-Sagr Ibrahim, son of
Sarkis al-Khazin., Al-Hattuni, op.cit., p.65.

SPhe Bani Sayfa belonged to the Yamani
faction.

6Al—Shidy5q., #oseit s 'p.81. It is not
known when the Khazins received the title

of Sheikh. Sarkis al-Khazin had the title
of Shidyad.
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and when the latter died in 1600, replaced him by his son,
Abu-Nadir al-Khazin. But in spite of that, the Banii Sayfs
controlled Kisrawan till 1616, -In that year, ‘Alf, son:of
Fakhr al-Din defeated Yusif Sayfa at 'Ayn al-Na'ima, and
took several dist¥icts from him, including Kisrawan,

Sheikh Abu-Nadir al-Khazin was asked to stay at Ghazir and
protect the region.l When Fakhr al-Din returned from
Tuscany in 1615, he put AbG-Nadir al-Khazin in charge of
the district, which was limited by the river of Mu'amaltayn

to the north, and the river al-Ja'mani to the south.2

After the death of Fakhr 21-Din, Kisrawan fell again
t0 the enemies of the Ma'ns, the Yamani 'Alam al-Dins, and
they controlled it till 1637. Afber that, it was given
back to the Khazins. When Sheikh Abu-Nadir died in 1647,
his son Sheikh Abu-Nawfal succeeded him as chief counsellor,
and he held Kisrawan till his death in 1679 (except from
1660 to 1664° or 1667+ when it was held by the 'Alam al-Dins).

From this study, one can conclude that the progress

lAQmad ibn Muhammad al-Khalidl (al-gafad),

Lubnan fI *ARd al-'Amir Fakhr al-Din al-Ma'ni,
eds. Asad Rustum and Fu'ad Afram al-Bustani
(Beirut: The Catholic Press, 1936), pp.51-54,

2\ -Hatvaal: Op.cit., p.71.

3A1—Duwayh_i’ OE.Cit. 9 po240-
*Al-HattEnT, op.cit., p.93.
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of the Christian element in Kisrawﬁn; during the seventeenth
century, was greatly facilitated by the Khazins. They
achieved this through various means. Birst, by buying lands
from the Mitwalls and encouraging the settlement of the
Maronites on these lands as tennants. Second, by favbufing
and protecting fofeign Christian elements. For example,
when the Jesuits came to Lebanon in 1652, Sheikh Abu-Nawfal
al-Khazin gave them a piece of land in 'Ayn?ﬁra, and allowed
them to build a monastery there,l Thus he opened the way
for the founding of a series of monasteries, the most
important of which are: the monastery of Mar Shalli?é,
built in 1628 near Ghﬁsfé; the monastery of Rayfun, or

Dayr Mar Sarkis wa Bakhus, built in 1655 by Sulayman ibn
Sim'an Mubgrak (1623-1713) of Ghﬁs?é; the monastery of 'Ayn
Waraga, built in 1690, in Ghusta; and the monastery of Mar
Marun, in Rumiyya. Most of these monasteries were later on
converted into schools and thus served +o introduce some

aspects of western culture into the district.

Lp1-Duwayhi, op.cit., p.222.
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“Hi - GHAPPER IT
,,THE_BURHIN@;OF:gARKJIL

I, Priest Jirjis Zghayb, servant of the village
of Harajil, wrote this Hetory. I saw the records which
the Mitwalis kept, taking from each all its information.

And I recorded what I found and verified.

Sheikh Abu-Nadir al-Khazin went up to the village
of 'Ajaltun, and afterwards went up to garéjil, to the
Mitwalis, to arrange for a reconciliation with them,
because they had been giving trouble to the Christians
of the farming-villages of 'AShqﬁt, *Ajaltun, and Balluni.
When the Sheikh arrived at garéjil, the Mitwalis did not
show him due respect, and some insulted him with words.
Finally, they stole his cape, but he did not inquire about
it. He pretended ignorance and left the village. When
the Sheikh knew that the government, the cavalry of the

Sarijiyya, had come from Damascus to collect the 'ushr1

lThe fushr or tithe was "the principal
impost on cultivation ... The tithe,

which was, of course, a contribution

in kind, wes appropriated by the collectors
at the time of hervest before reaping...
The proportion of any crop taken by way

of tithe varied from province to province
from one-tenth to as much as one half?
Gibb and Bowen, Op.cit., p.240.




“' 1 CHAPTER II
.THE.BURNlNGXOF;ﬁgRKJIL

I, Priest Jirjis Zghayb, servant of the village I
of Harajil, wrote this Hetory. I saw the records which
the Mitwalis kept, taking from each all its information.,

And I recorded what I found and verified.

Sheikh Abu-Nadir al-Khazin went up té the village
of 'Ajaltun, and afterwards went up to Qaréjml, to the
Mitwalis, to arrange for a reconciliation with them,
because they had been giving trouble to the Christians
of the farming-villages of 'Ashqﬁt, 'Ajaltun, and Balluni,
When the Sheikh arrived at garéjil, the Mitwalis did not
show him due respect, and some insulted him with words.
Finally, they stole his cape, but he did not ingquire about
it. He pretended ignorance and left the village. When

the Sheikh knew that the government, the cavalry of the

S3rijiyya, had come from Damascus 0 collect the 'ushr:

lThe 'ushr or tithe was "the principal
impost on cultivation ... The tithe,

which was, of course, a contribution

in kind, was approprieated by the collectors
at the time of harvest before reaping...
The proportion of any crop taken by way

of tithe varied from province to province
from one-tenth to as much as one half?
Gibb and Bowen, Op.cit., p.240.
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and the fard,l that the cavalry were fifteen horsemen,

with an Agﬁ to commend them, that they were going to
collect the money and take the 'ushr and the fard from

Harajil, and that, having collected the dues of that
village, they wanted to go to the inner farming—villages’
such as Faytrun and downwards, he came to Harajil. He

noticed that some Mitwalis were conspiring to rob the

cavalry men of their money, and kill them, to the last one.

The Mitwalis told the Sheikh about their plans, but he
said nothing. At last they decided to meet the cavalry
at the mountain of Faytrun, and there, do as they said.
The Mitwalis told the Sheikh: "You g0 with the cavalry
and show them the way in the mountain of Faytrun." The
Mitwalis also told him that they were going to execute
their gct there, and that they were going to throw the
dead men in a certain ditch. TheAMitwélis also said that
all this would take place far away from the village. So,
when the cavalry left the village, they told the Sheikhs

r

p

Pl. furad. The furad are extraordinary
taxes imposed on e serfs.’ A.N, Poliak,
Feudalism in Lgypt, Syria Pales’sine
the Lebanon: 1250-1900 ondon, 19 s Ped0.
Al-YAyngurini calls i%¥ farida or rimya.
Al-'Aynturlni, o6p.cit., p.

"In Osmenli - Turkish, Agha means 'chief,
master, lord' ", Cl, Huart, "Agha",
Encycloyaedla of Islam, I, 1913, 180.

2

2
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.“Let us go together." The Sheikh thought that he had
better go with them. When the cavalry reached mid-way in
the mountain of Faytrﬁn, they saw around 30 men coming on
the way. The Mitwalis, when they met the cavalry, behaved
like friends; but, as they were taking leave of the cavalry,
each two Mitwélis caught a cavalry man. The Mitwalis
killed the horsemen, robbed fhem, pulled them to the ditch
where they threw them, and took their clothes and all thet
was found on them. The Sheikh feared that they would kill
him, but God saved him. The MitwalIs said: "Do not be
afraid; for, because you have obgyed our orders, we will (2
nof toueh you. But if you mention anything, we will

kill; you". Then the Mitwalis returned happily. When the
Sheikh returned home, he'said’to himself: "Everything

is going to be found out (he had not at the beginning
believed the Mitwalis would do as they had said). ILet me
inform the government, for the authorities may well

accuse me, along with the Mitwalis." The Sheikh then got
15 Christian men and told them: "Arm yourselves; I want
to go with you tarﬁhegwiiil:in.Damascus, and inform him
about the Mitwalis. I want you to keep it a secret. Ve
will go and return secretly." So the men said to the
Sheikh: "At your command." When they reached Damascus,
The Sheikh asked to meet the Wall in secret. After many
difficulties, the Wall met him. The Sheikh to0ld him what

lI was unable to identify this Walil
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had happened, and asked him to keep it a secret. The Wali
said to the Sheikh: "Stay in Damascus and send people to
show my men the place of the crime." The men left Damascus
and found out that everything was trge. They returned and
told the Wali everything about the dead men. When he
realized that the Sheikh was saying the truth, that he was
loyal to the authorities, and that he had crossed from one
district to another to inform the Wall, he began to like and
respect him. The Wall said to the Sheikh: "Ask anything
from me, for you are dearer to me than the Moslems." The
Sheikh took leave of the Wall and returned with his men

to his house at 'Ajaltun. There, he found that the stories
of the Mitwalis of Har8jil had spread through the farming-
-villages, and that most of the people knew what they had
done. Without delay, the Wall sent 40 cavalry men to
Hergjil, to summon 40 men’ to appear before him. When the
cavalry reached garéjil, the Mitwalis met. They decided
that they will not surrender and that not one of them will
g0. They attacked the cavalry and drove them out. Some

of the cavalry returned home and some remained. The Wall
then increased the number of soldiers and of horses, and Y-

insisted on taking 50 men from Harajil and arresting them _

by force. When the soldiers eame near the village, the

Mitwalis took up their arms and resisted the authorities.

Lrrom Haraji.
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They shot at the soldiers and posted guards around the

village to prevent the soldiers from entering.

The soldiers informed the Wall of what was heppening.
He therefore increased the number of soldiers, sending
some from above Farayya and some from the neighbourhood of
Mazra'a. They joined the soldiers who were near the
village. The Mitwalis say that there were 1500 goldiers.,
The inhabitants of garéjil and of its farming-villages,
Kafar ﬁibyén, Farayya and Mayruba, had 500 guns and they
stopped the soldiers from entering the village. Fire was
exchanged between the two parties, and the women, children,
and goats fled northwards, in the diréction of Jurd
al-'Aqura. The inhabitants of garéjil left their houses
and waited for the soldiers over the cliff-edge, gbove the
‘village. Shooting continued between the soldiers and the

inhabitants.

