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PREFACE

Tarly and medjeval Yalam never resolved the stubborn and fundamental
problem of leadership in the Islamic 3tate, DBoth Sunnl and Shiti theology
failed to come to grips with the difficult questions that' their widely
differing theories raised, The fact that nsither the Qur'an nor the Sunna
of the Prophet left advice on the subject made the spsculations of both
sacts 1little mors than academie. |

In this paper I have tried to show the prohlems encountersd, by
focusing on Twelver dcetrines of the Imamate, the cardinal principle of
Shi'ite religion, TFor contrast and elucidation I have aleso presented the
Sunni view, and endeavored to show why both sects fajled-<historically and
theologically-~to develop coherent doctrines,

I should like to thank the libraries of the dmerican University of
Beirut, the Hartford Theological Seminary and Harvard University for their
helpfulness in the acquisition of nesded material,

I should like %o express my thanks and gratitude to Dr, Nabih A,
Yaris for much valuable advice, and also to the following gentlemén for
thair aid in assembling the bibliography and for providing helpful crite
icism and comment: Dr, Elmer E. Dougias of the Hartford Seminary, Dr,
Yusuf Ibish of the American University of Beirut, and Dr. Ibrshim ihu-

Lugirad of Smith College,
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CHAPTER 1

THE EARLY RELIGIOUS AND HISTCRICAL DEVELOPMENT CF
SHI*ISM PROM THE DEATH OF MUHAMMAD THROUGH

THE CALIPHATE OF 'ALI IBN ART TALIB

Introduction: The "Constitutional Crisis”

The new falth of Islam, as revealed to Muhammad in the seventh cen-
tury, A.D., endeavored to transform the face of Arabia, To ar ancient,
fragmented, pagan, and tribal-based society, torn apart by blood feuds and
bitter inter-tribal rivalries, it brought new ldeas of strict monotheiem
and universa) community.

The old tribal heritage encompagsed a complete way of life that had
endured fﬁr centuriesg without much change, a practical response to the
rugged and harsh necegsities of deaert life, It was a highly conservative
soclety, with a great reverence for tralition and a deep respect for ex-
rerience and seniority as & prerequisite for tribal leadership. Arabians
were 2lso & highly individualistic, even anarchlistle, people, with pro-
found distrust of authority. The head of the tribe was merely primus in=-
ler pares, and any male member had the right to disagree and discuss with
him any differences or problems on an informal and equal basis. Subserv-
lence to a chisftain was an utterly alien ides,

The sole unifying force in the society was diood kinship, which
marked the dividing line between loyal allegiance and implacable hate and

susplicion,
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Supsrimposed upon the tribal structure were new urban societies
in Mecca and Medina. The former was composed of merchants, mainly of the
Beni Umayya tribe, who had formed a commnity on an important caravan
route. Some families had become gquite wealthy, and thus a new social
grouping-~commercial intereste-~developed. In Medina the more traditional
tribal, landowning, type of society atill prevailed,

It was upon this long-established centirifugal pattern of soclety,
that the Arabian Prophet tried to impose a system which aspired to unite
2ll men in submission to the absolute rule of One God==Allah--above patty
loyaltiss to clan or tribs, He tried, and largely succeeded during his
lifetime, in redirecting tribal energiss, by giving the tribes a common,
larger goal: the victory of Islam,

TUnder his dynamic and expert leadership, Ialam achieved amazing
success in a relatively short time. At Mohammad!s death in 632 A.D,,
uost of Afabia had sworn allegilance to Ialam, and the Arab Muslim armies,
bursting with energy and religiocus zeal, had begun to sweap over the bor-
ders of Arabia, conquering the weak and sffete empires of Persia and
Bysantium that lay in their path.

The death of Muhammad initiated the most severe crisis that the
Islamlc commnity has ever undergone, Many of his followers had bdelieved
him immertal: "We did not think the Apostle of (God would die before he
had subdued the world,*l 1Umar, one of Muhammad's closest and dearest
friends, having received word that the Prophet had died, could not believe
it, and declared in the public mosque: "Before God I swear the Apeatle of

God 1is not dead and will not die, but he ia only in concealment..."?

lal-Ya'quvi, (d. 891 A.D,), in D, M. Donaldson, The Shi'te Religzion
(London: Tussae & Co., 1933), p. 7.

21p14,
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The Apostle of God had dled, however, and with their temporal and

religious leader gons, the community (umma), felt lost and confused. Mu-
hammad had laft behind no instructions concerning the successorship, and
the problam had not even been considered until the leadership orisia was
{mminsnt, There waa only one question that had been definitively resolved,
that Muhspmad was the "Seal (i.,e. the last) of the Prophets,® and thms
revelation and the legislative function ended with his death, A temporal
sxecutive had to he chosen, however, if Islam were to consolidate its hold
upon an Arabia which was still not completely pacified, and if the new
faith were to continue to exist, much less to expand.

In the brief span of time that elarsed hefore the question was re-
solved, the old separatist. centrifugal forces, which the Prophet had sup-
pressed but not extirpated, began to reassert themselves, never {o be com=
pletely subdued again. These ¢1visive tribalistic tendencies were alter-
netely dnfnant or prevalent, depending upon the fortunes of the Islamic
State in different historical periods, They continually tried te¢ gain the
aseendant; in direct confliet with Islamic ideals., It iz incontrovertible
fact that tribalism and its accompanying loyaltiss and divisiveness con~
triduted directly to the downfall of the Orthodox Caliphate (the four
Rashidun), and the Umayyad Empire that followed it,

None ever claimed to be able to replace the Prophet in his role as
the receiver and interpreter of divine revelation. The controversy over
the succession that did emerge cantergd on two problems: who would accede
fo the temporal leadership of Islam, and secondly, how that person shonld
be discovered or selected, In addition te Muhammad's silence on the sub~
Jeat, there ssemed tc be nocthing in the Qur'an nor in the Sunna that would
vrovide desperataly neadsd guidance regarding the manner of cholee or the

precise nature of the office of Successor to the Prophet.
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Thus the first "conastitutional crisis® in Yslam proved to be insol-
uble, It engendered the first and most serious division that has ever
beget. the community, ﬁy creating the fmportant minority sect--the Shitat

tA1i-~vhich was to provoke momentous conflicte within the nmma,

The Election of Abu Bakr

On the vary day of the Prophet's death, but bafore his burial, his
anxious followers, the notables of lslam, gathered te choose his successor
(xhalifa). There wvas no doubt whatsoever that the appointment of a leader
was most urgent and necessary, yet the meeting soon 8plit into contending
factions, These may be divided intc four groups,l corresponding to their
place of origin or blood relationships.

The first group to name a candidate was the Ansar, or "Supporters,”
from Medina, who had welcomed Muhammad and his small band of followers when
they were forced to flee from Mecca in 622 A.D.z The Medinans regarded
thamselves sas the most deserving party becanse of the atrength and encour~
agenent they had given to lslam in its weakest moxent.

Those who had accompanied Muhammad to Medina from Mecca, the Muhf-
Jirin, considered themselves to be the most worthy because they were the
sarliest and most devoted of the Prophet’s followers, and thus were the
"pililars™ of the new fajth., Included in this group were the Si@bﬁbs, the
first converts to Islam, and the men closest to Muhaﬁgad. Indeed, the
latter gzroup, the "Companions," were the only ten men in Islamic tradition

tc whom Paradlse was promised before death.3

l5ee S. ¥, Mahmud, A Short History of Islam (Karachi: Oxford Univer-
ity Press, 1980}, p. 36.

2¢nis was the BEijra, or Hegira, ( €,¢Z ).
3These men ars called al-'ashara al-mubashars.
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The powsrful Beni Umayya of the Meccan merchant aristocracy, who were
among the last to sccept Islam and the bitterest opponents of the Prophet,
until forced by considerations of expediency to relent, based thelr claims
on blood--their membership in Muhammad's tribe--the Qurayah. The strong-
eat factor in their favor was their immense wealth and power in the city of
Mecca, which had to be reckoned with,

Lastly, there had developed another party based on blocd kinship, that
of the devoted followers of TAli ibdn Abi Talid, the Prophet!s paternal cous-
in, husband of hia daughter Fatima, and also one of the sarliest belilevers
and a Companion. This party contended that 'All possessed an ﬁnchallange-
able right to the khilafa, due to his dlood kinship and personal closeness
to Muhammad, They viewed any election for the leadarship as blasphemy and
a perveraion of Allah and Muhammad'e will., They desired to forever confine
the office to the Benl Hashim, the ahl al-bayt, or the "People of the
.Prophat's House." In further support of their case, they cited the fact
that the Prophst!s only male descendants were the aoni of '411 and Fatima,
These men believed that ties of blecd transcended any other gualifications.

The Ansar were the firat to bld for the leadership, by giving their
allegiance to one of their number, 5a'd ibn 'Ubaida.l Abu Bakr and 'Umar,
two of the Muhajirin who were alse among the most respecied of the Compane
ions, quickly rose to the challenge and went among the Ansar to determine
the aituation, Abu Bakr thap made a declaration to them by means of which
he intended to mollify the Ansar and effect a4 compromise with them: "The
Anirs [princea] are %0 be chosen from us [the Muhadirin] and the wazirs

[ministera] from you."z He statead that he wounld sccept sither (I'mar or

1See Donaldson, op. cit., », 10,

2Donnldson, op. eit.. ». 10,
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Abu 'Ubaida ibn al-Jarrah,l another Companion, as Caliph, Thereupon, 'Umar
suddenly arose and declarsd; "The one whom the Prophet was pleased to have
as his successor in leading the prayers, he is the man to whom the Prophet
has granted precedence, "2 This was a reference to the fact that during
Mohammad's last {llness, the latter had appolnted Abu Bzkr to lead the pray=-
ers in the public mosque, & function which the Prophet had heretofore per-
formed himeelf. 'Umar then gave his bay'a (pledge of loyalty) to Abu Bakr,
and the majority of those present followed suit. Some of the Ansar pre-
ferred 'Ali, and refused to acceds. These men had affirmed their position
_before the meeting: ",..There is one.,.whossa right no one would dispute

if he should seek this authority, That man is fAl1 ibn 4bi Palib."3 Nei-
ther were *'Alifa kinsman, the Beni Hashim, pleased with the cholice of Abu
Bakr, anor were several of the Muhajirin, All of these delayed in giving
their homsgze 10 the new khalifa,

The central person in the controversy, 'Ali, was not even present at
the mesting, He was then occupied with the preparation of the Prophetts
body for burial, in accord with one of Muhammadts last wishes, A later
Shiti theologian, al=Mastudi, wrote that when Muhammad became 111, he sume
moned TA11 to him and asked his son-in-law to take care of washing and
burying him, %

The Shi‘at tAll later came to belleve that the reason 'Alj did not

attend the meetinz was that he was 80 confident of being desiznated that he

lomis was a differsnt Abu 'Ubaida, and not the candidate of the insar,
2Dona.1dson, op. ecit., p. 10,

31vid., p. 12,

"_rm., P. 122,
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d44 not thinir it neceasary to come. DPerhaps if he had been present, the
ocutcome would have besn different, for his supporters were singleminded in
their devotion to him, D, M, Donaldson writes that there is evidence thas
'Ali considered pressing his claime after the choice of Abu Bakr, but
changed his wind when he found the more powerful forces to be hacking his
opponent.1

it is established fact that 'Ali did not give his bay'a to Abn Bakr
until abomt six months later, The reason usnally given ia that his wife
Patima had gone to Abu Bakr in order to claim her ghare of Muhammad's pro-
perty, and the khalifa had refused to give her anything, arguing that her
father had sald; "§o one shall be my helir, but that which I leave shall be
for almg,"2 and further, that "Prophets have no heifs. 3

Fatima, who was smmch displeased with Ahu Bakr because of that incldent,
died six months &fter her father, It was after her death that 1Al3 pledged
loyalty to Abu Bakr, and hs served him a5 a trusted counselor for the re-
sairder of his caliphate. 14All, however, held no official position, and

had no special recognition,

The Designation of 'Umar

Before he died, Abu Balkr degignated 'Umar, one of the most respected
of the Companions, as his successor, ‘Umar was famed for his great leadere
ehiy abilities and for his great piety and honesty, His acceptance by the
nmms wpon his predecessor's death was immediate and unanimous, although &

Shi'a tradition mentions that Talha, one of the Companions and an ally ef

11v14., see p. 12,

2rep190 New ¥ncyclopedia of Islam.

3Donaldaon. op, cit., v. 16.
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YAl1, sccompanied the latter to Abu Bakr to protest his choice., On fiisha's
authority, Abm Bakr firmly replied to this chalienge: "Pruly I declars
bafore God that I have appointed over them the very best one of them, *1
Under 'Umar, 'All was again an advisor to the Caliph, who had moved his
capital from Mecca to Medina, where the foundations of Iaslam were more solid,
The Medinans were more loyal Muslims than the Jealous and greedy Meccan
merchanta, 'Ali was greatly honored as the cousin and son-in-law of the
Prophet, and for his great wit and wisdom, but again, he held no special
power,

During the reigzn of 'Umar, the Muslim armies conquered Egypt, Syria,
Iraq, and Persia, supsrseding the old Peraian and Byszantine Empires, and
bringing under the banner of Islam a great variety of peoples and races,
who possessed rich cultural heritages., The now large and complex empire
had to be ruled efficiently, and, conseguently, 'Umar devised an adminis-
trative asystem, features of which endured until the end of the Umayyad
Dynasty in 750 A, D, In '"Umarts aystem, thes Muslims (i.e, Arahians) were
the "gigantic fightin;hmachina."z the sole military defenders of the Em-
pire. Thersfore, 'Umar decreed that they mist stay in their wilitary camma,
and he forbade them tc own land or hecome engaced in civilian occcupations,
The conguered peoples were to he the source of suppliee for the armies,
apd taxes for the Muslim treasury, The workings of the aystem led to
favoritlse on the part of the State toward the conguering classw-the Araba—-
and the exploitation ﬁf the corquered, as little befter than beasts of bur=
-den, The only function of the latter wasz the support of the large Arab

armies, and their humiliation and discontent at the inequities of Muslim

l1vid,, ». 18.

21p14., p. 18.
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rule led them to resent and hate their Arab masters,

'Umar died at the hands of an assasein in 23/644, and he had failed
to designate a successor, perhaps becaunse he felt that there was nc one who
degerved the leadership, far and above all others. He 1s supposed to have
once commented on the subject: "If I appoint s Khalifsa Abu Bakr appointed

one ; and i{f I leave the people without guldance, so did the Apostle of
god, vl

The Election of 'Uthman
To resolve the problem of succession, 'Umar had appointed a Shura,
a cﬁuneil composed of the six oldest surviving Companions of the Prophet:
1Al1, Talha, Zubair, the aged 'Uthman b, Affan of the Benl Umayya, TAbd
al-Rahman, and the latterfs brother Satd, plus 'Umar's son, 'Abdur~Rehman,
vho was expressly excluded from the succession by his father, proof of the
non-axistence of the concept of hereditary succession in the iArabian nind.z
By this time, TAli1 wae extremely agitated over his lack of recogni-
tion by his colleagues. He had greatly revered the strength and integrity
of Abn Bakr, and had an even greater respect for 'Umar, over whose grave
he 18 supposed to have sxclaimed: ®"There is no name on earth dearer to me
than the one God haas inscribed on his ledger for thii man under the cover, "3
Consequently 'AlY did not press his claims to the khilafa during the reigns

of Abu Bakr and 'Umar,

ID. B. MacDonald, Development of Muslim Theology, Jurisprudence and
Constitutional Theory (Lahore: The Premier Book Houss, 1903}, p. 16.

2y, Bukhsh, The Orient Under the Caliphs (Caleutta: University of
Calcutta Press, 1920), p. 19.

Iponsldson, op. eit., p. 20.



With "Umar's death, however, 1t seemed tc him that he himeelf wae
the obvicus choies, for he was now considerably older (ll-?},]- wae the only
remaining Companion who had been personally close to the Prophet, and he
was extremely popular with the people, who admired his bravery and niety,
Yet, despite these considerations, 'Umar had failed to name him as the third
khalifs, 'Ali_ and his supporters were becoming increasingly bitter,

Each of the six members of the Shura wanted themselves, but finally
tAbd al-Rahman and Sa'd withdrew from the race. All thereupon agresd, under
cath, that the former was to be given the task of aacertaining the most
acceptable candldate to all, Firstly, '4Abd al-Rahman asked each one whom
they would prefer, second to themselves, 'Ali named 'Uthman, 'Uthman named
*411, Talba declared for !Uthman, Zubair for !iAll, and Satd for ‘Uthman,

Now omly two candidates were in the running. That night, fAbd al-Rahman aent
for 'Alji and 'Uthman, and directed the following question to each: "Io you
ggree that we shonld acﬁ...according to the precedents established by His
Apostle, and in agreement with what has been dons by Abu Bakr and 1ymar? "2
0thman indicated absolute assent, but 'Ali's more candid and realistic
reply was somewhat qualified: "I will do soc insofar as I can, according to
ny strength and ability. "3 e following morning !'4bd al-Rahman repeated
the same query in the mosque before the eatire Shura, and received identical
answers, The "chairman®™ thereupon awarded the khilafa to 'Uthman. TAl1
hesitated to give his bay'a to the new khalifa, but, reminded of his oath,

he accedsd, He 1s said to have immediately indicated his displeasure to

lSeniority was greatiy honored by the irabs, Abu Bakr was the eldest
of the Companions (he was 70) when he was elected,

2posaldson, op. cit., p. 20.
31vid.
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1Abd al-Rahman by quoting from the Qurtan: "Sursly patience heecometh me,
The Lord is my helper, sgajnat that which ye devige, "l

The implication by 'Alf in the above guotstion, that there had heen
a deliberate plot to deny him the caliphate, is not far-fetched, !Uthman,
then a man in his lats sixties, was feeble, in ill-health, and had a weak
character, Although he was a sincere and piouns man, he was dominated by
his kinemen, the Beni Umayya, and was obvicusly far less qualified for the
leadership than 1411,

The Beni Umayye, &s mentioned ahovo,z was ons of the laet groups te
be converted to Islam, and their loyalty to 1ts cause was still in doubt,
althoogh 'Uthman himself had been an early convert, XNot enly had the
Umayyads opposed Muhammad, they had even tried to use vioclent meanz against
the Prophat.S They were a powerful and wealthy family who had viewed Islam
as a threat to their influence in Mecca, and thus regarded Muhammad as a
dangerous rival. They only capitulated when all others had done so, when
Islam seomed to be on the ascendant and conversion seemsd expedient, The
unrsliability and untrustworthiness of the Benl Umayya was probably a prin-
¢ipal factor in the transfer of the khilafa from Mecca to Medina, whers the
people were mors sincere Muslims,

The Corxpanions, all of whom were Meccans, were suapiciona of the
Medinese, and eager to lessen the influence of the latter in Islam, They
saw in 'Uthman & caliph who wonld bend to their will, and contribute in-

creaced riches and power to the Islamiec canese and also to themselves, What

lthe Qurian, trans. Rodwell, Sura 12;18,

ZSuEga. P. 5.

31t was meinly due to the Ben! Umayya that Muhammad was forced to
flee from Mecoa to Medina in 622 A.D. (the Hijra),



they failed to appreciate was 'Uthman's greater loyalty to his own kinsmen,
Blood ties were again to challenge the unity of the new community.

Inatead of acquiring a caliph whom they could dominate, the Compan-
ions received in 'Uthman a tool of the Beni Umayya. In place of the Meccan
hegemeny with themselves as the main beneficiaries as they had anticipated,
increased rivalry and discord between Mecca and the Companionas developed,
Their dreams of power and leadership faded as the Umayyads steadily galned
more influence,

The ¥hilafe of 'Uthman marked the emergence of Shitat 1Al11 as a strong
party in Islam, 'Ali, obviously the most worthy ecandidate, had been delib-
erately passed over for the sake of expediency. Im addition to the bitter~
n&ss caused by this action, the tAlids had another reason to hate the Beni
Umayya, The followers of YAll constituted the powerful lgndovning ariste-
cracy in Medina,  and thme there was an economic factor in the 14114~
Umayyad rivalry. The landowners and the Meccan merchants clashed, and the
latter seemed to be winning.

The election of 'Uthman was the first significant victory of tribal
interests over thoae of the wider Islamic community since the Prophetta
time, It was a triumph of economic over religious considerations, for it
was clear that econcmics, and not the interests of the Faith, had dictated
the choice of 'Uthman over *fAl1 ibn Abi Talib, The factionalism that erup- o
ted over that choice was an ominous sigm, for &vidonco of dissatisfaction
was prompt and obtwious, not only in Arabia, but in the conquefod provinces
a8 well,

The Arabd tribes, once r;atrained by tUmarta strong hand, now wished
to leave the military camps where the latter had forced them to live, and
to acquire land rights in the conquered territories., 'Uthman ylelded to

these demands, and the already arrogant and over~bearinz Arahs now began te
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asgume an even mors exploitative positfon over the subject peoples, who
greatly-rcnented the new policies, Many of the latter had become Muslims,
sainly in order to acquire the equal rights that were their due In Muslin
theory. Unfortunately for the latter, the pesitions of greatest influence
were given to membars of the Beni Umayys, most of whom were self-seeking and
greedy. It hecame common belief that 'Uthman was permitting the Arabs, and
aspecially his own family, to exploit others, and hatred of him grew.l Thus,
thers wers two factors that contributed to a apirit of rebellion againet the
Caliph, both in Arabia and in the sonquered provinces: the growlng resent-
ment of the non-Arab peoples over their cruel treatment, and is inter-Arab
rivalry over the issus of '"Uthmants blatant nepotisem,

*Ali, still de factoe counsellor to the Caliph in Medina, not surprise
1ng1y came $0 be the rallying point for the now numerous malcontents. At
firet, thesy sought enly hiu mediation, but gradually they began to regard
him as their candidate to replace 'Uihman, In Medina, the Companions,
whose power was being thrsatened by the Benl Umayya, were nlainly dissatie-
fied with *Uthman. They had tried to divert him from his cligue, but vhen
this falled, they turned against him, and worked to undermine his authority,
both in Medina and in the provinces,

The provinces were in active ferment, and the conditions for full.
scale gcivil war were ripe, The firast revolt against the c¢aliphsate of 'Uthe
man occurred in Fufa, in 34/655, and was led by a devoted follower of 4114
1bn Ab4 Talib, Malik al=Ashtar, '1Uthman finally mollified that situation
by sending & new governor, but seon after trouble erupted in Egyrt, where a

cousin of 'Uthman was the govermor, In 35 A H., a delegation from Egynot

13ee Mahmad, op. cit., . 49.
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arrived in Medina in order to press their demands, and the Medinese sup-
ported them., 'Uthman, with the backing of his kin, made some promises to
the Egyptiana, and then proceeded to breck them. The Medinese, furious,
stoned the Caliph in the mosgue until he fainied, and the enraged Egyptiams
demanded his abdication. Two Companioas, Talha and Zubalr, who hed encour-
aged the inciplent revolt, made no effort to control it, I'Uthmanls assas-
sination, at the hands of an enraged mob who broke into his house and
stabbed him while he was at prayer, occurred soon after, 'All, the prin-
eipal recipient of the complaints againet *Uthman, was consequently lmpli-

ecated iIn the murder,

Al-Mastudi, a later Shi'a apologlst, in hils Muruju’ 1-Dhahabl defeads
tAll from that charge, by claiming that the latter went out as a spokeaman
for "Uthman, and tried to placate bdoth the Fgyptian and the Tufan troops,
¥Mastudl alsoc wrote that 'All sent hiz two aoms by Fatima, Hasan and Husayn,
to defend 'Uthman when the latter's house was heing besieged by the Egyp-
tiana, but that they did not arrive in time to save him, 'The agsasgination
occurred on 18 Dhu al-Hijja 35 (June 17, 656).

The principal beneficlary of 'Uthman's death was tAll, who was guick-
ly recognized as the new and undisputed leader of Islam by most of the com-
munity. Hia chlef support cdame from those provinces—-Egypt and Irag--where
tJthean had been most cordlally hated., On the very day of 'Uthman's death,
sleven of the grsatest tribal chiefs and "all of the Companions of the
Apostle of 3od who were in Hed.ina'z renderad allegiance to him. Ashtar

pledged the support of Kufa, Talha and Zubair that of the Qa.ha,jirin, and

lponaldson, op. cit., p. 23.

21nid., p.27.
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Abutl.githam, Ugbah and Abu Ayyudb that of the iAnear, 'All was at last the

duly elected and rightful khalifa,

The (a2livhate of 'Ald

'A1317s khilafa was beset by misfortune from its inauspiclous dbegin-
ninga. 'The tribal jealousies stirred up by the policles of 'Uthman and his
kinamen had deatroyed the temuons unity that the Prophet had 1muosed on his
community. 'Uthman's rule had also sggravated the rivalries bhetween Mecea
and Medina, and those hetween the tribasmen sand the Meccans, a3 the confliet
between the pastoral interests of the tribes and the dasire for commercial
gain of the Meccans continued to clash,

After their initial satisfactions with the great inerease in weaith
and general prosperity, Arabian resentments began to grow as the Meccan
pelitical machine became dominant and dsveloped into the main beneficiary
of the exploited provinces,

The rule of the Beni Umayya was alge notable for 1ts emphasis on ma-
terialism, and a notlceable lack of the piety that had characterized the
reigns of Abu Bakr and ‘Umar. Several religious leaders came to he shocked
at the worldliness growing at the canter of Islam, The feeling of outrage
2t this materialism was confined onlv to a small minority, but it served
ag a rallying~-cry and a mask for the real material grievances of the tribes=-
men and Medinans, who promptly aligned themselves with the religious ascet-
ieca,

The obvious benefita that *Ali gained from 'Uthman's murder made the
foundation of his khilafa weak and insecure. There has never been any doubt,
however, among Muslims, that 'Ali was completely innocent of any actual con-
nection with the murder. Both Sunnis and Shifis are in complete agreement

on this score. On the very day of 'Ali's succession to the caliphate, thres
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influential Qurayshi of the Beni Manaf tribe refused to pay him homage,
unless he satiasfied the blood of 'Uthman, an ancient tribal tradition,

These men also made their support contingent upon the granting of certain
material privileges for their tribe, 'All was greatly angered hy these de-
manda, He declared that the second claim was impossible, and that the first
one would be considered in accord with the Qurfan and the Sunna, that is, in
the light of Islamic law, thms rejecting the demands of tridal custom.

In the disorder and bitterness that followed 'Uthman's assassination,
many factions appeared, based on tribalism, economic interests, and/or po-
1itioal expediency. Soon after 'Alits successlion, Talha and Zubair, whe
had been influsential in the rebellion againat 'Uthman, suddenly withdrew
their bay'a from 'A1i, on the grounda that they had given it "with aversion. #l
They then set out for Mscca, where they were joined by Atigha, the young
wife of the late Prophet, a bitter foe of tAll because the lattef had once
doubted her fidelity to Muhammad. Before the actual battle against the
forees of 1411, the two Jompanlone stated that the reason for their opposl-
tion was the avenzging of the "blood of 'Uthman"2 an cminous sign, for now
even the Companions of the Prophet were reverting to tribalism for thelr
own ends. TAli could nct eagily anawer their challenge, for many of his
mogt loyal followers had been the very malcontents who had precipitated the
revolt that ended in the murder of the Caliph. Too late 411 realized that
he had accepted the khilafa from unclean hands, but he could not then re-
nounce the support that was vital to him., The "Battle of the Camels,®

named thusly becanse of the camel upon which Atisha was mounted during the

lrpid,, p. 28,

21p14., p. 3.
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fighting, was fought in 36 A,H. Talha and Zubair were killed and Afisha
was neht home, & testimony to the generosity and compassion of 'All, whe
‘refused to punish her for her traitorous activities. '41f then left
Medina, and eatablished his capital at Eufa in Irag, which was the center
of his most fajithful support.

At firat, 'Ali's rule was effective over all Muslim territories ex-
cept Syria, which had remained loyal to its Meccan Umayyad governor, Mut-
awiya, an appointee of 'Umar, who had refused to recognize 'Ali because of
his sacred tripal obligaetion to avenge his kinsman, 'Uthman., He began to
Zather fTorces composed of the Arab mﬁgatila of Syria, and those who had
banafitted most from TUthman's favorltism, Although their batile cry was
the avenging of 'Uthman's death, their challenge want much deeper, for they
were really declaring TAli unworthy of his office because of his seeming
cornection with 'Uthmant's fate, Mutawiye kept silent about his own alme,

At first, the forces of 'All were composed of the religlous party
and the tribesmen of Irag, &nd seemed to represent the forces of Islamic
unity and legality against those of tribal tradition and divisiveness, The
follewers of Mulewiys, however, were more dlsciplined and sedentarized, and
less sxposed to expleitation than the tribesmen of Irag. The religious
leaders soon realigzed that the tribsl interpretations of Islam were in
reality represented by the Medinans and the Iraqlis who were actually fight-
ing to redress material grievances., Tribalism was a threat to the whole
principle of religious authority and the system of mutual rights and obli-
gations upon which rested the unity and stability of the umma, Ultimately,
ths conflict between 1Al1 and Mu'awiya turned out to be not one between the
religious basis of the 'Alids and the secularism of the Umayyads, but be-

tween the disruptive forces of Iragi tribalism and a strong and a dynamie
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unity on Meccan terms, which would at least respect the religious founda-
tions of the commnity.

Mu'awiya established his cawp at Siffin, near the Euphrates, and upon
the arrival of tAlt in command of his Iragi mugatila, & short peried of in~-
termittent negotiations and fighting ensued. The rea)l battle began on the
first of Safar, 37 A.E., and lasted about two weeks, It was an extremely
bloody conflict, bringing death to over one hundred thousand men, BEventnally
the warriors on both sidea became exhausted, hut the battle seemed to be
going slightly in tAlifa favor, Mu'awiya was thereupon advised by his close
confldant 'Amr ibn Aus to have his men hoist Qurvans on their lances, and
request arbitration on the 1msus of the avenging of 'Uthman's bleod,

The issues of the conflict were confused. Thé battle was in fact a
true civil war, Aradb against Arab, as well &as Muslim versus Muslim, Mu'-~
aviya's avowed desire to Avenge his kinsman was accepted by both sides as
perfectly justifiable, and indeed, obligatory, under ancient tribal laws
and custom,

Because 'Uthman's bloed had not bheen satiafied, and 'A11 was the one
who had benefitted most from his demise, & cloud of doudt was cast over
'Alits right to the highest religious office of Islam, even in the eyes of
his own followers, ",...An evil amspicion ressted upon him "I A the battle
had been so lengthy and sanguine, it ia understandable that the call for
arbitration wet with the reifeved accepntance of the majority on both sides,

*All, as the rightful and legally elected caliph, would be, in aube
mitting to arbitration, in a weaker position than his challenger, who had

no claim to the caliphate at all, 'Ali realized that his defeat could only

1Macponald, op. eit., p. 21.
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result in a weakening of his own position as Caliph. But, obviously under
great prezsurs from most of his men, he reluctantly agreed to the arbltratioen,
A minority of his followeras, who had at first agresed to 1t, relented, ada-
mantly protest:? against a decision by arbitration. They were of course
overruled, and then deserted 'Ali. By this act, they significantly weakened
the strength of the talid forcea; They were termed the "Lhawari i the
Fgoers-oux."l becanse they claimed that the decision as to the merits of the
two contenders belonged “to God alone,®? and: then "went out" from the 'Alids.
Prom that time on, this group became 'Allls moat bitter foe, the source of
many bléody confliets during his caliphate, and finally the perpetrators of
his death,

The Judges convened one year after the arbitration was agreed upon at
Siffin, in Adruh in the year 38 A H. Ma'awiya's faithful advisor represented
his chief, and Abu Musa, a declarsd "neutral” appeared for 'All, According
to one account, Amr based Mu'awiyats claims upon the rizht of revenge as
stated in Sura 1?;35?.. Abun Musa vproposed to set aside both 'Alf and Mu'-
awiya and to leave the decisien to "a Shura...an electorszl] massembly of the
aristocracy of Islam,™ %o this Amr agread, and then Abu Musa announced
thelr mutual decision, to set aside both claiments and call a4 Shura., Sud-
denly, Amr declared a slight modificatfon: he would set aside tAli, bdut

insisted on adhering to Mu'awiya as the heir and avenger of 'Uthman.” The

1500 w. M. Watt, Islamic Surveys (Edinburgh: Univeraity Press, 1962},
P. 3,

2J. Welhausen, The Arab Kingdom and its Fall, trans, M. G, Weir (Cal=-
cutte: University of Caicutta Press, 1927), p. .

31vid., p. 90.
Bivid., p. 91,

STvid.
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ingenuous Abu Musa fled to Mecca, amidst the cheering of Syrian forces who
were hailing Mu'awiya as the new khalifa,

From then on, the situation deterlorated steadily. '411i would curae
Mu'awiya in the mosque at prayer-time, and Mulawiya did likewise in Syris,
Although what actually trenspired at Adruh has not been definitively deter-
rined, it 1is undeniable that "Mu'awiya was not removable in the same sense
as 'Al4, and the refusal to recognize his right affected the latter only,"l

Soon after the arbitration, Mutawiya re=conguered Zzypt for the
Umayyad party, while 'Alitg pesition was continuslly disintegrating., The
opposition of the Khawarti) in Iraq was increasing. "...The Basrians were
luke~-ware. Eﬂe Kufaites certainly stood by him ['Ali] In spirit, but not
with all their strength; there were amongst them many neutrals or followers
of Uthman...“z Persls was lax in ite adherence to the 'Alid cause, Egypt
had been lost to Matawiya, who thereafter pever risked a face to face con-
frontation with tAly, rather confining himself to wminor harassments, The
implacable Ehawarij were finally decisively defeated by 'Ali at Nahrawan
in 38 4,H., but they had already drained much of his time and energies,

In the early part of 40 A H., Mutawiya assumed the title of khalifa
in Jerusalem, and the Syrians gave him their hay'a, "The command went
forth that all parts of his territories he should be proclaimed king. "l
*Ali was about to launch & campaign against this new threat when he was
gtabbed to dsath by & ¥harljii on the fifteenth of Ramadhan, 40 A H. in the
mosque at Kufa, It has been written by some Muslim scholars that a group of

three Khawarij planned the assassinations of 'Ali, Mutawiysa, and Amr at the

1rpid., pp. 92-93.

n

id., ». 99.

31via., pp. 101-102,
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same time, but the attempte to execute the plan on the latter two were un-
successful. Thus ended the short and traglc caliphate of 'Ali ibn Abi Talild,
but his death marked the beginning of his tremendous importance and influence

on subsequent Islamic history.

Sunni and Shiti Views of 'Ali's Caliphate

Ali, who came to be the key figure in Shi'i doctrines of the ealiphate,
and the subject of bitter controversy between the two major sects of Islam,
emerges a8 a vague personality in Islamic historical annals. Although there
are many commentaries about him, they are all extremsly subjective and biased,
In them, his personal virtues and alleged performance of miracles are empha-
sized, but there is no mention of his views on the all-important question:
how he envisioned the office of the calivhate, Fis short reign was marred
by incessant internel tribal warfare and bitter factionalism., Thus he could
devote little time to the further development of the Institution that 'Uthe
man had so gravely weakened, HNe and his followers held a somewhat different
view concerning the selection and role of the khilafa, due to their adher=
ence to the hereditary principle, but becanse of the anarchy that prevailed
during 'Ali'a reign, nothing is really known of what the Calivh himself
believed.

The Shita qonatituted a theory of the caliphate upon certain clues
as to 1Al1's personality and his intimate personal relationship to the Apostle
of God, which found expression in the writings of theologians of a later per-
lod, in combination with the accounts of the miracles he performed and the
extraordinary powers he is said to have possessed. Shi'a traditions state
that the earliest friends and suppoertera of '411 viewed his claimsz as not
merely political, but based upon divine right., "As God had appointed Mu-

hammad as Prophet, so He had appointed 'Al#ss his helper in life and his suc~



20

cessor in death. This was preached in Egypt as early as the year 32, "l

An obscure figure in early Islamic history 1s intimately connected
with the apread of such ideas, A converted Yemenl Jew by the name of 'Abd~
Allah 1br Sabat, mccording to the Sumni chronicler al-Tabari, travelled
widely "seeking to lead the Moslems into error,"? (Originally from San'a, he
Jjourneyed to Syria, Basra, and Kufa, He finally settled in Egypt, where he
played a major part in the conspiracies on behalf of 'Ali against the Umay-
yads. His arguments centered on the following points:

l, He believed in the return of the "Mahdi" or Messlah,later taken up
by the Shiftat 'Al1 to mean the "Raturn® of a descendant of 'A11, Tibd-Allah
based his advocacy on verse of the Qurfan (Sura 28;85): "Verily he who hath
given the Foran for all rule willl certainly bring thee home";3

2. Every prophet has a wasi, or "helper, " 1Al§ was so designated
Muhammad at Ghadir Rhum, Thus it is incumbent upon all to champion his di-
vine sanction. and obey him implicitly;

3. 'Al4 1s divine, 1Abd-Allah maintained that the divine soirit
dwells in every prophet, and it passed successively from one to another by
nass, or designation.u

YAll, upon hearing of the doctrines being perpetrated by ibn Sab'a,
immediately rejected them, but they persisted, and gained strength.

By the time that the four Shi'as cellections of traditions had been
collated, 14All was already legendary., Ibn Hanbal, the fanatical and reac~

Fram 4

tionary Sunni leader of the teﬁ}h/century, once exclaimed; “There hath not

lMacDonsdd, op, cit,, p, 21,
Zponaldson, op. cit., p. 41,
3mad,, p. 2.

brpaa,
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come down to us regzarding the merits of any one of the Companidns of tha-
Apostle of God what hath baen transmitted concerning rarg, ol

14118 military valour and strength were allegedly super-human. He
was said to have killed five hundred and twenty-three in one day at Siffin,
with the aid of his miraculous sword, Dhu '1l! Fagar ("owner of the verte~
‘brse'), and to have used a gate as a shield.

The Shita assert that YAlf possessed a special copy of the Qurtan,
with marginal notea taken down during conversations with the Prophet,
5hifis refer to thls as the "mysterious bock," the Djafr, and it supposedly
contained, according to a Shiti theoslogian of the !'Abbasid period--al-
Qulaini--~the knowledge of the prophets, including Abraham, Moses, Jesus and
Muhazmad, The "Sshifat 'Ali, dictated by Muhammad, is "seventy meters in
length, the width of a sheep-skin.,.and shows what thinzs are permitted and
what things are forbidden."® The Shi'a contend that ®when the Apostle
tanght anything to 'Al%, 'Ali evolved frow it a thousand other things,"3
Mashdi claims that the Imams would often refer to these secret writings or
books that 'Ali purportedly left to them.h'

The Shita helleve that TAlits mother, Fotima bint Asad, attended Mu-
hammad's birth, when she saw lights in the sky. When she gave birth to tAld
in the Kataba, the zame lights appesred, just ss her hmshand had prophested
when she had to0ld the latter about what had occurred at the birth of the

Prophet, thirty years before,’ Abu Palib, tAli's father, cared for the or=

1 t1d., p. 44,

21514, , p. 49.

3al-Mastudi, in Donaldson, op. git., p. 48, Muruju'l!-Dhabab, vol. VII,
p. 382,

%31 gulaini, in Donaldeon, Ibid., p. 48.

S1vid.
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Phan, Muhagmad, during his childhood,

Muhammad is supposed to have said: "I and 'Ali were both created
from one and the same Ni[r (Divine light)...Therefore in ms is (the quality
of) prophetship and in 'Ali (that of) caliphate.'l

Ascording to al-Majlisi, a Shi'i theologian of the Perslian Safavid
period, Muhammad commanded TAll on the night of the mi'raj to ask the vpro-
phets why they were exulting? (Or exalted?), and they all replied that it
was hecausa of Mechammad!s prophetic office and the Imamates of 'All and his
posterity. Mahammad then saw a vision of tAli'3 descendants, the Eleven
Imams. God called them His "proofs, vicegerents, and friends, and [tha&]
the last of them will take vengeance on my enemises, "2

In 1325 A.B., Shaykh Mnhammad Jatfar said that Mohammad had related
the following: "On the night of the mitraj, on every one of the curtains
of 1i§ht and on every one of the pillars of the empyrean to which I came,

I saw written There is nﬁ God but God, Muhammad 1s the Apcstle of God and
tAll ibn Abu Talib is the Commander of the Faithful,")

To the Shifa, 'Ali is a saint and worker of miracles, (karamat).
While '4li was khalifa, he changed the head of a Fhariji into a dog's head,
raised someone from the dead, and raised elghty camels from the ground.u
Before his death, 'Ali beatowed the light of secret knowledge (al-nur) upon
his son, al-Basan, and gave to him the secret hooks and his mersonal armour,

the Maymbols of the high office of Imamate, ")

lgesan, Sd. W. in Hollister, op. cit., p. 23,

2Donaldson, op. ecit., p. 52,

3., ». 53

k5ee Hollister, op. cit.. v. 22, and Donaldsom, op. git., p. 51.

5Hollister. op., cit., p. 58.
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All of these traditions, although interesting, do nothing to clarify
the nature of '411fs views on the caliphate, However, we may deduce from
his recorded actions that he was not a fanatlc. He was definitely hostile
to the teachings of Ibn Sab'a, and rejected them completely,

That 'All snjoyed Muhammad's speclal confidence, and that he never
deserted the latter, even as a youngz boy, 1ls generslly acknowledged, He
waa unquestionably one of the sarliest believers and Muhammed's standard-
bearer at all of the hiatoric battles, excepting Tabuk, when the Prophet re-
quested him to stay behind in Medina as his deputy, saying: "Ie it not fit-
ting that you should be in the same Telation to me as Aaron was to Moses?"2
The Caliph 'Omar considered 'Ali to bhe the hest judge in Medina, and the
most competent reader of the mrtan,

We know that he was gifted as a reader of the OQurtan and as an orator,
*He had a)ll the gqualities which maks a man greaast--courage, wisdom, and lsarn-
ing, FHe waa simple in his tastes, just in his dealings, and yet forgziving
and kind.'3 It 19 evidont that his actions were dictated'by his sincerely
religious apirit, For example, he considered batile against "erring Musw
lims" to be his duty, and his main concern, apparently, was the strensgthen-
ing of the Paith. The keynote of his conduct was obedlence te the Divine
Law, and he was compassionate and merciful toward his enemlies, as witnessed
by his charity to Alisha.u

'A11 was, however, politically naive, and he lacked the fortitude to

stand up for his convictions in the face of oressure from most of his sup-

lpoilister, op. cit., p. 58.
2Donaldson. op. eit., p. 45, from Ibn Hajar, vol. III, p. 1, 208,
gnahmud, op, eit., ». 55,

¥suprs, v. 19.
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porters, &8s proven by his concession to the arbitration, which he kmew
would not favor his position, " , . He was a post and an orate» Dut no
statesman. "l He was no match for Mutawiya, the master statesman and poli-
tician. He was also narrow-minded, and lacked the flexibility to adant to
and cope with new conditions, He and his supporters would make no concea-
sions in their view of him or thelr concept of the divine right view of the
galiphate. They sacrificed unity to principle, Tribalism, the curse of
Muslim unity, added to the bltternsss caused by Mu'awlya's oppoaition, Mec-
can=-Madinan Jjealousies, and the secession of the Khawarlj. There is evidence
that the hostility of the latter was also tribally-based, The Kharijis were
almost all nomads and their society was organized as such., MWost of the early
Shirjtes came from Southern Arabia, while most of the important Kharilji sects
wers northernera.z

At Muhammad's death, 'All wes only thirty-three years old, and thus
too young for the Arabs %o have entrusted with the major administrative and
nilitary leadership of the urma, in view of their traditional deference to
the principles of seniority and experience.> Abu Bakr was seventy at the
time of his accesaion, 'Umar wa: fifty-three, 'Uthman seventy, and tAli,
when he finally hecame khalifa, wasz elther fifty-nine or sixty fonr, depend-
ing on whether one takes his acceptance of Ialam to be at age ten or fifteen,

He 18 regarded with great raveresnce by the Sunnis, who view him as
the last of the four Rashidun, or "rightly-suided? caliphs; but any previous
deaignation of him by the Prophet hed heen ahrogated by the latterts cholce

of Abu Bakr as praysr leader, There is, according to the Sunnis, no trust-—

lyacvonald, op. eit., p. 20.
2300 Wwatt, op. eit., p. 8.

33ee Donaldson, op. ¢it., pp. 15-16,
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worthy evidence that 'All claimed more spirituzl aunthorlty than his pre-
decessors, His status is that of a Companion, chosen to succeed 'Uthman

by the perfectly natural and legal consent of the umma, He "was murdered
in the course of his efforts to overcome perasistant and widespread rebel-
lion against his authority."1 He alwayas atreased the authority of the Qurtan
and Mehammadts Sunna, whieh, he claimed, were negleected by his predecessora,
By defending Hashimite claims while in office, he allenated the rest of the
Quraysh, mainly the Beni Umayya. Be did have the support o¢f the 0ld Be-
lievers, most of the Ansar, and the mmgatila of all of the nrovinces, ex-
cepting Syria, which was #80lidly behind Mutawlya, and of the depressed
clagseg-~the mawali--in general.

The fact that 1A1% supported the claims of his own family could be
taken as the basis for the assumption that he intendsd to perpstunate its
power, that 18, to establlish hereditary rule, in accord with 'A1id legi-
timist beliefs, This interpretation of his intentions may be misleading,
beceuse of the confusion and disunity of the Islamic community during his
Teign, Two of his predecessors had died violently, and there were no pre-
cedenta for the manner of succession, Thus, into an inherently anarchie
gituation, new elements of insecurity and uncertainty were introduced.
Hereditary succession was an obvious solutinn to the problem, and Mu'awiya
adopted it for hie new dynasty soon after he became caliph., Lowvslty te
family and tribe was not at all umuswval) in Arahia, and so it 1s not easy to
makre charges of nepotism or unfairness against 'Ali. His primery concern
was unquestlionably always for Islam, and was proven by his sincere piety.

His partisans, at the voint of deaperation by the time of 'Uthman's

death, were not loath to use violence, if necessary, to vlace him in power,

l1vid., p. 43,



This does not neceasarily indicate a deasire on thelr part to weaken the
caliphate., By the middle of 'Uthman's relgn, it was apparent that the em-
Ployment of such means was perhaps the only way to achieve desired ends,

1411 definitely, and not unnaturally, deeply bhelievad in the right-
ness of his cause, and it would be sefe to assume that he 2lso believed in
the legitimacy of the rights of himself and his descendants to the khilafa,
because of his speclal relationsh1§ to the Prophet. The;e wag also tha fact
that his two sons were the only direct male descendants of Muhammad. If he
had not actively championed his cause, his ﬁéggzzsina would certainly not
have grown and developed as it did, especially after 'Uthman’s election,

By the time of his accegsion, the authority and prestize of the khilafa,
& atrong and effective office in the hands of Abu Bakr and !Umar, had been
geverely weakened, Trihal wars and rivalries were threatening the anity of
Islam, and a method of succession was non-existent. Durinz his short torﬁ.
'411 was too busy with putting down the numerous revelts of ths Khawarij and
his troubles with Mu'awiya, to have had any time to tﬁeorize about, further
develop, or strengthen the offjce, Fis caliphate was characterized by vagne-
nesa and dogmatism in 1ts actions and policies. He definitely 4id not pos-
aess the shrewdness or statesmanship of Mu'awiya, whose victory was, In ef-
fect, a triumph of the strong caliphate over the forces of chaos and tribal-
iam which 'Ali could not control,

The Caliphate *,,.was & new experiment in statecraft and it was perhspsa
too heavy a reaponsibility, It could laat only as longz as memories of the
Prophet and the éffect of his magnetic perasonality lasted. And so 1t happened
that the Orthodox Caliphate, that 1s the Caliphate of the first four Calipks,

lasted only for one 5eneration.“1

15. ¥, Mahmad, A Short History of ITalam (Karachi: Cxford University
Press, 1960}, v, 35.
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Mutawiyats victory was that of the khilafs as an institution,as &
strong and powerful office, rather than the mere perpetuation of the title
of & ruler, The Caliphate as an Institution was thereafter taken for granted

by the Muslim world until its destruction by the Mongels 4in 1258 A.D,



CEAPTER 1IX

THE POLITICAL AND RELIGIOUS DEVELOPMENT OF
SHITAT 'ALL UP 70 THE TENTH CENTURY, A.D.

A, Shivism in the Umayyad Period

The victory of the Umayyads mrhfd the oad of the "preper patriarchal
Caliphate and begins the second time that the Mekkan aristosracy seized for
thexselves the supreme ypower, and ruled the’ vast Empire in the same spirit
as that of an old Arab chief of a powverful tribe."l The legitimatists, the
faithful foellowers of V411, supported his eldest son, Hawan, as the right-
ful sucecessor to the Xhilafa. Hasan becams Fhalifa in Kufs two days after
his father died. The Shifa delieve that Hasan had received the nass of
tAl4, just as the latter had bHeen desaignated by the Prophet.

The unity of Islam had been almost destroyed by !''thman's incompetsnce,
his murder, and the resulting civil wars vhich had cost 'Ali both his Khil.
afa and uvitimately his life, bringing 'Uthman's kinsman Mufawiya to the
head of a new drad dynaety. The prevailing atmosphere was one of fear, in-
sscurity aand tensioen,

Jor a short time thers wers two caliphs: Mutawiya, who had won his
right to rule by superier powsr, and the “weak and timid*2 Hasan ibn 'Ali

Abu Tallb, the leader of the much weakened Shitat YAli,

lpekhah, op._eit., P. 23
1via., p. 22,
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As soon as Mufawiya heard of 'Ali's dsath, he began te gather his
forees for the destruction of Hasan, whom he considersd a grave threat,
Hasan had no taste for battle, and when he realized that him followers wers
disheartensd and unenthusiastic, he retired to Ctesiphon in Irag. From
there he proposed a settlement to Mu'fawlya: he would surrender his claims
to the Khilafa in sxchange for specific coﬁditions, ineluding an ansual
grant for himself and his younger drother Husain, plus a promise to honor
axf respect the Beni anhiu.l Mulawiya accepted and met Hasan at Kufa ia
A H, 41, where the latter relirquished his claim te the EKhilafa and departed
for Msdina, Official Shi'a accounts rslate that Hasan's brief Ehilafa
lasted feurteen months.?2

Hasan lacked the qualities necessary in & strong leader, tending te
prefer frivelous pursuits, Even Shi'i records, which usually vhitewash tho
characters of the Imams, indieated hin moral weakness, "...A lack of energy
apd intelligence seem to have besen the fundamental f.atu?ou of his charas-
ter."3 The Shi'a believe that he was martyred by one of his wives, a
treachereus weman, under ths instigation of Prince Yazid, the Thalifats
sen and heir,

fhus the sldest graadsem of the Prephet probably weakensd his own
cause, Because he wvas the second Imam, Hasan is important to Shiti tradi.
tien, but his effect on the development of Shifism in its early period was
negligivle, He contributed little sirength te a sect already ennervated

by the succedsens of the cleaver Mulawiya, and factionalism in its ewn ranks,

15es Denaldson, sp. oit., p. 70.
2300 I!’-do. P. 72,

JLammena, "Hasan,® Enoyclepedia of Islam (Lendon: Lusac & Ce.,
1960), ».27%
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tAl4 swpposedly preferred his younger sen Eusayn te Hasan, ﬂia said
that 'ali emce declared "he is mine and I am his, *l WYhen Hasan abdicated,
Husayn followed him te Medina, and he never spenly oppesed the Umayysd Cal-
iphate during Mu'awiysts lifetime,

When Yazid succeeded te the Thilafa, the situation changsd, The oppo-
sition in Kufa erupted upem Mu'awiyats death, Yazid had two alteraative
seurses of astion: 1) to abdicate: 2)to fight te maintain his position. He
naturally chese the latter, The secend Umayyad khalifa was, accerding to
later historical acceunts, & ruthless man, and aet particularly pleus, Al-
though mest of these recerds are bimsed becamse they wers written by fibba-
114 historians, sems of whem wore Shitites, many of their charges are ua-
doﬁitolly true. They charged that he was *drunk daily. o2 His cruelty was
likewise well-knewn,

The idea of hereditary succession had gained mmch currency among aon-
4l1ds by the time Mu'awiya died, due partly te Persiaa and Bysantine inflw-
suces, and partly te Mu'awiyals uneamny pelitical sease. He wished to ensurs
the perpetuation of the dymasty he had feunded, and regarded the principle
of logitimatise as the enly answer, MNore aacient Arabiaa practiees, f,e.,
slectiens expleyed in the Rashidun era, had resulted in anarchy and bleed-
shed, Censequintly, he exacted hemage for his son Yazid befers he died,

Upen Mutawiyats demise, however, the fickle peeple ¢f Kufa, the streag-
held of tAl4d sympathies, seat werd te Husaym ix Medina that they would
pledge him their leyalty. Before his death Matawiya had foresesn Husayn's

imninent echallenge and is sajd te have warned his son: F"is for al-Husain,

1penaldsen, ep. sit., p. 78.
2Bukhsh, ep, ait., P. 173.
Denaldson, op. eit., B. 79.
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tho restless men of 'Iraik will give him no psace till he attempt the empiro.'l
But he alsoc cautiened him: ".,,when thou hast gottem the victory, deal zent-
ly with him, for truly the bloed of the Prophet runmeth in his veina, #2

Husayn, hearing ef the Caliphts death, sent a trusted swpperter, his
ceusin Maslim, te ascertain his strength in EKufa befors taking up the chal-
lengs, Muslim bade Husayn cems, but Ibn ?Abbas, Anothpr faithful fellower,
waraned him of the well-known faithleasness of the Kufans., Ibm 'Abbas ade
vissd a retirement te Yemen, "wntil Ged would make the way clear,"3 so that
Husayn's 1ife would not be endangered,

Husaya refussd te heed this advice and set out for Eufa, fully aware
that a hattle betwean his own forces and these of Tbn Ziyad, Yazid's ageneral,
was inevitable, The second son of 'Ali was fatalistically reselute; "If
indeed I die en the dattlefield, I witness before Ged that will be better
thanite live in dishemour in Mecca, ™ H? knew he would be fighting against
great odde., Fusaya certainly had a greater will to fight than did nost of
Ris succesuers im the Imamate,

When Yaszid was infermed of Husayn'’s plans, he immediately appointed
his general Ibn Ziyad as the geveraor of Basra, 3Befers RHusaya arrived his
loyal friend Muslim was challengsd by Ibn Ziyad, but befere the battle all
but thrgg of Muslin's Xufan supporters dsserted him, axd later Muslim was be-

hesded 3y Iba Ziyad.® Husayn was infermed of Maslim's end by & loyal fellew-

lrnsa,, 1. 80,

2rp1e,
3;!1&,; ». 81,
brwid,

5see Ibid., Pp. B83-84.
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er a8 he neared Tufa, aceompanied exly by his family arnd & small bamd, He
refuasd to turn back, and sightiag the approaching forces of 'Umar ibn Satd
1m-Abi Ua.qq_u,]' he turned toward Kerbela, implering God to come to his
814.2 "He did mot cease fightimg watil he died."3 Husayn, and all but ene
of his sens and faxily fell in battle. His body was trampied wpon amd mu~
tilated, and his bleedy head was sent to the Caliph Yasid,

It is not difficult te comprshend how the dleod and horrer of the
mAssasre of Husayn filled Shifa hearts with a frensy of indiguatien and
vengefulness, which gave their cause resnswed viger and a.ppeal." A bid fer
pelitiesl pever, M. with the martyrdom, acquired & wuch mers remantic
neaning fer the Shi‘a,

The martyrdom of the tragic Husayn was probably the most significant
event ia the early religieus develspment of Shi'ism, for it inveated the
wovement, at first almest whelly poiitieal, with a spiritual, even passien-
ats, character, YNow Shi'lam was more than just the chief pelitieal oppo_st-
tien te the Umayyad "kings." It became the leading antagenist, in reli.
Zieus terms as well, of the imereasingly seculariat character of the erth-
edox khilafa. It was the symbol and rallyimg-peint ef all discentented
Muslims, espacially the nen-Arab omes, who suffered sxpleitation and humil~
iatiea at the hands of the Umayyad Aradbs, The Shi'il emphasis #n luffering
and passisa, principally basded sa the martyrdem of Husayn, ltrongthanad_:ltu

appedl te the eppressed, and the severe persecutions wndergens hy the sue-

lohin was in the ysar 680, (Umar cemmanded 4000 treeps. See P, Hitt{,
Histery of the Arabs (Lenden: MmcMillan & Ce., 1958), p. 190,

2penalison, sp, eit., ¥. 85.
¢ TN |
Yameer 1411, The Spirit ef Islam (Lendom: Christephers, 1922), p. 302,




35

cesaive 1m§ms, {anl al-bayt) and Shi'ism in general, did not weaken, but
rather sncouraged, ite further development and grewth, It was the main
social, sconemic, pelitical, and religieus praotest of a large, discentented
minerity te Umayyad rule, which has hesn termed: ",.,.a rejectien of the
Yoke of Muhammad in all but ferm and n!ao.'l

With the death eof Husayn, the Shi'i imams retired from militant ep-
resition o the Umayyads. The religieus appsal of Shifism was epphasized
by them at the expense of pelitical actien. The next few imams deveted
themselves entirely to the pisus life and contemplation e¢f the tragedies
that had befallen ths TAlid line, They livad in Medimm, now & remote, une
inportant provincial tewn, while the aenter of pewer and culture had shift-
¢d to the Umayyad capital at Damsecus,

Greving factienaliam ameng the Shi'a was bdeceming ons of the chief
characteristics of the mevement. The belisf in hereditary succession led
te many cemplicatiens and ceunter-claime, When Husayn died, a questien
arese a3 to hia rightful successer, his eldest surviving sen, the grandsen
of lni and Patima--tAl4 Asghar (the y.ung.r);-, or the son of {All ibn
Abi Talib and al-Hanafiyys-~Muhammad——~who died in A,H. 81.' Muhasmad was
a man of streng character, and the party known te histery as the Ealsanis,
whe venerated 'Ali separaisly frem the Prophet, supperted his claims,

The blesd ef 'All, not the Prephet, was the determining facter. They

wers fellowers of the apifi?ualistic dectrine of Ibdn Sab'a, whe taught

the degma eof metempsychoesls, and recegnized enly four imams-—tAli, Hasan,
Husayn, and Muhsasmad al-Hanafiyya, The ether factien supperted 'Al{ Asghar
as the designated heir ef the bloed ef the Prephet. ‘ALl became the receg-

nized Imam, but the Hanafite faction continued as a separate sect. Muhammad
was the first of the Shi'i claimants to have been considered "in hiding"

1
D. B, MacDonald, ep. cit., p. 103,
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uwper his death, and suppesedly te retern as a messiah who would bring per-
fect justice on sarth, Other, mers lasignificant, and mere extreme, sub-
sects vere alrsady preaching metempsychosis, or the tranamigratien ef sexnls,

Befere uneasy peace prevailled ia the HejJaz, there was sme mere attempt
by an 'A1id, Abdullah Thm Zubair, an sldsrly bdut ambitieus Shita, te revelt
azainst Daxmacus. He inflamed the pspulace of Nedina amrd ther Mecca against
Yazid by dwelling umea the atrecitiess ef Xerbela and the Xufan treachary,
The two hely citiss revelted, amd im ) A.EH. Yazid sent & force te crush
the uprioing.l The armies of the Caliph were victorisus, and the twe hely
cities were treated witk great cruelty. The Kaaba itself was set afire by
bombardment duriag the siege of Mecca, TFinally the pesple were huwbled and
forced to declare their hemage te Yazid., Ibm Zubair, hewvever, was streag
enough in the Hejaz, seuthers Arablia and Irag, te maintain a rival Ihilafa
for unine yml.z Thers was sens activity ia Kufa, as the peopls there be-
gaa te repent ef their betrayal of Husayn and wanted te avemge him., This
Kufan wprising teek place im 685-687 A,D. under the leadership of al-Mukhtar,
This latter event is siganificant bHecause moest of al-Mukhtar's supperters
were the men-Arab, dewntredden mawali, whe wers discentented becanss of the
rsf_ull of the Arad Muslims to gramt them equal rights after their cenver-
siex e Islam, It marks the begimmings of the tzfanlfomtion of Shi'ism
frem an Arad to a mainly mawal! mevemeat, There wers some battlea, and the
marderers of Husaym were killed,

Ths Imax, new aamed Zain al-Abdin, (Ormament of the Pious) was living
quietly and wnebtrusively in Medira, He tesk ne part in the genfusien, aad

oven densunsed it, during Itm Zubair's predemimance. The lattsr was wlti-

1Doul¢un. op, eit., ». 104,
2144,
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mately weakensd Dy the incessaat factieral wars ameng the Shifa, &nd was
defeated by the Umayyads. The dispute between Zain al-Abdin sad Mehamnad
al-Henafiyya was finally settled in faver ef the fermer by a sigm (i.s.
miracle) frem the Kaaba,l

Zain al-4bdin was & humble, extremely pious man, amd alse a very melaa-
choly sme,2 The Shita claim that he vas péisened by the Umayyad Caliph
Eisham, Ia any case, he died im the time of Walid, im 9% er 95 A.EJ

He was succesded by his sen Muhsamad sliBakir (the Ample), at the
height of _;Iw.pwor and glory, in.the last days of Walid, He was bera
in Holiiﬁ%in 57 A H., and was about feur years e¢ld when his great.grand-
father nuégy; was killed., He had the reputatien fer being a great schelar,
especially ex the preblems of the mature of Ged and man, He ence had te
defend his claim te the Imama te the Umayyad Caliph Hisham, and gueted frem
the (urian! *This day have I perfected yeur religien unte yeu and ful-
filled my mercy upon you...'“ Muhammad belleved himself te he the pes~
seneer of the secrets of 'Ali. His brether Zaid attempted a rebellien
agaiast Hisham on his ewn behslfl, but failed and was killed. The Imam,
like his father befers him, refrained frem any eppositieon te Dammsecus and
lived an sxc¢esdiagly peaceful life, He vas fifiy-seven when he died, Shita
acosunts atiribute his death to peisening, dut the question has never dbeea

definitively !ll?ll. "Fren the poiat of view of histery beth his life and

g’!*p ware 1gponspieupns.!5

lmid., ». 207,
2Ses Ib4d,, ». 109,
J3ee 1oid., ». 112,

“poig., v, 118,
Srped., ». 119,
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Mahammad al-Bakir was fellewed in the Imamate by his eldest senm,
Jatfar as-Sadiq, (the Pruthfel) who was the mest famed and learned of Shifi
imams, Ja'far lived frem 83 te 148 A H.--8 leng time for an imam--in a
turbulent period when discontesnt smnd epposition to Umayyad rule reached its
peak. A man of peace, he avelded questiens ef political epposities, and
aever publicly claimed his right te the Khilafa er sven discussed it, His
sele intersst seemed te bo in reliziem, literature, and the gathering ef
knevledge in 'i'ho sciances and philesephy, BEis philosephy ef 1ife was ence
summed up by him: ‘*Wheever is deveted te God withdraws frewm mankind, but
whesver sseks attachments ether tham Ged, truly desires will revish him, *1
A man of telerance apd gentlemsss, he refused te speak i1l of Abu Bakr and
TUmar, The Umayyads did met melest him, He lived in Medima, and received
great sumbers of the most sminent schelars, ef all sects, in the Muslim werld,
Ja.'rar. zave lectures ;n Islamic law, and &bu Hanifa, the zreat Suamxi jurist,
whe 18 believed to have had smeh sympathy feor the TAlids, was ene of his
students. The sixth Imam made great contridutions to Shifi learning and
dectrine, He taught that men had limited freedom of will, that seme things
are decreed by Ged and are uchngu‘ble.: but that ether acts are decrasd
by Ged "threugh eur ewn agency."® Om the subjsct of Traditiems, Ja'far
established a principle feor judging them, that ia, what agrees with the
Qur'ax is acoeptable and what is contrary is a0t, 3

The Imam "Ja‘far died in the temth year ef the roign ef the Caliph

Mansur, in 148 A,H. (765 J..D.).'."' This date is accepted and sesms accurate.

leie,, p. 130,
2Ibid., ». 135.
Ieid,

hruga,, ». 201,
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Deapite the fact that duriag his lifetime the Islamis werld sndured vielemt
upheavals, and & new d;rwsit;r seized pewsr, he himse2lf had no part in the
siruggle vhatasever,

Shitism wnder the Umayyads was decidedly vagues, lacking & ceheremt
ereed, Imdeed, the enly institution dased oz Shari'a was the Umayyad Cal-
iphate, There vere twe alternatives: & menmepely eof pewer by the Khilafa,
or aparchy., In matters of law, theelogy, and religious practice, there was
ne real distinction between the twe sects, "It was the manifestation of a
desp wancenscious need--z feeling in mea's hearts that they woeunld e happier
and mers satisfied spiritually if they had & charismatic leader [the Im)
te follew..." "The histery ef early Shiism, amd indeed of wuch later
Shiism alse, is that of a pathetic quest fer individusle te wvhem the dig-
nity of imam may be attached,..The persistance of the quest shews the depth
of fesling involved. 2 Often, eppertumistic men utilized and manipulated
thil. desp need te further their ewn ends. The imams themselves were usually
silent, eaceuraged te passivity by the dectrine of cencsalment, er withdraw-
al, ia bad times, The deotrine of nass or divime desiguatien, later se
dasic te Twelver Shitism, was just beginning te take held, but was net yeti
universally acceptad,

Many of the tenets of erthedex Shiti dectrine are attrivuted to Imam
Jatfar. Accerdiag to him, Ged had sald te the Prephet that He weuld opea the
paths te Heaven and Hell and guide man through him, and alse:; *I will ap~
point the pespls of yeur heuss fer guidemce. I will bestew upen them the

neerets of my knevledgs...l will designate them as my proef te mazkimd, ™’

lvatt, ep. eoit., ». 2.
2ruia.

IDenaldsen, sp. eit.. p. 138,
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This citation is quite clear--the imams are the guides and intercessors eof
nan in his relatienship with Ged, Ged's light "shone through eur Imazs, se
that wve are in fact the lights eof Heaven aand of Earth, To us is salvatien
committed,,,Our Mahdl _[muiah] will »e the fisal preef,..We are ths most
aeble of 811 memkind...the Preefs ef the Lerd of the Werlds, and those whe
oling te our friendship will be faveured in this 1ife and in death they will
have ocur suppert. ol !!h@u statements are, in fact, & suceinct summation of
Shitite thinking em the divize character ef their Imams, and were apparently
Tirat fermulated during the reigm eof Ja!far as-Sadig, in the last years ef
Umayyad ruls,

After the martyrdom of Husasyn, the Shita endured mmch eutright per-
secution umnder the Umayyads. The imams were under censtant surveillance,
The seot, however, was gquietly making many comverts, who were alvays ready,
if the eppertumity aress, te rise up against their termenters. Thus, “fer
mach of the time Shiism was quiegcent, and anything that was happening was
happening under the surface. Thea, suddenly, when & leader appeared, there
weuld be an explosien.” The many Shi'i censpiracies and revelts had besm
and centimued to e umsuccessful, and it was dangereus toc be iavolved in ene,
Altheugh the fellowers were always ready, the religieus leadersy were reluc-
tant, Characteristically, the 'Abbasid revelt, which did succeed Ja ever-
throwing the Umayyads, hadi much Shi'i suppert, but ne Shifi leaders, These
were supplied by the tdbbasids,

The year 749 L.D._ saw the everthrew of the hundred.yesar-eld Upayyad
dmty &% Damagcus, There were many factera that contributed to its final

defeat at the hands of the TAbbasids, Firstly, tribal and feudal rivalries,

1rbid,, ». 139,
Zvatt, sp. cit., p. 20,
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the ancient curse of Arablan seciety, was transplanted from Arabia te the
conguered territeries. The Seuthern irabs--Yamama--whe were the most power-
ful greup in Syria amd the chief pillar ef the Umayyad dymasty, aand the
Ferthera Arabs--Qays-—wvers continually strugzling against each other, Their
mutual distrust affected the unity of the entire Arad Empire, and thelir in-
uum;ti berder inoidents disrupted law and civil erder, germeral merale, and
left the frextiers of the ompire umdefended. "The pelarizatiea of the Men~
len werld by this Arak dualism of Qays and Yamas...precipitated the downfall
of the dymasty and its 111 effects were manifest is years te ceme,..%

The discentent of the momwirab mawali, especially im Persia amd Iraq,
vas aughnf d:ll_ru__ptiv_'a_fautcr. As Arabian pewer grew iacreasingly exploitl_-
tive, the mavali began te unify against it umder the fAbbasid bamner. Many
embraced Shifiem, and once the mawali became a ceherent oppositiu,_ it alse
threatened the existemce of the Umayyad dynasty, |

Fhe werldliness and seounlariem of the court at Damascus dismayed pieus
men all over the Empire, but especially the relizisus leaders at Med.’m@.
which was still the semter of religious learaing. Omce these Tulema ceased
te suppert the rulinz dynasty, they habber began to weaken in their loyalty
te 1it. :'l'ho hcrea.ting cerruption of the court added te zeneral feel:lngg of
apathy and disleyaliy. 4lse the aalibar of the caliphs seemed te weaken
with time, until ineffectual leadershuip at the esnter cempsunded ether cen-
trifugal fend.tnciel. | .