For three days, they kept the soldiers away from
the village. Finally, the soldiers divided into two groups,
a group to the east and a group to the west of the village,
The inhabitants of garéjil were defeated and they came out
from among the rocks of the cliff-edge. But the bullets
of the soldiers reached them before they got to the rocky
outskirts, and 17 were killed. I saw their names in the 15"
records kept by the Mitwalis. The men of garéjil joined

their children, goats and women. The soldiers returned to
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the village and, upon the orders of the‘ngi, burnt the
housess' Then the Mitwalis fled to thé~Wilaérness of the
forest of Hirmil, to gomg, and to all this area., Everytime
the authorities found anyone from garéjil, they caught him
and sent him to prison. The people of ?aréjil began to
hide like wild beasts. They used to come back to the
village to find it in ruins, their houses burnt. Sheikh
Abu-Nadir al-Khazin usea to come up to them to keep them
company and to give them some money. They used to exchange
pieces of land against a cloak £1§E§7, or against a gun,

or against an !uqixxal of gun-powder. On these bases they

would sign deeds for him,

After three years, thanks to mediations with the
authorities, the peeple of Hargjil were allowed to return
to their houses and settle again. Had there been other
than the Mitwalis to settle in garéjil, they would not have
been allowed back. When they returned, each took possession
of his house and his property. Thus the land bought by
Sheikh Abu-Nadir was no longer his. He did not at all
profit from what he had bought. The Sheikh started again
to loan the Mitwalis money to build their houses, buying
Zland/ from them for the second time. Both Christians and
Mitwalis signed the deeds, and the MitwalIs became tennants
on the land bought from them by the Sheikh. Then Sheikh

Abu-Nawfal al—Khézin_came up and made more purchases. He

l200 grammes .
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came t0 be esteemed and respected by the Mitwalis.

This information, concerning the death of the
cavalry of the garijiyya in the moﬁntain-of Faytrun, and
the identification of the dead men, comes from the Mitwalis
and their records, as transmitted from one generation to
another. The burning of garajil is dated according to the
Mitwali era /WMoslem era/. I changed it into our Christian
era, t0 be 1557 A.D.l L

Sheikh Abu-Nawfal started to buy more /Iand/from
the Mitwalis of @aréjil. All-his purchases were in the
farming-villages of garéjil, for the Mitwalis used to sell
more outside the village, in the farming-villages, than in
the village. They seld the Sheikh mostly in Magra'at Kafar

g s - i .
Ribyan, in Jurat Biq'ata, in Qal' al-Wata, and in Mayruba.

The Christians, fearing the Mitwalis, did not
settle among them, The Sheikh then found some Moslems from
'Ajaltun, Faytrun, and Qlay'at to settle as tennants in the
farming-village of Kafar é&byén and in garéjil, They used

to give him their surplus. But they could not stay among

lThis seems to be an incorrect
calculation. Although I was unable
to fix an exact date, this incident
must have taken place sometime after
1600, and more_precisely around 1606
when Sheikh Abu-Nadir al-Khazin built
his house at 'Ajaltun, Al-Hattuni,
op.cit., P67 -
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the Mitwalis. Some left after a year, others after two.
The Moslems of 'Ajaltun stayed four years with the Sheikh
at Mazra'a. Then they quarrelled with the Mitwalis and

returned to 'Ajaltun.

Yusuf gjayli came from Jbayl at the suggestion

of Sheikh Abu-Nawfal. Yusuf gjayli worked for the Sheikh

on the farm and gave him the surplus of the produce.
Yusuf Hjayli came in 1630 and cultivated the land. But a
year later, the Mitwalis attacked him while he was ploughing,
far from the village. Both, his son and he, were killed.

He was the eldest among his cousins. He was killed at
sunset. When his cousins learned of his death, they fled
to 'Ajaltun, and told the Sheikh of what had happened to
them., The Sheikh, taking some men with him, rode to the
Sheikhs of the Druzes and told them what the Mitwalis
had done. The Sheikhs of the Druzes helped him and gave B
him full authority to act. They also informed the government
of everything the Mitwalis had done to the Moslems and
Christians, end how the Mitwalis intended to lay hands upon
the property of the people. The Mikbéshisl were sent by
the authorities and they started to seize dome of the

Mitwalis, tie their hands to their backs and take them to

11t should be Bikbashi and is pronounced
Binbashij 'Bik' in Turkish means '$housand!'.
The Bikbashi is the commander of a battalion.

Redhouse "s." (Bik), op.cit., p.424.
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prison. Every two or three days the MikbashIs used to
take a few. In this way the others kept quiet and stayed

at home,

After a time, the Christians began to settle and
propper at Mazra'a and at 'AshqUt, for the Mitwﬁlis objected
to selling land in garéjil only. The Mitwalis started
hating the Christians and all these belonging to the
Sheikh. The Mitwalls would have killed him had they had
the opportunity. After some time there came a man called
Abhmad, who belonged to the Mitwall family of Za'rur.
Resisting the authorities, he robbed and killed the people
on the highway. The Christians, fearing him, met again
with the Sheikhs. They talked to Shahwan from Ghﬁs?é, and
told him that if he killed A@mad secretly, they would give
him whatever he wanted. Shahwan answered: "I will kill
Ahmad." Almed used to stay in the plain [g_q._h}_] of Qalt
al—Wa?é, and hide in the rocky outskirts. Shahwan waited
for him there, and shot him dead. When Shahwan returned,
all the Christians were pleased with him. The Sheikh
Presented him with a cloak Zlggé‘; they gave him everything
he wanted, and he received presents from everybody. When
A@mad Za'rur was killed, it became quiet, calm and safe.
The Mitwalis became poor and were severely supervised by
the authorities. The Christians began to come to the Jurd
and settled in Mayruba and Big'ata. The Sheikh started to
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look for a Christian th would stay with him at Harajil.

But none, except Faris Shqayrl

of Ghbali, accepted to 1%
stay. He agreed with the Sheikh to'come to garéjil and be

in charge of his property. Faris Shqayr was the first

to stay in garéjil. He belongs to the Shqayr family

settled in the farming-village of Shagra in the neighbourhood

of TripolI. Now it is called Barsa.

(Margin of the Copyist.) This is the information
I have on Ahmad Za'rur. I have found one paper only of
the history of the priest, for a number of papers of his
history are lost. It was necessary to humber it, but I am

unable to say what has been /Tecorded/ before it,

yo additional material was found about
him, See 'Isa Iskandar al-Ma'luf, 'Usrat
Shgayr al-MasThiyya, ed. Bilus QaraTlIT in
Tarikh '"Awd al-Nagara ila Jurtd Kisrawan
(Egypt: The Muqﬁaiaf and Muqattam Press),
° e o

PP.52-60,

24 village near Tripoli.
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- CHAPTER ITI

THE HISTORY OF THE CHURCH OF SAYYIDAT AL—LAWZAl 18

1 g Prieét Jirjist Zghayb, servant of the viilage

of Hargjil, wrote the history of Sayyidat al-ILawza which
2

is built in Darat al-Sawda. After enquiry from the

Christians and the Mitwalis, I found with the latter records
which threw light over the anticuity of the church which

is named after the Lady (Méy She %eceiVe the noblést
salutations); on the presence in this village first of the
Christians, then of the Moslems, then of the Mitwalis, and
finally of the Christians; on the burning of @aréjil at

the time of the Mitwalis; on the purchasés made by the

‘Sheikhs of the family of al-Khazin, from the Mitwalis; and 19
on the presence of all the Mitwall and Christian families

who came one after the other.

The church of garéjil, which is named after the
Lady Mary, is very old, and was built when the Christians
were in the village. The Moslems came and threw them out.
The Christians fled from the village to the regions of
'Agura end beyond. The Moslems replaced them in the village.
At that time, the Moslems destroyed the church, leaving no

lThe Lady of the Almond Tree.

2The Black House.

- 25 -
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trace, except a structure called Darat al-Sayyida Mariam.
The Moslems settled there and sold their land to the
Sheikhs of the family of gaméda, who sent for the Mitwalis
in Beaalbek, and settled them in garéjil. They came in
1505. I saw the date recorded by the hijra. I calculated
it and obtained the above mentioned date. Four families
came from Baalbek: the family of Mshayk, of Za'rur, of
Swaydan, and of Yasin. They settled in the village, and
other Mitwalis started frequenting them. Their number
increased until the village came to have 370 houses. They

owned the village and sent the 'ushr and fard to the Wall

in Damascus.

The names in the village, had not been changed.
Then the Mitwalis changed the name of Darat al-Sayyida and
called it Darat al-Sawda so, they said, as not o keep a
neme for The Lady. The Mitwalis stayed in the village 140

years. No stranger ever entered their village.

Then Sheikh Abu-Nadir al-Khazin came up to0 the
Mitwalis in garéjil and made friends with themn. Théy started
to borrow money from him. In 1648  he bought two small
pieces of land from the needy ones there, and they became

tennants of the land.

lThlS date is incorrect, because Sheikh
Abu-Nzdir al-Khazin died in 1647.
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Abu-Nawfal al-Khazin replaced his father AbG-Nadir.
Abu-Nawfal got better acamainted with the Mitwalis. He U
. bought more land end sent for Faris Shgayr, from the village
of Ghball, to look after the property of the Sheikh, Faris
Shoayr came in 1664. He was the first Christian fo stay
in fhat village. He lived in a house below Darat al-Sawds
o&erlooking the south. Faris Abﬁ—Nagr Shaayr used to buy
from the Mitwaiis much property for the Sheikh. It was
Was'through the efforts of Faris Shqayr that the Christians
came one after anotﬁer. The names of those who came are

registered in the records.

The Christian families of the village, who were
~under the authority of the Mitwalis, who were tennents on
their land, and who neglected nothing of their religion,
finelly became five. As there was no chufch in garéjil,
they used to go, on Sundéys and feast days, to Mazra'at
Kafar ﬁ&byﬁn to attend mass. They remained seven years
without a church. At the end, the Christians started
approaching the Mitwalis to obtain permission to build a
church in the village. The Christians said: "We cannot
stay without a church to pray in, and a cemetry to bury ‘ |
the dead." DBut it was impossible for the MitwalIs to have
a church built in Haragll the best of their villages.
The Christians talked to the Mitwalis and begged them to

‘accept. At last, the Mitwalis saids "We can no longer do

without you, for you have become our friends., Moreover,
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you' are better than others, 'Build a’ church'in the outskirts

of the village, far from the houses."

Again the Christians talked to theeMithlis, sayings:
"Allow us to build the church on its 0ld site where, |
according to you, the church had stood, before it was
destroyed by the Moslems, who had spared only Darat al-
-Sayyida Mariam." But the MitwalIs were irritated. They
said to the Christians: "Do not repeat words which no one
would listen to, If you approach us again on the subject,
we will quarrel with you." At that time, the Christians
left and said no more, for they still wanted to build the

€hurch on its o0ld site.

After a while the Christiams again begged the
Mitwalis and told them: "The church will be small, a mere
image /of one/. If you do not allow us build it, we will
leave the village. We are your partners, we belong to
you, and we are under your authority. We appeéi to your
leaders, to your men, and to your women. 'S0, he generous
to us, and give us what we ask for." Some of the'Mitwélis 2
kept silent, the others did not accept. At last, the
Christians, having spoken to some of the Mitwalis, were
allowed to build the church on its 0ld site. The Mitwalis
said: "We will put conditions on them, and if they do not
follow them immediately, we will destory the church and

kill them." The site of the church was in the property of
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Avu-*Isa Mshayk. The Mitwalis said to the Christians:

"Go to Abu-'Isa and tell him about the site." So the
Christians went to AbU-'Tsa and spoke to him. He said to
them: "I will not say no to you; but, unless 2ll the mén
of the village consent, I cannot give yoﬁ anything.
Otherwise they will shout angrily at me." The notables of
the village told Abu-'Isa: "Sell the Christians a small
piece of land." So he allowed them /To take a piece of
lend/, four fﬁ%&ll in width by seven in length, not
including the thickness of the /Church/ walls; he also sold

them eight aé}u' to the west of the church to be used as a

cemetry to bury their dead. The Mitwalil notables came and
marked the limits of the church and of the cementry, put
conditions on the Christians and told them: "Iisten, first,
the altar must be to the south; there must be neither bell,
nor cymbals, nor anything similar to /what one finds in/

the Chrigtian churches. The church will be [Eimplz7 built
and you will pray in it. Do not call it The Church of
garajil or Sayyidaf'ﬁaréjil," ‘The Christians answered: "As
you wish; we will do what you say; name the church for us.

What you have said can and will be done."

The Mitwalis consulted together and said: "What shall

.
¥
L)

h h _
Tagru' is the plural of Jira', which is
an arm length. .
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we name the church?" At that time, an almond tree grew
near the church, sb it was agreed to call the church
Sayyidat al-Lawza. The almond tree was thus included in
the property of the church, the conditions being thus all
fulfilled. The Mitwalis said to the Christians: "Look
-here, if you do not abide by these condifions, your end will
come and we will immediately pull down your temple. But on
 the contrary, if you accept them, build your church and

we will help you erect it. The Christians thanked the
Mitwalis and said: "We will do whatever you order and wish

us to do,"

Then, in 1671, they started to build the church, and
in the same year it was finished. The roof consisted of
eleven rafters. It had no cross-beams. As was agreed upon,
the door was to the west and the altar to the south. The
first to say mass in the church, on Sundays and feastdays
only, was Priest ganna Tubnani.l The second to say mass
on the altar of al-Sayyida was Priest Daniel al-Kfuri, who
came In 1673, and lived in the house of Faris Shgayr. The
third priest to serve the altar of al-Sayyida was Ya'éﬁb ]
al-Mukahhal, who came in 1675, from the village of Ghbali,

The fourth priest to serve the altar of al-Sayyida was

11t should ve Hanna al-Bani, for the
founders of the Lebanese order came
to Lebanon in 1694 only.

L)
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Yusuf 'Aqigi, who came in 1696 from Mazra'at Kafar Dibyan.
He died in al-Mazra'a, and was buried there. In his days,

all the Mitwalis left Harajil to the region of Baalbek.

The fifth was I, Priest Jirjis Zghayb, author of this
record. I came in 1701. During the priesthood of Yusuf
'Aqigi, the cemetry was transferred from near the church
of Sayyidat al-Lawza, to the Eﬂggl of Rayfun, by the permission

of its owners,

In 1722, the church was transferred onto the property
of the convent of Rayfun, by the permission of His Eminence
Bishop Butrus Mubarak. He bequeathed the site of the
church, with the uncultivated land, up to the ggggg,z along
with some land planted with hulberry trees, some of which
was limited by Abﬁ—ganné. The Christians built the church
on a pillar with two cross beams. The door was to the
south and the altar to the east. The church was named
after The Lady, and a picture of Sayyidat al-Lawza, which
the people visit and to which they light/candles/ and

pray, remained in the church. This document was written in

lReligious endowment .

2According to Anis Frayha, "al-qurna means
corner, and appears quite often as a name
of a place, or locality, or village,
especially when it falls geographically at
the corner of some_specific area"
(Interview with Anis Frayha, March 1961)
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the yesr 1722.T

The documents, found:in a page in the book of the
principal, and written by the late Priest Yﬁsuf Khalil,
servant of garéjil, relate® that Priest Jirjis Zghayb was
buried in the church. He was the first priest to be

buried there.

e . o
In 1757, Priest Hanna, of Mazra'at Kafar Q;byan,
3

came from the monastery of Qazhayya” to serve the village
after Priest Jirjis Zghayb. Priest Hanna died in 1765,

and was buried in Mazra'at Kafar Bibyén.

Then in 1766, Priest Yisuf al-'Ashqitl al-Tubnani?

1Here ends the text of Jirjis Zghayb.

®Here startd the text~of. Yisuf Kballl

31ne Monastery of Mar Antonius Qazhayya in
Jibbat Bsharri is an old monastery sought
by the mentally ill. It was already present
in 1472, for al-Duwayhi gives the name of
its principal (ra'is) for that year. It was
the seat of the Tirst printing press in the
Arab Near East. Louis €heikho, "Tarikh Fann
al-Tiba'a fi al-Mashriq", al-Mashriq, v.III,
1900, pp.251-257; Philip HIt¥I, Lebanon in
History (London: Macmillan and CO. Ltd.,

s PP 0456"‘457 °
4

- "Belonging to the Lebanese_llaronite Monastic
Order (al-Rahbana al-Lubnaniyya). The progress
of the Christian element in Kisrawan during
the seventeenth century, is marked by the
birth and growth of this new monastic order.
Its founders were three young men from Aleppo,
who in 1694 had come in contact with Patriarch
Istifan al-Duwayhi, and_obtained his consent_ _
to found the order._Antonius Shibli (al-Tubnani),
"al-Rahbana al-Lubnaniyya al-Maruniyya",
al-Mashriq, v.XX, 1932, pp.801-807, 920-923.

X
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came to serve this village gnd the altar of al-Sayyida.

In 1774 Priest Iqlimus N+tin al—Dar'ﬁni came to

serve this altar in ‘his place.

Then in 1783 Priest ?aniyﬁs Khalil from Mayruba
came and served this village and the altar of this church.
In 1817 he fell ill. He died and was buried at Zuq Mikhayil
in 1818,

Then I, Priest Yusuf Khalil came on 9 April, 1819
and served this altar and this community. In 1821, a
church wes built around the old one which remained standing
inside the /new/ building with the patronage of his
Eminence Metropolitan An?ﬁn al-KhEzin, hegd of the diocese
of Baalbek, Bu?rus al-lMugaddam Zghayb, from the village,
was the superintendentA[ﬁ§§i£7 of the church. Sheikh

Khalil Fayyad al-Khazin and Sheikh 'Afif al-Khazin supervised

the workers [@u'allimi#], kept the accounts in order, and
were responsible for the assistance offered by the people
of the village and its environments, such as Férayyé and
Mayruba. The new church was finished in 1826. The church,
which was within the new one, and which had a wooden

ceiling, disagppeared.

In the year ,.. Priest Afram Zghayb came to serve.

this altar, and this village, with me.>

luyere snds the text of Yoss? Ehalll.
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In the year ... Priest Yisuf Khalil died and was
buried in the gectual church, over the body of his son
Mahbiib, who is also buried in this church. The Priest Afram
Zghayb died in the year .. and was buried where the women
stand,l in a grave close to that of Priest Yusuf. Then
Priest Mikhayil Zghayb, son of Priest Afram, replaced them
in the service of the village ahd of the altar of al-Sayyida,

in the year oc.e

In 1821 Bu?rus al-lMugaddam Zghayb was appointed
superintendent Eggi%] of the wagf, by His Eminence
MetrOpolitan‘AnFEn 81-Khazin, and the actual church started
to be built. The Sheikhs, Sheikh Qénsﬁg, Sheikh galim
al-Khazin, and his brothers, bestowed on the wagf of
al-Sayyida a piece of unplanted land, with some vine trees,
and fallow ground. This piece of land was limited to the
east.by the property of the Sheikhs, galim and his brothers;
to the north, by a steep cliff; to the west by the road;
and to the south by the property of Sheikh Qansuh al-Khazin.

Then, Sheikh HalIm al-Khazin bestowed on the wagf,

an uncultivated piece of land situated in a place called

1% the Bhak bf the church.

it
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JUrat AbTL'Td, This land took a middlof wheat. Tt was
limited to the east, north and wedt by the property of the
above mentioned éheikh and to the south by the property of
the Sheikh, the house of Priest Yusuf §Elih al-Khazin.

Then I2 bought for the waqf from Ilyés.Farah Zghayb
of Mazra'at Kafar Dibyan, for the amount of 80 piasters,
a piece of land situated in the HaYyarEt.3 This land was

unsovn and without trees, It took a ratl® of grain. I

paid 60 piasters of its price; the rest was given by Ilyas
Farah Zghayb to the wagf. Then'I bought for the wagf, from
the superintendent’ Egki}}, Sheikh Bishara Jaffal al-Khazin,
a palm tree grove and a meadow, at 'Ayn al-Marj, for the
amount of 220 piésters° Near the rock, a shed Iﬁr%§} was
built, and Ilyas my son, sharing in the wagf, plgg;;d

mulberry trees gnd came to live there.

In 1834, Tannus Sarkis, nicknamed al-Ifranji, shared

1A recipient to weigh grains. A midd of
wheat weighs 21 kilos. Anis Frayha,

 Mut'jem al-Al1f3d al-'Emiyys fI al-Tahja
al—Lﬁbn&ni%%&‘(American University of
Beirut, Publication of the Faculty of
Arts and Sciences, Oriental Series 27,
Juniya: al-Krayyim, 1956), p.168,

2Butrus al-Mugeddam Zghayb.