The vitalfdy ef the-irabteans-under Islax brought-them a-kige ewpire,
stretohing frem the Atlantic Oceaa te the berders of Iadia, im a very shert
t:lm.' R.o;lighl united the,A.rlf-u, whe vere alse metivated by the do;irﬁ fer

expansion and richer lands, ¥New, with a streng, vital geverament te leﬂ

lpsses, sp. cit., ». 281,
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it, and a dynamic faith te inspire 1t, the Muslim ferces lexged feor great
cenguests, The startlingly rapid aad bdrilliant vieteries achieved ever the
sane pewerful Persizn and Bysantine empires testify e the character eof
Islan as a self=cenfident and vigereus falth. Evex mere surprisizg than
their speed, was the orderly mature of the Musllim campaisms. Instead of
carving a path of destructiea over conguered areas, the Maslim deminatien
inatead led te a new 1ntogrnt1§n of cultures and peeplen. JI[alam emergsd
inte the light of civilisation, net as the superstitieus faith of a desert
seciety, but an a ceherent dectrime that coeumld effactively cempete with the
mere ancient faiths of Christiam, Bysantium and Zersastriam Persh,
Mu'awiya, by nomimating his ewn sen Yazid, tried te set a precedeat
of hereditary successisn, However, s2ld, pre-Islamie Arabien traditiens ef
senlerity in tribal successien centinually interfered with the ferces of
stadility and erder, O(mly feur of the feurteen Umiyyads were directly sue-

easded by their owa uu.l

The imcessant intrigues and revelts perpetrated
by members of the Usayyad family gradually sapped all ef the strength of

the dynasty. dncisat Arabian imdividualism, anarchism apd tridalism under-
mined beth the Umayyads themselves, and alse the feundation of thelr pevere-
the Yanani Syrian mugatila,

The Umayyads severely persecuted all eppesitien, the stroengest of
which vas the Shitat TA1i, whe wers the fanatical enemies of all of the
descendants of Mu'awiya, and speoifically ef the detested Yazid, the enme
rupouﬂila fer the death ¢f Husayn. The Usayyad dynasty was alse fisrcely
natisnalistic, that is, it severely impesed Arablan hegemony uper all of the

subject peeples, a majerity ef whem wers net Arabhs,

The Arab tribes trsated the conguered peoples as secend-class citizeas

15ee Inid., p. 282,
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sad expleited their wealth, This base treatment led many te emdrace Jslam
se a8 te be able te attain the equal status which the rsligien of Muhammad
theorstically premised to all believers. Ia practice, the nom-irad Maelime
wers ferced to beceme mawali, er elients, of the Arab tribea, They ne longer
had te pay the jisys (pell tax) which Islam demanded of the dhimma (pretected
mizeritiez), but there was little substantive imprevement im their let.
Hol_:t of the mawali weres Persians-«fermerly Zereastrisns~-and Syrians, whe
had previcusly prefessed Fastern Christianity. Both pesples had develeped
rich sivilizatioas with great histerical aad cultural heritages, Many wers
uphi‘stiq‘tcd urban dwellers, merchants, skilled artisans and prefessiemal
people, while the 'A:_n.h:, fresh osut of the desert, sﬁlm: dcrwlc and illiterate.
The mawali resented, and probably desplsed, the Arab masters whe treated
them so centemptususly. These conditiens wversened pregressively during
Umayyad times,

The Parsiaas, and Persianized Irag, pessessed a vastly differeat set
of pelitical values frem thess of the Arahs, The Persian king was regarvied
&2 divine. His family was greatly revered, and they were surrounded by a

gourt of great pemp, lurury, and elogance.l

Eysantine custem was similar,
The Umayyad, or Arab, cencept of a leader or caliph was of a first ameng
equals, whe sat in a rather infermal style and weuld receive complaints aasd
hear grisvances frem all of the tribes, Byszantines and Persians would net
respect er revere such a4 leader,

These two facters--different histerical experieaces aad traditiea, aad
ethnie persecution~-mads the Parsians, Iraqis and Syrians receptive ceavarts

te Shitiss, TUnder Umayyad rule, the Shi'a became & fanatical enemy of the

Arad "kings" and "usurpers,” aud develeped a werld view which was chiefly

1300 MacDonald, eop, gis., ». 31.
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derived froem Persian and leﬂt:lu pelitical and religzieus thought, in
direct epposition te Ummyysd pelitiasal practice. "The Shi'ah:‘..becané the
receptacle of all the revelutienary and heteredox ideas maintaimed by the
cenverted peeples, Alengside ef the visible pelitical histoery ef Islam of
the first ceaturies, these oircles duilt up their evelution of the unseen
community, the enly true ene, guided by the Hely Family, and the reality

was to them & centimueus donial eof the pestulates of Sunni religiea, "l

B, The Ceming of the 'Ahdasids

"The Shifa in its mary ferms had beceme se streng Dy the middle of the
Bighth Cemtury, that eme bramch of it (the Twelvers sr Ithma 'Ashari) was
able te see its camdidates, the 'Abbasid family, take pewer as Caliphs, ¥2
The prevailing chaes of the last days of the Umayyads encouraged a rensis-
sance of Shi'i militancy. Thws, despite the lack of leadership frem their
Imame, the Shita eppesitien became increasingly active, Persia, Irag, and
the Hejax “wers heasysombed with secret orga.nintiou"" whe actively seught
the end of Umayyad rule. The sinz of the "Umayyad uurperl."‘" and the faith-
ful devetion #f the Shi'a te the Prervhet's family, made of them the "feocus
of pepular sympathy."S e their camp came all these whe were dissatisfied
with the status que fer any reasen--pslitical, ecememic, er secial, as well

a8 religieus er meral,

10. Sn.ick-ﬁurgronjo, Mohammedanism, (New ¥ork: O.P, Putnam's Sons,
1916), p. 104, '

Fedgesen, The (Order ef Assassins (The Hague: Meuten & Ce,, 1955),

P. 8. _
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Thus, while Ja'far as-Sadiq vas liviag se peacefully in Medina, the
leader of ene Shi'l factien, the Kaisanis., led by & sen ef Muhammad al-
Banafiyya, an Abu Jashim, was agitating in Xhurasan. Ee vas greatly feared
by the Umayyads, and it is said that he wae fimally peisened by the Caliph
Hisham., As he lay dyiag, he realized who was respeasible, and he cemmanded
his fellowsrs te rush him te Humaymah where he guickly made commen sause
with the tAbbasid leader, Muhammad ibn 'Abbas. "It i1s said he bequeathed
his right to the Caliphate te Muhammad, "}

The ‘dbhbanids were descendants of the Prephetis uncle--al-!Abbas-
vhe saw thelr eppertunity ia the Umayyad disarray and grewing Shivi streagth.
They formed an alliance with the Shita by deseitfully playiag en the latter's
leyalty te the Prephet's family, By "family," the 'Abbasids meant al-ibbas'
1ine, while the Shifa snly recegaiged the 'Alids. The tAbbasids paturally
and calculatedly did net clarify their pesitien until after the victery was
wen, "rhe Abbasid mevement shews A mixture ef gemuine religleus feeling...
and shrewd pelitieal ealeulation, *2 They made cencessions to svery factien,
They advecated suppert for "him of the family of the Prophet who shall be
ehuu"?..-'-a vagﬁe statement, Te the mavalis, they premised the "defencs
of the weak, "™

In Irag, mest of the mawali pepulace was sympathetic te the Shila, as
the matural Iraqi eppesitien te Syrian hegemeny begam te take on an increas.
ingly reiigim seleratien. Hewever, sppesitien te the Umayyads was net

confined to mawalis. The Sunmni theeleglans centered in Medina and pileus men
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sveryvhere dscried the sscularism amd cerrmptiex of the desceadants ef
Ma'awiya, Kastward frem Iraq, Shi'ism had struck rest in Peraja, and
especially in the mertheast-—-Khurassa-~where, "under the guise of Islam,
Iranianism was revivifying 1teelr, vl

¥hen the Kaisanis, the Iraqi Shita, cealesced with the tAbbasids, the
Umayyads were deomed, Smbtle prepeganda abetted the military movements.
Undsr the banmer ef & restered theecracy and a retura te the pure Ialam of
the Rashidum, the culminatien ef all of this activity fimally erupted in
Khurassa on June 9, 747 A.D, Its Umayyad goveraer frantically aypealed te
Demascus fer aid, but Marwan ]I was toe busy with the Qays-—-Yamani confusien
in Syria itself to be of much help., Al-Kufah seea fell to the rebels, and
on Octeber 30, 747, the first 'Abbasid Caliph received public hemage.Z fThe
Unayyads made their last, desperate stand in Jamuary 750 en the danks ef the
Oreater Zab in Iraqg, but the khalifats despairiang ferces were ne match for
the cenfident and dyasmic revelutienaries. Damascus fell em April 26, 750
after a very short siege., On August 5, the fugitive Umayyad khalifa was
capturad and executesd ia Egypt, and hise head sent te sbu~ale'Abbas, the new
T1ibbasid khalifa, whe l1iked to call himeelf Y"as—SaffahP-.the Butcher, YThe
Empire had beceme filled with spies whe traced the umlucky fugitives,
Largs massacres wers net nnnonnon.' "The truly Arab peried in thes histery ef

Islam had pew passed,..The Shitites comsidered themselvas avenged...'3

C. Shitism Under FAbbasid Rule
Under the 'Abbasids, the religieus nature of the khilafa began te be

emphasized, partly decause the latter had ceme te pewer claiming a retura
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te the purity ef early Islam. The oaliph surreunded himself with moted
thesleglans and canenists, te preve the depth of his plety te hle subjects.
In substance, little had charged. "Teigmed roligim:lty"l superseded the
frask secularism of the Umayyads., The eme characteristic ef the new dysasty
that was truly differeat had nmothiag te do with religiea, The Abbasid re-
gine was essentially men-irab. Altheugh the caliphs themselves were Arabs,
other iafluencez, mainly Persiaa, came te predemimate at court aad in the
goverawent, Arabian deminance ended with the demise of the Umayyads,

The umeasy *Abbasid alliance with the 'Alids ceen ended, Their ene
cemmon bend-—hatred ef ths Umayyads--had disselved with the success ef the
revelt, and the 1 Abbasids began te shew their true celers. They had ne in-
tensien of resterimg the ahl albayt te pewer, because they dasired it fer
themselves,

The strength of the 'Alids im Kufah, where the eriginal ’'Abbasid
headquarters were lecated, made as-S5affah decidedly uwmcemfortable and um-
easy, and he .loft there speedily. His successer, Ab'o? Ja'Tar (a.}.-mnaur)._
likewise fgmored Shi'i demsnds and claims. Al-Mensur,  im fact, "proved eme
of the greatest, though mest umscrupulous, ef the 'Abbasidas, %2

The betrayed Shilat '1_.11 sxpressed their grewing reseatment in numer-
eus revelts, which were all ruthlessly suppressed. The great-grandsens sf
el-Hasan were killed at Medima, eme in 762, and the other the follewing
ym.3

‘l_'he seventh Shi'i Imam, Musa, who was the feurth sen of Ja'far ag-

lrp1d,, p. 289,
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Sadig, lived threugh the turbuleat first years of 'Abbasid rule. Like his
father aand ethers before him, he lived ia "schelarly retirenent'l in Medima,
He knew that the oaliphs weuld e quick te metice any sizns of disleyalty
in him, and, fer his great cantiensness and patismce, he esaraed the uniek-
name al-Kagim, the *Ferebearimg." A Shi'a revelt eccurred ia the reign eof
al-Esdi, and peace was met easily restered. Masa, hewever, was not melest.
od,

The Caliph Harun ar-Rashid was perhaps the mest fameus and mest gler-
ieus of the 1Adbasid rTulers, His reign was neted fer the great ceatribu-
tiens of the mexm of loaraing at his coeurt te all fields of kmewladge, He
was alse an extremely erthodex Sumxi and deslt harshly with the Shita, amd
all ether religieus heresies, Before he died, he wished te enmsure an erder-
1y successien, RHe erdered that the administratien of the Empire bde split
between his twe sens, al-Awmin and al-Ma'mun., The elder, al-Amin, was of
pure irab bdleed and was the faverite of the Arad party aad the Suami
fulema.t His father regarded him as "sapriclieus, extravagant and sensual, *2
Ma'pun, sn the ether hand, was censidered mere responniblg. axd was pepu-
lar ameng the Persians, Thus Harum had declared that he weuld: "regulate
wy successlen, aand te let it pass inte the hands ef eme vhense character
and ceaduct 1 appreve, and of whese welitical eapacity I am assurad,'B(i.o.
Matzmn), Ia 183 A.H., Amin, bectuse he was the elder, was preclaimed Caliph
=-designate in Baghdad, but Ma'mun, the sen of a Peraiaz glave-girl, was te

“rule the sastera previmces, (i.e., Khurasan) where the Persian elezsnt pre=~
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i 192 A.H., & rebellien erupted im Khurasan, and Harum, acoerpanied
by _Hn'm, rushed there te quell it. Suddenly, em reute, Harun becams very
111, and im a shert while, he was dead. Matmwun centinued on te Ehwrasan,
vhere he made pescs and preceeded te ingratiate himself with the inhabitants.
Adheriag to the pact made with his brether, he recegnized Amin as Caliph
iz Baghiad, Aimin, hewever, weat back on his werd, and in 194 A.H, he appeint-
.ed his ewn sex, Muss, ts replace Matmum in the sast,

There waes dermaat conﬂic;t between Irag amnd Khmrasaa ex eme hand, nd
alse between the sedentary Iraqis and the bedeuins durisng Harum's reizm.
It erupted inte vielence 1i 812-813, i{amediately after Harun's death, with
the lstt’ria unwise attempt te glve al-Ma¥*mum his ewn small kingder ia
Khurasan, independent of the severeigznty of the Caliph in Baghisd, al-fmin,
his elder dbrether,

Al-¥atsun's strength was based wpon & new Khurasanian army, and vals _
strengly Persian im its compesitien. ‘With its aid, al-Mafsum swbdued Iraq,
Mesepetamia, Syria and Egypt. The strugzle culmisated in a siege of Bagh-

dad in 196-158 A.H. with a victery fer Matmun and the death of Amin.

D, Al-Malmwk's Attewpted Recenciliatien ef Smumis and Shitis.

Matman was immediately preclaimed Caliph, but he waited fer six years
begdre he felt stremg ensugh te eater Baghdad and rule there, During the ia-
terim, he was greatly iufluemced by his wagir, Fadl ibm Sshl, whese Persiaa
and Shifite sympathies were well-kaewa. Ia 817 A.D., Ma'mun arrived at a
momentous decisien, He weuld attempt te mellify smeldering Shifl resextment
against the 'Abbasid dynasty, by designatiag 'ill ar-Rida, Masa al-Xazimis

sen, &8 his successer in the khilafa,

lrpid,, p. 162.
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Befere the civil war betweer al-inin and al-Ma'mum, Shi'ism was net
an sxtemsive phexemenen, After that strugele (815 A.D.), it began te
superseds Xnarjism as the symbel of sppesitien te 'Abbasid rule, amd feund
wideapread suppert amenz the bedeuims of morthern iArabia and the desert
areas of Iraq, TFrem that time em, bedeuin tribees vegan te identlify imcreas-
iagly with varieus Shi'li.'te seets, and sspacially with the mest revelutienmary:
the Ismatilis,

During the struggles ir the 'Abbasid heuse, the Shita had been haviag
their swa intermecine difficulties. Musa al-Kasim, the sen of Ja'far, was
net receguized by all Shi'a as the rightful Imam. The Twelvers, the mes!
sumersus and imfluentlial greup, accepted Musa as the seveath Imaw, appeinted
or depsignated by his father, Musa, was net, hewever, the eldest sen. The
eldest wvas Ispa’il, a seemingly dissslute drunkard, The Twelvers claimed
that Jaifar withirew the aass frem Iama'il because of his weak character,
and bestewed it em Musa, the feurth sem, instead. The extreme wing, calling
themselves the Iamafilis (supperterz eof Isma' 11), held that aass, ence gzivea,
cannet be rescinded, even Wy ax imam, The Twelvers eontel'dad that one of
deubtful meral caliber ceuld net heceme imam., The bitter dispute that fel-
lewed led te s deep difilion is the sect that was never recenciled. The
Twelvers r"rminad in tﬁe majerity, and héém mewn se¢ the mederates of Shi?-
tigm, The fanatic ud:revolutiona.ry Isuiilis. who begrn te acquire all
serts of mystical and cemplex dectrines, regarded Iama'il as the la;;t {7¢h)
Izam, and wers tims termed "Sevemers." They later foumded a separats dynas~
ty, the Fatimid, in Egynt and Werth Africa,

Daring the khilafa ef Harum ar-Rashid, Musa al-Eazim had been regarded
vith desp suspicien. He was wltimately swsmemed te the new 'Abbasid capital

of Baghdsd and imprisened there. He was released and thea re-imprisoned,
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Musa fimally died, in prison, im 799 A.D.

| 1411 ar-Rida, Musa's som, became Imam of the Twelver Shi'a esrly ia
805 A, D. He was the first Imam since al-Husayn te actively seek a public
career, and because of his activities he became knewn as "the Imam invelved
in Pelities, "l yhen ke accepted al-Ma'sun's effer ef the 'ibbasid successien
ia 816 A.D., he demanded certain cexditiens. Prebdably because of his wnique-
ly religieus pesitien vis-a~vis the Shita "he would net be respomsible feor
the ruroly secular affaire of ltato.'z and weuld ceatinue in the traditien
of his predecessers in deveting himself te religisus studies., At a huge
celebration in 816 the Caliph gave his daughter Umm HaBid to 'All ar-Rida
in marriage, ud.uad.a a preclapatisn changing the efficial celer of the
fAbbasids frem dlack to the *Alid green., Relatives of TAll were ziven gov-
eramerntal 'puitionl.3 His zase, fellewsd by the title "Imam of the ﬂuﬂlim""
was placed on the ceinage aleng wilth that of al-Ma'mum,

The Caliph's sudden and dramatic actien was quite naturally jeyeusly
iw&éind in the Shi’i previnces of Iraq and Persia, but such was net the
clu tn Baglidad, where erthedex Sumni Arab influemces predomiaated. The
Aralb party, which had mever trusied al-Ma'mun, quickly depesed him and en-
threasd his umcle Ibrahis ibe Mahdil as khalifa ia his place,
Meanvhile, al-Ma'mun's relationrs with his heir, the "Imam,™ were

growing straimed, Ia 818 A.D,, a short time later, 'Ali ar-Rids died, and

BANY nureu5 attrivute his end te secret pelisening by al-Matmma whe was new
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cager t» be rid ef him. He was buried im Meshed, in Persia, whers his temb
is still a place of pilgrimags for the Shiti faithful. Of his persemality,

1 man, and alase

1t 1s known that 'Ali ar-Rida was a Fthoughtful and likeable"
an "active and cournguu-'z leader of the Shiti cemmunity. "There are sug-
goitione of an intemsive datwat, er erganized prepaganda reaching beth effic-
ials and the nssu'j while he was Imam. During his brief reiszn as *Imam

of the Munlima,” many religious ceafsrences under the patrenags of the Cal-
iph were held, At them, Shi'l viewpeinis were vigerously preseated, the
first time that such freedem of discussion was permitted by the State,. The
great veried of "religiens ferment," begun cautiously uader Harum ar-Rashid,

vas gaining momentum,

E. The Mu'tazilites~~in Attempted "Bridge® Betweea Sunnism zad Shitise
Al-Ma'aum managed te evercome his adversaries within twe years, and

returned a wisner, shrewder, and less 1dealistic man, after his 1ll-fated ex~
yoriment with the Shitat *All., "He came as & cenquerer whe was in ne sense
& suppliant, Nevertheless he showed a dispeaitien te de merciful...and te
cenciliate.,,the varieus factiens in the empire, w3 1:01&111:5 the Shiva,

He esntered Baghdad wearing the TAlid green, dut within a menth had restered
the traditienal 'ibdasid blaek, PFut, "Ma'mun's faver towarda the Shilites

persisted even after he had replaced the green celeur with the black, 6 feor
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1t was "a pelitical actien and against his persénal preferenqe."l Al=
Ma'mun centinued to shew faver te the family ef 'All ar-Rida, and he even
married yet anether daughter, Usm Fadl, te 'Alifs sen and successer, Mu-
hamwad Taki, At the marriage celebratien, the Caliph said, Fsurely I wounld
like te be a grandfather in the lime of the Apestle of Ged and of 'All iba
Abu Talis, "2 Mahammad became Ma'mun's pretege amd studled and lived at the
sourt. Later, he left Baghdad, vilth his wife, for Medina, where he fellewed
the tradition of the imaus and lived & quiet and cemtemplative 1ife. 4 few
years later, he returned te Baghdad, and it was while he was teackhing there

that the Multazilite cause began te capiure the mind e¢f the khalifa,

The Mu'taszilites

The Umayyads had "remained pagzans at heart and were,..fatalists, "]
During their rule, a achesl which clajimed te derive justificatien frem the
Salafs, a greup ef primitive early Muslims, appeared, Its founder was callsd
Jahm bia Safwan, and his scheel was coenssqueatly termed the Jabriyya. They
*rivalled Calvinm ir the abselute denial eof free will te m."h Ged was the
sxniscient severeign, and man a malleable mass of clay, Ths Umayyads, ir-
religiews But nominally erthedex Sunni, enceuraged Itho Jabriyyas, and their
censarvative dectrines spread rapidly among the cemmen Peepls, Thess reage
tiensry and uncemprowising ideas, which threatened te stifle all free theught,
initiated a revelt ameng Muslim imtellectuals.

The leaders of this imtellectual "revelt,® Ma'bdad al-Juhanmi, Yanus al-
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Aswari, and Ghailam Dimashqi, vere men "who had evideatly derived many eof
thoir ideas frem the ratinides'l in Yerth Africa, Their adversaries, the
censervatives, eageondyred nov And oven mere extreme secta. Net surprisimgly,
an anti-predestinarian party was erganized im Basra areund the end of the
eighth century, with & Medinite, Hasan al-Basri, at its head. One of hils
mere fameus pupils was Abu Husaifa Wasil idbn 'Atat al-Ghagzal, whe came te
diffsr on soms points with the master, and se founded a schiol é¢ his ewn,
wvhich sadeaversd te cembine Islamic degmas with newly-discevered Grpok rhi-
lesephical idsas. The new scheol was named Muttaszila, er Ahl al-Ittizal
{(dissenters), and its ratiemalistic tendemcies caused the most 1lideral minds
in the Islamic werld te rally te 1t. "Preceediag upon the lines of the
Fatimide philesephers, and apprepriastimg the prinmeiples which they had laid
dewn...and [their] ideas...he fermilated iate theses the dectrines,® whieh
for many cemturies "demimated ever the mimds of men..,it gave an impstus te
the develepment of aatienal and intsllectual life.ﬁﬁ,'all the verld of in~-
tellect, in fact, including the caliphs, belenged te the Mu!tasilite schesl,*3
There is & thesis that Wasil ibm 'Ata' and his fellewers were actively
engaged 1n the 'Abbaszid revelt, but the actual details ef the erigina of the

Mu'tazila are cleuded in wystery and fabricatiens. Mentgemery Uatth

places
the erigin of the schoel in Basra teward the end of the eighth ceatury, It
geems that Wasgil came to be regarded as the feumrder because his jdeas sulted
the pelitical neotisns of the Muftazilites of the aiath cemtury, whe were the

Eain intsllectual influence in the fAibbasid csurt,
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The MuTtazilites were, in general, mem well-read in the Greek legis
and philesephy, which had besn re-discevered by Islamic schelars durimg the
sarly 'Abbasid peried., Translatiens of Aristotle and ethers by Syriams, and
Persians, Christians, Jews and Meslims, dreught to men like Tbrahim iba
Sayyar an-Naxzam, Ahmad 1bt:Hnit,-rual al-HEadisi, and Abvu *Ali Muhammad al-
Jubbatl, iaspiration te try te ratiesalize these new 1deas with Islamic
revelation, The new aclance of the Mutiazila was termed by them the "sclemce
of reauon,'l Ilp al-Kalam, 1Ia the ninth cemtury, "Muftazilism became sub~
stantially amalgamated with the ratjenalisrm of the Fatimide schael, whence
it had sprumg. It 13 & well knoewn fact that the chisf decters ef the Ma-
'tasilite scheel wers educated under the Patimides. "2

*There ean hardly be any deubt that mederate Mu'tazilisw represented
the views of the Caliph 'Al1 ibn Abi Talid and the most liberal ef his
sarly dssceadants, &nd predably of Muhammad himsslf.'3 This statement is
an irdicatien of the slear resemblance that exists betweern Mu'tmzili and
Shi'i doctrines and their erigine., It lends substance to the theery that
Mu'tazilism in its heyday was prebably a determimed effert to bridge the
€37 detween the imereasingly hardeninmg attitudes of the Sumai theelogiams
on the ene hand, and rapidly develepiang Shi'l degma en the ether., Ameer
'All, a Shiti writer, relates certain Mu'tazili degmas te the bhaliefs of
YA11 ibm Abi Talidb himself, fer exawsle: he “cemdemmed in sxphatic lan-

faage all aathrepemsrphic,,.conceptiens of tha Daity.'a (Descriptiens feund
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in the Qur'az in which Ged is described as haviag eyes, hands, ete., the
Mu!tazila rejected as literal truth, They concaived of these descriptieas
symbelically sund allegerically)., 4s anether example of the bend, Shifi
theslogiana, in their dectrine ¢f the sinlesanesss of the Imama, shew "the
influense of the rationalistic type of argumeant that charactsrized the Ma-
Ttasilites. "

Iz 212/827, al-Ma‘mas preclaimed publicly the degea of the createdaness
of the Quriam, & hasic Muftasili deotrime. At the same time, the Mihma, .
or laquisitien, was imstituted, All public of:icilla. rent of whem wers
fasatic Suanis and haters ef the Mu'tazila, were compslled te assert, in
public, their adherance to the efficial line, "Phis was met a pursly thee-
legical questien of ceurse; the government was tryilngz te gst bBreader suppert
for its pelicies by zaiming the faveur of the mederats Shiftes; and the
abandenzent of this whole lime f pelicy abeut 549 under al-Mutawakicil pre~
babdly indicates priiarily that it had net receifed the measure ef suppert
1t heped for. After this peint the Ma'tasilites ceased te have pelitical
ilportaucu.'z

Mattazili poelitfoal attitudes more or less had as their goal the
breadening sf pepular suppert fer the Tibbasid khilafa, Pelitics were ust
a ceniral cencera of the Muttasila and thelr centributiens te pelitical
theery weres net very creative, Thay advecated "cemprenise and,..the balance
of opporing interests.'3 Their alliance with the khilafa made their prage

matic defense of govermment pelicies a logical cenclusien. Their cemsisteat

offerts te mediate betweon the Sumnip and Shi'es are 1llustrated by their dec~

penaldsen, ep. cit., . 33h.
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trine of the “imtermodiate puitiu'l between the comstitutiemalists (Sunnis)
and autecrats (Shi'a), and alss by their advecacy ef the createdness of the
Qurfan, a Shitite degma. ILike all cempremises om matters of fundamental be-
lief and religien, it was deemed to fallure, The cursing ¢f Mu'awiya and
the Umayyads in all mesques d1d net satisfy the Shi’a, becanse the nass of
TAl11l and his descendants was net recezmized,

Muttaziliom reached its peak of influence and prestige in Baghdad come
curreatly with the develerment of Shiti doctrine amnd law. There is a theery
that the sckmewledged feunder of Muttazilism, Wasil ibn tAtal, attended the
lectures of Ja'far as-Sadiq inm Medina.? "The dogmatic beeks ef the Shifa
ex the unity ef Ged amd His Justice, and en the Qur'am, agree with Muftazili
thinking. The reasenable preefs advanced for the theery eof the Imamate
appear alse te bo:-"naséd on Mu'tasilite grouds.“3

Duncan B. MacDeamld terms the cemnectien of Mu'tasilism with Shitism
*the great aystery of Mwalim history.'b Geldziher, accerding te Ameer 1411,
feelas that the Mu'tazilite acheel was founded by the Fatimid Ims.5 Al=
Kassam (d. 231), ene of the mest radical ef the Muitazilites, agreed with the
Ski'a ex the gquestion of the hta_llibility of the 1---.6 He l.l!.. held the
nevel and eriginal fdea that all things were created by Ged at one time,

and kept by him until the preper time for thaelr appearance en earth., He
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was & "high Inanito"l as vell ar & Mattagilite, sad, accerding to him, the

Inam "had the right te supplemeat the teachings eof Muhammad, "2

Mattaxilism, Its Dectrinal Ceamectiens With Shitism.

&, The Attribuies of Ged

YAli ibde Abi Talid, sccerding te a cemmentary of a Maltazrill echelar,
condemmed asgs erremeeus the literal interpretation of Qurtanic passages that
attriduted human features te Ged., "God was not like any ebject that the
human mind cam cenmceive; no attribute can be ascribed te Eim which bere thes
least resemblance to asy quality of which human beings have parception frem
their kn-vigdgg of material ebjects, The perfection of plety cemsizts in
knewing Ged;...He whe refere ax attribute te Ged believes the atiribute te
bs God and regards Ged as twe or part of eme...He is the Primary Cause

sssHe has ne relatien te place, time, or reasure, 13

The sixth Imam, Ja'far as-Sadiq, the neted schelar and theslogizn, he-
lisved all of Gedte attrivmtes to be part of His 'EISCIQG.'u tThe cenditlens
of time aad place are whelly imapplicable te Him, , %3

Sura VII (The Heights), verse 54, states that Allah created heavea
ard eartk im eix days, "then meunted he the threme." Many passagzes such as
this imply, if takem literally, that Ged has & human ferm and bumar features,

Orthedex Sunnis have always accepted the literal imterpretatien, witheut ar~

1. =, MacDenald, ep. cit,, p. 142,
2rvid,

311 All, ep. cis., B. 416, from Nahj al-Balaghat; see the comment of
Ibx Abi al-Hadid, the Muftasilite,

¥rhia,

S1vid,
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gument or discussion-bila kayf (without asking how), Shi?Y is tend to regard
the;e PASSALZES mbolit':ally"or sllﬁsorically. The Mu!tagzila, :i_n'revoit 8
gainst the unquestioning blind faith of the Suani messes and their religious
leaders, came to é‘_ip_a_with this question so basic to Islamic faith: the
naturs and attributes of God, | |

The Hn'tasila doctrine which deals with the attiributes of dod was
termed by them iﬁa doctrine of tawhid, the asgertion of Godts unity, Thgy
claimed that the expressions which describe the ninety-nine Qurtanic attri-
butes of God:—The Knowing One, Hearing Ome, or 3eeing One--if believed to
be qualities of God, would be a declaration of belief in the qualities as
separate beingi;..rhis would deny the oneness of (Jod's essence or nature,

The Muttasila thus proceeded to explaln away all of the anthropomor-
phic passages in the Qurilan, and substituted in their stead a doctrine of
transcendentalism and the shsolute unity of God's Person. Mu'tazili theo-
logians ssserted that these attributes "hed no sort of independent..,exis~
tence but were merged in the unity of God's being..."! The Ashab al-'sdl
wa 11t tawhid (paoﬁle of justice and unity, as they called themsslves),
unanimously denied that God can be seen by the believers in heaven, for that
would bes limiting His presence to a definite place, "Phey forbid the dew
soridbing of God by any quality belomging to material objects,"? interpreting
relevant Qur'anic passages as figurative.} They denied the existence of
God's qualities as separate from His Being, but as "the peculiar property
of His llnence.‘u

The dootrine of the Oneness of God went through several modifications

lntt. op, cit., p, 64,
21a14, op, eit., ». B17,

Isee Ibid.

5
Ibid,
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after Wasil, who "had reduced God to a vague nnity, & kind of sternal one-
negs. "l  Am Hudayl, a later Mu'tagilite, taught that the qualities were
not in His Esgence, but were His Essence. His Omnipotence vas His Essenocs,
and His absolute unity was beyond description or poiitive or negative asser~
tiens, "The anthropomorphic God of Muhammad, who has face and hands, 1s
seen in Parsdiees by the believer, and settles Himself firmly upon Eis
throne, bacomes a spirit, and a spirit, too, of the vaguest kind, 2, The
Hu‘tuil.ito attempts to explain away this anthropomorphiss, so oﬁiomly in-
tanded in th§ Qurfan, of necessity became a.'eunbrom, twinted and extremely
complex dialectic which only the most expert, hair-splitting theologian

could comprehend,

b Frees ¥Will, or “Justice® ( Jre )

The Muftasila referred to themselves as al-ahl al-tawhid wallftad),

Their concept of unity has been discuesed above. The idea of justice re-
lates to the Mattasilits doctrine of free will and human responsibility,
which vioclently differed from the beliefs held by the orthodex Sunnis. The
orthodox asssrted that God, in His Omniscience and Omnipotence, could do
whatever He wished or pleased, without any rutrictionl’ or regard fof good
or evil. This power is inherently Just because it is the manifestation of
the vill of God, and is accepted on faith, That 1¢ is contrary to reason--
that is~--that God is just, and therefore cannot or will not will evil, 1s
irrelevant. Man, in the orthodox view, f{s no more than a mere instrument
whom God creates and completely controls. God is utterly free, and man sust

sccept his inevitable fate as God's will, ™"Good and evil have their nature

Lyacbozald, op. oit., p. 136.
21n14., p. 145,
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by God's will, and man can learn t¢ know them only by God's teachings and
compands., Thus, excent thromgh revelation, thers can bde neithsr theology
nor ethics, ot

The Muttazila, beginning with Wasil ibn TAta!, "denied that God pre~
destined the actions of men."? (Certain things, like state of health, or
death, came directly from God, but man's acts affecting his daily life and
behavior, his plety or irreligiousness, were his own. "Man posseases gadar
over his own actions. nl God¥s justice meant that He only willed what was
bu_t for man, dccording to the Multasila, it is only reasonable and logie
cal that a righteous man should be rewarded and a perpetrator of evil de
yunished., They believed "That the knowledge of God is within the province
of reason,” that the "cognition of goed snd evil is also within the province
of rmon."." Thus »an has responsibility for his acts. ¥By insisting on
human freedor and responsidility the Muftasilites made man's ultimate dese
tiny depend on himself, The basic thought was that God in revelation showed
man wvhat he ought to do to attain Paradise, and then left it to man himself
to do 1t or not to do it.'-s The Qurfan 1tself states: “And give glad ti-
dings unto those who believe and do good works; that theirs are Sardens un-
derneath rivers flow. vb Conseguently, those who do "good works™ will be re-

warded by Ged,

IM.. P. 136.
. 2Ibid,, p. 135.