3anis Fraybe thinks that Hayyarat is a
proper name (Interview wit is Frayha,
March, 1961.) )

“avout 2% kilos. TFrayha, op.cit., p.65.
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JHrat AbGL1T4. This land took a middlof wheat. Tt was

limited to the east, north and wedt by the property of the
above mentioned Sheikh and to the soufh by the property of

the Sheikh, the house of Priest Yusuf Salih al-Khazin.

Then I2 bought for the wagf from Tlyas Farah Zghayb
of Mazra'at Kafar Dibyan, for the amount of 80 piasters,
a piece of land situated in the Hayyarét.3 This land was

unsown and without trees, Tt ook a ratl® of grain. I

paid 60 piasters of its price; the rest was given by Ilyas
Farah Zghayb to the wagf. Then'I bought for the wagf, from
the superintendent [ﬁggigj, Sheikh BighBra Jaffal al-Khazin,
a palm tree grove and a meadow, at 'Ayn al-Marj, for the
amount of 220 piésters, Near the rock, a shed {ﬁr%@] was
built, and Ilyas my son, sharing in the wagf, pi;;;;d

mulberry trees and came to live there.

In 1834, Tannus Sarkis, nicknamed al-Ifranji, shared

lA recipient to weigh grains. A midd of

wheat weighs 21 kilos. Anis Frayha,
Mu*%?m*aliAlfa"al;'lﬁiyva"fi al-Tahja
al-lubnaniyya (American University of
Beirut, Publication of the Faculty of
Arts and Sciences, Oriental Series 27,
‘JUniya: al-Krayyim, 1956), p.1l68.

2

Butrus al-lugaddam Zghaybe.

3AnTs Preyhe thinks thet gaﬁzﬁrét is a
proper name (Interview wi nis Frayha,
March, 1961.) .

“pvout 2% kilos., TFrayha, op.cite., D.65.
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in partnership, the property of the waqf, near the ecliff,

Tater, a house with two pillars was built over the shed

[@ra@].l

Then, Tennus Butrus al-lNugaddam beceme guardian 45

over the property of the wadf. He was shot at in his right
arm, by one of the Mitwali Sheikhs, Sheikh Amin Isma'il,
gamﬁda. The bullet hit him in his palm, and destroyed his
four fingers, and part of his arm. He bled and died. All
this, because he wanted to stop the Mitwalis from attacking,
~to get at the two Sheikhs, Ilyas Hanna, end Dawud 'Afif
al-Khazin. This calamity took pléce in the land of Nab!

In 1841 ?annﬁs al-Ifranji replaced the deadman,
Bu?rus al-lMugaddam, as superintendent ﬁgki%] of the wagf
of al-Sayyida, and this by the order of His Eminence
Metropolitan An?ﬁn al-Khazin. Bu?rus al-Mugaddam Zghayb
was the first to be entrusted with this wagf, and the above-
-mentioned ?annﬁs, the second. '?annﬁs al-Ifranji enlarged
the house by adding two pillars to it, the number of
pillars thus becoming four. Then he bought from Sheikh

Qansuh al-Khezin two terrames for 115 piasters. The terraces

lHere ends the text of Bufjrus al-Wugaddam

Zghayb who died in 1841 as will be
mentioned later.

2Near Afqa.
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were limited to the east by the property of Sheikh Halim,
to the north snd west by the pfoPerty of the wagf, and to
the south by the property of Sheikh Bashir al-Khazin.

Then, ?annﬁs al-IfranjI bought from the priest, Sheikh
gannﬁ'al—Khézin,'fOr 170 piasters, a meadow, from the
terraces, near the canal, Near it, he bought a piece of
unirrigated land, along with a piece of uncultivated land
~which took & midd of grain. Then he covered the walls of
the church with plaster, got a bell which weighed 38
'hgiyyas, and buiit'for it a cupola. Then he bought, for
300 piasters, at 'Ayn al—Marj,.from Sheikh Bashir al-Khazin,
an unplanted terrace, along with an uncultivated meadow.
And'he planted the meadow with vine-trees. Then he bought
from the Sheikhs galim al-Khazin and his brothers, close
to the cliff, near the property and the house of the wagf,
a piece of uncultivated land with vine-trees. He replaced
the vine-trees with mulberry trees. Then, among those
mulberry trees situated near the church, he built, by the
roadside, a shop, on a cross-beam, without pillars. ‘Then,
in an enclosure of mulberry trees, close to the cliff, he
built a cellar near the houseto the east. Then instead of
the old bell which had been broken, he got a bell weighing
75 ‘ugiyyas. The second bell, which was the work of ?annﬁs
Naffa' from Bayt Shébéb,l was transferred from the property

Ithe Naffa'! family of Bayt Shabab is famous

for meking bells., _'Isa, Iskandar, al-Ma'luf,
"al-Jina'a fi Lubnan wa Sakb al-Ajras",
al-Mashrig, v.VIII, 1905, pp.303-312.

PLS
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of the wagf in 1858. He died ifi Mareh' 1870.

"In 1870 Ma@bﬁb, son of Priesf Yasuf Khalil,
servant of the community, became superintendent {ﬁgﬁi}J
of the wagf. Mahbib, who was the Sheikh of the village of
garéjil, was, at that time, entrusted with the books of
the government. Before he died, ?annﬁs al-Ifranji bequeathed
from his private money, 1100 piasters to the wagf of the
place. So, after the death of the above-mentioned ?annﬁs,
the money was handed over to the superintendent yggi;], by
the guardians of the property of the dead man. The two
superintendents [%akils. were Dawud Bayk al-Khazin and

Priest Yusuf Khalil from Mayruba.

In 1872, @anné al-Halabi came from Shwayr and was
entrusted by the present superintendentl ygki%], the
above-mentioned Ma@bﬁb, with the building of a cupola and
tombs to bury the dead, for the amount of 1050 piasters.

The people of the village had to present the stones.

Then in 1873 on a2 Friday noon, Carnaval Day Zﬁarfai7,
Priest Mahbub was killed.  Jirjis, son of Hanna Ruhana

Mhanna, Mikhayil Antun Ruhana Mhanna, Yusuf 'Assaf the dumb,

Miogt probably this was writbten by Mahbib

the son of Priest Yusuf Khalil superintendent
of the wagqf from 1870-1873.,
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his brother Faris Shgayr, and Yusuf Ilyas Abu-'Ali Sallim,
all from the village of garéjil, were accused of killing
him. They were sentenced to 15 years in fhe prison of Acre.
All died except Yusuf 'Assaf Shgayr the dumb, who came back

unharmed.

Priest Yusuf Khalil, servant of the village, became
superintendent ﬂéEi%} of The Lady of garéjil, instead of
‘his son Ma@bﬁb, and this by the permission of His Eminence
Metropolitan Yihannd al-Hajj,” head of the diocese of
Baalbek., The above-mentioned Ma@bﬁb was buried inside the
church, in the grave Which his father had prepared for
himself. The priest bought for this wagf, from Dawud Bayk
'Afif al-Khazin, for the amount of 700 piadters, a ggggz
qf mulberry trees, situated near the property of the church,
Priest Yusuf Khalil found out that Ma@bﬁb, his dead son,

owed money to the wagf. So instead, he gave his house at

Darat al-Sawda to the waqf, along with a terrace of mulberry

h],

trees near the house. It had four pillars, a shed [ﬁr&

11818-1898. In 1861 Patriarch Bilus Mas'ad
named him head over the diocese of Baalbek

to which Harajil belongs. He bought mucﬁ; 3
land from the Mitwalis. Yuswf al-Dibs,_~arikh
Suriyya (8vs. Beirut: al-Matba'a al-Umumiyya,
IS?%OS), VOVIII, po7590

2pvout six adru' (arm lengths). Bufrus al-Bustdni,
"Sahama", Kitab Mubi{ al-Mubit (2 vs.; Beirut,
v.T in 1867, v.IT in I870), v.I, p.1019.

Lt
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a shop, and in front of it, a portico.

Then Priest Yusuf KhalIl died, and was buried inside
the church over the grave of his son,'the above-mentioned
Ma}.lbﬁb° The Priest was buried in the year eee In his place,
Ya'qub, son of ?annﬁs al-Ifranji, became superintendent
[w_alil_j of this wagf, by the order of His Eminence
Metropolitan Yﬁ@anné‘al—géjj, head of the diocese of
Baalbek. Ya'qub, when his father died, had asked to build
a special sepulchre for his father and for his family.

His Eminence Metropolitan Yﬁ@annﬁ al—géjj, gave him
permissioanfo build/, because his father had done much %o
serve the wagf. So Ya'qub built a sepulchre near the wall
of the church, to the north side. Then, instead of the
special cemetry he possessed in their lands, he gave the
waqf a vine-yard from his property in Sha@@aratl @ani,

near the vinetrees which belonged to the wagf, and which
his father had bought from Sheikh Sharaf al-Khazin. Since
Sheikh Sharaf had bequeathed as wagf, in the name of his
son Wardan, half of the vineyard, and since the second half
was bought by ?annﬁs al-Ifranji, the two vineyards, which
are close to each other, became the property of the waqgfe
the one from Ya'qub to the east, and the one from Sheikh
Sharaf to the west, with the road between them. Then Ya'qiib

lAccording to Anis Frayha the shaggér is
a dark sandy land (Interview wi nis

Frayha, March, 1961).
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moved the o0ld house, which was near the eliff, and built
the new house above the cellar which his father had constructed.
The house had two pillars and an arched portico. Then he
bought for 400 piasters, at 'Ayn al-Marj, from Sheikh gusn
@alim al-Khazin a vineyard and a meadow situated near the
vine-trees of the wagf. I  also bought at 'Ayn al-Marj,
for 1000 piesters, from the gbove-mentioned Sheikh, an
uncultivated land situated near the property of the wagf.
Then I changéd the broken bell, which dated from the time
of my father. Instead, I got a bell weighing a qun?ér or
100 ratls, and which was the work of Najib Naffa' from

Bayt Shabab. Then I pulled down the cupola built by the
late Ma@bﬁb. Instead, I built a cupola which was the work
of Yusuf Butrus Kan'an from al-Qlay'at. He undértook the
completé execution of the cupola for the amount of 2000
.piasters. The stones were presented to the church as a
result of the interest and care shown by the sons of our

country.

lYa'qﬁb, son of Tannts al-Ifranji.
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THE HISTORY OF THE FAMILIES LIVING IN HAREJTIL 23

A history, being the work of Priest Jirjis Zghayb,
servant of the village of Harajil, written in Karshuni in
the year 1701 A.D. This history was copied from the Syriac

into the Arabic, word by word.
The coming of Faris Shgayr to Harajil was in 1664.