J1bid.

“1x1, op. oit., p. 418,

Swast, sp. oit., p. 67.

€M, Pickthall, “The Cow,” Qurfan (II: 25), p. 35.



If this doctrine of human free will and responsibility, and punishment
and reward, is carried tb its logical extent, one is left with the assertion
that God is bound to do only good, to reward the rightecus and punish sinners,
If God is the Ultimate Goodness, then 1t is not in His nature to promote
evil, Thus, "no moral evil, or iniquity of action, or undelief, or disobe-
dience, can be raferred to God, because, if He had caused unrighteousness
to be, He would be Himself u;:rightooun-—( U& Ué’rwuaﬂczj-’}/ d-)/)
eee™ God only does what is "beneficial and goods "™ Thus to do good and
benefit humanity iz incumbent upon Him, and this is Mu'tazili tadl or jus~
tice, It is .'.I.n accord with reason, but it hardly sirengthens traditienal
and fundsmental Islamic beliefs in an omnipotent God, "with Muhammad's con-
ception of God as will and as the sovereign over a11,*3 If God is bound
or limited in any way, He cannot, logleally, be all.powerful. The influence
of Aristotle and of Greek theology on the Mun!'taszilite school is quite clear
on this question. "They strove to make good their footing on strange ground
and keep a right to the name of Muslim, while changing the essence of their
faith."‘"

¢, The Qur'an and the Doctrine of Uncreatedness.

The discussions on the attributes, and especially on the kmowledge, of
God, eventually led the Muftazila into a debate on the Word of God and the
Qurian, which brought them imto yet another sharp conflict with the Sunni

falemat, '!héir position was actually far closer teo that of the Shita,

1"11. op. _c_!-l-; P. k18,
2144,

JMacDonald, gp. sit., p. 145,
41n1a,
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whose doctrine was undergoing significant development in the same perioed.
%he Sunnis took the position that the Qurian was the uncreated, sternal Word
of God, immmutable for all time, with every word and punctuation point sacred,
The Shi'a, on the other hand, held the belisf that the Qur'an was create§
at a point in time, whon it was revealed to the Prophet, Thus 1t would be
neither uncreated nor imemtabls, They further held that the Imam, the di-
vinely appointed ruler of the umma, with a direct link to God, could alter
the Qurian if he chose, 7The Shi'a claim that 'Al1 ibn Abl Talidb had a copy
of the Qurfan which he refused to surrender when the official version under
'Tihman was completed., He supposedly stated that his copy would atay with
his descendants "to disappear with the Twelfth Imam when he would be con=-
cealed, "t According to the Shi'a, any differences between *Allils version
and the official one, ars the secrets of the Imams, t¢ be made known upon
the appearance of the Mahdi and the satablishment of his earthly rule of
Justice and righteounsness. The Twelvers also *hold that a particle.of}di.
vine light residea by smanation in the imam and guarantees his Iimpeccabil.
1y, »2

The difficulty over the pesition of the Qurtfan arose when the guestion
of 1ts status was raised under !Addasid rule, in the opening of the golden
age of Islamic learning. The discovery:of Greek philosophy, and the desire
to apply the methods of reason and logic to religion om the part of the inw
tclligthtlia. broughtﬁthem into conflict with orthodox leaders, and the
stumbling block of the fundamentalist approach to the Qurfan., The mihna ef
al-Ma'mun tried to force the orthodox, who argued that the Speech of God 1s

eternal, into asserting the creatsdness of the Qur'an. However, the fact

lgollsster, op. cit., P. 29.

ZL. Gardet, Mohammedanism, trans. Wm, Burridge (New York: Hawthorn
Books, 1961}, ». 199,
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that the Qurtan appeared to Muhammad at a definite time also led te the op=-
posite conclusion--createdness., “Arguments were developsd on both sides
with great subtlety,..® |

Fot surprisingly, the Qur'an, with the passage of time, had become an
object of inoreasingly extliue awe and reverence, "In it God spoke, addres-
sing Eis servant, the Prophet; the words, with few axceptions, are diresct
vords of God."? fhe words thus case to be referrst to as kalam Allah, Mac~
Donald’ mentions that the Muslim doctrine of the eternal Word of God pro-
bably was directly influenced by the Christian concept of the divine Logos,
and more specifically by John of Damascus. The stimulus of Christian doe-
trines, and not actual controvarsy about Qurfanic teachings, is thought by
his to have initiated the debate, The Word is with God in Heaven, ~:? 8l
though the two are not identical, *but the idea to bHe gained from the ax-
prassion of one i equivalent to the idea which we would zain from the other,
i1f the veil of the flash were removed from us and the spiritual world re-
_vealod.“ Two Muslims of the Umayyad peried, Jahm ibn Safwan and sl-Ja!d ibn
Dirham were axecuted for dissenting from the orthedox view, *Our fathars
nave told us,..®? was the standard retort to any challenge, Malik ibn Anas,
the founder of one of the four Sunni schools (Maliki), used the formula
bila kayf, without asking how. Orthodox opposition to any flexibility of
viewpoint was ao extreme that they absolutely refused to draw even the most

obriocus conclusions from Qurtanic statements, This rigidity even led to the

lia.tt, 22._23}_93 Ps 6". )
214&03011&14. op. 2&-. P» 1486,
J1p1a,

|

Ibid,

51v1d., p. 147.



absurd theory that human recitation or writing of the Qur'an was also un-
ecreated, According to them thers was nothing te be argued, for reason
(Jic) had no place in revelatton.

The Muliazilite use of reason to explain revelation could not abids &
divine bhook. True intelleciual freedom would be impoasible, If it could de
established that the Qurtan had two sides-«a human and a divine--all neces-
sary changes or moderanization could be attributed te the former, The ortheo~
dox belief in uncreatedness led to a serious intellectual and religious
preblem, An uncreated Qur'an, exiating alongslde of God in heaven closely
rosembles the Trinitarian beliefs of Christianity, and contradicts the very
basis of Islam--its absolute monothelem, There would be, in effect, two
Gods, One Multaszilite, al-Musdar, ®"flatly dammed as unbelisvers all who
held the sternity of the Qur'an,.,"!

"The Shiite Creed reada 'Cur belief concerning the Qurian is that it
13 the word (kalam) of 41lih, and Hia revelation, sent down by Him, His
speech and His book,..Verily, Allah, Blesped and Exalted is He above all,
is ite Creator and Bevealer and Master and Protector and Utterer!,"’

Montgomery Watt states that "the docirine of the createdness of the
Qurtan was to please the Shiites...3xut's. or temporary, marriage, a
Shiti practice, was also legalized by al-Ma'mun.¥ Consequently, the Ma-
ttasilite position on the createdness of the Qurtan, so ardently advocated
by al-Matmun, was a Shiti doetrine, and so, anathema to Sunni 'ulom;. This

preclamation of al-Matwun's had the effect of undermining "the foundation

1vid., p. 152,

25ee TAl1, 0p. cit.. P. 29. (Italics are 'Ali's),
Jyatt, op. cit., p. 63.

bnolunt.r. op, cit., p. B4,
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aad imspiration ¢f Islam, ol

Mu'tazilism was & Scheel fer iatellectusls. It had no adherents
among the masses, with whom the 'ulema’ commanded absolute pewer and obe-
dience, Mu'tazilites lived and studied at courts, palaces and academies,
and asver tried to reach the commen peeple, When al-Ma'smun, the liberal and
intellectual sympathizer ef Persian and Shi'a causes, ascemded to the TAb-
basid threms, the situation changed, He "had a relish fer theslegical dis-
cussions asd a high opinien ef his own infallibility,"2

The Imamate of the Shi'a was & religiouns an well as a pelitical in-
stitutien. The Imam had the pewer to change and reinterpret religisus deg-
ma, binding on all believers. The Suani khilafa, on the other hamd, was a
purely pelitical and temperal office, 'The Caliph, in Islamic terms, was ne
better than an ordinary member of the umma, A4l) questienms of theelegy and
religien were loft te axpert theologlans--the tulema,! No caliph had sver

attempted to interfere with matters of religien, bﬁt al=-Matzun broeke that

It did net matter that hc rangsd himself on the proegressive side; his fatal
error was that he iaveked the auntherity ef the stats irn matters of the in-
tellectual and raligieus life, "™ By advecating the Mu'tazilite doctrines,
d-k'm united the conservative eppesitien selidly against him. By per-

secuting his adversaries, he made martyrs of them,

"Al-Matzun, for all his gemius, was at heart a schoslmaster, He was an

tradition, "He was that mest dangereus of all heings. a dectrinaire despot."3

exlightened Islam, These who preferred te dwell in the darkness of the sbscu~

lpenaldsen, op. cit., p. 194,
ZvacDenald, ep. cit., p. 154.
3_1_9_&.
frnsa,
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rant, he first scolded and then punishod.'l The (aliph built all sorts ef
tchools and academies and encouraged debates in all fields, such as religion,
philosephy, poetry sclence, Christians, Jews, representatives of all of the
Muslim sects, participated in the debates that al-Ma'wun encouraged and sup-
vorted in his efforts to develep "a religion of reason and conuoience.'z _

In 202 A.H,, al-Ma'aun made his great move, He proclaimed a decree,
*proclatming the [ Muttasili and Shit1] doctrine of the creation of the Qurw
fan as the only truth, and as biiding on aAll Muslims, At the same time, as
an evident sop to the Persian nationalists and the 'Aljids, 'Ali was pro-~
olaimed the best of creatures after Muhammad,"> The khalifa thus challenged
the fundamental Sunni doctrine of the agreement of the umea | 5@_',} J1n
the formulation of theology and law, "Never before had the individual con-
science been threatened by a word from the throne. The Mu!tagilites through
it practically became a siate church.,."™ The effect of the decres was al-
=ost nil. It diiL‘r however, stimulate the unification and solidification of
the opposition and popularized the latter's cause, In terms of actual be~
lief, nothing changed.

For six years, this situation continued, until in 217 a method was
devised which wonld bring "the will of the khalifs home upon the pecple,*”
In 218 (827 A,D,) a mihna or inquisition with a !ﬁ'tagilite Judge, Ahmad
1bn Abu Duwad, at 1ts head, was instituted. By 833 A.D., any qadi who would

not subscribe to the officlal view would bhe summarily removed from his job,

1rvnid., pp. 154-155,
%Donaldson, op. eit., p. 195,
MacDonald, op. eit., p. 155.
brpsa,

51bid., p. 156.
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The mihna brought to trial those who refused to obey. Al-Ma'munts decree
“was full of railings against the comson peop_le."l They wers too stupid
to see the truth. "It is the duty of the Fhalifa to guide them and espe-
cially to show them the distinction between Ged and His Book."? The mihna
becane law throughout the Empire, and was sxtendad 20 as to also apriy te
the dootrines of "free will and the vision of God, "} Those who refused te
take the required test could be executed for kufr.

The 1Alida were untancﬁed by this severe persecution. They "were
treated with the greatest considsration, and it ia especially noteworthy
that the Imam Té.ki was not arrested or amnoyed 1n.a.uy vay during the reign
of al-Matmun, " It is thought that he (the Imam) endeavored to espouse the
official doctrines and policies, while not necessarily believing in them.
This seeming hypocrisy was Justified by the Shi'i doctrine of taqiyya er
dissimulation,

"The liberal Mu'tasilites were excoedingly_ intolerant in their treat-
ment of the orthodox..."s "fime by a strange irony of fate did the_ movemant
which had [‘bcan] a party standing for free thought hecome a deadly _1nstru:nent
for suppressing thought, w5

The efforts of sl-Ma'mn were doomed to failure, With hie death, the
policy was cqnsidorably relaxed. The mihna continued under the next twe fib-

basid khulafa!-—al-Maftasim and al-Wathiq, but only as "a handy pelitical

lrpia,, -

2rpaa,

3mpie., ». 257. |
"Dona.ldson, ep. oit., p. 195.
Srpta. -
buitts, op. oit., p. 429.
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veapon.'l Under the fanatic orthodex Caliph, al-Motawakkil, the decree was
rescinded and the doctrine of uncrestedness restored, As an indication eof
ths changsd fortunes of the Shi'a uader al-Miutawakkil, the tombs of TAli
and Husain were set upon and desecrated,® "Mu'tazilism was once again left
a struggling hsresy., Thes Arab party and the pure falth of Muhammad had re-
asserted thanselvel.!3 The defeated Mu'tazilites turned away from their wide
philiuephic concerns, and became 2 'ﬁsrrou circle'u of scholantics, "Their
systems beoame more metaphysical and their conclusions more unintelligible
to the plain-man,., they bhecame sapped of 1lifes and roality.'s

The lsading here of the orthedex apd of the mmasses, and the chief vic-
tim of al-Ma'mun and his mihna, was the fanatic reactienary Ahmad ibn Eanbal,
who witheteod long imprisonment and severe treatment, and emerged victorious.
He was an intransigent eppeﬂont of scholastic kalam, and of any discussion-w
whether concerning religion er law-~on Islam, Reason accérding to him was
& weapon of the Devil, with no place in revealed religion, The opinions of
the fathers of Islamie traditions were the only sound bases for the sxplana=
tion of the revelations of the Qur'an, He was "the idol of the masses... he
++,bad maintained single-handed thes honour of the Word of God. "0 Ibn Hanbal's
followers continued his work and teachings with even greater bitterness and
geal than had their master, They persevered in their reactionary attitudes

long after the Mu'tasilite issue had been forgotten. Later on, the targets

1H&c]30n&1d, ﬂo _c_?-_t_-. Pe 15?.

25ee 1411, op. git., D. 312,

JumcDonald, ep. sit., p. 157.

*Ibid., p. 158.

5Ibid,, pp. 158~159,
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for their rancer bacame the more moderate scholastic theology, mainly for-
mlated by al-1isharl, which official Islam later adopted as the final word

“on falth and jurisprudence.

F¥urther Development of Sumnism

Orthodox Sunnl Islam was strangthnnmd by its hard-won victory over
Maftasilism, Led by Jbﬁ Eanbal, men of traditionalism and faith triusphed
over those of science and reason. Abu Hanbal's "beld and stubborn champlen=
ship of the cause of conservative orthodoxy constitutes one of the glamorous
pages in its hintory.'l

WVhen the 'Abbasids came to power, they encouraged the development of
unity and agreement among the various lecal scheols of law, Eventually these
schools came to Justify their versions of traditions by trying te link the
latter with something the Prophet had said or done, This method of justifi.
cation gained acceptance and came to be univerasally used, The huge prelif-
sration of traditions which were said to come from Muhammed then led to the
requirement that an isnad, or reliable chain of sutherity, prove the auth-
entieity of the particular tradition. The chief collectors and critics of
the Yody of Sunni Traditien were al-Bukhari (4. 870 A.D.) and Muslim (&,
875). The compilatism of the traditions gave the Sunnites & reasonably co~
herent body of religious and legal doctrine., This solid foundation streng-
thened their position against the Shi'a, Al-Ma'smun's doctrine of the crea~
tlon of the Qur'an  and the institution of the mihne, were finally withdrawn
by al-Mutawakkil (847-861 A.D,).

The development of Tradition alse indicated the increasing strength of

the orthodox cause, At first, "there were,..a8lsc men of Shiite sympathies

laisei, op. cit., p. 430,
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among the Praditienalists,.., but in the ninth century Shi'ite insistence
that TAli had been designated my Muhammed as imem after himself forced them
to regard most of the Companions as unreliable transmitters, and to form
their own corpus of TPTradition which eften included one of the Shitite imame
in the suthority chain, Thus te the Traditionalist movement are due not
merely the camon of "sound® [ C_“,\J] Pradition, but also the bdroad cutlines
of Sunnite dogma.'l Reason as & tool of argument was utilized to a limited
axtent by orthodox theologians, as a waapo* to heat the Muttazilitss at thelr
own game, but its shortcomings were realized. According to orthedox Sumni
thinking, "religious truth...cammot be thus systematized. "2

Al=tAsharl (873-935) brought "The movement towards & rational defenss
of the central dogmatic positions of Sunnisnm [to] ite clilax...'3 He begaa
his schelarly career as & Maftagilite, but abandonsd it in 912 for the ex-
treme and reactlonary Handbalite form of Sunnism, Eis "conversion" is &ttfi-
buted to the fact that he "came to the conclusion that revelation was super-
ior to reason as a guide to 11re,*“ and thme placed himself in the eppenitien
carp. 4Also, Mu'taxiliswm, as stated sahove, was sssentially an effort te com-
Promise the sharply hostile views of Sunnites and Shitites, When this pel-
icy falled, the 'Abbasid regime gave it up and reverted to ene of s0lid prow-
Sunnise, Al-'Ashari's views svyentuvally came to be accepted by the Sunni or-
thodoxy as the officlal interpretation of Islam, and thus it 1s advisable
to state the &ssential points: the uncreatednsas of the Qurlan, the eternal.

ness of the Spesach of God, the denial of Muftazill interpretations eof Qurtanic

lyatt, ep. cit., ©p. 75-76.

21w14., p. 80,

3mid., ». 82,
%rpia,



references to God's corporeal existence, and the acceptance of anthrepo-
morphic statements bila kayfa, Concerning the doctrine of free will, with
which the Muitaztlites had dealt so exhaustively, the abselute ommipotence
of God to will whatever He pleases is fully accepted.

Phe doctrine termed today as "atomism® further explains al-'Aaharits
position on this fundamental issne ef free will and human reasponsibility,
The Muftasila held that man has the power to will an act or its opposite,
Aletpshary argued that the pewer to act is the only possibility. The power
to do the oppesite is non-axistent for man, In addition, this ability te
act exists only in the exact moment in which the act is committed, and at
no other instant, The entire act is created by God, Man can enly execute
the act, he ocannet create it, God's purpese is all, and man is His tool,
AlwtAsharits critics call this theory the doctrine of jabr er compulsion.
The emuipotent God is not necessarily just. Al-fAshari belisved that 7it
is possidle for God tc create evil or to will folly witheut being an evil=-
desr or foolish.ll

The Multazilites tried to marry Greek intellectual traditions to Ia-
lan, PAl-'dsharite service was to discern a way of assimilating mest of
the basic elements of Greek thought without compromising any of the central
dogwas of Sunnits Islam, ¥

Further Development of Shitise
During the eighth and ninth centuries, Shi?ism also consolidated and

further enriched its dogma. "Fhus by 912 there had hsen a hardening of both

1rbid,, p. 89.
2yp14,



Sunnism and Shitenm, .. "l

The last Twelver Imam, Muhamwad "al-Mahdi,* vanished or died abeut
874 A.D, During the lifetimes of these twelve, Shi'ism of the moderate
variety lacked both an organized body of followers and a so0lid dogmatic
support. Thus, "it follows thats during the ninth century up to 874 the
wain bedy of Shiism...was net a body of people recognizing the 12 imams...
There was a group of moderate Shi*is who fully and freely participated in
the intellesctual activities at the court of Baghded, the most famous being
Hisham al-Hakaz, Theses Fmoderate™ Shifis, until the early tenth century,
wers known as Rafidites. Their successors were called Imamites or Twelvers
(Ithna tishari), and their fundamental beliefs involved the divine nass of
'All and his descendants, and the infallibility eof the imams, They also
bclluved that fhe Praphst's Companions, in denying tAli's rightful claim te
the khilafa, forfeited their merit as carriers of the Traditioens, Tha.lnan-
ites challenged the vafy foundation of Sunni Islam, Sharita,

Because of the absence of the Twelfth Imam, who 18 in *hiding," *Ex-
pounders of the Lau.'3 or Mpjtahids, are free to interpret and explain re-
ligious dogma to the people., An apologist for Shitsm, Ameer T411, states:
"The freesdom of Jjudgement,.:.jand the immense direraity of opinion within the
Church itself is due to the abionce ef a controlling témporal DOMer, com-
pelling uniformity at the point of the :word.“b

The vague Shiite belisf of the ninth century in the divinely appointed

1nf;llib}e iman "can be regarded as the intellectual expression of a wide-
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spread mentality or outlock, not sufficlently organized to be called a
party."l They wers the autocrats, as opposed to the Sumnil constituticnallsts,
who 1limited the powers of their leaders, The Shita longed for a chariamatic
savior who, unlinitet‘i by the fetters of Sharita, would establish the fule of
Jastice and pure Islam, The Sunni caliphate, so limited by Sharita, could
never lend itself to such yéarnings, for it was too pragmatic and practieal

a theory, with little idealism to commend it. To the religious appeal of

the Shit'i doctrine was joined the pelitical, All these who oppesed the tAbe
basids for whatever reason~-moral, nationalietic, or purely politicale-saw
its possibilities and rallisd to 1it,

The idea of a hidden imam as a religious rallying peint, after the de-
nise of Mubasmad al-Mahdi, was hit upon by Shiti leaders to strengthsn ;hhelr
cause both religiously aad pelitically. One of the most famous of these lead-
ers was Abu Sahl Ismafil anNawbakhti, who wrote a famous work on the Shiti
creed and died in 923, When the .general recognition of the Twelve Imams
occurred among a majority of -the Shitat TAlil, something resembling a party
began to arise, "iWs also hear of the specifically Imamite form of Islamie
law being founded about this time, The end of the ninth century jis thus the
peried in which Imamite Shiism tock definite shape, "2 The more extrome IsmA-
1311 brand of Shiism began to take a coherent form about the same time, al-
though its beginnings were in 760 A.D., when Jaffar as-Sadiq broke with his
son Tuma! ﬂ. and designated the younger Musa as hils suceeasor in the Imamate,
The Ismatilis engaged in extsnsive underground subversien and preopaganda
campaigns, and met success in Iraq, Syria, Yemen, and esspecially in North

Africa and Xgypt, where the powerful Fatimid State was established,

lvatt, op. gtt., p. 53.
., p. sb.



Conclusion: The Imams

The Imam Muhawmad Takl died at the age of twenty-flve in Baghdad,

Phe Shila claim that he was poisoned by the 'Abdasid Caliph al-Mu'tasim, but
this i3 doubtful. (The Ithna tAshari claim that all but the last of their
imams were martyred, and usually poisoned.) It sesma that Taki was held in
greaat eateem by both'al-mn'nun and al-Maitasim. As a matter of fact, his
faneral ssrvice was conducted by al-Wathiq, al-Mu'tasim’s scn,

Muhammsd Taqi'e successer, TAl1 Waki, (The Pure) was born in either
827 or 829 A.D. It wag during this peried that the TAbbaszid caliphs moved
from Baghdad to Sawmarra, the headquarters of the PTurkish guard, which was
steadily undermining the autherity of the khilafa, tAlf wae either six or
seven years o0ld when he became Imam of the Shita, He spent his early years
in Medina, whers hp tavght and recelved pilgfins from the entire Muslim world,
but mainly from areas where the TAlids wers strong: Egypt, Persla and Irag.
During the fiveeyear temurs of al-Muftasim's heir, al-Wathlq, the Imam was
never disturbed,

When al=-Mutawakikil became the Caliph in 232/854, the tragic sufferings
of tAli Naki began, Al-Mutawakicil was a fanatic Sunni and bore an intense
hatred toward the Shita, as well as toward Jews, Christians and Mu'tazilites.
In 237/851, pilgrimages to the tombs of tAli ibn Abl Talib and Husain were
prohibited and their shrines wers desecrated. The Caliph was intensely suﬁ-
picious of ';li Raki, and consequently summoned the latier to Samarra when
he was pearly twenty-five., For two years 1Al lived as the Caliph's guest
and was closely watched. 'Then he was transferred to a slum section of Ragh-
dad, where he was under atrict guard, He "lived there without complaint

but was,,.sllowved freedom of recelving visitors.'l and could leave and re-

IHo_lliito_r. ep. cit., p. 88.
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enter the city at will, The guards reported regularly to the khalifa on
tA11%s actions, but no incriminating evidence was ever found, for the Imam
lived in utter pwertyla.nd spent all of hise tiim in prayer anrd contemplation,
Thare is evidence that more than omce Kaki saved his own life by his shrewd-
neas in answering the searching questions of the khalifa and in passing all
of tho-la.tter's *tents, " te which the.lmm was ferced to submlt upon occa-
sien, 'Al1 Faki, surprisingly, survived al—lmtuakldl's reign. The khalifa
wu. killed by his own Turkish mercenaries in 861 4.D. His sen al-Mustaneir
outlived his father by enly one year, and the nsxt caliph, Mustalin, ruled
for thrc'é.yqai-s. TA14 Waki remained a prisoner.in Saparra during this on-
tire perioed, "it does appsar that he was a goed tempered gquiet man, whe |
all his days suffered much frem Mutswakkil's hatred, and under it all pre-
served his dignity and exhidited his patience." e dled at the age of
forty, in 254/868, "mysteriously,® accerding te the Shi'a, who claim that _“ho
also was poisoned, '

Hasan al-Askari, the Eleventh Imam was the son of 'Ali Naki aad wis
bera in Heﬁim r Samarn in 230 or 231 AH. In 23“-. he was taken to Samrﬁ
as a pris?ﬁer of the Caliph Mu'tass, He remained there during the short’
reign eflil-;)ﬁktﬁdi, and endurid all manner of deprivation and humiliatien,
Hasan actually acceded to the Imamate in 254 A,H,, when he was adout tweaty.
His imprisonment was harsher than that of his father, ®and it would appear
that the khmlafa' wished to get rid of him," It is teld that the Caliph

once erdered Hasan to break in a highespirited mmle, in the hopes that hs

15es Ibid., and Denaldson, op, eit., p. 211,
2Ibid., p, 216, and Hellister, sp. cit., p. 89,
3mid.. p. 90,
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woeuld bde killed in the prm'sou.1 At ene time, he was put ia selitary cen-
finemens, and mest of the time he was mot permitted to be with his wife,
His incems frem the one-fifth tax, vhich had always supperted the Prephet's
descendants, was ¢aken frem him. Finally, Hasan waz allowed te live in his
swva hems, but the spying pever ceased, He died in 26/873 in Samarra, sup-
pesedly peisoned by the kualifs,? and was buried at the side ef his father.
SThere was an uprear in the city whea news of his death spread, but after
the efficials and the Emshimites had joined ths precessien things quisted
dwn." Buge threngs attended the burial, ¥“He was a man eof eminent purity
and great nebility ef character, a distinguished peet and litterateur.'#

The Twelfth Imam, Muhamsad al-Mahdi, bern in 255 er 256 A.H., is a
mystericus figure. The Sumnis deny that he was ever berm, that Hasan al-
Aaxari ever had a un.5 The Twelver Shiite.s have .diﬁ'ering versions of h--“
birth, ¥(1) That he was berm after hia father's death; (2) that he was bera
in the year that _hil father died; (3) that he was fivo_ yoars old At hbﬂ; ;
til‘...'6 _

nnryﬂ_:ing that 1s kmown abeut the child "is scorupulously adapted te
vhat was expected of the Mahdl, and this fact in itself threws suspicioa
on the traditions that afferd the only evidence ef his life, w7 Accerdiag

te the Shi'a, the Imamate ef the 'Alid line was confirmed by the Prephet.

i, 5

2540 Sell, sp, oit,, p. 6l.
3Ho].liltu-, op, eit., p. Sl.
%1a14, op. cit., p. 6.

5%ee Hellister, ep. cit., D. 92,
S1n1e,

7nona1dlon, oD, oit., p. 229,



It 1s sald that he emce declared o his grandsen Husain: "..,Thou art aa
Imam, the brether of ar Imam, nime of thy lineal descendants will be pieus
Imams; the nimth of them being their qg'in the living."l rAli ibn Abi Talid
claimed that, accerding to the Prephet, the Twelfth Imam, %,,.vwhose name is
ny name,..the uphelder of the cemmand ef Allah (al-Qa'im bi amritlelah) inm
the final era, the Rightesus Guide, WHO WILL FILL THE EARTH WITH JUSTICE AND
BQUITY, JUST AS NOW IT IS FULL OF OPPRESSION AND VROHG, 2

The éhild Muhsammad showed amazing qualities frem the mement of his
birth, It is said that he could speak fluently, and did to his father, at
the time of his birth,) He supposedly becams Imam im 260 A.H. at the ags ef
five, His father had kepit him hidden eut of fear of the caliph, vhe predab-
1y weuld have tried to harm hin.u ¥hen Hasan al-Askari lay dying, he sum-~
pened his little son te him aad declared: Y0 my dear c¢hild, you are the |
Master of thé Age (Imam al-Zaman), yeu are the Mahdi, you are the Presf of

God en sarth (Rujjatutllah), my child, my wasi.,.the last of the Imams, pure

and virtueus," whereupem Hasan expired, It was at this time that Muhammad
is said to have gone inte ghayba er concealment. He was last seen, accerding
te the majority ef Shi'i seurces, at the entrance te the cellar of his ewn
heme in Samarra, It is sometimes described as the mouth of a cave, The
xhalifa then imprisensd his mether fer six months and set eut upen & viclews

persscution of the Shils.é The fellowing seven years are referred to as 'tho

lﬂolliqtcr. lec. oit.

2mia., v, 93,

3see Ivia., p. 92.

lgee sel11, ‘op. eit., p. 62,
S5Demaldson, ep. cit., p, 233.
68'« Sell, sp. cit., rp. 62-63.
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period of the Lesser Coenmcealment, er Ghaybatn as-Sughra. This elapse of
time is referred teo im this m:;nar becanse the Imam was hidden as far as the
sutside world was cencernmed, and o:nl& appeared to a few select fellowers,

He was represented by his wakil, er advecate, of whom there were four. This
lattar effice was sccupied by eminent Shi'as whe were clese friends of the
Imam, and who would mame their ewa successers, The laat one velumtarily
terminated his office in 940 A.D, as a result of severe persecution of the
Shita by the 'Abbasids, and also because "none was still living vho had seea
the Im";ldeelgring: "Now the matter is with Ged. 2 e pext peried, the
Ghayba al-Fubra, or Greater Cemcealment is still in ferce to the present day,

In the Imam's absence, the mujtahids--these who exercise ijtihad er
fres juigement--"the expeunders ef the law aand the ministers ef religien,
are his representatives en earth; and even the secular chiefs reapreseant him
in the temporal affairs of the world, "3 e majtahids, whe are expert in
matters of Jjurisprudencs and religion, are the guides of the people, who are
respensible te them, These dsputies are the protecters of the coﬁunity,
and "fellowing them is cemparable te following an Imam,..in every epech the
pearson vhe is the mest learned and most plous 18 regarded as the public de-
puty, and the pseple fellow his ideas and his decisicns concerniag religious
afatrs, **

In the interim, the faithful may cemmunicate with their Imam by sending

him letters, in Arsbic, and depesiting them, sealed, in his temb in Samarra

1!.11131;31', 8p. cit,, p. 95. _
21).“16.8011_. ,.2'- mq._ . 235. “a. Morgan, !2. 2.’_-!’-’ Pg 201-
Juelltster, sp. oit., D. 97, snd see Gardet, op. cit., p. 106,

byergan, op. oit., p. 202,
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oT in a deep well er the soa..l

"Fer the Twelvers, the concesalment of the Imam has its advantagss,

It dees not deprive them of his guidance and dlessing any more than a man
is deprived of the warmth and light of the sun whemn it is behind a cleud. w2
The very fact of his absence gives hepe te the faithful, and the expectatien
of his return (w) encourages them to abstain frem sia., When he dees re.
tura, all Muslims, evem the Sumnis, and mere surprisingly the Christians,
will have te fellow him, Jesus will descend frem Heaven, slay the false
Messiah (AntiChrist), er al-masih al-dajjal, shew himself to be a true Mus-
lim, and prepare the way for the coming ef “al-Mustasar®" (the Expected Ono)..

. The expectation ef the Mahdi, is, for a Shi's, "a cause fer sacred
Joy.® Ever since the child Mehammad disappeared, the faithful patiently
vait for him, The child-Imam will *relieve a sorrewing and sinful werld ef
its burden,..Se late aa the fourteenth century ef the Christian Era.,,The
Shiahe were wont te assemble at eventime at the entrance of the cavern and
supplicate the missing child to Teturs to them...This, says Ibn Khaldun,
vas a daily eccurrence, *¥ , _

The follevere of Shi‘isﬁ. so persecuted by the Sumni rulers, gazed at
their surroundings and saw vielence, rsligieus hypecrisy, false plety and
official corruptien. "Stromg in its loves b,nd_hsten. the Shi‘a leoked sn
itself as a saved remmant in & corrupt world.,,, the necessity fer secrecy

oxly increased the dramatic tensien, w3

15ee Demaldson, ©p. cit., Pp. 235-236,
Hellister, &p. ecit., p. 97.

3_11@_.. P. 99.