FPirst. This is what is said from the very beginning
about Faris Abﬁ-Na§r Shgayr who is the first among the
Christians to dwell in @aréjil. It was he who attracted
the Christians to this village and through him Abu-Nawfal

al-Khazin bought the property of the Mitwalis.

The relatives of Faris Shqayr had fled from Bar§§
in the neighbourhood of Tripoli. The reason was, that a
§brson,'from the Shgayr family, had killed a Moslem. So
all the family fled and took refuge in the Druze Mou_n"tain,1
and came under the protection of the Dfuzé chiefs. Amgong
the Druzes, they remained attached to their Greek Orthodox
faith. As for Feris Shqayr, who was one o0f them, he lef%t
his relatives on the way, and inhabited the village of

Ghbali. There, he married a girl from a family called Bayt

al-Husari, and he became a Maronite. Sheikh Abu-Nawfal

lOr South TLebanon.

L A8 -
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al-Khazin asked for one of the Christians to stay in
@aréjil, but ho one dared t0 stay. Then unexpectedly,

he found Faris who éaid to the Sheikhs "I ﬁili go to
@aréjilb" He came to garéjil with his wife and his son
Nasr, and dwelt in the house which is near Darat al-Sawda,
to the south of it. Faris was the representative {ﬁggi%y
of the Sheikh in buying property. TFaris got along well
with the Mitwalis, and began to attract the Christians to
this village. He built Sayyidat al-Lawza in its o0ld place,
for he had verified the site of the church and its old
building. He constructed it by playing a ruse on the

Mitwalis. 'To him goes our praise and our esteem.

Taris begot Nasr; Nasr begot Dawud; Dawud begot

Faris, and Faris begot Musa and Yusuf.

Then in 1674 wa§af al-'Aqiqi came from Mazra'at
Kafar ﬁ%byén with his herd of goats. He came through
Faris Abﬁ—Nagr Shgayr. It was through Wéééf, that property
in Harajil was bought, for the monastery of Rayfun. First,
he bought a forest in Khanazi? which he exchanged for
nine goats. It was limited to the west by the road, and
to the south by the edge of the cliff, The forest reached
the foot-path and was situated above the water-shed. The
second piece of land, which he exchanged against nine goats,
was a meadow with a hill near it. The meadow was called

Marjat al-'Ayn and was situated below the cemetry of

31
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Sayyidat el-Nur. 'Wasaf built a shsde[aragj, nesr the hill,
at the end of the meadow, and lived th;;;T In winter time,
he used to take his goats to Rayfun, and spend winter with
Brother Mubsrak, who had built & small church, and near it,
a room in which he lived. He gave the goats to Wagaf in
partnership, and bought him instead, the above-mentioned

pieces of land.

Wasaf begot'Yﬁsuf;'Yﬁsuf begot Hanna; and Hanna

begot Tannus, and Ilyas.

In 1676 Yasuf, from the family of 'Arnus, came to
garéjil from the region' of Tripoli. When the winter was
over, he took his goats and moved with Wégéf from al-Kura
towards al-lazra'a and Jurd Kisrawan. Yusuf married the
daughter of Yusuf al-'Aqiqi, sister of Wégéf. Yusuf left

his relatives, and came to live in Jurd Kisrawan.

Yusuf begot Ilyas and Ilyas begot Nuhra, Yusuf,

Mikhayil, Hanna, and Musa.

Yisuf 'Ubsyd from Fth came to this village in
1684, and took a wife from Mayruba, from the Khalil family.
Yusuf begots Ilyas, ?ényﬁs, and gannﬁg Ilyas begot Yusuf,
nicknamed Abu-Ruq'a. The thieves came, broke the panel of

the door, and entered to where the goats were. Yusuf

1A district north of Kisrawan.
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turned them out, and patched up the door with the cloak
(t2bd), sinece no' panel was then to'be found. The cloak

(taba) remained in the door for over a year.

Tahyls begot Misa, and Butrus. ?Enyﬁs used to
shoutdmuch, so he was nicknamed Tanyus al-'Ayyat. Hanna

begot Yusuf.

In 1687 Ghanim Mhenna came from Mazra'a. He begot

Ilyss, Hanna and Bulus.

In 1689 the shoe-maker Dib Mhanna came. Dib 30

begot Yusuf and Yusuf begot Dib, Ilyas, and Hanna.

In 1691 Sham'un Zghayb came from al-Mazra'a.

Sham'tun begot Fram, and Yusuf.
Tn 1694 Sallum Basil came from Hadad (Hadath)
al-Jibba® to this village. Salllm begot Ilyas and Yusuf.

Ilyas begot Ya'qub, Tanyus, and Hanna.

In 1696 Priest Yusuf al-'@giqi came from al-Mazra'a
to serve this village. He begot Tanyus, and Tanyus begot

Hanna, and Ilyas.

In 17011, Priest Jirjis' Zghayb, author of this

history, came from al-Mazra'a t0 serve this community. On

3 village in Jibbat Bsharri.
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-18:Debember;‘l7®2;‘&~sen3;Hanné,,Was‘born to me., On 15
October, 1720, Hanhd begot Misd. Later Hannd begot Yisuf.

In 17®65a1—H§jj*Sal§ma:camé'from”al—mazra'a to
Farayya, then to Hargjil.. Al1-HBjj begot Misd, Yusuf, and
Tlyas.

"Tn 1716}Rﬁhéné*Mhanné came from al-Mazra'a.

'RUhana begot Hannd, Yusuf, and Jirjis."

"In 1729’Lutfa11§h AbU-'@g1l came from MayrUba.

Tutfallah begot Yusuf, and Tanyis."
END

Here ends what Priest Jirjis Zghayb wrote of this
History.

And before going further in this book,’wéﬁmust say
a word about the family of al-HusarI and the femily of

Mubarak.

The family of al-Hisari is still well-known in the
village of Ghbali. From it came the Reverend Priest Yusuf
al-Hasari who is at present in charge of the Maronite 3)

community at Alexandria. He was one of my companions in the
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Maronite Cleribal’Schaol*infRome.l

From the family of al-Husari, comes Priest Lwis
al-Husari, servant of the village of Ghad?ir,2 on the coast

of Kisrawan (above Junya).

From the family of al-Husari, comes the late Priest

Butrus Ghbali, from the Maronite Aleppine Order 1%1—Rahbana

al—Halabiyyé?.B‘He was the Maronite Patriarchal Vicar in
4

Egypt during-the middle of the past century. He was first
sent to the city of Damietta5 t0 serve the Maronite

community there. We have found, in the library of Bkirki,

lThe Maronite College in Rome was founded

‘by Pope Gregorius XIII, in 1584, to educate
Maronite students in ecclesiastical matters
so that, once in their country, they would
spread the Catholic faith amOﬁg the people.
Louis €heikho, "aAl-Ta'ifa al-Maruniyya wa
al-Rahbana al-Yasu'lyya", al-Mashriqg, v.XIX,
1921, p.l42.

2ost probably Ghazir.

31n 1768, the Lebanese Maronite Monastic
Order was dgvided into two separate orders,
the Lebanese Order, and the Aleppine Order.
Antonits Shibli (al-TLubnani), Op.cit.,
pp.801-807, 920-923.

4Fgog 1855 to 1858, Bufrus al-Khuwayri,
' 7Parikh'al-Risala al=Maruniyya fi al-Quijr
| aITWEgri; IT745-1927 (Egypt: Yusuf Kawwa
ress, 1927), pp.130-131.

5Tt is in Damietta that al-Barija, the first
Christian church in Egypt, was founded. The
founder, Priest Musa Hilana al-Shami, arrived

in Damietta on July 1745. The church of al-Barija
was used by all the Catholies: Maronites, Syriacs,
Armenians, Latins, and Greek Catholiecs. Ibid.,
pPp.13-17.
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several letters written by him, dated in the year 1847,

and addressed to Mfﬁé'il Srur, French consul in Damietta.

The letters dealt with the church of (al-Barija) which was
shared by both the Maronite and the Greek Catholic communities
in Damietta. I saw, in the same library, pefitions sent to
Patriarch Yisuf al-Khazin,. from Damietta and Alexandria.

I will publish some of them in the section on documents,

for they are related to the history of the Syrians in

Egypt.

His Eminence Priest Bu?rus al—Khuwayri,2 the Maronite
Pairinreknl Tider bn Bhithul,® SeL0 wk VRet when £ KADwe-
mentioned, Priest Butrus al-Husari al-Ghball, was the
Patriarchal Vicar in Egypt, he lost interest in the company
of people, because a false accusation had been brought
against him., So he suddenly disappeared, leaving the
church and his offiee. He entered the wilderness of Upper
Egypt where he lived a secluded, solitary, and ascetic

life. No one knew what had happened to him, and he was

lHe became Patriarch in_1845. Yusif al-Dibs,

al-Jami' al-lufaggal fi ®arikh al-Mawarina
al-Mu'aggal (Beirut: The Catholic Press,
s PP.550-551.

21845-19273 in 1913, he became the
Patriarchal Vicar in Egypt. He collected
documents found at the seats of the
Aleppine Order, both in Lebanon, and in
Egypt, and used them to write his book,
Tarikh al-Risala al-Martniyys fI al-Qufr
al-Misri. See Supra., p. A? n. k.

3The Catholic_church of Shubra was founded in
1881. Jubra'il Sfayr, Ta'sis al-Risala fI1
Shubra, in al-Khuwayri, op.cit., PP.L54-155.
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considered dstdead. But in his old age, he returned to his
hometown Ghbali, disguised as a dervish. No one among the
inhabitants, not even his relatives, recognised him. His
Eminence Priest Lwis'al—§ﬁ§ari, the above mentioned
servant of Ghadir, related to me that after nine years had
passed, Priest Bu?rus al—gﬁgari confessed the'truth about
his case, to the Sheikh of the village, Yusuf Bakhus
a1—§ﬁ§ari, and asked him to intervene with His Beatitude
Patriarch Bulus Mas'ad,l so that he would spare him from
returning to the order, and consider him a secular priest.
The Patriarch permitted him this. $So again, he started to
exercise the office of priest in his village. He lived

a pious life and died in the odour of sanctity, at the end
of the last century. He was buried in the church of Mar

Nﬁhré,z which had been bequeathed as waof by his family.