*1v14,, p. 100, |

54. Hodgesen, ep. ecit. ,’ P. 8.
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Persecution, and especially the triale and tribulatiens that the
Imamns, the descendants of the Prephet, suffered at the hands ef the tyran-
nical and jealous 'Abbasid caliphs, increased the steadfastress and devetien
of the Shitea for their beleved Imams, "The Shita offered its imame an in-
tense persenal leyalty; it invested them with a prestige more tham hu:nl.
The imam Airherited something of a divime touch frem hia Prevhetic ances-
ter.*! The sufferings ef the imams further dramatized the centest betwesn
the ferces of purity and gedlinese and those of evil and cerruptien, 3Xver
since the martyrdom ef Husaim, suffering, fer the Shiites, had had a reli-
gleus, purifying, value, "For a legitimate loyalty; men wvill readily accept
scern and leoss; the imams themselves have deen rejected aad persecuted, hew
mich mere se wo?'z Shiites could easily identify with their imams becaopse
of the sufferings they shared with them., This identificatien strengthemed
the bends eof sacrifice amd loyalty. The ruling dynasty, far away, surreumd-
ed by great pomp and luxury, celd and unfesling of ites less fortumate sub-
Jects, was despised and feared, ¥,,.2ll the holy family ranged with a few
dg!piaod fellewsrs against an obsequieus but alien woerld; here was the Shila
sonse of Passlen, cherished teaacieusly ia the face of the ssg sebriety of
deminant Sunnism."> The failure ef the Sumni caliphate to imspire faith and
tn_mt and make the ideals of Islam & living reality, weuld, in the end, drimg
abeut its dewnfall and destructien, The Shi'a believed that they, led by a
littles child, would transferm the werld, bringing rightecusneas, Justice,

and purity, te all men of all creeds, To the expleited and dizcontented

 vid., vp. 8-9,

21p1d., p. 9.

Ipia.
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masses of thes faithful, this hepe gave them a reason for living and cen-
tinuing te belisve, for net surrendering te despair and physical and spirilt-

ual persecutien,



CHAPTER . IIX

A COMPARISON OF SHI'1 AND SUNNI THEORIES OF
THE IMAMATE DURING THE 'ABBASID PERIOD

Intreduction

The pelitical and religieus conflict that graduzlly develeped within
the cemmunity of Islam, between Sunni apnd Shi'a, has besn called “"the civil
wer that mever atoppod.'l This internecine war originated during the khil-
afa of tUthmam, imtensified in the Umayyad peried, and reached its climax
during the 'Abbasid ascendancy,

The hopes of the persecuted and dewntredden Shi'a, which had been be-
trayed by the 'ibbasid caliphs, resulted in deepening discentent, and stim-
ulated stronger efferts for a more definitive dectrine with which te oppese
the ruling despets. The Sunni response to their challenge led te a clari-
ficatien of erthodex views en the caliphate-imamate, This flowvering of ep-
éouing soguente of Islamic pelitical theery began with the institution of
the tibbasid ceurt at Baghdad, where gchelars, philesephers and jurists wers
ancouraged te gather, debate and develesp religions and Juristic theeries,
Irenically, the greatest treatise en Sunn! political thought was written
during the peried of deepest 'ibbasid humiliation and decadence, in the mid
‘eleventh ceatury 4.D., by Al-Mewardi,

The growing differsnces between Sumnism and Shitisn gradually resselved

themselvaes inte twe basic premises, PFirstly, in Sunnism, divine revelation

1.?_. B. Hellister, ep. cit., P. 6.
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ceased with Mohammad, the Qur'aa and the Summa, Secendly, the successers
to the Prephet, erdinary mertals, were te bde chesen by the eantire Islamic
cemmunity, er an elite repressntation thereef, The only hereditary qualif-
ication 1aid dewn was suppesedly stated by Muhammad: “The Imams ars ef the
Xuraish, v}

The Shits rejected the concoépt of pepular elsctien by !'ijma,! or agres~
ment, and advecated the sele rights of the ahl al-bayt te the caliphal suce
cession. "He who agrees with the Shiites that tAli is the most excellent
of men after the Prophet, and that he and his descendants are werthier of
the Imamate than anysne, is a Shiite, though he differ from them im all
ether matters regarding which Muslime are divided in their epiniens. He
hewever whe differs frem them regarding the abeve mentioned peinta 1_- Re
Shitte."? The Shi'a centended that so impertant a matter as the leadership
of the Islamic cemmunity could net be left to chance, and that the 'Alids
vere specifically mamed by Muhammad te continue the prephetic lime, T'Ijmaf,
the mest fu:@mental pramises of the Sunnils,~~"my cemmunity will naver agrees
on an errcr'é@u completely rejectsd, Ss vital a questien could net be rew
s'oiy.d ) 4 mn.. but rather required divine imterventien,

The clear lims that separates the mutually exclusive and hostile be-
liefo of the tﬁo major Islamic sects may be summarized in the fellowing Shit#
articles of faith: *I believe in Ged the Ons.,,I bBelleve in the revelation
of the Qurtan which is unereated) frem all aternity...I believe that the

Imam espscially chesen by gﬂbu the bearer of a part of the divine being &

1:ab2 al-Ganir al-Baghdadi, Parq bain al-Firag,trans. K, Seelye, Vel.T,
(Few Yerk: Columbia University Press, 1920), D. .35. :

ZBel1ister, ep. cit., p. 4, from Ibim Hasm, K. al-Milal watlinihal,

3Italic| mine. See previous chapter, re. "uncreatedness of Qur'an,®
4

Italics mine,



-85

the lsader to salvaties, ol 1y additien: "Te consider TAli the Khalifa mext
1a erder after Muhammad, and te believe in TAlite descendants frem Hasaa
te al-Mahdi..., and to consider all ef them, im character, pesitien, and

dignity, as raised frem abeve all other Hullins."z

How the Imam-Khalif is chewen or known,

The key issue in the selection of the Imam-Khalif 1s the acceptence
or rejection of the principle ef 'ijma' te the chelce of & leader, In this
::espect, *If wa wish te atate concisely the differance bétween S'u.nnriang:;ﬂ'n
Islam ve sheuld say that the former is & Church founded en the consent of the

cemmunity, the latter is an autheritariam Chwrch, »3

The Shi'a Pesitien. Uass.

There are certain histerical svidences, accerding te Shi'a seurces, eof
specific acts ef Muhamwad, whem he seemed te place 'Ali in autherity abeve
all sthers., These facts ares cited by the Shita te strengthen their argument
on behalf of the precedence of ;111.

First of all, Muhaamad mever placed anyene im command ever !A.li.u When
the Prephet received the Surs ef Immumity, the angel instructed him te deli-
5

ver the messags te ene of his ewn fawmily,” Allaskh teld Muhammad te eay: °I
ask of ysu ne requital...save leving kindness aneng kinlfolk.'6 After his

first revelation, wvhern Mohammad called upen his relatives te fellew Islam,

l'S;hi_ll.,' Sherter Enayclepedia of Islam (Lendon: Luzac, 1953}. P. 534,

20, X, Sel}; Studies_im Islam (Madras: Diecesan Press, 1928), p, 71.
31. Goldsiher ia A, Guillame, Islam (Bdinburgh: Clark, 1961), p. 226,

Hgee'D;, M, ‘Diipldsen, "The.Skiah Dectridéief the Imamate, The Meslem
UO!‘I‘., xxx (1931); Po' 1!'" .

X :m, b2:22, in A, A, A, Tyzee, A Shiite Creed (Lenden: Oxferd, 1942),
p. 113,
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He said: "The one from ameng yeu whe precedes the others im thereughly be-
lieving in Ged and puts into action Gedts will will be my successor, oy
was the enly ene who heeded this call, while all of the others ignered 1it,
The Prophet alsc stated: %i1All is the best of yeur judges (ll.qda)."z He
was the mest learned, "mighty in sirsise and sagacity and desire for learn-
1n¢,'3 and he was the constant cempanion ¢f Muhammad, All the Cempaniens
would censult him en matters of law and ritual, The masters of the arts
(pu.nun) and sciences ('ulum) sought his advice, 'Ali was the mest ascetic
ef the Companiems because he divorced (talmqga) the werld (i.e, women, wine
and feed), en three separate occasions,

The primcipal argument of the Shi'a fer 'Ali's claims rests on the
legendary incident at Ghadir Xhum in Arabla, which eceurred in the moath ef
dhm al-hijja {n the year 10 &,H. At that time, the Prephet suppesedly as
sexbled twelve thousand belisvers and addressed them on matters pertainiang
te his relatienship with and regard fer | 1A1f, Frem a pulpit whers all ceumld
sees hin, Muhammad said: "Let wheever owns me as his mtar_(o_}}p) own
this TAl1 as his master.” In a alightly different versien,> he raised 'all
to the pulpit and declared: "Ged is my Master and I am the master of all be~
6

1lisvers, Therefere whossever I am the master of, fAl{ 1s his master, ™

13#11' V. Nergan, Islam the Straight Path (New Yerk: Remald Press, 1958),
Po - . . . R R

zﬂ-ﬂllli; Al-Bab fI-Hadi TAshar, trans. ¥, M. Miller (Lenden: Reyal
dsiatic Seciety, 1928), pp. 72-73.

3_111_:_1_.._ r. 70,

b&’ﬁu Pa 7he

Speid,, po 75. | |

6I(orm. sp, oit., p. 186, Demaldsen, lsc, cit.

—
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Muhammad repeated this thres or feur times and centinued: %Oh Ged, the exs

whe 1 TAli's enemy, be his enemy. ol

And then: "I leave two thinga with yeum,
the Qurtan and my descendanti.‘z The Prephet thenm preclaimed: “They [ the
Im] ars the awsiya! whe will be sxecutora after me,..They are with the
Qurian and the Qurian is with them,,. By them will my cemmunity be guided,.,
and by them will calamity be averted.*> Mphammad them said te 'Ali: “Theu
art the successor (kXhalifs) after ne W |
Accerding to A noted Shilta theelegian, al-Hilli, the Prophet then made
a fateful prephecy te 'All that day, which set the future course and cl_m'no-
tor of Iwmamite Shiism: "Yeu, my son will suffer many persecutiens in the
cause of religion; many will be the ebstructioms te yeur preaching...Usurp-
ers of the autherity delegated te you will arise.. Never, my sen, suffer yeur
swerd te be unshesthed inm the jJustice of yeur cause, ..vha.té'nr may be the
provecation yeu receive, eor insults effered to yeur persen,,.suffer patient-
ly...dgainst the enemies of Ged, I have already given yeu directiens; yeu
may fight for Him-,..but mever against Him er His faithful servants."S
Accerding to the Shi'a al-Majliai (d. 1699 A.D.), Muhammad preclaimed
te the crewd gathered at Ghadir Xhum: %O ye peeple{ I am the prephet arnd
tAli is my heir amnd frem us will descend the Mahdi, the ssal of the Imams,

whe will cenquer all religiens and take vengeance em the wicked,, . He will be

ths champien ef the FPalth,,.He will reward merit aznd requite every feol accerd-

1l(ergq.n. lec, cit,

®naa, |

Jus114, ep. eit., b, 70.
u]‘ylce, op. ecit., p. 124,
SHellister, sp. oit., pp. 19-20,
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ing te his folly. He will be approved and chesen of Ged and the heir of all
knewledge..."! Immediately after the Ghadir Kmm eccurremce, the Prephet
received a Sura im which was stated; "This day have I perfected ysur reli.
glen for ysu, asd have filled up the measure ef my favors upen Yeu; and it
is my pleasure thaf Islam De yeur religien, "2 mhese claims, if true, via~
dicate all Shi'i cententiems, Ameesr 1All, a medera Shi'i apelegist, triss
to Justify 'Ali's failure to ceme ferward and defend his legacy, after such
a clear wandate, fellowing Muhammad’s death, "As & ruler, 'Ali came befere
his time. He was almest unfitted by his uncompremisiag leve of truth, his
gentlemess, and his masterful nature, te cepe with,.,treachery and falseheod, ¥4
This dectrine of the divinely inspired appoinmtment of *4li and his de-
scendants as Muhamsad's successers is called nass ( o). The Shi'a backed
up their contention with many arguments bhased oz reascn and legic as well
as traditiea. 'I‘ho first premise is ome on which Suanie alse agree, Men are
naturally weak and vrome te jealousies, competitiveness and rivalry. Poli.
tical order is lnatituted by Ged te restiraln mankind, pratect them from cel-
lective and individual injustice, and prevent chaes., Man alse has a natural
tendency to either snceurage or ignore cerruptien. God wishes te extirpate
this cerruption se that men may aspire te the good life and the ultimate ro-
ward ef stersal happiness (irlw.:) in Parsdise, The fumctien of the state is
te previde order, peace and justice fer the perfection of human life and the
preparation of the seul (.. ) fer Heaven, Here the Sunnis and the Shifa

part cempany.

1l
Al-Majlisi, g.y_at alﬂgl_tnb, trans. J. L. Merrick in D. M. Denaldsen,
The Shifite Religien, ep. oit., p. 342, .

Qurlan,_Sura V, in Hellister, ep. cit., P. 19.

4. 1411, The Spirit ef Islam (Lendon: Christephers, 1922), p. 261.
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The Shi'a contend that enly & purs and ssalfless Imam can remeve cor-
ruption and imjustice froem human seciety., It is impeseible that God weuld
net want an Imam, for that weuld imply that He does net care if the corrup-
tion continues, Only Ged with His supsrior kmowledge knews whe this sinless
and perfect man is, for men, whe judge dy expediency .f external acts, are
proae to cenflicting epinions and selfishness., Ged can see inte men's souls
and digscever the "hidden virtuo.‘l He must make the cerrect cheice, because
legically He 1s incapable of making mistakes er allewing them to happen,

The Muslim state must be based en Law (Sharita), but the enly way to make
all men agres on a single leader is te exploy ferce., To the Shitm, this
latter method is unacceptabls, Theres ia a chance that the pseple would make
the right cholces by accidemt, but it is felly te take such a chance, In His
unlimited compassion and love fer mankind, Ged ceuld not pessidly neglect t
this impertant questien, vhaﬁ He has aven given instructiens as hew te trim
the loulta.ehe.z

It is Ged's practice, accerding te bdeth Sunnl and Shita, te make surs
that prephets do net die witheut leaving successers. It was always Muham-
madis custom te appeint deputies in his abuncel.3

Finally, without an Imam, the Paith would disappear, It wenld be as
if Ged were in effect withdrawing Muhazmad's influence from the world. Thus
denial of the Imam is the denial of Muhammad and the Qur'an, and this is un-
belief (kuffar), |

lp. M. Denaldsen, The Shi'ite Religien, p. 323.

2Ib1d., b. 3150

Imnad., p. 316.
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41-Hi111i, the Shi'a theologlan ef the thirteenth cemtury A.D., states
that Ged chess "Priday from the days, Ramadhan frem the menths, the prephets
from mankind, Muhammad from the prephets, 'Ali from Mohammad, al-Hasan and
al-Fusain frem 1411i" and se n.1 Thus the appointment and succsasion was
eatablished by Muhammad fer 'Alil and his deacendants through Mohammad al-
Muntasar, the Mahdi, the twelfth ef the line,

'!hc Shita take the Qurtanis declaration te ebey "these ameng you in-
vested with auth.rity--FL ,,,)udj,r dsws H 1pa b {pqdl),__{,fl 'U-'-‘Hlvf

and add te it the centention that it would bs impessible fer God
| te copgpand ebedience to ene whe is net sinless F,,;,;u;é'). . Praditiens vrove
that 'All was ma'sum, and al-afdal (the dest) of his time,

%A1l the sects eof the Shiites, except the Isma'ilis, are unitod ia )
this,...that they recegaisze ne limitations te the ainlessness ef the Imams. '2
This belief is ircumbent, because & simner is an wildoer3 who dees not de-
serve te be admired, obeyed or bdelisved, One who has simned cannet admin-
1ster punishment te another sinner, %Thus, al-Majlisi states: "They are te
be considered free frem all sina, great eor small,..all agree that helief in
the sinlessness of the prephets [ and censequently of the Ims] is ons of the
neceasary beliefs of the Shiah faith.'b

The doctrine eof sinlessness and the covenant with Abraham excluding
evildeers frem the prephetic line was firat develeped by the Imam Jatfar as-

Sadig. An earlier Imam, Zrin al-Abidin, related sinlemaness te the relation-

1‘1‘31111. 2: _G_i.t_.. pc ?9.
2
Denaldsen, The Shifite Relizien, vp. 23 ff,

3511, ep. cit., p. 68, _ |
b!ajliai. Hayat al-Oulub, in Donaldsex, The Shi'fite Bellgien, p, 320,
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skip batween the Imam and Ged amd the Qurtam:: Sianlessness is that quality
vhich enables a m te seize firmly the sirong life-lins frem Ged, i.e, the
Qur'an,,.the Imam will dirsct mem te the Qur'anm amd the Qur'aa will direct
men to the Imam, "t

Yet sinlessness is net impesed by Ged en the Imam exteraally as an
abselute qu.nlity; according te Shi'a theelogy. The Imam achieves mafsum
threugh his perfect love fer Ged, He has the pewer of cheice, and thus the
capacity te sin. The Impertant fact i3 that he avelds it becaunse of his
neral strength and devetion te Ged, whe iz always with him: "Threugh mne he
[God] hears and sees and valks,*? Accerding te Jaifar, "Fhe Mest High dees
aet abandor us, fer if he weuld abandon us te esurselves, then wej like sther
msn, weuld be in sin and errer. n3 This clesensss te Ged grews w.itﬁ the Imam,
and thus he may bhe weaker, relatively speaking, in the earlier peried of his
life, His actiens then are not really wvrengdeing, bdut enly relative te his
atrivisg 'for perfectien. If this dectrine of sinlesaness of the Imam had
been gemerally accoepted, it weuld have resulied in a great weakeming of the
claims apd autherity ef the Sunni caliphs, Such an Imam, necessarily eae
of TAlilg line, with such a relatienship te Ged, wenld have been difficult
te reject,

In Shi'i histery, the 'Alids wrought wiracles (mmu'jiza) te preve
thelr uurtiona.'“ Shifite theology places the actual erigin sf the Imh-
mate in a premise Ly Ged te Abraham, is which He said: "I am abeut to‘ make

thee an Imam te mankind,® Abraham them asked, "ef my offspring alser® Ged

h |

., v 323,
2Denalduen, ep. sit., p. 326.
3rbia., ». 327.

———

#Son 1111, ep. eit., p. 76.
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replied, "My covemant embraceth net the evildeers."l Frem this dialegus

the Shita deduced twe basic dectrimes: 1. The Imam is appeimted by Ged,
2

and 2, The Imam is frse frem sim (khata!) amd error (zalal),  They pes-

sess "the attributes of perfectien, coempleteness, and knewledge,.. n3

Ijma’ and the Suani Refutatisn of Shi'i Claims.

Al-Shahrastani, a Sunnt jurist, blamed the essemtial difficulty betweex
Sunnis and the Shi'a regardimg the appointment ef the Imam en the Imamites?
evil view of the Companiéms, and the forging of Triditiems, such as thess
concerning Ghadir Xhum, attributed te Muhammad, Accerding te him, thers is
ne iadisputabls recerd that aayene claimed the effice of Imam by nass, If
sbodisnce te one man were te bHe incumdent, 1t wonld have te rest on Muhammad's
werd on the subject, ef which there is no recerd,

Muslims are beund, accerding te Shahrastani, te respect the geed faith
of the Cempamions, and realise that Muhammad knew mens'! needs fer law amd
erder, and fer a leadsr. PFIf yeu say he did appeint a successer but they
[the coupmiont] did not fellew his instructiens yeu disparage the Cempan-
iill.# If it is don_iod that the cheice of ar Imam was left te the peepls,
then he wust have been designated, "but there is ne text except in the case
of these whe claim a text, Amd as fer these whe de not claim & text, hew

can they be designated by a text !"5 The Shi'a cam preseat ne undisputed,

13.11. sp. cit., p. 68,
zSoo Fyses, op. cit., p. 96.
3mi4., p. 100,

¥ p1-Shahrastani, Titeb Nihaya, trans. A, Guillame (Lendea: Oxferd
Uaiversity Presa, 1934), p. 154,

51v14,



autheritative recerd frem the Sharifa en the Imam's apreimtment, and thus
the use of {jmat is Justified amd vindicated,

"It cannet be sald that the prophet was igmerant ef the subsequent fate
of the Imamate sseing that he teld his companiens of wars and treumbles and
the anti-Christ. Probadbly Ged teld him of these whe would fellow h_im but he
did net cenfer the infermation te sthers because he had e cemmand te de se,
Had he been se cexmanded thers weuld certainly have heen & plain ltatmnt
on the subdject of the successien. nl

Against the Ghadir Xhue legend the Sumnis set the tradition recerded
by Muslim ia his Sahih, ia faver ef Abu Bakr, 'Umar and 'Uthsan., The Shiti
contentien that snly Ged carn knew whe fs the true Imam, bhecause ¥,,,eutward
graces may Ehido’] secret atkeigm., . the frustratien,.. cerrupt interpreta-
thﬁ of the Qnr'n....'z is repudiated by Shahrastanl en the grmd§ that
& man's deeds and eutvard qualities de amd must reflect his true character,

‘:"!‘h.e' many inetances of cemfliscts between Abu Bakr and 'Umar eccurred
yrecissly because they wers net impeccable, and thus ceuld fall inte errer
ar mertal #in, er make mistakes in private judgement, As a matter of fact,
axy independent Sumni thinker had the right te esppese the Imam in certaia
matters that 4id mot cencerm the latter's selsction by ijma.t Teo disagree
with the Imam in aay matter, hewever trivial, was unthinkable, indeed blas-
vhemeus, te a Shi'a,

Abu Bakr admitted his shertcomings te all in the meaque right after
his elsotieny: *,..0 ye peeple, verily I have received autherity ever yeu,
theugh I be net the bhest ameng yeu, yet if I de well assist me, and if I

incline te svil direct me aright...Obey me as lojg &s I sbey the Lerd aad

Shahrastani, sp. cit., p. 156,

2
Ibid., pp. 156-157.
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his Apestle, and when I turn aside frem the Lerd amd his apestle, then sbe-
dience te me shall net be ebligatery upen yeu, vl

The Sunnis agreed with the Shi'a that Ged cemmanda all men te ebey
their rulera and fellew the truthful. The prebdlem arises with the queatien
of whether this ruler is designated through ijma,' er by Muhammad as Ged's
agent. The Sumnils reject the latter centemtiem threugh lack ef evidenmce,
Alse, ibu Bakr preduced a hadith saying that the Imams had te be Quraish,
thus disqualifying the Ansar frem the khilafa, If the Prephet had meant te
qualify the succeasiei evem further, im faver ef the Hashimites, he ceuld
have desne n- easily, but there is ne evidence that he 4id,

The Sumni caliph is elscted, theeretically, by the cemmunity threugh
the exercise of ijtikad (private judgement). There was seme disagrsement
aseng Sumni jurists as te the zumber of electers required te verify the
cheice. ﬂ-hh'ui?val willing te accept eme single gqualified electer, If
there was senfusiea, and mers than exe ceniract was made, the prier ome
weuld be valid., If the mujtahid was feund te be ax eviledeer, eor his Imam-
designate unfit, the contract was veided, as weuld be the case in similar
circumstances with a centract ef marriage (milkah),

Accerding te al-Baghdadi, Abm Bakr's appeintment by the Cempaniens and
the Ansar verifies his claixm against Shi'a ceunter-olaims, All thess Muslims
whe recegnised and accepted Abu Bakr'!s accesslon inr effect agreed then and
theres that _tl_to Imamate dees not paas bgr inheritance a.l_na. If the incumbent
were te bagqueath his effice te ene fitted fer it, as happemed in the case

of TUwar, then the umma 1s sbliged te execute this testament, The practice

lis-suyut, Tarikh al-Xholafa', in Hellister, ep. oit., p. 7.

2S5es M, Ihadduri and X, Liekesny, Law in the Middle EKast,T,(Washingten:
Middle Xast Imstitute, 1955), pp. 7-11. -
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of appoeinting & Shura, as 'Usar did, would alse de lawful,

Al-Mawardi medified the views ef his predecessers, al-Ash'ari aad
al Baghdadi, cemsiderably, dus te the great change im pelitical cerditions
in his time, Accerdimg te him, the selecters must be Juet, se that their
cheice 1s fer the geed of all, knewledgeable as te the qualificatieas ef the
candidates, wise, and of sesund judgement. There are tve ways of chou}ié
(ikhtiyar) the Imam that al-Mawardi mntions:l 1, by a council eof 1].%111311—
$ial ocitizens, with tUmar's actien in appeiating a Shura as the precedent,
or 2, the neminatien of & successer by the imcumbent, as Abu Bakr appeiated
'Umar, When the cheice is made and the candidate accepts, all are beund te
obey him, If the Imamate sheuld be given te twe men, the prier appsintmeat
is valid, If the designatiens ars simultaneous, beth aAre nil, Qurayshi
descent 1s ef ceurse ebligatery.

Under the 'Abbasid system, the selicitation ef effice was prehibited,
but al-Mawardi was a realist, and eliminated this ban fer calirhal candidates,
The peint at which Mawardi departs frem the traditien ef Abu Bakr and al-
Ash'ari eccurs whem he states that a duly elected Imam, (1.s. elected by a
ceuncil er chesea by the previeus Imam) may net be displaced by a werthier
man, The Shi'a Imam, en the sther hand, must be al-afdal, the bost,l of his
age, Al-Mewardi implies that am evildoer whe succeeds in ebtaining the Iman-
&ts may net be everthrewn en asy pratext whatseever, The centfact, eace glv-
en, is irrevecadle, zo matter what the circumstances, as leng as the Imam is
physieally fit aad net captured by infidels witheut hepe ef ransem, Histerw

ical and pelitical expediemcy have superseded moral and religieus ideals,

lal-Mawardl, Al-Ahkam as-Sultaniyys, al-Qahira, Matbatat al Watan,
(ed. Muohammad 1Abd al-Qadir), 1298 4,H., c. 1880 A,D., p. 5.
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Abu Bakrts Claims Opheld, tA1id Pesitien Rejected.

Accerding te al-Ash'ari, there ars twe scurces of preef for Abhu Bakr's
caliphate, the Qur'an and the cemsensus ef the umma, Thersfore these (1.s,
the Shi'a) who believe that Muhammad "explicitly designated the Imamate eof
another is false,,.aud this necessitates ths falsity ef the assertien of
him vhe maiatains that the Prephet appeinted fAli te be Imam after him,*:
Thers vere, for al-Ashfari, three diviaiens in Islam, with three cenflicting
beliefs: 1. the orthedex, whe supperted Adbu Bakr, the Pveracim,'z 2,
the Bafidah, er partisans ef TAliy and 3, the Rawandiyah, the fellewers ef
al-tibbas, the Presphat's uc10.3 The vreef of the validity ef Rbu Bakr's
claim ]lies in the fact that the fAlids and the Rawandiyah beth eveatually
pledged allegiance te Abu Bakr, thereby invalidating their ewn claims. This
agresmeat proves the truth of the cencept of ijmal: "My cemmunity caunet
agres en An errcr."‘" Ts try te Judge on the basis eof interier sentiments
is an impessidility, for a cemsemsus ceuld msver be obtained. The facts
are enly kmewn threugh expreassed epiniens ud actual deeds,

The validity ef Abu Bakr's Imamate preves that ef !Umar because the
former designated the latter. The Imamate of 'Alil was preven by the Compan-
lenst {jma,"' for they had "the right te invest amd te doprive'5 and they

usaArimeusly agreed en hinm,

la_.lf-hh'sri. I::ltab al-Luma, trans, B, McCarthy (Beirut: 1953), p. 116,
%See Ibid., D. 134,

J1sd.

"’Ms v. 113.

,511“-‘701!"“1- Al-Tbana, trass, W, Klein (New Havem: American Oriental
Seclety, 1940), p. 135.
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In the Sura of Victory, God seys of Muhammad: "You shall never again

&0 without ne._*l

The great military victories of Abm Bakr and !Umar proved
that God meant someone to follow the Prophet, The Sura of Immunity states:
"By no means shall ys fight an ememy with me, "2 mnig is interpretsd as sig-
nifying that God intended someone other than Muhammad to do dattle, It ia
undisputable fact that Abu Bakr gave the orders to the Muslims to go out
and fight Yamama, the Bysantines, and the Persians, I'Umar completed these
great victories for Islam,

The Companions all agresd that Abu Bakr was the hest of the Muslims
in all of the good qualities necessary for leadership: "knowledge, frugal-
147 (,g), and power of juigement and diplopacy...™) Abu Bakr's Imamats
legalizes those of the other three Rashidun. They wers all chosen by some
Im of ijm,f a:dcpt:_lng Umar, by the Companions, who were *trustworthy
Iand]....not to b§ suspected of error in religion. 1t 1s the duty of
the Muslims to cppose all *who would detract from the honor of any of them. S
In addition, there is a tradition, related by Ibn Wu'man concerning the
Khilafa, in which Muhammad said: "The caliphate shall be among my people
thirty years, then a kingdom after that, nb

The Shita disparage Abu Bakr's claims on the grounds that his depen~

dence on the bay'a of the umma was & sin and fwpugning of the Imamate if he

lal-sshtari, K. al-fuma', op. cit., p. 115.
zal-lshlnn. al-Tbana, op, cit., p. 133,
g,

4@_@,. p. 136,

Sal-Ashiars, al~Tbana, op, eit., p. 136,
é1via.
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wore, in fact, the Imam designated by Huha.md.l If he had'been the recipi-
ent of nase, he would have said so, and he did not. If he dild poasess nass,
why did Qe at first refuse the suoceasion when it was offered to him by
'Usmar? Finally, at hie death, he expressed doubt as to his worthiness to

2
have occupied the office,

The Question of Succession and Deposition

The problem of the orderly succession of Imama was a question that
the Sunnis could never rsconcile with historical reality. The Shifa solu~
tion to the difficulty was easier becaunse of their early and unflagsing de-
votion to the hereditary princivle of the succeaslion of the 'Alid line, In
addition, their belief was never subjected to the oftimes bdrutal exigenciss
of politics and expediency. As the perpetual opposition, they could afford
the luxary of faithful and consistent devotion to principle,

From the beginning the Sunnis wers faced with several precedents. The
practice of choosing the oldest and most respected leader of the tribs to
succesd a departed leader was & hold-over from pre-Islamic times. It played
an important part in the selection of Abu Bakr, who was the oldeat and most
respected of Muhammad's early Companione, his father-in-law, and the cholce
of the Prophet as tha leader in prayer. Abu Bakr waa chosen from among and
approved by the Companions. This precedent was not followed by Abu Bakr him-
self, vhen he chose to appoint his successor and designated 'Umar, 'Umar

teock a sti]l differsnt course when he appointed a Shura composed of six of

lehe Shita condemn Abu Bakr on the grounds that if he were the true
Inaw, he needed no one's consent,

2800 al-Hilll, op, e¢it., p. 77.
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the Companions, to choose from among their own rmumber, The manner of 'All's
succepsion created the most imporiant and dangercus precedent, Although he
was legally selected by the Companions by ijma,' the events surrcunding his
accession to the khilafa were different, His predecessor, 'Uthman, was
assassinated hy political foes. This method of.rsmoving the caliph unfor=-
tunately became a precedent for violence in the suoccession which was to plague
the Islamic comunity from that time on. 'All was also a victim of assassin-
ation, and the Jjudgement of the aword thus, in effect, replaced i{jmat, the
Judgement of the wmma,

Mafawiya, the first Umayyad caliph, being & practical and shrewd man,
and faced with three separate precedents from the Rashidun, the strongest of
vhich was violence and political assassination, decided that hereditary sumc-
cosQiﬁp iag the only realistic way to provids an orderly transitlom of power,
Ironically, the 'Al1d belief in hereditary succession was vindicated by
their worat enemy, Mutaswiya, although for very differant reasons, While the
Tilide embraced the hereditary prineiple for foligious motives, the Umayyads,
ini.lttor the flbbaaldi, accepnted it to'ﬁraserve order and conserve the fbf;
tunes of their respective dynasties, Each Umayyad and 'Abbaaid'oaliph tried
to ensure the succession of a favorite son or other close relative, Sowe-
tizes it worked, but more often it did not, because Jealousies, rivalries
and violence usually intervened,

By the time of al-Mawardi, caliphil prerogatives had been reduced to
almost nothing. The formalitiea, the ritual, of power still helonged to the
ealiph, but the substance of that power was in the hands of the Turkish mer~
cenary guards at the garrison-palace in Samarra, and the Shifa Buwalhid fa-
mily of emirs, These emirs and mercenaries murdersd, deposed and designated
new caliphs at will., The question of leadership and svcoession in Sunni

theory thms had to be reconsidered and reformulated to fit the exigencies of
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history and political 1ife. The realism, indeed cynicism, of Sunni legal
and political thought reached its peak in al-Mawardi's discusaion of the
problem of succession, Ke hoped that his efforts to salvage at least smome
orthodex principles from the wreckage of Samarra would eventually instigate
the community and the caliph to cast off alien control and reaspert ancient
anthority and prerogatives, Any principle that would not serve to emhance
the oaliphal office was rejectsd hy him, while any stand that might reassert
{te dignity and power was embraced and carried to extremes,

According to Mawardi, if the Imam had heirs, he could bequeath the suc-
cssaion, bui would have to consuli the electors of the umma first. This
fiction of consulting electors was an obvious xyth which paid only lip-ser-
vice to old principles. If the caliph were without heirs, he could choose
a _ 1fiod1nuccessor. & choice that the community must accept; Once the
Inam had been duly elected.z he could not be displaced for any reason, even
if a worthier man wers to challenge him. He could not resign, He might
nominate two or more persons as successors, and deaigonate the order of suce
cesgion, but an incumbsnt could disregard any wishes of his predecessor oon-
cerning the order of succession. If the Inan.fulfillod all of his duties
in the religious, volitical, military and Judicial fields, the people were
absolutely bound to obey him., He counld bs removed from office only for very
specific reasons, such as infirmities of body or mind that affect the capa-
eity to execute the duties of his office, pleasure-seeking and the pureuit

of immorality, or the curtailment of his liberty resulting in a loss of free-

lrtalice mime, Actual qualifications wers irrelevent in the politics
of succession, with the exception of a few, e.g. Harun's special designation
of al-Ma'mun, :

" 25, A B, Gibb, "al-Mawardi's Theory of the Caliphate,® Islamic Cul-
t'arO. II (193?), rp. 291-302n p. 295-



dom of astion. This latter condition was a direct reference to the state
of the caliphate at that time, when the Buwaihids wers the real rulers. In
fact, all ¢f the three above conditions were an expression of i1deals which
had no basis in reality. Pleasure-seeking was a feature of most caliphates,
“both Umayyed and. tAbbasid,

Al-Mawardl reconciled the problem of the real exercise of power by
emirs or princes in place of the caliph by asaserting that confermity to the
principles of faith and justice by the former lends them legal anthority.
This Justification shows clearly that Mawsrdi's concern for the asafety of
all (Jama'ah) overrided his devotion to principle. He did make a condition,
however, If the emirs viclated the codes of Jjustice and religion, it would
be the Imam-Celirh's duty te call for aid to end the domination of the usurp-
ers, This is meant to be & vellsed threat by Mawardi to the Buwalhids, a wara=

ing to urge restraint.

The Problem of Rebellion Against an Fvil Imam _
Al-ish'ari stated that rebellion against any Imam is wrong,’ on the
basis of the Qurtanic injunction to obey those set in authority. Al-Kasafi
unqualifiedly declared that the Imam *...is not to be deposed from the lead-
orship on account of immorality or tyranny.'z AlaMawardi tried to take am
intsrmediate position between the negative Sunni doctrine of absolute asub~-
misaion, and the positive Khariji position on the duty of insurrection. He
is vague and ambiguous, however, He did not deny the right of subjects to
refuse obediencs to an impious Imam, yet hs would not explain the mannsr in

which that Isam could be deposed, He thus made the right of revolution a

61bb, op. git., P 300,

2p. B, MacDonald, Development of Muslim Theelogy. Jurisprudence, and
Constitutional Theory (Lahore: Prenler, 1903), p. 32L.
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purely academic gquestion.

The reason, most probadly, for this overly cautious position was his
awarensss of the precedents of history, the fact that almost all successions
and depositions were precipitated by force and later raticnaliged and justi-
fied morally by a fatwa from the '‘ulema!. A caliph could be depceed, and
often was, but there did not exist in Islam any legal means for its execu-
tion, and Mawardi refused to pretand that these means 4id exist. This di-
lesma, of obsdience to an evil, immoral or impious e¢aliph, non-existent for
the Shifi community, was characteristic of all Sunni politicaltthought. Hip=-
tory had to be rationalized, because theory was molded to jJustify events,
for "without precedents [there wag] no theory.‘l

Al-Mawardi, realist though he was, nevertheless attempted to legalise
the tlnira;e by sei:urglz ( )/Liﬂﬂ 2/( %L.f) in recognition of a net
uncommon practice of over two hundred years standing. Accepting the fact
that governoras of provinces, instead of waiting to Dbe appointed and recog-
nised by the khalifa, often seized powsr and imposed their will by force,
he justified a "Concordat® in order to give ihe Imam some role in a fait
‘accompli, The khalifa would recognise the enir; who already controlled the
aduinistration in a certain area, on the condition that the emir, in turn,
would appreciste the ocaliphts dignity and predominant righte in religious
affairs, This effort was made by Mawardi to "regularige a contemptible
lituﬂtiou.'s and force the emirs to at least ackmowledge the existence and

dignity of the khilafa, instead of ignoring it completely,

1
Gibvb, ep. sit., p. 300,

zlhid.

1bid., p. 301.
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The Nécessary Personal Qualities and Official Qualifications of
the Imam-Khalif

The primary and most emphasized qualification for both Sunnis and

. Shita 13 heredity, Muhammad is belleved tc have sald, "The Imanz are of

the Furaish,” which was his own tribe. This right of the Kuraish to

the succesgion was universally accepted in Islam, with the exception of

the Khawarlj, Thers was no major theologian or jJurist who tried to dis- .

pute it. The Umayyads belonged to a bdranch of Kuralsh, and al-tAbbas, the

uncle of the Prophet and precurscr of the 'Abbasaids, was aleo Kuraishi. The

Khawari] 4id not accept this premise and developed the belief that any right-

eous and pious Muaiim, and even a Negro slave, was eligible for the khilafa,
The Shi'a narrowed the hereditary concept by confining the privilege

to one branch of the Kuraish, the Hashimites, to which 'Ali had belonged.

¥or fhe Shi'at 'dli, all other qualifications are secondary to the one

that the Imam be a direct of 'Ali and l'atims.z
The fact that God's covenant "embraceth not the wiﬁl.rleeu-a"3 is in=-

terpreted by the Shi'a as signifying that the Imam must be sfnless (ma'sum).

Because he was designated (mansus) by God, hs possesses secret knowledge

of the Qur'an, which he employs to guide the umma along the right path,

All *Alid Imama wers sald to have this secret knowledge by dint of Mn-

haxmad's transaission of naﬁs to 'Al{ and his descendants, The Imam

is aﬁd must be al-afdal az-zaman, the best of his age, because he is

chosen by God, who knows men's hearts, and also because it 1s

1a1-Baghdadd, Farq bain al-Firsy, op. cit., P. 32, al-Fasafi, in
MacDonald, op. cit., p. 320,

<ne sect of Shitites, the Hanafiyya, do not believe Fatimals
connection essential., The bloed of TAH alone, le. of TAll and the
Hapnafite woman, iz the necsssity.

301-?31111, -op, eit., p. 65, Qur'an, 2:118.
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logically impossible for an inferier being to have precedence over a super-
for one, He has to bes a leader in battle (jihad), the judze in all disputes,
the preserver of order and upholder of Sharifa, in addition to wmore complex
and significant spiriteal functions, In these judicial, military and ade-
ministrative qualifications, he is similar to his Sunni counterpart,

The funnis go into wore detail concerning the character of the man
who will rule them, became. he is & mere human like themselves, with ne
supernatural or superior pewers, and also, baing of a more practical nature,
they are mere concerned about his behavior in office, In practice, of course,
these qualifications of the ideal caliph did not exist., The man with the
nost powsr and the most military support became khalifa, regardless of his
character,

;l-luafi,_ the S_unni Jurist, tried to refute the gqualifications that
the s,.h'j..'__'_a' set down., The Imam *...is not assigned exclusively to the sons eof
Hashim nor to the children of 'Ali., And it is not a condition that he sheidld
be protected by God from sim (7isma), nor that he should be ths most excellent
of the pecple of his time,.."} However, it is necessary that he be; a goed
governor, 2. an &ble exscutive, 3. a protsctor of'pura Islam, and 4, a pre-
tector of the wronged and a fee of opprossers.z

Al-Baghdadl believed that there would always be at least one Kuraishi
vwho would be qualified for the Imamate,’ Fe stated four necessary qualifi-

cations: 1, a knowledge of Sharita, 2. character and piety, 3. good Jjudge-

1ol Fasari, in MacDenald, op. eit., p. 321.
2n1d63

33ee al-Baghdadi, in Xhaddurt, op. cit., pp. 8=9.

e



msnt in government and adminisetration and in military matters, and 4, a Xur-
aishi,! He attempts to refute the Shifi doctrime of the impeccability of
the Imam by claiming that sinlessness 1s solely a conditien of prephetheed
and revelation, The Inamats, on the other hand, only demands ountward pro=
bity of character, If the Imam should deviate from thess outward standards
of behavior, al-Baghdadi offered two courses of action: 1, turn the caliph
from error and toward the right, or 2, turn from him and give allegiance to
another, On this last peint, Baghdadl, like Mawardi, is vague and effera no
peans with which to accomplish thess ends,

Al Mawardi, aside from mentioning the previously stated qualitiss of
geod jJudgement and character, devotion to Law, and adminisirative ani mili-
tary talents, adds suitability for the times to the lisi. That is, at one
period the accession of a well-sducated man may be best, as in times of genw
eral prosperity and cultural activity, In times of adversity, however, a

2 is preferable. Al Mawardl was, perhaps, more than

man with great courage
any ether Muslim thinker befors him, the most conscious of his times and
what they required in terms of leaderahip,

Al-Shahrastani, another Sunn] writer, meresly repeats what has beesn
sald befere, His qualifications for the Imam are as follows: 1. Muslim
religien, 2. Xuraishi, 3. of active intelligence, 4, a far-sighted admin~

iatrator, and 5, vigorous and c_oupotent.3

‘fosa,

Zwewardi, al-dhkam, op. cit., p. 6.

3A1-Shahrastaci, Xitab Nihayat u'l Igdam £i 'Ilm '1! Kalam, trans.
Margoliuth (London: Oxford University Press, 193%), P, 157.
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Tuties and Functions of the Imam-Khalif
1, Temporal Dutles

As was to be expected, the Sunnis concentrated wholly en the temporal
duties of the Imam, insamach as he had only a limited role in the sphere of
religion, and no significance for the after-life, He was no more than the
guide and example of what 1s right and true teo Islam, and a protector and
preserver of ths Paith and morality. The latter duties actually had more
military and administrative implications than religlous ones,

The temperal dutiea of Shi'i Imams were limited, primarily dy histery
ard circumstance, and, predictably, their spiritual functions took almost
complete precedence,

‘The Sunni theorists were very down-to-earth, and cleatly emumerated
the functions that the Imam-Xhalif wa@ expected to perform. The one over=
riding duty which all Sunni Jjurists emphasized was the protection and prew:
servation of Shari‘'a, the sacred law which theoretically restrained and
guided all men, including the Xhalif, Al Naeafj listed eleven caliphal du~
.ti!l: 1. enforcing decisions 2. maintalnance of restrictive ordinances
3. guarding frontiers b.- equipping of armies 5, receiving of alms 6,
snforcemsnt of law and order 7. maintainance of ¥riday services and fes~
tivals B, resolution of quarrels 9. Jjudzing legal claims 10, marrying
minors without guardians, and 11, dividing booty among the belierera.l

Al Mawardi emphasized the administrative aspect of the office, and es=
pecially stressed the personal duties and responsibilities of the Khalif in
order to strengthen his person vis-a-vis the emirs, He tended to downgrade
the purely religious and judicial functions. The religious rituwals, inas-

mich as they consisted merely of formslities, were not tco important, and

5o MacDonald, op. cit., p. 320,
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therefors had not been taken from the caliph by the emire. The judicial
functions had for a long time been the prerogative of the Tulema' and agda!l
(judges), The Imam also had the ebligation to promote religious education—-
( (J.c )==8 largely symbolic functien.

Mawardi listed ten specific functions of the khilafa; 1, the protecw
tion of religion from external and internsal attack 2, administration of
justice 3, wmaintainance of order and peace ani protsction of preperty &4,
exscution of punishments for civil and religious crimes 5, fortificatioen
of borders 6, prosecution of jihad 7, tax-collsction (sadagat, sakat,
and religions gifts or wagf) 8, payment of the arzy and financing of the
state 9, appointment of advisors and officers of government, and 10. su-
pervision of all of the functions of stato.l If the Ehalif fulfills all eof
the duties mentioned in this extensive and impressive list, the umma is hound
to obey him,

Al-Shahrastani repeats the duties of defending and protecting the
couniry, command of the army, and division of spoils, collection of alxms,
arbitration of disputes, punishment of crime and appoeintment of offic:lsln.z
He adds the quasi-religious duty of warning sinners and bringing them %o the
right path, and trying to cleanse error (in religien) with the aword.3

Thers was a view supporited by the Ashiarites and others that there
could be two or more Imams at one time If an scean separated their domeins,
This was an attempted rationalization of the existence of the Spanish Umayyad
and North idfrican Fatimid and 'Abbasid caliphates simultanecusly. Al-Mawardi

rejected thia idea, and in his stand on the iasue he reflected the 'Abbasid

15ee a1 Mawardi, al-Ahkam, op., cit., p. 15.
a1 Shahrastant, op. cit., p. 151.
b4,



~108-

refusal to recognise the other two caliphates, as he consistently tried te
strengthen the 'Abbasid causs,

The temporal functions of the Shi'i Imam had religious as well as
earthly significance, The principal temporal duties of the Imam conaisted
of interpreting the Qur'mn by his secrst knowledge (batn) fer the benefit
of believers, in order to guide them tewsrd a good life on earth and per-
fection of the sonl in preparation for Paradise, He was the guardian of
Sharifa and its protector against undesirable change or misinterpretation
by ether men, who do not possess nass., He was to ba the authoritative ine-
terpreter of the Qur'an, especially when, on certain guestions, revelation
is unclear., He must try to restrain the umma froem sin and rebsllion, in
order to preserve the earthly order necessary for perfection of the human
soul, Justice and reason demand that he be protected and ebeyed, The al-
ternative is anarchy, which is contrary to God'a will,

” For Sunnis, the legislative function ended with the Prophet, %The Qur'an
and the Sunna contain all of the laws and injunctions that men require in
order te function as men and as Muslims, The Yhalif merely éxecutes the
existing laws, and the 'ulema! interpret them in cases of ambignity or doubt,

The Shi'ta Imam fs firstly a legislater. His secret knowledge, bestowed
upon him by nass, 1s not available to anyone else, Altheugh he 1s nelther
god nor prephet, he ix above mankind becaunse he is closer to God, Thus he
has the power to re-~interpret or even'altor or change complataly parts of
the Qurlan and Sunna which may become obsolete or unsuitable in his opinien,
tAl14 and his descendants are the most knowing (a'lam) of men. What the Imem
accepts must be obeyed and what he rejects iz forbidden, Ged delegated the
power over religious matters to Muhammad and then to the Imams, saying: "And

whataoever the Messenger giveth you, take 1t. And whatsoever he forbiddeth,
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abstaln (from 1t.'1

Thus the Imam leads his followers out of this world to the next one.
Prescoupation with the material would lead man in the wrong direction. Be-
cause the Imam is not an ordinary man, but sinless and infallible and chesen
by God for his office, he is not inordinately attached to this world, and
so can easily perform this task of guidance, Al Eilli states that when men
have a chief ( U“#i) ) and & guide (-2~} to obey, and an avenger of the
eppressed, they draw nearer to soundness ( E%au ) and away from corruption.z

According to Shi'a tradition, the Prophet himself rejected the Qur'an
and Sunna, and also qiyas {analogy) as valid instrumenta in interpreting
Shari'l. He affirmed the person of the Imam as the only ens who was capable
of explaining the Law: "Af{er me seme people will act by the Book and some
by tradition and some by qiyas and whenever they do thus then they have gene

astray.,.and nothing remains to be the guardian of the law except the Imnm.'3

2. S8piritual Duties

the Sunni caliph ie primus inter pares in temperal mattersa, In spir=-

itual concerns, he is less than that. It is one of his jobs to lead the umma
in prayer, as the Rashidun d1d, but 1t 1s not eobiigatery, and most Umayyads
and fibbasids di1d not do it. He is a guardian and pretector of Sharitas,

and no more. He is the protecter of the Islamic Empire in a military sense,
for he guards it against the external attacks of infidels and the internal
threats ef heretics and separatiste., The power to 1n§erpret Shariis be-~
longs to the 'ulema', or community of learned and vpious men. These are the

people who 1ssue fatwar which sxplsain points of law and legalizs political

e d _...'Ih”e’ EB. _c_al'. . 10“'

25ee a1 HI111, ep. cit., p. 62.

31via., p. 67.
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actione and decisions of state, The khalif 1ike all of his subjects, is
bound to agree and obey.

The Imam-Fhallf does have cne important prerogative which concerns
religious and spiritual matters, He is the executor of the decrees of the
fulema!, and controls the bureauncracy which carries out these orders., In
theory the caliph never had the power to refuse to administer the decreas,
&lthough in practice the sitovation varied, A stroeng caliph with religious
inclinations, like the Umayyad 'Umar II and the 'Abbasids al Ma'sun and al
Mutawakkil, did, in fact, make their personal religious beliefs coxpulsory
in th_e Empire, In thete instances, the !'ulema' took a secondary reole in
interpreting Shari's,

'The k¥halif is chosen by men, without the aid of divine intervention.
In effect, he may be an evil-dcer or less qualified than others te perform
the duties of his office. He iz a political and military leader, and has
ne function in really substantive spiritual matters, .He eccupies no special
place with regard to God or Muhasmmad, and he must be judged like all other
men on Judgement Day as meriting Heaven or Hell. '

The spiritual funotions of the Shi'a Imam are dasic teo the theology
Iof Shitlam., As an oppressed and psrsecuted sector of tha Islamic community,
the Shi'a sought refuge in an other-worldly religien., The existence of and
belief in the Imam is central,

The spiritual and temperel functions of the Shi'i Imam are really in~
separable, inasmuch as the religiouns life on earth i1a regarded as merely a
prepara.ﬁon for the afterlife, Because the Imam combines in his person the
absolute power, it 1s not possidle to arbitrarily separate his duties.

Although religien and the state were never separate institutions in
Islam aa they wers in Christlianity, still the Sunnle did tend to make some

distinction. In the beginning, Muhammad ruled in both the spiritual and
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temporal rsalms, The Rashidun concentrated on the latter. As they were so
clese to the Prophet and knew his teachings so well; they mostly relied on
his influence in the spiritual sphere. During the Umayyad and early 'Ab-
basid peried, the caliphs wers more concerned with worldly matters,

The Umayyads were frank about this, and left spiritual concerns te
the fulema', The early 'Abbasids, although they surrounded themaslves with
an aura of religion and piety, did the same thing. With the decline in
tAbbasid temporal powers, the caliphal role took on a more spiritual signi-
ficance, The emirs, wazirs and sultans possessed the actual power,

The Shi'a never made any such distinctions, elther in theory or fact,
The Twelve Imams, sxercised absolute power in both spheres, but the other-
worldly aspects were emphasized, There were two reasoneg for this: the over~
riding Shi'ite concern for religious matters, such as salvation, as an emo-
tional escape from persecution, and actual repression by the Sunni caliphs,
who prevented the Imams from exercising temporal power.

Al Quwmi, the Shi'e theologlan, listed the nscessary qualities and
duties of the Imams: 1. their abselute authority over men as ordained dy
God 2, the witnesases ‘ol the peeple vis-a-vis God 3, the gates eof Allah
(abwad) 4, the road (sabil) and guide (adilla)} to Him 5. the repositery
of His knowledge 6, interpreter'of His revelations, and 7. the pillar eof
Hie unity (tewhia),l

The pure Imams pessess the power of miracles (Mufjisa) and irrefutadls
arguments {dalatil). They exist for the protection of mankind and are the
moat noble slaves of God, who "speak not until He hath spoken, they act by
His command,*?

1500 Pyzes, sp. cit., p. 96.
2
Irid,
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The sincerely deveut Shi'a has certain duties teward the Tmam., Al
Qummi declared them to be: 1, true belief (iman) (hatred fer them is kufr)
2. their command is God's command and their prohibitions are His 3, ebe-
dience tc the Imam ie obedience te God &, their wall is the walil of God and
their enemies are His enemies, The earth cannet be without proof (hujja)
of God to His creatures, and the Imam ia that proof.1

The mest important rele of the Shi'a Imam is that of intercesser and
mediator for the bslievers with God en Judgement Day. In al Quemiis werd
the Imam "may be likened to the Ark of Noah; he who beardas it obtains sal-
vation er reaches the Gate of Repentance (hitta).'z

The belief in prephets and Imams as mediators developed soon after
ltu_hmndls death, although the Latter did not intend or encourage such in-
tnf.;.v-r;_u’tiem of his missfon, He made his stand quite clear in the Qur'an:
"No soul shall labeur but fer itself; and no burdened one shall bear another's
burden,® The Prophet even ridiculad the Jews for their belief in the in-

4

tercession ef prophets,” In moedern Islam, however, both Shita and Sunni
accept the intercession of Muhammad on Judgement Day, They attempt to Jus-
tify this belief from the legend that God did net accept Adamts r;pentnnce,
and tosk Muhammad, the rasultllah “for his nediator.‘s _

Shiti belief in the mediation of 'Ali and the Imams ia carried much

further, The strongest impetus fer its ascceptance was provided by Husaints

lryxee, sp. cit., p. 96,

2Inia, D |
3ponaldson, ep. sit., p. 339, Qur'an, 6:16k4,
4500 pepl |

Srpia,, p. 0,
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partyrdom, which, like Jesus!, was interpreted as a vicarious sacrifice for
the sins of all bdelievers., They could not accept the visw that Husain died
ignorant of his fate and without reasen, | Thus a doctrine gradually developed
that credited Husain with the knowledge that, even as a child, he knew what
weuld befall him, and that he died with a meek acceptance of the divine will,
At the Reaurrection, he will arise and intercede for the faithful with the
Pewer he purchaged hy means ef his own bloed, The doctrine was later modi-
fidd to bestow the intercessionary pever upen all the Imams,

According to the Shiti theologian al Majlisi (d, 1699 A,D.), Mubammad
said to 'Alf: ¥.,..Youn and your descendants are mediators for mkind...“1
At Ghadir Khum, the Prephet declared that througp_tht TAlids ths prayers

2 Muhammad Baqir, the fifth Imam ence de-

wl

of the community would be heard,
clared: "We have a great burden en bebalf of mankinrd.,.* Al Majlisi be-
lieved that "Mhe Imams are the mediators betwesn God and mankind: Except
by thoif intercession it s impossible for men te avoid the punishment of
Ged. "4 |

| Upen anather eccasien, Muhammad Baqir sald: "Through us God should
be worshipped and may be known, and threugh us mankind may know God's unity.
and that Mubammad is the mediater of Sod, whe intercedes with Ged for men..,
Whoever calls upon God threugh our mediation is nved...“s

Sh;ikh al Tusi, another Shi'il theologian, wrete that Jaffar as-Sadig,

the sixih Imam, teld the faithful: ¥We ares mediators betwesn you and the

IDOnlJ.d!on. _020 333.9! P. mv

2500 Fysee, op, cit., p.12h.
| jnonal_t_lson, ep. eit,, p, W5,
“1via., v, 344,

Synsal; pe WS,
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Mest High, ol

Beth Sunnis and Shitis believe that there is a bridge (sirat) which
stretches frem this world to Paradise, O(n the bridge are numerous passes
whers the traveller is guestioned about his faith and good werks en earth.
Those whe fail to give satisfactory answers trip and £all off the bridge intke
Hell. For the trus believer, the bridge seems wide, but feor the fallures
1% sesms too narrew., 'Those who are condemned sust serve s sentencs for
either a definite period er for eternity, depending on the seriousness of
their asins.

According to the Shi'a, one of the vasses is called al-walaya, er love
of Imams. All men are stopped here, and are 1nterregated concerning their
léve for 'All and his successors. He who answers gorrectly may cross the
bridge safsly, while he who does not is hurled into the I‘:I.re.2 Accerding
te Mohammad Bagir, the Prephet said to 'Ali: M., .ne one will be able to
pass [the Bridge] unless he has a permit showing that...he has been friend-
ly to you.'3 Sirat may alse refer to the Imams themselves, in their rele
as the proofs of Allah te mankind., 4llah permits the man whe knows and ebeys
them on u_lrth to cross the Bridge on the Day of Resurrectien, and so, liter~
ally, the Imams are the bridge to Paradise, Once the believer reaches Heav-

en, he resides with God, Mubhammsd, and all the Ina.m.“

Salvation

Love of the Imams 1s a prarequisite for salvatien., As this 13 the ul-

lrhia,

2S00 ¥yzes, on. cit., p. 71.

3Donaldson, lec. oi.

¥see Fysee, op. cit., p. 73.
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timate purpese of life for all Muslims, 1t ls one of the most important
questions, For a Sunni, sincere devetion to the Sharita is sufficient for
salvation, To obay it is all that is required of the faithful, Of course
the salvation of the individual is dependent ultimately on Gedfa will, which
cannet be kmown through reason, God for the Shi'a is beund to act Justly
because it is His nature, and becauss it is contrary te jJostice and reason
that He de etherwise, The Sunni Jod is capricious and bdound Ly ne consider~
ations of any kind,

In Shi'a theology, devotien te Shari'a is not sufficlent for the be-
liever, DPscause of this fact, the Shita regard all Sunnis aa damned, The
absolute necessity of belisf in and love of the Imams 1s described by a
Shi'a: "Ne action of virtue or worship and devetion to Ged will he accepted
without thiz and en it depends salvation in the next life.*l This lcve_qf
Inams (walaya) is the seventh pillar of Shifi faith, and the most important
one, for witheut it, the other six ars worthless, The third article of
Shiti faith, which expreases this cencept, is as fellews: P believe that

the Imam especially chesen by God as the bearer of a part of the divine de-
2

ing is the leader to salvatien,*®
The Imam acts as witness in behalf of the heliever on the Day of Reck-
ening (al-hisab), so that "...ne soul shall be wronged..."? Om the Doy of
Rezurrection, the Shi'a will not be questioned. Because of their redeeming
love for their Imams, "the ainful ones among them will be gufficiently pun-

ished during the period between death and resurrection (barsakh) se that

lnlllister. op. cit,, ». 49, quete from B, Huesain,

zltalicl wine, See Shorter Encyclepedia, ep. cit., p. 535.

erue. op. eit., p. 75.
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when they rise, they will not be answerable for any sin, 6l 15 ether words,
ne Shi'ite is damned forevar. Any punishments they may receive are temp.
erary, and they are eventnally saved by their walaya,

Conseguently, the Shi'a have always prayed for the intercession of
the Imams on thelr behalf, and faithfully affirmed their love. As proof
of the interceasicnary pewer, the Shi'a cite a statepent that God suppes-
edly made concerning 'Ali: “The friendship of fAll is my strongheld ami
whoever snters my stronghold is free from punishment._'a A faithful Shi'i
will pray to the Imams at one of their shrines: ¥, . May you cauae Ged te
be pleased with ms and give me a place in your boutity....!cdept my effarts
on your behalf and may my esins be forgiven because of your intercession...
[0 @ed] ...wilt theu keep the Imams reminded of Ee..." > The Imans are the
anly advecates whose intercession ia effective, One whe dies witheut know-
ing the Imam dies a kafir and wvill not be saved, Omly the simpleminded whe
de net 'belin_e have a chance te 'bo‘r_edoened.“ Those whe are ignorant ef
the Imams mumst he punished in Hell, for God does not excuae en Judgsment
Day thosze §h0 claim never te have known "that the children of Patima were
™y rcpr?senta.ti_‘r_u among mankind, and for all the Shititen."y'_ Rnowledge
of God 1s dspendent upon knewledge of the Imams and vice-versa. The twe
are mutually necessary, and one may net know Ged without the help of the

Imams, Even a pure and gtherwise sinleas man, 1f he dees net affirm be~

lrvid., p. 76. .

zn‘md‘ﬂn. e, E_!-_t.on P. 3"’?-
3

Ibid., p, 350,
“see 1v1d., pp. 351-352,

5___“16'" P- 3530
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1ief in the Imams, 13 not werthy in Ged's gight) fer he is like a “lost..,
| [and wandering] sheep.'1 Only the Shi'a deserve God's forgiveness, and all
sthers are doemed, Ged said in the Qur'an: YO my servants who have trans-
gressed to yeur own hurt, despair net ef Ged's mercy, for all sins doth Ged
forgiv....'? The Shi'a modify this in their bdelief that there is one unfor-
givable sin, the denial of the Imams, That is, accordiag to them, akin to
aceepting all of the prophet_a except Muhammad, or is "the like of him whe
denies the apestieship of all the prophets..."3 Mohammad is supposed te
have sald: "He who will wrong 'All as regards my successership after ny
death, 1t 1s as though he has denied my apostlsship and the apostles of {all)
the prephets before me, on whom be peace. And who befriends the wrong-deer
[1.0. sne of little or ne faitq] i3 himself a wrong-doer.*h To deny one
Ilﬁm is %o deny all. The ranks of the kuffar are theredy sxtended te in-
clude not enly the Sunnis, but the ghulat, the other Shi'i sects who de net
iccgpt all twelve Imams, Thus, according to al Quumi, the Imam Ja'far ence
sald: "Hs who denies the least among us is like him who denles the firat

ameng us. ¥

Necessity of the Imam
The Shi'a Imam ¢ccupied a central place in the cosmic order, A4s was
mentiened abeve, he is the ggtﬁaﬂtallah, the prosf of Ged, and the universal

authority of riyasa.6 He not only gnides men toward Ged, btut alse 1is the

 rbta,

21v4d., and Qurtan, 39:54.
317!0., ep. eit., o, 107,
#1b4d., p. 106,

SIbid., p. 108,
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Preserver of the universe in agcerdance with God's will., He is the sxscuter
of the Creator's plan for the universe, The Imam exists because of Mf.l
becanee God would not leave any of His creatures in anarchy and aimlessness.
It is incumbent upon God, acgerding to reason, to act with kindness toward
pan., In the words eof al Majlisi, ¥...obviously Ged will do that which is
best 1n behalf of his servants.® Lutf is 7., that action on the part of
Ged which weuld help te bring his creatures nearer te his devetion and obe-
dience and facilitate their moral correction...[and it 15] merally incumbent
s hia, »3

The Imam is the keystone of the coemos, Without him, it weuld siwply
collapse. VWhether he is visible or hidden is of no importance, as long as
he axists, The exercise of reason would make the truth eof this centention
ebvious to anyone, To the Jmam Muhammad Baqir 1s credited this statement:
¥...28 long as we are on the Barth the Judgement will net come and punishment
will net eccur,..But when we shall be taksn from the Earth, this will be a
sign of its destruction...”¥ And furthermore: "It is by our blessing that
God...shows forth his mercy and brings forth the bounties of the Bu.rth..."s _
and, "Verily the earth itself would cellapse with all those who dwell en it.'6

The Sunnis and the Mu'tazilites agresd with the Shila on the absolute
necessity of the Imam for the exiatence of world order and the welfare of

mankind, The only enes who disagreed wers the kifrarij, who believed that it

via,

Zpenaldson, op. eit., p, 307.
BBollister, op, cit., p. 43,

bmmldlon. 22! ‘c_&tg P, 309"'3100

5Ib1d., p. 310,

6I?.'-:ld..
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was poasible for men to act justly and charitably toward each other, thersby
eliminating the need for & ruler, The Ash'arites, and consequently all
Sunnis, considered the Imamate ts be incumbent by tradition and histery., The
Mu'tasilies and the Shita viewed the mecessity &s proven by reasea and logic,
The latter argument was based on the doctrine of lutf, which brings all crea-
tures nearer to God and te salah, or spiritual health, Whatever preoved the
neceasity of nubuwwa (prophecy) proved that of the Imamate, for the latter
was the successer of the former and steod in its place.l It is thus wejib
(necessary) for an Imam to exist in Shi'ism., It is & logical impossibility
that God weuld sver leave the universe or mankind witheut one,

In Sunnism, the Tmamate ia the foundation of the mmu!.,z

the preserver
of pelitical order and the pretector of Islam. There is a Qur'anic injunc-
tien te odbey the rulor,-"

Phe Imamate 1s considered a fard kifaya (col-
lective responsidility) ef the umna, A sucoessor to the Prephet is indis-
pengable to the general welfars, because he "cleanse s the land ef error
with the sword, "b warns sinners and polnts to the right path. "The earth
can never he without an impam wislding autherity, .5 In the first generation
of Muslims, the Companions unanimously agreed that a successor to the Pro-
phet wag a necesszity, The fact that the wmma was alse unanimous in desiring
an Imam proved his necesgity, becanse of the Sunnl belief In the infallibil.

ity of the community.

see a1 Hilli, op. sit., v. 63.
2gee al-Mawardi, sl-ihkam, op. cit., P. 15.

32321_'5- r. 8

%Shanrastant, ep. eit., p. 151.
5

Ibid,



Al Mawardi conaidered the ImamaAte so necessary that he was ready te
settle for ons of the 7i1id line, if he were compstent and a clear leader,

In such a case there would be ne need te seek ocut another candidate, for the
1l

fard kifaya would be fulfilled; If the matter is net settled, the umma 1is
dividsd into two greups, the advocates of selectien (ikhtiyar) and the ahl
al-Imama, whe will then keep to themselves, even if they vossese no clear or
coppetent leader te rule all Jslanm,

Al Ashtari viewed the Inamate as a part of revelation that is demon-
strable by reason, The Imam was the only person whe could perform certain
functions prescribed by Shari'a, such as the raising ef armies and the appli-
cation of legal penaltica. The histerical consensus of the entire community
with the a:eaption of the Fhawarii was in itself proof of the nececsity ef
the effice,

Though both Sunnis and Shi'is agreed on the necessity of the institu-
tien, the latter asserted that the Imam may sometimes, due to circumstances,
be hidden from human view and yet continue to wield spiritual pewer, inter-
ceds fcf believers with Ged, preserve Islam and the universe, The Sunnis coa-
gidered this dectrine an impessaible ene, because their needs required a vis-
ible leader who weuld enferce Shari'a and perferm essential political, legal
and military duties, The Shita Imam, mere spiritual than pelitical, did net
have to be seen to be acknewledged or te functior, The Sunnis, as the actual

wielders of power, had to bYe more realistic and practical.

Pree Will and the Theory of the Imamate

The two sects took diametrically epposed positions on tha issue eof

ln-m“di, d"hm’ ﬂl _c_!-ic [} _p. ,J: )

2360 al Nasafi, in MacDonald, ep. cit., p. 320.



-121~

frees will, The Sunnis believed in the rule of an entirely earthiy caliph
theoretically bounded by the limits eof Sharita, They followed the view of
al Ashtari, who conceived of man as mere tosls of an emnipotent and emni-
scient Oed. The mysteries of the Creator were not to be investigated eor
challenged by human reasen. Om the other hand, the Shi'a, who were the so-
called authoritarians of Islam, argued for the rule of reason, and toek a
much more liberal view, |

4]l Ghazzall, the eminent Sunni theologian, atated: "Re act of an
individusl, even though it be done purely fer his benefit, 4s independent of
the will of Allah for its exlatence; and there does net eccur in either the
physical or the sxtraterrestrial world the wink of an eye, the hint of a
thought,..sxcept by the will of Allah. This includes evil and geed,..pely-
theism and true belief,*’ Al Nasafi believed that "...God most high is the
Creater of all actions of His creaturas, whether of unbelief or ballef, of
obsdience or rebellien; all of them are by the will of God and His sentence
and His cenclusion and His decreeing, »2

The Shifa refused te beliave in a God whe was capricieus and would
punieh the virtuous and reward the wicked, His lutf which makes Him bestow
the Imams on mankind, makes God ",..trsat us with...grace, tafaddal.,,Jus-
tice, al 'adl, {thisj_m&nn that he requites a goed act with & good act and
an evil act with an evil act,,."> The Shi'a who ideally dwells under the
benevelent dut autecratic rule of the Imam, has more freedom of action than
the Sunni, who suppesedly lives under a more limited type of state. Theer-

stiecally, the love of the Imam plue geod werks will get their reward in the

1H0111uer, op. cit., », 43.