The family of Mubarak. - As you have read before,

the monastery of Rayfun was founded by Priest Sulayman

1806—1890- Bulus Mas'ad was born at

'Ashqut and studied at the schools of
'Ayntura, *Ayn Warada, and the Maronite
College in Rome. He was elected Patriarch
in 1854. He wrote several religious and
historical books_such as al-Durr al—Manzum,
and Nabda fiI Tarikh al-'Usra al-Khazini
al-Dibs, op.cit., PP.551-555.

23pint Imcius. He was revered at Batrin. He
is the patron of those who suffer from eye
ailments. Henri Lammens, Tasrih al-Absar
1 me Yahtawi min al-Athar, (2 vs.; 2nd ed.;
Teirut: The Jesuit Catholic Press, v.I in
1913, v.II in 1914), v.I, p.1l06.
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Mubarak, He was married and had seven boys. After the

death of his wife, he and his ‘sons” dbsired tb Pethre From
éociety. So they first went to the monastery of Mar
Shall':i'.‘l.:'é, in the midst of Kisrawan (south of Ghﬁsio:é).
They stayed there a number of years and joirned the priests

of this monastery. Then Sulayman Mubarak and his éons,
separated from those priests, and came to Rayfun in 1655. 32
Un the west side of Rayfln, they founded the old monastery

on the ruins of a temple which was there. They spent their

life in the monastery persevering in their work and in their
good deeds. Then Priest Sulayman died in 1713, as the
engraving on his tomb, in the above-mentioned monastery,

shows. Three of his sons became well-known. The first is
Metropolitan Yusuf Mubarak who was elected Patriarch in

1710, after the dismissal of Patriarch Ya'glb 'Awwad.>t
But later the Apostolic Seat ordered the cancellation of

Yusuf Mubzrak!'s election.

The second is the learned Father Butrus Mubarak,
one of the students in the Maronite College in Rome. In
1691 he was appointed by the Prince of Florence director of

the library; then in 1701,2 he became teacher of oriental

Who was. re-elected Patriarch in 1713.
Al-Dibs, Tarikh Surlyya, YeyIxi,. p.o1e.

1700 according to Ibrahim Harfush, "Dayr
Mar Sarkis wa Bakhus Rayfun", al- Mashriq,
v.VIII, 1965, p.356.
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languages in Pisa. There is no placé here to mention his
writings and contributions. He is the founder of the
.famous school of 'Ayn?ﬁré, in Kisrawan, and superintendeﬁt
of its property. He handed over the school to the Jesuit
Order which he had joined, on the condition that the
Maronite community would benefit from it. The Jesuits,
after their order was abolished, handed over the school to
the Lazarist Missionary Order [él—Muréalin al—'Kzariyyi?}

in the hgnds of which it:is now.

The third is Metrgépolitan Jubra'Il Mubzrak,’
the first known Bishop of Baalbek. He was appointed by
Patriarch al—Duwayhfi'..2 He died in 1732. He is not
Metropolitan Jubra'il Mubarak, Bishop of Baalbeky who

died in 1788.

From this family comes Metropolitan Butrus, a

priest of the monastery of Rayfun. In 1787 Patriarch

lson of Sulayman ibn Mubarak. He became

Bishop in 1713. At the death of his brother
Yusuf, he became the third principal of the
monastery of Rayfun. Ibrahim Harfush, op.cit.,
pp.353-354. :

1630-1704. A Maronite historian from Ihdin.

He studied at the Maronite College in Rome

and became patriarch in 1670. He wrote several
works, among which are a general history,
Tarikh al-Azmina, and a history of the
Meronites, Tarikh al-Ta'ifa al-Martniyya,
Salibi, 0 QCIto’ pp¢93_g4'o

2
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Yﬁsuf'IstifEnl made him an honorary metropolitan. When
his uncle'Metropolitan Jubra'il died, in 1788, as was said
above, he succeeded him in the diocese of Baalbek. He

died dan 17 November, 1807.2

From this femily also comes the late Priest
Jubra'il,> the first head of the Maronite College in Rumiya,
which wgs renewed in 1894, by His Beatitude the present
Patriarch Mar Ilyas al-Hwayyik. Priest Jubratii was a

doctor in the philosophical and clerical sciences,

From it also comes the Reverend.léa?rat]vPriest
Fransis, the presént Episcopal Viecar in @ayfé, and Priest
Jubra'il, actual head-master of the school of Rayfin. 25
Both have taught, for a long.time, at the Maronite School

in al-Dahir in Egypt.

The old church, which the above-mentioned Priest
Sulayman had bﬁilt, is still standing. It is, like the new
one, named after the two saints Sarkis and makhus.t Tt is

especially honoured in fhese places.

lHe became Patriarch in 1766 and died in

1793. Al-Dibs, Tarikh al-Mawarina, pp.446-458.

21808 is more correcth. Al1-Dibs, Terikh Striyya.
veVIII, p.539.

31867-1909. Antonids Shibli (al-Tubnani),
"Jawla fi Kisrawan: Dayr Mar Sarkis Rayfun",
al—MaShl”iq_, VoXXVI’ 1928’ pp 0130—1310

4Two Syrian martyrs of the third century.
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'We have mentioned that Patriaréh?Yﬁbuf*gbayghl
has converted in' 1831, the monastery of Rayfun into a
clerical school, free' of charge. He also converted, for

the same purpose, the monastery of Mar 'Abda Hirhiriya in
Ftu@ Kisrawan. 1In 17922’Patriaréh Yﬁsuf,ISYifén had
converted the monastery of 'Ayn Waraga into a school to
educate candidates for the priesthood. In 1812 Patriarch
Yﬁganné al—I:Iilﬁ3 also converted, for the same purpose, the
monastery of Mar Yﬁ%annE'MErﬁn,‘in'Batrﬁn;-and the monastery
of Mar Martn, in RUmiya, Kisrawsn, into two schools. Thus
the Maronite community posseséed ih 1831, five clerical

schools, free of charge.

The reason for the interest of the heads ofvthe
Maronite community, in founding all these schools, is to
find a substitute for the school of this community in
Rome. It is the college which has produced, for two
complete and consecutive centuries, the greatest learned

men of the Lebanon, and of Syria as well, such as the

?He became Patriarch in 1823, ~Al-Dibs,
: E ocj-‘to, Po7490

Most robably in 1789. Al-Dibsy Tarikh
al-Mawarina, p.455, pp.516-517.

3He became Petrisrch in 1809, Al-Dibs,




- 54 -

families éf‘&1LSiﬁ5nI;l*alianayﬁi;"AWWa&,z'an&-o%hers.
This, until Bonaparte came' to Rome, in his known
expedition, He completely destroyed this famous school,
reducing it to ruin and robbing‘it of its money. So, no
matter how hard the French work to eompenséte the Maronite
community in the matter of learning, théy do not pay back
part of their debt to it.

‘ In 1872 the late Priest Fransis Mubarak, renewed
and improved the building of the school of Rayfun. It is
built on a big roek standing among other rocks, amidst
which are fecently planted trees, and of strange shapes.
In the moonlight, you would think they are troops standing,
holding their white shields, their spears sticking out in
front of them. To the west, the school of Rayfun overlooks
the seat of the Khazin family, 'Ajaltun, and the area
beyond it, to the sea which has no end. To the east, it
faces the beautiful village of Rayfun, which is a little
above it. Over Rayfun, a pine forest rises gbove its
buildings like' an’'umbrella. To the north and south, the
eye-sight stretches till God knows where.

LySettf sim'an al-Sim'ani (1687-1768) . Born

at Tripoli, he studied at the Maronite
College in Rome and became director of the
Vatican Iibrary. HittI, op.eit., pp.405-406.

2Ya'qﬁb 'Awwad, Supra, p. 50-
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Let s’ now go back to the history of the families 3,

living in Harajil,

"On the binding paper /I found/ these marginal

‘hotes."

From the family of the Khazin Sheikhs, the following
were buried in the church of Harajil, in the place where

the women stands +the first is Sheikh Ilyas Hanna AbU-Nadir

al-Khazin; the second is Dawud Bayk 'Afif al-Khazin; the
third is a child, the daughter of Sheikh Jahjals the fourth
is a child, the daughter of Sheikh Pahir'Mangar; the Fifth
is a child, the son of Sheikh Jahjah'galim; the sixth is a
ghild, the daughter of Sheikh Yusuf Amin Kha??ér al-Khazin;
the seventh is Sheikh Fahjgh Hallm al-Khazin; the eighth is
Shams, the wife of Dawud Bayk al-Khazin. Of the peasants

buried there, is Mahbub the priest (son of Priest Yusuf

Khalil)."

“ 0f the priests buried there, is Priest Jirjis
Zghayb, buried in the old church, which was built on one
pillar, inside the actual church. And in the actual church,

were buried, the priests Yusuf Khalil, and Fram Zghayb

We have found at the end of this manuscript, the

rest of the list of the families living in Haradjil, with

Lost probably Yasuf Khalil, who copied
the Arabic text from the Karshuni
original.




-=56_ —

"\ fthe outline of what Priest Jirjis Zghayb said about them

in his history. We have noted these down here to make
this history complete.

"Phe first to settle in this village. The one who
came to this village, is Faris Shaayr, who 1&£t his relatives,
and came’'to live in the village of Ghbali, in the district
l?kharéi] of F%ﬁ@ Yisrawan. He got married and became a
Maronite, for his family, the family of Shgayr, is Greek

Orthodox. The Shqgayrs were living in Mazra'at Shaqra,
which is Barsd now, and is in the district [}haréi? of
Tripoli. ‘One of them attacked a Moslem, and killed him.
When the Shqayrs knew that, they left behind what they
possessed in land and other property, and fled, to escape
from general destitution at the hends of the Moslems., They
fled and took refuge with the Druze chiefs. Thus the
Shgayrs lived in the region of the Druze Mountain and were
all saved from destitution. They have kept their original

faith unchanged until now.

As for their cousin Faris, who left his relatives
on their way to the place of the Druzes, he stopped on his
way at the village of Ghbali, married a girl from the
family called Bayt al—§ﬁ§ari, and became a Maronite. He
begot a son called Nagr. Faris was thus nicknamed Faris
Abﬁ—Nagr Shgayr. In 1664, he came to the village of
garéjil, from the village of Ghbali, at the suggestion of
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Sheikh Abu-Nawfal al-Khazin, Faris was superintendent
of the property which the Sheikh had bought from the 35
Mitwalis. Among the decendents of Faris, are the family
Banu Shgayr in garéjil; and it was because of him that the

Christians came to this village.