2MacDonald, op, eit., p. 310,
3!.1 Quumi, in Fyzee, ep. cit., pp. 70-71.
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afteriifs, The Sunni is, ultimately, powerless te affect his own salva-
tien,

In Sunnism, nothing is good or svil inherently er independently.
"Only what God has commanded us is goed, what He has ferbidden ls evil—~
the Shias,.,hold that irrespective of religious commandment, there is real
merit or demerit in different courses of acticn and it is beacause a certain
thing is goed that God commanded it and because the other 1s bad that He

forbids it,*l

Concealment and Retunn--The Mahdi
The concept of a Measiah originated with the Jews, who believed that

s descendant of the House of David would one day come to earth and deliver

: ;thnn from the sufferings of this world. The Christians found their Messiah

in Jesus Christ, and the Muslims, who berrowed from both traditions, alse
developed a Messianlc idea, The human longing for a Messiah is a natural
"one, because for most men, life is hard, and earthly hardships are more
eagily borne if thers exists a hepe that one day a divine messenger, sent
by Geod, will reatore the earth to 1ts original purity and dring te all men
& reign of Jjustice, rightecusness and equity.

Accerding to Sunnl eschatelogy, a Messish will come at the end of
time au & "restorers? of Justice and equity, and a destroyer of tyranny whe
will reign sver the world for “seven years.'3 His fdentity is vague, and
the belief in a Messiah iz not one of the more impertant characteristics of

orthedex Sunni Islam.

1, Husain, in Hellister, sp. cit., p. 44,
2nidfl p. “7.

I1nsa,
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The longing of the oppressed, unfortunate and the poor fer a savior
ie *inborn, ll'and. 80 1t is not surprising that the pcr'secutad, downtredden
Shi'a, crushed under tyrannical !'Abbasid rule, should develop & doctrine of
& Messiah, or as they called him, the Mahdi (rightly-guided ene), as an es-
cgpo valve for their misery.

The dectrine actually had its begzinnings in 66 A.H., during the Umay~-
784 peried, when a fellewer of Muhammad al-Hanafiya, al Mukhtar, termed his
deceased Imm ®al Muntagar,® the "Expected® or Fiwsalted One," who would re-
turn te earth te save the faithful from their despair, The Mahdi idea ameng
the Shita underwent its greatest gzrewthi:in 'Abbasid timez, particularly af-
tor the "disappearance” of the twelfth Imam, Muhamrad al Muntasaz in 260 A.H,
Al Quemi (4, 991 A,D.) defined the Mahdi's mission, Upen his descent, he
weuld ",,.fi1l the earth with Justice and Equity, Just ae it is now full eof

2

eppression and wrong.” Through him, Ged will make the true faith manifest

*{n order to superaede all religion, though the polytheists may dislike it, "3
The Mahdi will make Allah victorious over all the sarth, and all religions
will belong to Him, "Phe light of God will illuminate the earth and the
expire of the Imam will extend from Bast to Wes$. o Even the Christians
will have to acknowledge his suszerainty, because 'Isa b, Maryam will alse

5

descend te earth,” and pray behind the Mahdi as the latter'a helper. Then

thers will be a "great slaughter® of men, after which all will be of %ne

IHollister, ep. cit., p. 47,

zl‘yn_e. ep, ecit., p. 98, and Hollister, ep. cit., p. 98.
3 .

*3ee Hellister, op, ocit., p. 98.

Ibid,

51vid., pp. 98-99.
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faith and there will be perfect peace and ha.ppiness:. ."1

T™e Sevenere, or Fatipids, believed in a certaln number of cycles
through which the universe would have t¢ pass befers the Mahdi could appear,
The gvelvers had no such definite ideas. According to Professer Guillame
in _I_l.l.a_q.zthe failure of the Shi'a te get thelr views on the righis of the
Inans accepted by the rest of Ialam, led them te take refuge in s Messiah

who would appear at some indefinite future time,

Ghayba

The Iwelver Shi'a did have a clear idea on who the Mahdi would De,
hewever, The twelfth Imam, the last of the tAlld line, was the child, Mu~
haxmad sl Muntazar, son of Hasan al-tdskari, who disappeared into a well at
Sexarra immediately after his father's death, in order to escape his per-
secutors and tormentors, the 'iAbbasid caliphs., Thus devsloped the doctrine
of ghayba, er concealment, which is one of the most essential beliefs of
Shitite Izlam, As stated abhove, the Shita affirm that the universe cannot
exist without an Imam. Muhammad al Muntazar fulfills this pecessity because
of the fact that he never died, but rather went into hiding, to reappear at
an appofnted time, Altheugh he cannot be seen by anyene, not even the Shiti
falthful, his influence upen mankind and the universe continues, The fa;ith-
ful may pray te him te intercede for them with God, and the Imam will listen,
Al Ha.jliuj likens the pesition of the hidden Imam to that of the sun behind
A ¢leud, The sun is present, and altheugh 1tm£jhb1§den‘frem view, it con=-

tinues {0 warm the earth and bestow life and sustenancs,

lltrs. M. H. 'Ali, a Shita, in Hollister, op. ¢it., ». 98,

plara—

2011111&::0. op. cit., sees p, 121,

) 3300 Majlisl, in Denaldsen, ep. cit., p. 310, and Hellister, eop. cit.,
Ps 97
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| The Mahdi's concealment was divided inte two periods: that of ths
Lesser Concealment, which lasted for seventy years (A.¥, 260-329), During
that time, the Imam ruled through four wakils who carried his orders and mes-
sages to the faithful, When the last wakil died, the Mahdi.gntarad inte
_ the period of the Greater Concealment, which still contlmmes, and will endurse
until his Return, which will take piace at the Mosque of the Imams at Hilla,
near Samarza,! During the Concealment, Shifs Islam 1s ruled and guided
by mujtahids, learned men whe, while under the influence of the Hidden Imam,
cannet see or hear him as the wakils could. The mujtahids will interpret
Islam to the peopls, and give advice to the temperal rulers until the Re-
turn of the Mahdi, They have certaln powers, in trust, until the Return,
which nermally would be the Imam's alone, Namely, they may re-interpret
the-qﬁr'an, or even change 1%, 8¢ that religion mey conform to changing
times, This capacity for evelutien of religious cencepts, and the flexi-
bility 1t gives, is not present in Sunnism,

There are certain real advantages to the Concealment as far as the

Shi'a are concerned. To await the Imam's coming atrengthens one's faith,
and the dread of his justice encourages man to abstain from sin, He is
inviaible to his enemies and thus imermne from all danger to his person,
while his grace and blessings ceme through the cloud and subtly gulde men
along the.right path., The pouitiop of the Hidden Imam vis-a-vis mankind {s
likened by al Majlisi to the place of the mind over the bedy,” because all
action depende on directiona from the mind, as the faithful rely on gmnid-
ance from the Iwam. The nobleat part ef the body, the head (i,e. the Imam),
rules the body.

bia,

2Hadlisi. in Donaldeon, ep. cit., p. 313.
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The Shi's dectrine ef the Hidden Imam was the object ef much ridi-
culs, The Zaidiyyah, the Shi'i sect closest to Sunnism, believed that the
Imam mmtl be seen to be sbeyed, and moreover, the 'Alid who ceuld defeat
ether ta11d claimants to the khilafa with his swerd would be the rightful
Imas, Thus a poest of the Zaldiyyah velced his feslinga concerning the

dectrine of ghayba:

Our Imam is set up and stands upright,

‘not like the one who has to be sought by sifting,
Any Imam whe 4is not seen publicly, 1

he is net werth unto us a mustard seed,

tAbd al Oahir al Baghiadi, the orthodex Sunni theologian, sarcasti-
cally ridiculed both the Imamiyyah and the Zaldiyyah (called Rafidah)by

hin) and presented the officiel Sunni view of the Hidden Imamats:

Ok yo worthlese Rafidah, your claims are werthless threugheut, .
Your Imap—eif he i3 hidden in dsrkness,

try to reach the hidden by means of a light.

Or 1f he is covered up by your rancors, then
“bring forth by means of a sieve the ons who

is covered up.

But the true Imam, accerding to us, is revealed
by the Sunnah eor Xoran verse,

And in them is & sufficlency for him whe is
rightly led. 2

These two aufflice us as a revelation.

'ra.qi;ya

The sufferings and persscution of the Shi'a by the Sunni majority had
certain concrete effects on Shiti doctrines, The fact of constant fear for
their lives lad to the institutien of deceit and concealment ameng the Shita,
One facst of this necessity for caution was the belisf in the Concealed Imam,

The other was the practice of taqiyya, or dissimulation, by all Shi'is as

141 Baghdmai, Parg, ep. eit., D. 73.

2 Thid
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a means of self-pressrvation and pretection. Jalfar as-Sadiq, the aixth
Imam, made its practice obligatory for all believers until the appearance of
al Q!hm,l the Mahdi. The former is delieved to have said: ", , ,Religleus

disguise ia the religieus practice of mine and my ancestors; whosoever has

no tagiya, he has ne faith.'z To fofsake it 1is tantamount to fersaking
prayer, and he who abandons tagiyya before the Retiirn is no Muslim. The

Tact that the dectrine was se firmly eatablished by Jalfar signifies that

it had ettained full develspment and acceptance in his time by the 5Shita
nevenment. Ita effectes are felt in the behavier and merals of all Shifites,
and it penetrates sll aspects of their religion., 1Its influence is strengly
felt in Iramn up to the present, and it affects pelitical, economic and social

aotivities, az well as the religieus sphere,

1See Fysee, ep. cit., p. 110,

%Hel11ater, op. cit., p. 5.



CHAPTER IV

A SHI®I DINASTY IN POWER: THE BUWAIHIDS

IN BAGHDAD--334/945-447/1055

The t'Abbasid Caliphate in the Mid Tenth Century, 4.D.

The 'Abbasid capital ef Baghdad was in a state bordering on anarchy
pending the arrival of the Buwalhid conguerors in the mid tenth century.
The city was "distracted by rivalries of Turkish captains, wild license of
the meldiery, misrule, anarchy and wvant. wl phe Caliphate had been reduced
to near-impetence by a series of amirs, and most recently by the pewerful
and ruthless Turkish generals. The receipt of state ravenues, heretofeors
regarded as a caliphal prarecgative, had been sfjezed by the generals, and
the Caliph Imd to bs content with & small allowance, Still, there wers a
few powers which had net been taken from him, such as hiz standing as doth
the relizious and temperal head of the umma in the eyes of all Sunnis, Mest
importantly, he held on te the powsr te appoint his ewn wazir, This last
prerogative did give him some small say in the affairs of gtate. With the
advent of the Buwalhids, the Caliph'a situation detericrated ever more ra-

pidly, and reached ene of the loweat peints in its histery.

1811' ¥m. Mulr, The Caliphate, Its Rise, Decline and Fall, od, T. W,
Weir (new ed, rev,; Edinburgh; John Orant, 1928), D. 577. :
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The Buwaihid Dynasty

The reign of the Buwaihid dynasty has deen termed ths "Iranian inter-
mno"l between the sarlier Arabian demination ef Jalam and the later (Ot~
toman) Turkish conquest in the eleventh century, A.D. (fifth century, A.H. ).
fhe name *Buwalhid® derives from that of Abu Shu;]a_' Buwalh, the father of
the three brothers who founded the dynasty: *All, Hasan, and Ahmad., They
were'of humbie birth, froee & mountainous region berdering the Casplan Sea
called Daylani, and wofe fairly receant, and sincere, converts to Twelver
Shirtism, Little is knewn of the origins of the famlly, Each of the three
brethers was an impressive military cenqueror, and the base of their power
was their armies, which consisted almost entirely of fellow-Daylamites, whe
wers then numerous in the ferces of the Eastern ('ibbasid) Caliprhate, Be-
fere Ahmad, the youngest, entered Baghdad in 945 A.D., he had previeusly
conquersd Kirman. Hasan was ascendant in Xhuszistan and Medina, and the
eldest, TAlil, had already achieved caliphal recegnition as master of Ja-
fahan and Fars,

¥Fellowing the conquest of Baghdad by Ahmad, the 1Abbasid Caliph was
obliged to invest the thres brothers with impressive titles. Ahmad became
Mu'iszs ad-Dawlah (Strengthener of the State), tAli was called 'Imad ad-
Dewlah (Pillar of the State), and Hasan, Rukn ad-Dawlah (Prep ef the State).>
All reigning princes of the Buwalhid family thereafter took the appeslation
"sad-Dawlah, ¥

The Buwaihids ruled Baghdad for one hundred andi ten years, from 945

to 1055 A.D, The firet three princes represent and symbolize the best and

101. Cahen, "Buwaihids,” Engzclozedia ef Iaslam, I (Lendan: Iunzac &

Ce., 1960), p. 1350,

2
See D, M. Donaldson, ep. git., v. 275.
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worst features that were to characterige Buwaihid rule. The first, Mufizz,
was strong, shrewd, and courageous, but highly unscrupulous, The prineipal
feature of hia reign was the continual playing eff of various military fae-
tlona against each ether, ard constant intrigus, His son, Bakhtiyar, was
weak, dissipated and feolish, and thoreughly incompetent, and unfortunately
a precursor of what was te fqliow his successor, 'Adund ad-Dawlah. The letter
was a gkillful administrator, a shrewd militsary leader and a wise ruler.
Under him, the dynasty prospered and reached its higheat point, ecenomically,
culturally and politically,

Ahmad b, Muhammad Ibn Miskawaih, born about 330 A.H., was a civil ser-
vant ai the Buwaihid court for many years, He left a record of this peried
in Islamic history which is remarkable for ita ebjectivity and honesty, cen-
aidering that he was an empleyee of the dynasty. He was ",..a man of very
censiderable lesaraing and far removed from any sort of fanaticism..,l and
*he had access to sitate sacrets without being personslly concerned in them
to any great extcnt.'z Censsgquently, he was an unusually qualifled his-
terian eof his times,

Ibn Miskawalh represents Mu'iszz and "Imad as completely unscrupuleus
and without any positive virtues except family affectien. RuMn had a sense
of honer, but satisfied it at the expense of his realm. The administrations
of thesa‘threé, in their various dominions, he regarded with unmitigated
contempt. PFor 'Adud, whe was fprobadbly the ableat Sultan of his timé,"s

Miskawaih had much prailes,

IIbn Miskawaih, The Eclipse of the 'Abbasid Caliphate, trame, H, Y.
Amedrez and B. S, Margoliuth, EOxford: Bagil Blackwell, 1921), Vel, VII,
preface, », V.

2

Ibid,, p. VI.

Bnis!mwa.ih. Vol, VII, op. cit., p. V.
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Accerding to Miskawalh, "Mufi:z al-Daulah was ferecious, irascibls
and foul-mouthed, censtantly reviling his viziers and meat dignified cour-
tiers, and trumping up charges againsi them.'l Bakhtiyar feelishly ignered
hias father's admonitiens o#: 1, strengthening his rule dy cenciliating the
Daylamitea, Turks, and court attendants, and 2, seecking advice frem the
‘mere intelligent 'Adud, whe was his senier, Bakhtiyar disedsyed all ef
these commands, spent all of his time in frivolities; and alienated himself
frem his main suppert, the Deylamits armies, In Miskawalh'werds: "His
affairs [acc-rdinglyﬂ went retten rest and branch.'z Bakhtiyarts incom-
petence precipitated arn uprising of the Sunnis uga.init the Shite upon ene
eccasien, Pepular rieting resulted, and the Sultan was cempletely pewer-
less te step it: %"The want ef respect for autherity and the incompetence
of the Sultan becnue_nsnifost."3 Phere wag little internal peacs in Bagh-
dad during hies reign,

tAdud finally defeated Bakhtiyar 1n battle and had him beheaded,”

' Adud br;ughx the Buwaihid dynasty te the peak of greatness, and his pewer
ind;itlbly ceincided with that ef the khilafals greateat impetency. During
his reign (4.D. 949-982),5 cultural life underwvent an impressive renais-
sance, fTAdud bestewed ample and regular allewances upen all schelars, in-
toiloctnnls, religisus men, and scientists., Ee sot aside a sgpecial place

in his palace, adjeining his own apartments, for "men ef aspecial attainment

Twiakswaih, Vel. Vv, ep. eit., p. 154,

?Ivad,, p. 250,
mid., ». 329,
hrbidn' P- h'lg-

5313 rule in the provinces bogan in 949, He seizad pewer frem Bakh-
tiyar and tesk ever Baghdad, im 976.
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and distinguished philolophnrs.'l *...the yeung were enceuraged ts study,
the eld te instruct, talent had free scepe, and there was a brisk market
for ahility.'z As a reault of hie pelicy of religious tol;ratien, the in-
tellectual 1life of allw-the Sunnis and many Shifi sects—~fleurished. ILit~
erature, sspscially in Persian, the mether tengue ef the Buwaihids, under-
went great grewth., Al-Farabi, & Turk, (d. 950), al Mutannabi, the Arab peet
(d. 992 A.D,), the Shi'i mystic Ibn al-Hajjaj, the geegrapher al Mugaddasi,
the Shifi histerian al-Mes'udi, and the famous philesepher and medical dec=-
tor, Ibn Sina, all lived under Buwaihid rule, ‘Adud al-Dewlah was the mas-
ter of tarriteries stretching frem the Casplan Sea te the Persian Gulf, and

from Isfahan te the berders ef Syris,

‘Phe Buwaihids and the Caliphate

When Mu'isz ad-Dawlah arrived at the gates of Baghdad, the 'Abbasid
Caliph, al~Muetakfi, went out te greet him, and "prefeszed te be delighted
at [nts] arraval...” on January 17, 946, Matisz made a declaration of
loyalty te al-Mustakfi, and swere te preserve the lives of all of the cal-
ipht's efficers, servants and family, whereupen the Caliph beatewed titles
of honer on the thres brethers and ordered their gggxggg?and titles te be
stamped on all ceinage of the Empirs,

Legs than twe weeks after this cath of alleglance te ai-Mustakfi, whe

had been Caliph for thirty years, Mu'izz hsard ef a plet against him, 4

lrota., p. 447,

*mad.

3@_-’_1,9,.,.. p. 88,

¥see page 189, S0pry; nupter,

51 nickname or a title, such as "Muizz ad-Dawlah. "
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stewardess of Mustakfi was planning te give a danguet, at which the invitees
were to pledge allegilance te the Caliph, and reject Mufissls newly won auth-
ority, In addition, Mustakf!l had erdered the arrest of a Shi'i religieus
leader and had ignered Mu!izsgis urgings te releace the man, Al-Mat'i, the
sen of the previsus Caliph, al-Muktadir, hated Mustakfi, and was making in-
tencive offerts teo gain the ascendancy by pandering te the Buwaihids, In
any event, Mulizz decided te depese the incumbent Caliph. _

The foercible depesition of al-Mustakfi was a humiliatien from which
the tAbbasid Caliphate never recovered. On January 29,- o6, two Daylamite
agents of Mu'izs, speaking in l__’craia.n, entered the Caliph's presence, and
moved as if teo kiss his hand, Mustakfl stretched out his hand, and the Day-
lamites thereupon "...pulled him by 1t, breught him te the ground, placed
his turban en his neck, and preceeded te drag him, Ma'izz &l-Danlah new
rese; there was general confusien.,..the twe Daylamites dragged Mustakfi en
fest to the palaca ef Mu'izz al~Daulah, where he was cenfined, The palace
[of_ imsta.lcri] was plundered til nething remained there, sl *Phus ended the
days of Mustakfi'a Caliphate.%’ ¥, W, Arneld adds that the Caliph's "eyes
were put out," and then Mutizs, ltilll net matisfied, had "the humiliated
Ga}iph, ,.driven on feet threugh the streets"3ef ‘the city.

"Mu'izz then summeped Abu'l-Qasim al-Fadl, aen of Muktadir, t¢ the
palace en 8 Jumada ii, 334.., [tho very same day]; he received the title

Caliph, and hemage was pald to him. He tesk the name Al-Muti!Lillah (the

TSee Denaldsen, sp. cit., p. 276.
®Miskawaih,ep. cit., p, 90.

31‘. W. Arneld, The Caliphate {Oxferd: Clarsndon Press, 1924), p. 62.
Ses alse Muir, ep, cit., p. 575, and Denaldsen, ep. cit., ». 276.
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Obedient te Ged) nl He ruled for twenty-eight years as a tecl of Mallss
and then of Bakhtiyar, Desﬁ.tte_hin pbaequieusness to the Buwaihids, he
had te endure great humfliatien. He was allewed only a small plttance feor
an sllowance, and his effice was shorn of all respect and dignity, sxcept
fer ene thing: the mentien of his name in the Friday khutbah. He was sven
ferced te accompany Mu'isz inte batitle, where the latter made him taike yet
anether eath,",..a terrible oath net to separate himself from Mu'isz al-
Daalah, te harbour ne svil designs against him and net te side with his
snemies, w2 Onces Muti'! had taken the oath, he was released from custedy and
pernitted te return te hig palaces, Muti' was noe more than a rubber stamp
te accept and formally invest all of Mu'izz's eofficial a.ppointmnts.3

Mutl! alee had the misfertune te be Caliph under the inept and feelish
Bakhtiyar. The latter, upen ene eccasien, demanded meney ef al-Muti't, whe
had been edliged te live en a relatively small allewance. Bakhtiyar wished -
te use it te pay his restive tresps, and to put dewn religious rieting in
Baghdad, which was getting ocut of hand, Muti's bitter reply clearly 4l- .'
lustrates the sxtent te which the Caliph had abdicated his respensibilities:
"The Sacred War weuld be imcumbent en me if the werld were in my hande, and
if 1 bad the management of the meney and the treops...All I havs is & pit-
tance insufficient for my wants, and the werld is in yeur hands,..neither
the Sacred war,b ner the Pilgrimage, ner any ether matter requiring the

attentien of the Severaign is a concern of mine, All you can claim from me

1
Miskewaih, loc. oit.

21514, p. 110,

3800 Ibid., p. 223,

J"1'113.13 refers te the war against the Bysaniines, and thus wvas a jihad,
Phe Suani Caliph in lew has the primary respensidility fer the waging ef ji-
had. He is alse suppesed to be the protecter of hajj, in his capacity as
"Commarder of the Faithful, "
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is the name vhich is uttered in the Khutbah frem yeur pulpits as a means of
pacifying your subjects; if and when you want me te rensunce that privilege
tes, I am prepared te de so and leave wer}thing ts you, sl

In the year 974, as a result of Bakhtiyaris effert to strengthen the
pesitien ef Shi'ism, the Sunnis rallied te a Turkish rebellien against Bu-
waihid rule, and the Sunni meb of Baghdal devastated the Shi'a quarter of
the oity. 4 vicleus persecutien of 5hi'tis ensund'.i‘?' This vielence ceimcided
with the sudden debilitation ef the Caliph Muti! as a censequence of a severs
streke which left him unable te move or speak., Muii' of ceurse had never been
in any pesition to influence events, and his physical conditien thus provided
him with a perfect occasien te abdicate, On August 5, 974 he did so, in
"faver of his sen, al-tarit,’ |

The fellewing year, 'Adud, in allfiance with Bakhtiyar and at the head
of his Daylamite treeps, defeated the Turks., TAdud had saved Bakhtiyar frea
& disaster and had transfereed a near-fiasce inte victery, The incompetent
Bakhtiyar was finally depesed by his mere clever relative irn 975. An uncle,
the venerable Rukn ad-Dewlah, was at first infuriated when he learned of
'Adudts actien, dut he later changed his mind and cenferred the severeignty
upen hin.h Other members of the family ratified his decision,

tAdyd, whe had previeusly wen al-Tali's alleglance from Bﬂ:ht:lyar,j put
the affairs of the Caliphate ia order and 'nss_twid great wealth npsn the Ca-

liph., Ta'i reciprecated hy erdering the mesques in Baghd;déto Place YAdudtls

lma., p. 330.

2500 Ibid,., p. 355.
35ee Inid., p. 354.
4see mid., ». 381.

530. rbid. * poulgo

61. B, Siddiqi, "Caliphste and Xingship in Medieval Persia," Islamie
Culture, vel, X, {1936), p. 111,
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nane in the khutbah immedistely after his ewn. Before Buwaihid rule, the
mention in the kimtbah had been & symbel of the Calipht's pelitical as well
a8 religleus supremacy in Baghdad, The censent of the Caliph te this un-
precedented humiliatien was indicative of his cemplete degradatien, Ta'i
alse ordered the beating of drums at the gates eof TAdud's pa._]__.a}co at praysr
tizes, an hener which had heretefors .53 belenged enly te the Caliph. These
were "twe distinctiens attained by Adud al-Daylah and by ne ether menarch

whe had prsceded him in ancient er medern tlmas.']'

Upon ene ecchsion Ta'f
had the unfertunate sxperience of celliding with the will ef 'Adnd, whe
"in revengs against the Caliph caused the latter's name to be omitted from
the Xhutbah in Baghlad and elsewvhers for twe menths," something that had
never happened befers, |

Thms al-Ta'i, whe, like Muti!, sought to strengthen his ewn pesitien
by backing & winmi-,_' met the same humjliating fate at Buwaihid rands, Adud
rewarded him for his leyal suppert by making Ta'l an instrument fer his ewn
self-glerificatien. At the investiturs oeremony, 'Adud ferced the Calirh
to confer sn him a rebe of hener like that ¢f a sultan, crewa him and bestev
sther insignia ef reyal rank, and Ta'l "pressnted him with banners, ene eof
them dscked with ailver such as was carrlied befere &an Amir, and the ether
decked with geld such as was carried before the heir apparent, w3 A diplema
of iavestiture as heir apparent was drewn up and read aleud te the herrified
courtisrs, He further humiliated the khilafa by emitiing the Caliph's pre-

clanatien of investiture, a ceremeny in which the latter usually fMild

Lyiskavain, op. cit., p. 435,
2

3Ibid... p. 64,

See Arneld, sp. cit., p. 62.
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the hener by declaring "'This is the diplema I have granted te yeu; take
care that yeu act in accerdance with it.! ol

In the year 980 A.D,, tAdud teek al-Tai'its eldest daughter in mar.
riage., The contract was ratified at the Caliphts ceurt. It was 'Adud's
great heps that she weuld give him a son whe would veceme the heir apparent
te the 'Abbasid throns, that the khilafa weuld cems te the Buwalhid heuse,
thus uwniting the menarchy and the khilafa in a Daylamite dynasty;z _

It is clear that altheugh the Caliph legalized Buwaihid pewer, the
latter was the sele custedian ef that pewer, and, to emphasise this, they
centinueusly ferced the Caliph to grant them ever lenger and mere vempsus
titles (er lagabs), Therse was noet ens single functien eof gevernment that
8til) dependsd en the Caliph fer his consent. Hewever, the desire of TAdud
te marry the Caliph'ﬂ daughter illustrates the still strong symbelic siéni-
ficance that the institutien pessessed, although much degraded and humilia-
ted in fact, ‘'Adud was a suprems realist, and had noe patience fer senti-
mentalitiss, The marriage was centracted in erder to increase his standing
ameng his Sunni subjects, fer with the latter, Caliphal preatige was se high
that the Buwalhids "felt preud to effer daughters and aslaters in merriage
te them, .."3 and vice versa,

The wasirate, fesrmesrly attached to the Caliphate, was, under the Bu-
walhides, connected with the amirate, The Caliph's allewance depended on

the geed will ef the amirs, and it was semetimes confiscated.¥ 1adnd

llbid. » P. 65.

?Ses Miskawaih, sp, cit., p. 454,

siad1qt, ep. cit., p. 117.

uSGC Hi'm‘ih; -ﬂo E_&.. P. 3?30



-138~

zonepelised the mest traditienal forms ef caliphal sovereignty: the ceinage,
mentien in the khutbah, and the beating ef drums at his gates at prayer time,
The Calirh ef ceurse shared in these rituals, as an afterthought, and these
privilegss ceuld be, and sometimes were, withdrawn, depending on the whim of
the amir, Only the de jure severeignty ef the khilafa remained. The in-
vestiture ceremeny, & long-cherished ritual, was centinued enly as a cen-
cessien te the pspular mind, fer in reality it was ne mere than an elaberate
farce, The Buwaihids realiszed that the mmesas would refuse to accept a ruler

witheut such formal investiture and viewed itz preservatien as a necessity,

¥hy the 1ibbasid Caliphate Was Net Overthrewn

Fellewing the depeeitien of al-Mustakfi, Mu'izz ad-Dawlah censidered
replacing him with an 'Alid Inam, in erder te end the Sunni demi,na.tion of
Islam and the Empire, He thought of instituting a Shitite dynsaty in its
place, with all the radical changes ia the institutisn ef the Caliphate that
this weuld imply, beth 1# theery and practice. in adviser cautioned him

againet such an action,l

waraing him that 1t weuld mean, in effect, the ab-
dication ef Buwaihid pewer te the Imam., He peinted out that Mulizzts Shi-
1ite troq;s weuld never cencede te obey any erders of his that might ever-
rule er cenflict with these ef the Imam, becaunse of the nature of the lat-
terts religious and pelitical pesitien, Effective contrel weuld pass eut

of the hands of the Buwaihids inte these of the Imam, Alse, under the status
que, that {s, with a Sunnl Caliph, Mu'izz and his succeesers would remair

® ..under a Caliph whem he and his adherents weuld readily kill if he ordered
his death; whereas if he appointed te the Caliphate an 'Alid whose title

was acknovledged te be valid by both him and his fellewers, the latter weuld

1See Denaldsen, ep. cit., p. 277.
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refuss to kil the Caliph if erdered te de se.”l Cemvequently, in view of
a realistic grasp of the sifumtien, "Pelitical considerations eutweighed his
religieus aentimantl.'z

Mu'isz was well saware ef pelitical sbstacles to the desigmatien of
li 14114 Imsm as well, Sunnis far eutnumbered Shi'ites in Baghdad, the
center ef his pewer, and in ths rest eof the Expire alse, with the cxcepti;n
of Persia and Daylam, The balance of pewer thus clearly faversd the Sunnis
if the Buwaihids decided to challenge the Sumni khilafa, Hu'i;: appreci-
ated the strength of the caliphal institution ameng the Sunnis, and he sus-
pected that if he tried to destroy 1t, it weuld enly apring up somewherse
else in the Emxpire and chalienge him, In such circumstances he weuld fear
fer his persenzl safety. In sther words, he knew that the conaeqnéncaa
of depesing the Caliph might preveke rebellion all over the Empirs. His
appraisal of the situation must have seemed to be the correct ene, fer all
of his successors emulated his policy vis-a-vis the Caliphate,

Thi; pelicy might be summarized as fellews: The Sunni Caliph would
be kept en as the legal and religieus symbel of the Empirs, a teel through
which the Shi'i Buwaihids could rule unmelested, unchallenged, and unbshelden
te anyens, under & legal facade. Simultaneously, the amirs weuld endeaver
te sirengthen the Shi'i pesitien in the State by enceuraging development eof
the inltltﬁtions. laws and rituals ef Shitism, and favering Shi'is in the
¢lvil service, Shi'i festivals weuld be celebrated regularly and as enthus-
lastically as possible without inflaming Sunni resentmenta, Meanwhile, the
State would be Sunni in mame, and all ef the formal rituals ef state (e.g.

the investiture ceremeny, mention ef the Caliph ia the khutdah and his name

1reia,

%s1aa1q1, ep. cit., p. 110,
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en the coinage, etc.), would be maintained. A pelicy of religieus telera-
tien weuld bs & necessity se as net te preveke Sunni rebellien. 4s Mu'iszs
and his successors saw i{t, "It was better therefore te keep 1t [the Caliphah]
under his thumb, beth te legalize his autherity ever the Sunnis in his
states and te strengthen his diplomatic relatiens with the werld outaide

by the weight of the respscted no:fél autherity which the Sunni princes
still empleyed by right., In fact, deriving their official autherity frem
the Caliphate, ths Buwaihids behaved as though they delieved gemuinely in
the legitimacy ef the 'Abbasid Caliphate.”l For all of the Buwaihids,
*pelitics teek precedencs sver raligien, "2 The fact that they were Shita,
and did pet accept the claims of the Caliph upon whem they heaped such 11~
lusery hener, typified ®the unreality that marks much of the histery eof the
[clliphal] institutien frem that time envards,” Their Sh:l.'ism explaing
the "humiliating treatment accerded te the Caliphs by them, ”"

The Buwaihids eutdid themselveas in perpetuating the 1llueien eof
caliphal pewer and their ewn leyalty te it, "When it was censidered neces-
sary te impress en men's minds the majesty and dignity of his exalted of-
fice.®> The degradatien that the Caliph was ferced te suffer at their hands
contrasted with the great hener paid to him en certain special eccasions,

®when 1t was politic te bring him ferward as the supreme head of the faith, S

lﬂncyclopedia., ep. cit., p. 1350,
2

Ibid,

Ipe

“Arneld, ep. cit., D. 67.
&

siddiq_i’ _.2. mlg po 116'

511‘11011’1. _..Ra. mi s DP» 62-63-

61b1d., p. 65.
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Yiaits from foreign digritaries often presented the Buwaihid ruler
with his eppertunity, which he cynically utilized to the fullest. One such
manifestatien of the caliphal dignity eccurred in 980 A,D,, during the reigm
of 'Adud, vhen a Fatisld envey frem Bgyrt visited the tAbbasid court. He
sntered the sumptueus roysl chamber te sees the Caliph~-grandly decked out
with the Qur'an ef 'Uthman, and the mantle, swerd and staff ef the Prephet--
the mest sacred relica of Islam, ‘fAdud preceeded te kiss the greund near
the Caliph's feet, The envey, stunned Yty such pewp and lurury, said: "'What

is this? Is this Ged Almightyr!®

tAdud replied that it was the Caliph,
and kissed the ground seven times mere, pretending great humility and leyal-
ty. The Caliph, Ta'i, then said to 'Adud: "'] entrust to you the charge
of my sudjects whom God has committed te m§ in the East and In the Wesat,
and the admiﬁistration of all their cencerns with the exceptien ef what
appertains te my persenal and private preperty. De you therefore, assume
charze of them! w2 t Adud naturally accepted, and this "selemn farce"3 ended
with the presentation ef seven robes ef honer te 'iAdud, The latter then
tesk leave, followed by the rest of the assemdlage, Thus 'Adnd ad-Dawlah,
*"like Napeleen [1:: Emth]...feund it pelitic te make concessiens ts the
religieus prejudices of his uub,jects.'s

Thare were, however, seme limits to the {nsatiable greed for pewer of
the Buwaihid princes. Certain caliphal ebligatiens which had religleus

svertones and directly affected Sunni interests ceuld net be successfully

et

Ibid., p. 66,

L)

Ibid., p. 67.

L%

Arneld, lec. cit.

&

Napeleen's expeditien te Egypt, which teek place in 1798.