In 1673, Yuwﬁgéf al-'Agigi came to the village of
garéjil, from Mazra'at Kafar'PibyEn, at the suggestion of
Faris Shgayr. Yuwagaf left his two brothers, who at that
time were working as shoe-makers, in al-Mazra'a. Then his
brother-in-lew, Yusuf 'Arnus, who belongsto the family of
Banu 'Arnus of the region of Tripoli, brought his goats,
and came with W5§§f from the region of the coast of Tripoli,
to spend the summer in the region of Jurd Kisrawan. He
merried the daughter of Yusuf 'Aqiqi, who is the dster of
wagaf. Yusuf 'ArnuUs came to garajil, to W§§5f, in 1636.
Through him, Priest Mubarak of Rayfun acquired property,
and built a small church in Rayfun, and near it, a room ‘
to live in. He acquired land, in garéjil, through Yuwégéf
al-'Aqigi, by exchanging goats with the Mitwalis. The
first property is called Khanazi, the second Marjat al-'Ayn,
the meadow below the burial of Sayyid Nor.t Wégaf built

a shed [ﬁréh] near the village, and came to live in it. |

Wasaf al-'Aqigql begot Yusuf; Yusuf begot Hanna, and Hanna i

Litost provably Sayyidet al-Nir.
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begot ?annﬁs and Ilyas. ?anﬁﬁs begot Zakhur, Fransis,and
ganné. Ilyas begot 'Abbud, and 'Abbud begot gahir, Shina,
Nuhra, Marun *Aqiqi, ganna, and Mﬁsa."mﬁsa begot Ilyas;
Tlyas begot NThrs, and Nuhrs begot Yisuf, and TlySs, Yisuf
begot Nuhra, and Nuhra begot Yusuf, Ilyas, Jirjis, and

Fransis 'Arnus.

~

Then in 1684, Yusuf 'Ubayd came, with his goats, to
this village, from Ftﬁ%, and took a wife from Mayruba,
from the family of Bayt Khalil. Yusuf begot Ilyas, ?ényﬁs,
and Hannd. Ilyas begot Yusuf. ' Yusuf begot Bugrﬁs, s,
Man§ﬁr, and Sarkis. Butrus begot Yusuf, Bulus, ?annﬁs,
and ganné. Musa begot ?annﬁs, and Man§ﬁr begot Lannus.
Sarkis begot 'Abbud, Jirjis, and Yusuf. ?Enyﬁs begot Musa.
Butrus Tuma begot Yusuf. Yusuf begot 'Isa. 'Isa begot
Tlyas. One of them, Yisuf, was nicknamed AbG-Ruq'a. The
thieves entered to where the goats were, and broke panels
in the door, in order to steal the goats. He stopped them,
end patched up the door with the cloak [@g@ , to forbid
the goats from going out of the house. And this, because
no panel was at that time to be found. The door remained

patched with the cloak [“abé for over a year. So Yusuf was

nicknamed AbU-Ruq'a.

In 1687, Ghanim Mhanna came with his goats from
h  _ = _
Mazra'at Kafar Bibyan to this village. Ghanim begot Ilyas,
Hanna, and Bulus. Ilyas begot Shallita, Yusuf, Ya'qub, Fram,
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'Kgi, Dawid, Sim'an and Musa. 'i§i begot Afram anﬁ'3u§rus.
Hennd begot Sim'an. 'Sim'3n begot Ibrahim. DBulus begot 36
Sim'@n, Shallitd, and Tanyis. 'Sim'3n begot MUsd, and Misa
begot Yusuf." Shéllifé begot‘Mangar, and‘Mangﬁr begot

Yusuf. ?Enyﬁs begot MUsa and Jirjis, from the family of

Bayt Mhanna.

Memnwhile, in 1689, the shoe-maker, Dib Mhanna,
came t0 garajil from Mazra'at Kafar éﬁbyﬁn. Dib begot
Yasuf, and Yasuf begot DIb, Ilyds, and Jirmanus. DIb begot
Butrus, Sasin, and @annﬁs. Ilyas begot An?ﬁn, Yusuf, and

Butrus. Jirmanus begot lMusa.

In 1689, Sham'un came with his goats to this
village, Proii al-Mazrata. Sham'un begot Afram and Yusuf.
Yasuf begotlganhé, Danis, and Fransis.’ Danis begot Jirjis,
Yusuf, Ilyas, and Sarkis. Fransis begot Ilyas and Yusuf.
Afram begot Sham'tn, and Sham'un begot Sarkis, Jabbur,
Afram, and Mikhayil. Jabbur begot Jirjis, and Afram begot

Tanyus. Mikhayil begot Hanna and Sim'an.

In 1694, Sallum Basil came to this village from
gadadl al-Jibba. Salliim begot Tlyss and Yusuf. TIlyés begot
Ya'qub, ?5nyﬁs, ganna, and Yusuf. Ya'qub begot Sarkis and
qényﬁs, Sarkis begot ?annﬁs, and ?énnﬁs begot Bu?rus and

Sa'b. Butrus begot Sdayman, Sasin, Ya'qub, Yusuf, and

lgadath.
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Khalil; they Were=nicnam£ﬂuAb§—1AL§.. ganna begot Nuhra,
?annﬁs, and Yusuf. Nuhra begot”gannﬁ, Jirjis, and

Mu' awwad nicknamed al-Dug.w ganyﬁs begot Buyrus. Yusuf
begot Sim'an. Yusuf begot Bu?rus Harmﬁsh.‘ Yosuf al-Baqi,
son of Sallim Fasil, went to Manshiyya, to al-Ftuh.

In 1696 Priest al-'@qiqi also came from al-lazra's,
to serve the community. ?éayﬁs was born to him. ?ényﬁs
begot ganné and Ilyas. @annﬁ begot Jirjis. Ilyas begot
?annﬁs. Jirjis Dbegot §awm5,'Yﬁsuf, and Faris. ?annﬁs

begot Ilyas and Sim'an.

Priest Jirjis Zghayb came in 1701, ganné was born
t0 him. ganna begot Musa, Yusuf, (and Bulus?). One of
them, Musa, begot Jirjis, Butrus, and is?ifﬁn. Bulus
Zghayb begot Yusuf and ?annﬁs. ?annﬁs, son of @anné, served
during a year, the Muqaddam2 of Jubayl. ?annﬁs was thus
nicknamed ganné,the Mugaddam. Jirjis begot Musa and Musa
begot Sim'an, Yusuf, and Jirjis. Butrus begot ganné;'ganné

begot Dahir; and Dahir begot Hanna.

Meanwhile, in 1706 al-Hajj Salami came to Harajil 31

from the village of Farayya. Al-Hajj begot Musa, Yusuf, and

114 has several meanings; a guard (nafur),

e bishop, a principal (ra'is), or 2 mudaddam.
Anis Frayha, "al-Duq", VAsma' al-ludun wa
al-Qura al-Tubnaniyya (Junive, 1956), D.137.

2The‘Muqaddam was responsible for the

collection of the taxes.
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TlySs. Hannd begot Filus end Tlyas: Bilus begot Serkis
and Hanna, Ilyas begot Jirjis, Rikus, Misd, and Nolla.

Yusuf begO%-MisE.

In 1726, Ruhana Mhanna came from al-Mazra'a.
Ruhana begot Henna, Yusuf, and Jirjis. Hanna begot Jirjis;
Yisuf begot Antln; and Jirjis begot Salltm. Jirjis begot

Ghzryus, and Antun begot Faris, Bishira, Yusuf, and Butrus.

Tn 1729, Lutfallah AbU-'#ql KhalIl came to this

village from Mayruba.

Tutfallah begot Yusuf and Tanyus. Tanyus begot
Hanna, Lutfalldh, and 'Abdallah. Yusuf begot Sim'an,
Jirjis, and Hanna. Sim'an begot Rashwan, Wanis, and Sasin.

Jiriis begot MensTr, Menstr begot Jirjis, Zaj'an, and Khall,

In 1755, Yusuf Barjis al='Aqigi came to this village
from Mazra'at Kafar é&byén. Yusuf begot Ilyas, Yusuf, and
Hanha., Yusuf begot -Tannus and Musa. Tannus begot Jabbur,

and Jabbur begot Tannus.

Tbrahim and his brother, Sham'un Zghayb, also came

to this village, from gl-Mazra'a, with their mother.

Tbrahim begot Afram and Yusuf. One of them, Afram,
became &' priest to'serve the village of Hargjil, Sim'an

begot Jirjis.
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Then' Yusuf' Mhanna came to this village from

R - . P - 5 i R
Mazra'at Kafar Bibyan; Yusuf begot Nur and Mikhayil.
MikhEyil begot Yhsuf and Tannis.

Priest Yusuf Khalil came to this village from
Mayruba and served the village. He begot Ayyub and Mahjub.

Tattif Salimi came to this village from al-lMazra'a.

* Tatttf begot Musa and Ishag.

In. 1748 Yusuf 'Awn Salami came from Farayya to this
villaege. Yusuf 'Awn begot Hanna and Yusuf. Hanna begot

Yusuf, and Yusuf begot Sim'an and Afram, Yusuf begot

Tannus ghd Jibrayil.

{

Yisuf 'Atiyya Khalil came to this village from
Mayrtba, in the yeaf‘lbo Yhsuf begot Sarkis, and Sarkis
begot YUstf, Antln, and Ilyss. Ilyas became a chaste priest,

and took the vows with the Missionary Ordér“[&amﬁizxat

’aliMﬁréalini, and went to the monastery‘af'al—Krayyiml
-4

in the village of Ghusta. ' &

YUsuf, nicknamed Rkhami, came to this village from

Mayrtba. He married the daughter of Hanna Abu-'Ubayd. [

1

The monastery of al-Krayyim at Ghusta
is also called Dayr al-Mukhallis. It
was founded in 1716 by two Armenian

priests from Aleppo. Al-Dibs, Tarikh

suriyya, v.VIII, p.599.




BIBLTOGRAPHICAL NOTES

A. ORIGINAL SOURCES' IN ARABIC

Most, if not all, of the original sources consulted
in writing this thesis, are in Arabic. The earliest work
consulted is that'of ABU'AL-FIDA, 'Imad él—Din, Isma'il
ibn 'A11°(1273-1331).: Al-Mukhtasar,fi Akhbar el-Beshsr

(% vs. Is?éd. Egypts: the ghsayniyya Press, 1325H.),

which treats of pre-Islamic and Islamic history till 1329,
This work is wvaluable because the events of 1305, though
mentioned briefly in volume four, are by a contemporary.
The three following sources have been useful also in
determining the population of Kisrawan at the beginning of
the fourteenth century: The first is the work of IBN YA@YA,
S&lih: (4. 1436).' 'Kit8b Tarikh Reirtut' wa Akhbar' 41-Umard’

al-Buhturiyyin min Bani al-Gharb (ed. Louis Sheikho, 2nd

ed. rev. Beirut: ' The Catholic Press, 1927), a Druze
historian, and a Buhtur Amir from al-Gharb, His book is

a history of the 'Umara' of al-Gharb and he relied, in
writing it, on oral accounts and family documents. His
facts and dates are usually correct. The second is the

work of IBN §IBK?, gamza ibn A@mad al-'Alayhi (d. 1520).

Tarikh (2 vs. MS American University of Beirut 956.9, I 13),
another Druze historian, who relied on Ibn Ya@ya mainly,

and who was later on used as a soufce by al-Duwayhi and

al-Shidyaq. His Tarikh is a continuation of ibn Yahya's

L 63 -
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"chronicle and he therefore presents the Buhturid point
of view. The third is the work of IBN AL-QITA'I, Jubra'il.

& 2

For this author, I have used Mukhtasar Tarikh ibn al-Qila'l,

found in al-'Aynturini, Antonius Abu-Khastar, Mukhtasar

Tarikh Jabal Lubnan (ed. Tennls al-Khuri, Beirut: The

Catholic Press, 1953), and translations of ibn al-Qila'I's

|
Madiha 'Ala Jabal Iubnan, by Salibi, Kemal, in Maronite J

Historians of Mediaeval TLebanon (American University of

Beirut, Publication of the Faculty of Arts and Sciences,
Oriental Series. No.34; Beiruts - The Catholic Press,
1959), The Madi@a was written by ibn 2l-Qila'I in defence |
of the Maronite church, and to prove that it had always
been in union with Rome. Therefore ibn al-Qila'iI is i
favourable towards the Méronites and exaggerates their :
\

role,

The following sources have been useful for the

seventeenth century.

AL-KHALIDI, Ahmad ibn Muhammad (al-Safadi)

of Fakhr al-Din II, and he wrote his book, Lubnan fi 'Ahd

(d. 1656), a Sunnite from Safad, was the official historian &
i
{
!

al-Amir Pakhr al-Din al-Ma'ni, (Asad Rustum and Fuad Afram

" al-Bustani, eds. Beirut: The Catholic Press, 1936) at 1
the demand of Fakhr al-Din himself. Al-Kh&1idI starts his |
history in 1612, with the war between Ahmad Pasha al-Hafiz |

and Fakhr al-Din. He describes the AmIir's *trip' to Tuscany,
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his return in 1618 and the establishment of his power.
Al-Khalidi's account is accurate, and his dates correct.
T have used him as a source mainly on Fakhr ai—Din's wars
against Yusuf Sayfa, and to obtain a correct idea bout

Fakhr 2l1-Din's relations with the Khazins of Kisrawan.

AL~DUWAYHI, Istifan (d. 1704) a Maronite from Ihdin,
is another source for the seventeenth century. ILike ibn
al-Qila'i, he defended Maronite orthodoxy; I have used two

of his works:s Tarikh al-Ta'ifa al-Maruniyya (ed. Rashid

al-Sharttni, Beirut: The Jesuit Catholic Press, 1890),
which is a history of the Maronite community, and Tarikh

al-Azminas 1095-1699 (ed. Ferdinand Tawtal, Beirut: The

Catholic Press, 1951), which is a general history, from
the crusades to a few years before the author's death.
Al-Duwajhi mentions his sources and tries to evaluate them.
But his objectivity decreases when he deals with the early
history of the Maronites. As for his dates, they are
sometimes inaccurate. I have used him as a source for the
sixteenth and seventeenth centuries, for in these, he is

accurate.

For the nineteenth century, four original works

have been useful.

AT~'AYNTORINT, Antoniltis AbU-Khattar (d. 1821), is

a Maronite historian, killed by Bashir IT. His book,

Tukhtasar Tarikh Jabal Lubnan (ed. Aghnatius Tannus al-Khuri,
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Beirut: The Catholic Press, 1953), is both a church
history and a history of Lebanese families. Al-'Aynturini
is accurate and objective. I have used him as a source

on the originsof the Shi'ite Hamadas.

AT-SHIDYEQ, Tannis (d. 1861). Kitab Akhbar
al-A'yan fi Jabal Tubnan (ed. Butrus al-Bustani, 2 vs. 2nd

ed. Beirut: Samia Press, 1954), is a history of the feudal
families of Lebanon, their origin and their rise to power.
His sources, as he himself says, are: ibn al-Qila‘'i, ibn
§ib§§, al-Duwayhi, Haydar al-Shihabi, al-Khalidi, some
Italian and Syriac books, the reminiscences of Druze Sheikhs,
and his own noteskept from 1820 to 1859, His history is
objective, in the sense that to him, Lebanon is a structure
of families, Druze, Maronite and Moglem, and not only
Maronite. I have used him mainly, as a source on the

Khazins of Kisrawan.

ATL-HATTUNTI, Mansur Tannus. Nabéé Tarikhiyya fi

al-Mudata'a al-Kisrawaniyya (n.p., n.p., 1884), is both a

church history and a political history of Kisrawasn, from
the seventh century to the year 1884. Al—gattﬁni's
information is correct and he is important specially for
the events of 1850, for he knew géniﬁs Shahin personally.
He is objective in the sense that he sometimes gives
information unfavourable to the Kisrawanite. This book

has been useful all through, and particularly since it is
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the only source to mention certain incidents told by

Zghayb.

AI-DIBS, Yusuf (d. 1907), is the last Arabic
original source I have used for the nineteenth century.

I have consulted two of hig books: Al-Jami' al-lufassal

fi Tarikh al-Mawarina al-Mu'assal (Beirut: The Catholic
o o ¥

Press, 1905), a political and a religious history of the
Maronites, from the beginning of the fifth century to the
beginning of the twentieth century. Tarikh Striyys (8 vs.

Beiruts: al—Ma?ba'a al-'Umumiyya, 1893-1905) is an objective
and scholarly work of the religious, political and literary
history of Syria. I have used volume eight, for it deals
with Syria during the eighteenth and nineteenth centuries.
Both works have been particularly useful in identifying
cerfain personalities and in checking some details of the

text.

iy, B. SECONDARY WORKS IN ARABIC

I have used anly a few Arabic séoondary works.,

MN i. Tasrih htaesT Lubndn min o)-Akar
(Avsiznd. IASNENS ol Tosith ol sy 47 v Jgher
AT-MASHRIQ, the Arabic periodilCal, has been very

useful for the detailed history of the churches, schools and
monasteries of Kisrawan, and for the history of the Maronite

orders in the district. The odides used ar ':bgd Ehale)

CHETKHO, TLouis) SHIBLI, Antonius,and HARFUSH, Ibrahim.

The last mentioned, wrote a series of articles on the old
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monasteries of Kisrawan, In the article "Dayr Mar Shallita

Meobis", al-Mashrig, v.V, 1902, pp.183-185, he produces

2 document whieh throws light on the state of Kisrawan at

the beginning of the fifteenth century.

FRAYHA, Anis, wrote two useful works: Asma'

al-Mudun wa'l Qura al-Tubnaniyye (Juniya, 1956), which

studies the origins and meanings of the names of the

Tebanese towns and villages, and Mu'jam al-Alfad al-'Amiyya

f1 al-Lahja al-Lubnaniyya (Juniya, 1956), which is a

dictionary of local Lebanese words.

C. SECONDARY WORKS IN'  FRENCH AND ENGLISH

TAMVWENS, Henri La Syrie: Precis Historigue (2 vs.

Beiruts - The Catholic Press, 1921), is a history of Syrisa,
from ancient times to the first duarter of the twentieth
centvry. Lammens considers Syria as a natural unit and to
him, the Syrians are not Arabs. I have used volume two for
the events of 1305, for Lammens, unlike ibn al-Qila'i,
al-Duwayhi, and Jouplain, believes that the Maronites
started to occupy Kisrawsn as from the fifteenth century

only.

JOUPLAIN, M. (Bulus Nujaym), is a Maronite and he

wrote a book called La Question du Liban (Paris, 1908) which

is a political history of Lebanon. Jouplain considers the
Maronites as a separate entity and accepts their presence

in Kisrawan at the time of the Mamluk expeditions.
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LAOUST, Henri. Les Gouverneurs de Damas sous les

Mamlouks et les Premiers Ottomans: 1260-1746 (Damas, 1952).

This book offers a French translation of two chronicles.
The first is by Muhammad ibn gﬁlﬁn (d. 1546) and is a
history of the Turkish Governors of Damascus. The second
is by ibn Jum'a (d. 1744), and is a history of the pashas
and qadis of Demascus =sinée > Salim I. I have used the

second chronicle to check on the Wall mentioned by Zghayb.

The following two sources have been used to identify

some wordss

GIBB, H.A.R., and BOWEN, H. Islamic Society and the

West: A 8tudy of the Impact of the Western Civilization on

Moslem Culture in the Near East (2 vs. Oxford: Oxford

University Press, 1960).

POLTAK, A.N, Feudalism in Egypt, Syria, Palestine

and the Lebanon: 1250-1900 (London: The Royal Asiatic

Society, 1939).

As far as I know, and, except for REDHOUSE, J.W.

A Turkish and English Lexicon (Constantinople: A.H. Boyajian,

1890) who also explained the word Sarija, those two works

were the only ones to explain certain terms.

HITTT, Philip Lebanon in History (London: Macmillan

and Co., Ltd., 1957), is particularly valuable for his

references and as a general textbook,
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§ALTBT , Kamal, Maronite Historians of Mediaeval
Lebanon (Beirut: The Cathciic Press, 1959) was extremely
useful for the critical studies made on ibm al-Qila'i,
al-Duwayhi and al-Shidyaa, anq for the cqmparisons he makes
between ibn ‘al-Qila'I and al-Duwayhi, thus giving the
reasder a clear idea on the value of each as a source, and
enabling me to use them correctly. This work is also

useful for its references.
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