Sarneld, loc. cit.
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seiged. One such functien was the appoinﬁmont of Sumnni qadis, Mu'isz ence
tried to appeint a gadl witheut the Caliph's approval, and he failed.l
Thereafter, the Buwalhids had te be content with appeinting enly the naqibds,
as the Shitite Judges were called, te administer justice in the Shifa cemmn-
1%y.

The inﬁs of the public mesques were directly respensible te the cal-
iph., The Buwaihids never dared te interfere with this, because of the cless~
nees of these imams to the Sunni masses, Once the Buwalhids tried te change
the khmtbah in faver ef the Shi'a,? but this attempt failed.> In 103% A.D.,
ths Caliph al-Qa'im became anneyed with his Buwaihid amir Jalal ad-Dawlah
fer some reagén, The fermer lasued erders to his gadis te suspend their
marriages functiens, which they did, and the amir was thus forced te relent.u

The bestewal of henors (see abeve), especially of titles, remained &
caliphal functien, and te the Buwaihids this was sspecially impertant, be-—
causs they vere peasessed of a ", ,crase te sbtain flattering titles, '5
This particular task, however, was pursly neminal, becauae the C&liph ceuld
net refuse a title to a Buwaihid prince, er anyene slse that the latler might
wish to henor, The Caliph's signature was required on all impertant erders
and cerrsapondence with provincial geverners, and em efficial contracts. |
This tee was purely fermal, The amir merely sent the decument te the Ca.liph..
and he was obliged to sign.it,

13ee siddiqi, ep. cit., p. 118.
2
i.e, with the mentien of 'Ali, Hasan and Husain and the Imams,

35« Siddiqi, lec. cit.

4Ibid. » P. 120,
5

Vip—

Ibid., p. 115.
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Buwaihid Efferts te Strengthen Skifism

At the same time that the {llusien ef the 'Abdaxid Caliphate's dienity
anti iwpertance was being perpetuatad se as te deceive and pacify the Sunni
majerity, the Buwaihlds were making stremmeus efforts te sirengthen the pesi-
tien of the Shi'i minerity,

The peried of the Buwalhid conqueat of mest ef Irag and Iran was ene
of great fluldity in the development of Twelver Shitism. It pessensed ne
erganized and definitive body of doctirine and law., The bellef in the dec~
trine of the "dreater Cencealment™ ef Muhammad al-Mahdl was beginning te
spread 'wer the. entire Empire, The fact that the Twelfth Imam had gone
inte hiding, te reappear enly at some indefinite future time, mads it dec-
trinally easier fer a Shi'i amirate te put up with & Sunni Caliph, as leng
as the latter was not inimical te Shi'ism. Until the Imam's Return, the
walfare of the Shi'i communlty weuld have to be pretectsd by the mujtahids
and earthly kings. Practical cenziderations, such as the disappearance eof
the Imam andi the fact of a Sunni majerity in ths Bmpire, thus fermed the
basis for Buwaihid pelicies cencerning the protectien of the Caliphate and
the prometion of Shi'ite intereats simultaneeudly,

The Buwailhids werse sincers Twelvers, but they were alse relatively
telerant men, and were willing te permit the free flow of Sumni and ether
Shit*i ideaa, Conssquenily they fermulated a pelicy of "religieus egujli-
brium, wl g sert of 'Adbasid-Shiti condominium"z by means af which they in-
tended to ensure domsstic peace, ztrengthen their pewer, and utilize the

official erganizatien which the Sumni khilafas headed.

]'.Bncyc]_.op_edin. op. eit., ». 1355.
2
Ibid., p. 1352,



=184

After he was securely in power, Mu'isz ad-Dawlah tried to promote a
dominant position for the small Shifi pepulation over the Sunnis.l Thus
emboldened, Shi'i leaders tacked curses of the first three Rashidun and
Alisha on the walls of Sunni mosques and private homes, This happened in
the year 351/962. These ineults were quickly effaced by infuriated Sunni |
mobs, The next year the annual celebration of the tenth day of Muharram

(Ashura), was introduced, as was the Shifl festival of Ghadir !{hm.z

The 1A1§d Mashhads in Irag and Iran were renova.tled and embellished.3 The
Jar al-'ilm in Baghdad, and other Shi'i academies were founded, Thes Shila
call tq prayer competed with the Sunnl all over the Empire; All shops and
markets, Sunni as well as Shitil, had to be closed on the occasion of Shirl
festivals., The Sunni Caliph, nominally the protector of his faith, was
utterly powerleas to stop the progress of these Innovations, which were
greatly offending the Sunni community.

Before Buwaihid rule, Twelver Shil!ism had Been a fairly passive sect,
with & relatively undeveloped doctrinal base, in comparison with other,
more extremist sects, such as the Isma'llis, Under Buwaihid hegemony, _the
Twelvers made up for lost time, for this periocd produced many outstanding
Shi'i theologlans, such &3 al Xulainil and al Cummil, "...it wae during the
onie hundred and twenty-five years of the supremacy of the Buwalhids that
the Shitite traditions were compilad and their distinctive doctrines were
form:.la.ted."#

The Buwaihld policy of favoritism toward the Shita and toleration of

1See Siddiqi, op., cit., p. 123.

23@0 supra, Chapter III.

31a3ud ad-Dawlah was eventually buried in an 'Al1d mashhad,

unonaldson, op. eit., p. 273.
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Sunnism was not entirely successful, The excesses of over-sealous Shi'a
set off fierce religious riots, which became more frequent after the reign
of YAdud, as the quality of Buwaihid rale progresaively declined, During
the period when ths Caliph al-Tati reigned under Bakhtiyar, there was al-
most continmuml bloodshed between the two factions, There were times when
Bakhtiyar and some of his successors had to flee from the capital to pre-
serve their own safety.

During the Buwaihld period, there exlsted a atate of war with Chris=
tian Byszantium., DBysantine troops were kllling and looting Muslims in
western Iraq and in aome of the suburbs of Baghdad., Yet the Buwalhid Baih-
tiyar showed little concern. His pretended plety and meal as the supposed
protactor of the tAbbasid Empire in the name of the Caliph masked a selfish
and hypoeritical mind. Theoretically it was one of the Caliph's principal
functions to wage jihad against the enemies of Islam. I{ took an infuri~
ated Sunni mob which stormed first the palace of the~then Oaliph, al-Mutit,
and then that of Bakhtiyar, charging them with incompetence, "to discharge
the duties which God had enjJoined upon the Imms,..}'l to produce some action,

Bakhtiyar promised to remedy the aituation, and he quickly appointed
the Turkish general, Sabuktakin, to recruit and then command an army. The
troops were recrulted, bhut never dispatched againet the enemy, The a.rmy
instead remained in Baghdad, and, restive and bored, set upon looting the
capital itself, The city was devastated, not to be rebuilt until 1Adud
succeeded to the throne, Sabuktakin, appointed chief of police by Bakh-
tiyar in order to quell the riots, instead sided with the Sunnis against the
Shita, thereby provoking a Shi'a uprising, and ultimately leading toc the

burning of the Shi'a quarter by the Sunnis, The routes of pilgrimage, whose

lniakawaih. op, cit., p. 326,
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safety 1t was the Caliphts duty to ensure, became so dangerous that the
hajj had to be discontinued,

Natural suspicions between Sunni and Shi'l took on even more omincus
overtones because of the preponderant power of the military under Buwaihid
rule. The Daylamite troops were Shifi and always took that side, while
the aqually powerful Turkish forces adhered to the Sunnl cause, When a
religious clash erupted, large-scale riots approximating clvil war often
resulted, These reached a peak of violence and bitterness under the inept
rule of Bakhtiyar, who was unahle %o control anyene, 'Adud finally rescued
him from a horrible situation and then overthrew him against little opposi-
tion.

Under tAdud, the situation temporarily calmed down. He rebuilt the
entire city, and 1t became more magnificent than ever, (Order was restored
on caravan and pilgrimage routes, He bestowed gifte upon the nodble Sunni
families of Mecca and Medina, and upon the Kalabah, and alsc to Quraishi
cenetaries and the Shi'i Maskhads, For a brief time, there was pﬁace, and
Sunni and Shi’i could live eide by side, *...those tongues became mute
which had brought about crimes and kindled riots, all owing to the protect-
ing shadow of & stfong ruler and & broad-minded adninistrstion.'l Miskawaihi
concedad hiﬁ greatness: VHad it not been for certain insignificant points
in 'Adud al-Daulah's character which I prefer not to mention, in consider-
ation of his numercus excellences, he would have realized svery ambition in
this world, and I might hope for his happinsss in the next, God will cause
him to profit by the good works which he sent defore him, and forgive him for

all elsa.*z His "rigld juastice enabled all sects and cults to live together

1rbad., . W6,
27n4d,, pp. S47-U48,
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iz harmony, vl

Later Buwaihids lost complete control of the explosive urban situa=-
tion in Baghdad, Sunni-Shifi strugezles continued with renewed intensity
after tAdudta death, At one point, fanatic Hanball mobs burned the Mashhad
of Husain and the Buwaihid tombs at Kerbela, The preponderant power of the
Sunni majority allied with the Turkish soldiery, and the continual reli-
glicus dissension, helped to pave $he way for the eventual fall of the

Buwaihids and the entrance of the succesding dynasty, the Sunni Sal jugs.

Buwaihid Goverament and Administration

The Buwalhids made few real innovatione in the organization of gov-
ernment and administration. The Caliph, whe theoretically was ths supreme
ruler, was a figurehead, as he had been long hefors the Buwalhids arrived
on the scene, Thus, the transfer of governmental power from the Calirvhate
to the amirate 4id not ipso facto change the character of the government.
The institution of the wasirate was continued, but was put under the amirs
inatead of the Caliph. The importances of the wazirate varied, as it always
did, with the power of the de factc ruler, There were a few outatanding
wazirs in the Buwalhid period, such as Muhallabi under Mutizz, and Ibn al-
Anid, the wazir of Rukn ad-Dawlah, who both served long terms, and were
-'.excellgnt aiministrators. They were especlally influential in this early
period, because of the inability of the original three brothers, who were
rough and uncultured soldiers, to function adequately in the Arabic language.
With tixe, thia factor naturally changed., 1Adud, the ablest of the Buwaji-
hids, kept all instruments of gevernment in his own cepable hands,

"In practice the Buwalhid regime eatablished the absolute supremacy

lrvea,, Vol. VI, p. VII.
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of the army In the government.?l The Buwaihids would reward their fellow-
Daylamites and their Turkish allies with lands, and give them the privilege
of collecting local taxes and keeping all except the government tithe, 1In
addition, they also received pay from the State Treasury. Military leaders
came to form a new aristocracy, superseding the former dominant place of
merchants, landlords, aand high government officiala, The Buwaihid amirs
tried to exercise atrict and direct control over thes powerful military
establishpent, but only 'Adud and Rukn really met with any success,, Matizz
had much difficulty with the military in the early days, bafore his rule
was secure, The Daylamites rose sgainat him on the iesue of low pay in 946,
and he was forced to extract monsy from civilians and other improper sources,
thereby setting an unfortunate precedent.

This legalized extortlon of the citizenry resulted in the early cor-
ruption of Buwalhid administration. The military owners of the land plun-
dered and destroyed 1t for profit, Canals were ruined, and cultivation
cesased, Dissatisfled and greedy scldiers refused to pay land taxes, ulti-
mately resulting ian financial disintegration of the Empire. Their insatiable
greed led them into numereous rebellions against the state, Mutizz's gener-
o8ity in paying off his retainera further increased mtate deficits, Upoen
occaslon, complete governmental bankruptey led to a stoppage of the pay of
the Daylamite troops, and Mu'izz had to ally himself with $he Turke against
them in order to put down an inciplent Daylamite rebellionm,

Before his death, Mu'izz admonished his son Bakhtiyar to conciliate
the Daylamites and satlafy their financial demands, 23 he had done, at the
risk of rebellion. He also warned Bakhtiyar to be kind to the Turks, be=
cause they were the pillar of the army, Mu'igz fully understood the gravs

lmportance of keeping the greedy soldiers happy,  at state expense 1f neces-

YEncyclepedis, op. cit., p. 1353.
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sary, Bakhtiyar ignored all of these warnings, and consequently his reign
was marred by a contimuous succession of military riots, plundering, and
revolts, He also had an inasatiable appetite for more wealth, and bhanished
the Daylamite leaders becauss he wanted their lands, The leaderless Day-
lamite troops, angered by his action, conspired against him,

The Purks, who realized his weakness, inaulted and brow-heat him,
¥When the Turks bacame disgusted and turned against him, he had but one choice-w
to reinstate the Daylamites to their former influential positions—--or be de
stroyed. One plot against him, led by the Turkish general, Sabuktakin,
would have succeesded ir overthrowing him, had the latter not relented at
the last moment.

Acecording to Ibn Miskawaih, the Buwalhid princes allowed the army to
baceme too grasping ocut of fear, and so the military "tyrannizes over the
soversigns, makes demands which the whole revenue of the reslm would not
satisfy, and develops savagery only to be compared with that of an untame-
able wild boast.'l The edifice of Buwaihid rule had been *,,.built on un-
stable foundations,.*?

In contrast to his predecessors, 'Adud was an excellent general who
brooked no insubordination in his troops. He was a good administrator &s
well, and he inspired respect among both his followers and his adversaries,
By the force of his personality, he managed to clean up the state adminis-
tration. A sound system of taxation was impoeed, official graft and bri-
bery was ended, apd the military wiae firmly held down,

With his death, all of the unfortunate tendenciesz of the past sprang
up ageain, Incressingly fregquent military adventures resulted in steadily

mounting taxes, which produced mass civilian discontent and disloyalty.

lmiexawain, op. cit., p. 229.

2
Ibid., p. W9,
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The army, aware of 1ts key role ia the existence of the regime, grew more

and mors unreascnable in its demands, which could not lightly be refused

because of the danger of military rebellion. The bureaucracy sank into an

abyss of corruption, incompetency, and inertia from which it never recovered.

By the time the Saljug Turks entered the environs of Baghdad, they were wel-

comed warmly by the war-weary populace and by the Caliph, who was eager to
wWas

rid himself of a hated master, The Buwwaihid dynasty,finished long before

it suffered its final military defeat,

Conclusion

The Buwalhid dynasty contained within 1tself the causes of its ultimate
destruction. it had had a vigorous heginning under Mutizs, and a series of
great military victories in Iraq and Iran strengthened its hold on political
power, The reign of 'Adud was the height of Buwalhid glory. His wise, tole
srant, yet stern, rule provided a perlod of relative peace and prosperity
in the sirife-torn Euwpire. It was one of the intellectual and cultural gol-
den ages In Islamic history, EHowever, most of the Buwalhid princes were of
far lower caliber, no bette; than the military azmirs who preceded and sucw
ceeded them, until the final collapse of the 'Abbasid Empire in 1258 under
the Mongol invasion, Without a firm hand at the head of the state, the
disorderly armies could not be centrelled, and they kept the civilian popu=-
lation in a state of almost contimual terror,

External threats, such as that of the Isma'ili Fatimids in Baypt, and
the Byzantines of Agia Minor, occasionally bound the citizens of the TAb-
basid Empire into temuous unlty, dbut more often the disorder caused by the
consiant warfare'only added to the general chaos,

The Buwaihid family had a tradition of splitting up conquered terri-

tories of a dead memder among his heirs, This "flaw in the dynastic organ-
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1aation,“1

was uniquely Buwaihid, and was inimical to the bullding up of a
strong and unified Empire. The almost contiruval internecine conflicts be=-
tween different members of the numerous family further weakened their cause,
The end-result of these too~frequent famlly quarrels was repeated civil
disorder, because they caused Baghdad and the surrounding farmlands, and
villages to be subjected to pillaging armies, and sometimes actual siege,
These wars, combined with natural disasters such as famine, the corruption:
of the administration, exploitation by the military, and the violent relif
gious riots in the streets of the capital, completely deatroyed the loyalty
of the people to the regime, and made the way easier for the conquering

Sal jugse,

Th@ae tensiona-~of corrupt bureauncracy, frequent rebellions by the
wilitary, ete.,-~were exscerbated by the fact of Buwaihid Shitism trying:
to dominate a Sunni majority. Despite the officilal policy of toleration,
the unfair advantages enjoyed by the Shita,--sspeclally those concerning
the observance of religlous festivals--instigated Hitter Sunni retalistion,
The zZealoue Shitis, who for once lived under a government that was of their
own sect, promoted thelr interests too persistently. The resultant bhitter
hatred between the two communities needed only small provocation to erupt
into mob violence and mass disorder,

The alllance of Turkish troops with the Sunnis and Daylamites with
the Shi'a often brought Baghdad to the brink of oivil war.2 fThe Sunni mobe
wers controlled by the fanatic Hanbalis, and eventually co-existence became

imponsible, By the time the Saljuqs conquered Baghdad, it was *in the last

lﬁncyclopedia. op. eit., p. 1355,

25ee Miskawalh, op. cit., p. 329 and p. 9,
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throes of violence and_fanaticism.'l The Caliph, ignoring the commends of
the 1ast Buwalhid amir, Malik Rahim, went out to greet Tughril Beg as his de-
liverer. The Sunni populace, then engaged in anti-Buwaihid demonstrations,
also received him and his army hospitably. A while later, Tughril Beg had
Melik Rahim impriaoned. The former replaced the latter in public prayers,
and the Caliph conferred upon the Purkish leader the title "Sultan of the
East and the Hest.'z

With the demise of the Buwaihids, the Caliphs, who were sometimes de-
posad by them for backing the losing side in varilous family quarrels,B_rg-
gained some of their usurped power and preatige. The Saljugs, as Sunnls,
reversd the Caliph, not mersly for,coﬁrenience &8 had the Buwalhids, but as
the Khalifah of the Apostle of God, The Sunnis, who regained their past
dominant position, were more contented with the new rulers, and thus more
peacsful,

With the defeat of the Shi'i Patimids in 1171 by the famous Saljug lead-
or--Salah~ad~-Din--the last Shi'i dynasty actually in power was destroyed. From
then on, all Muslim faithful prayed to the Caliph at Baghdad,

Although the Saljugs were not quite a3 oppressive as had been their pre-
decesseors, even they could not resist the vanities and temptations of power,
and assumed a heretofore solely caliphal-%ltie; "Shadew of God." They also
robbded the Caliph of the Mantle of the Prophet,

In time, the Saljuqs too fell to quarreling émong themselves, and for

& short while the Cgliph was able to improvs his position somewhat and regain

1Muir, 22- c_it'og Pa 5800

ornold, op. oit., p. 80.

3Sunh as Mutli'! and Pati,
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some lost aunthority, until the Xhilafa wag completely destroyed by Hulagu and

 his Mongol armies in 1258, A.I.l.l

1
The laat tAbhasid Caliph was al-Mustasim,



CHAPPER V
CONCLUS ION

The Islamic State,aa concelved dy the Prophet and the Rashidumn, was
to be a theocracy, In erthodox theory, the Caliphate was to be the source
of all power, and political and religiocus stabllity were dependent on its
strength., There could be "no fruitful tens_ign\, vl yetween church and state.
The Caliph was to be the sxecuntor o¢f Shari'a, the commander in chlef of the
army, l.nd.tho leader of religious observances prescribed by Shari'a,

The firat civil war, between '4l1 and Mu'awiya, forced the abandon-
mnent of these concepts. Umayyad victory led to the emergence of secular
kingship.

The Shitat 411 helleved that Mulawiyals tfiunph was & perversion of
God and Muhawwad's will: i,e, that 'Ali and his descendants should rule
 Islam, and that the Umayyads had violated and destroyed the Islamic ideals
of government,

Yot Mu'awiya's victory, if viewed historically, while seeming only to
stand for the economic exploitation of .tho Empire by a few Meccan families,

really strengthened the institution of the Caliphate and the centrslised

11. ¥, Lambton, #?he Parsian Theory of Goverament,® Studia Islamica,
Vol, ¥, (Paris: 1956), p. 126,
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Ielamic state. “The victory of TAll coulﬁ scarcely have led to &ny other
conclusion than the deatruction &t the hands of the tribesmen of the only
social institution as yet created by the Islamic {deology; whereas, by' the
victory of the Umayyads, that ideqloy was preserved=-to re-emerge in time
and grov in strength eo mightily--that ninety years later it all dut exter~
minated 1its pngernrl.'l 'Ali had, unwittingly, become the figurehead of
tribal reactien, although he really enviasicned a pesitive view of govern~
ment which would embracs the social and ethical values of Islamic ldeclogy.
The Umayymsds re-established the ennervated khilafa upon the current dominant
social forces: the Meccans and the Southern Arabian soldiers of Syria.

The tAbbasid w:w marked the re-emergence of a theocratic idea,
but Yary d:l.fforanf from the early Madinan one, which was stil) the ideal of
Muslim theolégians and jJurists, The new ruling house was based oniglign-
zent o;:;:;inant social forces, mainly the mewall elements, and while it
pretended to adapt political pra.cﬂcq to Islamic ldeclogy, in reality it
forced the jurists to adopt j_l_:_e_izzprinciplos to 'Abbasid practices. Juris-
tic disapproval could not prevent the trend toward absolutism, because the
umma, whose consent (ijma'!) was supposedly the basis of the State, lacked
the powsr to transfer its functions into practical goveramental sdministra-
tion.

The increasing separation of Sunni Jjuristic theory from actual prag=
tice led to the eventnual withdrawal of the orthodex ftulema’ from affairs
of atate, The gap bstween the actual and the jdeal led to a wider gulf
betwsen the jurists and the people. Theolog& became divorced ﬁ-om personal

raligious expsrience, as the nltimate power came to rest solely on force,

1H.‘ A, R.G1bb, "Evelution of Government in REarly Islam,® Studia 1s-~
lamica, Vel, IV, {Paris; 1955), p. 12.

2359 ﬂi. ?. 17.
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Political quietism prevailed. ZXEventually, eminent jurists such al-Mawardl
were forced to Jjustify these conditions as the only alternmative to anarchy.
| They exalted the ritualistic importance of the khilafa as its real power
disappearsd,

Sunni political theory was forcad on the defensive by Shiti and
Knariji attacks on its very foundations. The central theory of the infal-
1ibility of the umma limited any speculation that might possibly cast doudt
upon it, Each new generation brought new precedents to accomodats, The
Sunnis hecame prisonsrs of their own history, indeed of their success as
the dominant force in the Islamic world. Thus Sunni pelitical thought was
"not speculatively derived from the sources of Revelation, but rather bhased
upon an interprestation of these sources in the light of later political de=~
velopuonts.'l The Sunnis had an "1deolq_gy," while the Shita had developed
& "atopia, "2 |

The Shia was ¥,,..no more concerned with the question of power than
was the Sunui..'3 The theory of the passage of the divine light (nur) from
each Imam to his successor, and the assumption of perfection in a temporal
roler, led to a concept of absolute government. No justification of power,
such ag the Sunnis had to contend with, ever exigted for the Shita, because
the Imam ruled by divine right, and his subjects had only one duty: te pray
for his welfare, He was the Platonic philogopher~king, the sole guida to

the happiness and fuifillment of his people. The Imam would allot to each

IH. A, R.'G:I.'I'J'b, *Al-Mawardi's Theory of the Caliphate,” Islamic Culture,
Vel. X1, (1937), p. 294.

2y, M, Nejjar, "Farabi's Political Philosophy and Shi'ism,* Studia
Islamica, Vol. XIV, {Paris: 1961), p. 38,

3

Ilﬂlhtﬁn, 92- 9—-1—2" p. 136.
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ons the task for which he was suited, and the society would be organized
much on the pattern of Plato's idea) state, Shi(!. doctrine thus reinforced
the tendency toward absolute rule in Islam, and was also strengthened by
Persian theories of kingship.

The Twelver Shfa, consistenlly frustrated in their many bids for poli-
tical power, eventually lest all concern for reality and responsibility.

As time went on, theilr concept of the Imam's role became increasingly arbi-
{rary and sutocratic. A perpetual discontented opposition, they surrendered
to the temptations of pure spsculation.

The political ph:l_lo_sophy that they developed, based upon & divine law-
giver to whom absolute subservience was due, was complex and highly spirit-
ualistic, GOreek thought apparently greatly influenced their speculations,
Al~Parabi, the great Persian philosopher and translator of Greek works, who
had Shitits snpathiles, maede a great impression upon Sheikh al-Tusi, one of

{the laters)
the most important Shiti theologlans, His writings concerning the Imam
greatly resemble Plato's "controller of the world, ol and Aristotlets "ecivic
man, *2 |

The few attempts of Shi'lte sects to impose thelr political-religious
ideas in an actual historical situation illustrated the unworkability of
their poiit!.cal vhilosephy. The Ism'ili-ratimids,s_ who had developed
hizhly complex &octrinaa concarning the divine Imanm, tried te persuades their
subjects In Egypt teo accept their views, The Sunni majority was not impressed

and continued in 1ts old bellefs. The central idea of a sinless, infallible

lLa.nbton. op. eit., p. 141,
2
Ibid.

3'&10 Seveners, supra, Chapter II.
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Imam had to take aecond place to considerations of a more temporal nature,
i,8,. the perpstuation of Patimid rule, In practice the Fatimld state dif-
fered very little from its &hbasid rival in the conduct of public affairs,

The Buwaihid-amirs of Baghdad algse tried, after seizing political po-
wer, to further Shit'i doctrines and influence. They were, however, forced
to tolerates the 'Abbaaid Caliphate as the symbol of state, and never dared
try to convert the Sunni masses to.Shilism. lest they provoke vioclent re-
volts against ?ppir rule,

The Safq;ids. a 3hi'a dynasty, conquered Persia in the sixteenth cenw
tury, and imposed Twalver Shi'ism on the majority of the population., It
wad here that Shitite proclivities toward autocracy were actually proven,
They ruled as the representatives of the Hidden Imam until ths latter's
"Return® from ghayba, 7The Safavids Iincreased the tendency toward absolﬁt-
iom inherent in the "Shadow of God.'l theory of the Imamate, and "there
was & tendency to transfer the attributes of the Imams to their represen-
tatives on carth.'z

The Sunnis recognized the need for kings to preserve order apd govern-
mental prestize, The Shi'a on the other hand, looked to an other-worldly
figure, the Mahii (Messiah), to establish earthiy order and heavenly sale-
vation. JIn order to await him, they withdrew from active participation in
affairs of stats, just ay the Sunni ‘ulema'! and masses had withdrawn, The
reagone were different but the outcome~—political passivity--was identical.

.Heithor sect was capable of develoring & theory of kingship that was

both practical and spiritually inspiring, Shitism retrsated into other-

1) K. Lambton, "The Persian Theory of Government," part II, Studia
Iglamica, Vol, YI, p. 128,

?to1d., p. 129,
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werldliness, The Sunnis had loat touch with the cynical forces that
ruled them, Sunnism itself offered 1ittle comfort t¢ the poor and down-
troddsn, --Arab and non-Arab--who regarded it as an instrument of pelitical
suppression. As an intellectual system, it satisfied the needs of rulers,
Juriste and theologlans, whe could appreciate its legal and religious
suhtletiqs. 1ts fallure to inapire the average citizen is proven by the
almost instantaneous popularity of the highly emotional Sufi movement
which began late in the 'Abbasid period and continued thioughout the
(Haman rule,

There was & real need in Islam for a sincere religious foundation for
the State. Shiism tried to provide it. Al-Majlisi, a Safavid theologian,
wrote that ",,,our faith has had no other such real need as for an Imam,
Muslims have required of God no other such favour as the existence of an
Inam, . .if OGod had not sanctionsd the Imamate, it would have bsen the same
a3 withdrawing the influence of his Prophet from the world.'l

The religious passicn of Shi'ism, although 1% failed to provide
80lid political foundations, filled an olbwicus void in Islam. "The death
of Husaln, as ldealiged by after ages, fllls up & want in Islam; it 1s
the womanly against the masculine, the Ohfistian as oppeasd to the Jewish,
slement that this story supplies to the religion of Muhanmad."z

The Sunni-Shi'i debate on the need for and snds of political author=
ity remained unreaplved, Neither one conld solve the embarrassing incon-

sistencies, inherent in lts theories, The political tragedy of Islam was

la1-Majiist, in Donaldsen, op. cit., pp. 318-319.

25. Lane~Pooles, Studlies in a Hoﬁqnn, Pp. 218, in Donaldson, op. cit,,
. 343, -
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that ®...the Ialamle 1deoclogy never found its proper and srticulatsd expres.

sion in the political institutions of the Islamic States. "

1. A. B, Gibb, "Al-Mewardi's Theory of the Calivbats,® Islamic
Culture, Vol. XI, (1937), p. 294,



BIBLIOGR APHY
A, PRIMARY SOURCES
alwAshiari, Kitab al-fuma!, Translated by J. McCarthy. Beirut; 1953,

» Al=Ibana tan Usul ad-Diyana, Translated by Walter C. Klein.
New Haven: American ‘Oriental Soclety, 1940,

al-Baghdadi, 'Abd al-Qahir. al-Farg bainm al«Firag, Moslems Schisms and
Sects, Translated by Xate Seelye. Vol, 1. New York: Columbia
University Press, 1920,

. "Doctrine of the Imamate and Conditiona of Leadership,® Law in
the Middle %ast, Edited by M. Khaddurl and H, J. Liebesny. Vashe
ingten, D, C.: Middle East Institute, 1955.

al-Hilli, Al-Bab al-Eadi 'Asha.r. "4 Prestiae on the Principles of Shilite
Theolegy. Bransiated by ¥. M. Mi)ller. London: Royal Asiatic
Socisty, 1928,

al-Mawardi, Al-Ahkem ss-Sultaniyya. al-Qahira, MatbaTat al-Watan. 1298
4.8, 2dited bty Muhammed 'AbE al-Qadir,

Tbn Mink&uihi The Belipse of the Ab‘ba.sid Caliphsate, or The Exneriences
- of the _Bations. Translated by H. F. Amedrus and D. S. Maragoliuth.
Vols. V, VI, ¥II1:, Oxford: Blackwell, 1921,

al-Qummi, Ibn Babawaih, A Shitits Creed, Transiated by A, 4. 4. Fyzee,
London: Oxford University Press, 1942,

al=Shahrastani, ibu al~Fath. Kitab Nihayatu f1 Iqdam f1 *Ilm 71! Kalam,
Translated by A, Guillame, London: Oxford University Press, 193,

B, SECONDARY SOURCES

'Ali, Ameer. The Spirit of Islam, London: Christophers, 1922,

Arneld, T. W, The Caliphate, Oxford: Clarendon Press, 1924,

Bukhsh, Khnda, The Orien‘_-'l Under the Caliphs, Calcutta: Univeraity of
Calcutta Press, 1920,

w161-



-162=-

Donaldson, D. M, The Shitite Religion, Lendon: Iuzac & Co., 1933,

gardet, Louls. Mobammedanism, Translated from the French by Willlam
Burridge, ¥, ¥, New York: Hawthorne Books, 1961.

Guillame, A, Islam, Edinburgh; Clark, Ltd., 195%. Penguin Rdition, 1961.

Eittl, ?h'llip K. History of the Arabs. London: MacMillan & Ce., Ltd.,
1953,

Hodgeaon, M, @. S. The Order of Assassins. The Hague: Mouton & Co., 1955.

Hollister, J. N. The Shifa of India. London: Lusac & Co., Ltd., 1953,

‘Hurgronje, Christian Snouck, Hehamedanism. New York and London: &G. P,
Putnam’s Sens, 1916.

Maclonald, D, B. The Doﬂlopnent of Muslim Theolegy, Jurisprudence, and
Gonatitutiona.l Theo Lahore: Premier Book House, 1903, Reprint:
19@ _

Mahmud, S, 7. A Short Eistory of Islam, Karachi: Oxford University Press,
1960.

Morgan, ¥, W, Islam, the Straight Path, New York: Ronald Press, 1958,

Muir, 5ir William., The Caliphate, Its Rise, Decline and Fall, Edited by
7. H. Weir. New revised edition, Edinburgh: John Grant, 1924,

Picktall, M. ._._!4. Tranala.toi'; The Meaning of the Glorious Koran, New York:
 George Allen & Unwin, Litd,, Mentor, 1953,

Sell, Canon Rdward. Studles in Islam, Madras: Diocesan Press, 1928,

Watt, W, M. Pree Will and Predestination in Early Islam, London: Lusac
& Co., 1548, | |

. Islamic Surveys, Vol, I: Islamic Philosophy and Theologx.
Zdinburgh University Press, 1962, _

Wellhausen, Julius. The Arab Kingdom and Its Pall. Translated by M. G.
Weir, Caleutta: Univeraity of Calcutta Praass, 1927,

C. ARPICLES

Cahen, (1. ‘wBuwaihide,” Encyclopedia of Islam, Vol. I A-B. London: Lussc
& Go., 1960. ,

Donaldson, D. M. P"The Shiah Doctrine of the Imamate,” Moslem World, XXI
(1931).



~163-
Gibb, HE. A, H. "The Evolution of Government in Early Ielam," Studia
Islamica, Vel. IV, Paris: 1955, pp. 5«17« _

. "Al-Mawardi's Theory of the Caliphate,® Islamic Culture.

Lambton, A, K. "Phe Persian Theory of Government," Studia Islamica.
Yol. V. (Paris, 1956). pp. 125-14%8,

. "%he Persian Theory of Government,® part II. Studia Islamica.
Vol. ¥I. (Paris, 1956). pp. 125=145,

Lammens, H. “Hasan,® _ﬁ_:_:__cycleped.:la. of Isiam, Leiden: E, J. Brill. London:
Luzac & Ceo,, 1927,

¥ajjer, P. M. "Tarabi's Politicel Philosophy and Shilse,” Studis Islamica.
Yol. XIV. (Parls, 1961). ©Dpp. 57=72.

534diqi, A. 5. "Caliphate and Kingship in Medieval Persia,? JIslamic Cule
ture, Vol. X. (1936). . _

Strethpann, B, "Shi'a," Sherter Encyclopedis of Islam. Leiden: E. J.
Brill. Tondon: ZLusac & Ce., 1953,

Veccia-Vagliersi, L. "!Ali,* New Encyclopedia of Islam, Leiden: BE. J.
_ Brillu Londo_n: Iluzac& c_@., 19 o. PP. 3 1"38 M ) )

Vatt, ¥, Montgomery. "Ansar,” Kew Encyclopedis of Islam, Leiden: E. J.
Brill, London: Luszac & Co., 1960, pp. 51i=515.




